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Abstract

India’s soft power strategy has become an important part of its foreign policy in the 21st
century, which lies in its ancient cultural heritage and democratic values. As the world shifts to a
more multi-polar and ideologically fragmented landscape, a soft strength-cultural effects, values
and defined in non-co-operative methods have been developed. India appoints elements like Yoga,
Bollywood, its global diaspora and spiritual philosophy to shape international perceptions and make
diplomatic goodwill. This research paper examines how India uses cultural diplomacy to increase its
global stature and create a long -term partnership. It assesses the role of institutions such as the
Ministry of External Affairs in promoting the Cultural Relations Council (ICCR) and soft power for
Indian cultural relations. The effort includes educational exchanges, global propagation of Indian
languages and digital outreach initiatives in this attempt. Through Case Studies, the paper reflects
the real world influences of these soft power strategies, focusing on India’s association with ASEAN
countries, African countries and its diaspora. It exposes both successes and borders, given that
India’s influence is often less than fragmented domestic messages, limited investment and rising
international competition. Despite these obstacles, the paper argues that India has a strong ability to
lead for example through attraction rather than the force. A more coordinated and strategic approach
to cultural diplomacy can significantly increase India’s global impact, keeping it in a developed
international system as a moral and cultural leader.

Key Words - Soft Power, Cultural Diplomacy, Global Leadership, Diaspora
Introduction

In today’s global politics, power is measured not only by military power or economic influence,
but also by the ability to shape ideas through culture, values and ideas - known as soft power. For
India, a nation -rich in the history of civilization and inherent in democracy, soft power presents an
important tool to claim its impact internationally. The soft power of India stems from its various
cultural and philosophical traditions including Yoga, Ayurveda, classical art and religious pluralism. It
also includes its Democratic Institute, Multilingual Society, Dynamic Film and Music Industries and
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a comprehensive diaspora that connects it to more than 200 countries. Since its economic liberalization
in the 1990s, India has strategically adopted cultural diplomacy as part of its foreign policy.
Organizations such as the Indian Council for Cultural Relations (ICCR) and foreign cultural centers
play an important role in showing India’s heritage and contemporary culture. Instruments such as
The International Day of Yoga, Indian Film Festival and Educational Programs have expanded
India’s global cultural footprint. This research study analyzes how India uses cultural diplomacy to
shape global assumptions and increase its geopolitical status. It examines the theoretical foundation
of soft power, historical context of India’s diplomatic efforts and currently used equipment. It also
assesses India’s successes and the challenges going on in taking advantage of soft power in a
complex, divided global scenario. Overall, the study highlights the increasing importance of soft
power in global affairs and efforts to lead India’s efforts with its cultural and democratic appeal.

Theoretical Framework- Cultural Diplomacy

Joseph S. A concept, soft power, developed by NYE refers to the ability of a nation that
affects others rather than forced or financial incentives through attraction and persuasion. Unlike
hard power, which is based on military power and economic, soft power is derived from the culture
of a country, political ideals and the attraction of moral foreign policies. A major tool of soft power is
cultural diplomacy, including to promote mutual understanding and share cultural practices, values
and traditions to create strong international relations. This approach helps nations to improve their
global image, improve misconceptions and promote cooperation in political and economic fields.
India reflects soft power as organic reflection of its deepest rooted civilized heritage. Historically,
India has influenced regions in Asia through a peaceful proliferation of Buddhism, Hindu philosophy
and non -violence and tolerance. In contemporary times, India’s lively democracy, pluralistic society
and rich cultural traditions appeal to the global audience. India’s soft power strategy is well aligned
with the Constructive International Relations Theory, which highlights the impact of ideas, identity
and norms on global interactions. Emphasizing dialogue, moral values and non-co-integral engagement,
India presents an alternative model for traditional power politics. This approach strengthens its
credibility and attraction on the global stage. Finally, India’s soft power mixes standard principles
with cultural expression to shape international perceptions and promote strategic partnerships.

Instruments of India’s Cultural Diplomacy -

India takes advantage of its cultural, spiritual, educational and media inheritance to shape global
assumptions and influence international relations through attraction and shared values. A major pillar
of this approach are

e Yoga- which is a symbol of the ancient philosophy and welfare tradition of India globally.
International yoga supported by the United Nations has become a diplomatic tool through
events organized by Indian missions worldwide.

e Bollywood and Indian Entertainment - Asia, Africa and Middle East work as impressive
cultural exports with films and music. It’s story and emotional appeal gives the audience a
vivid glimpse in Indian life and values.

e India’s Diaspora - It plays an important role in spreading more than 32 million, spreading
Indian culture and increasing diplomatic relations. Government initiatives such as Pravasi
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Diwas promotes cultural bonds and goodwill, while dominant Indian origin figures abroad
enhance India’s global stature.

e Education Diplomacy- India especially provides scholarship and educational exchange
opportunities to students from developing countries through institutions like ICCR. It promotes
long-term harmony and cultural exchange. Additionally, promoting Hindi, Sanskrit and Indian
philosophical ideas enrich cultural understanding.

e India’s religious and civilized diplomacy- In its role, it has been anchored in its role as
the birthplace of major world religions like Hinduism, Buddhism, Jainism and Sikhism. Itis
spiritually attached through the heritage site restaurants, inter-religious dialogues and pilgrims
with Asian countries, strengthening shared cultural relations.

India’s Soft Power in Practice: Case Studies-

India’s soft power strategy has greatly influenced its bilateral and regional relations through
cultural diplomacy, as shown in several major case studies.

1. India-ASEAN TICE - India’s Act East Policy has been influenced by deep roots cultural relations
with South East Asia, such as a shared Buddhist heritage, Sanskrit influence and epics such as
Ramayana. Initiatives such as Nalanda University, cultural ceremonies and revival of Buddhist
tourism increase the strategic trust and help India to remain relevant among China’s regional
dominance.

2. India -Africa engagement - In Africa, India’s soft power is used through education, diaspora
and development cooperation. Indian films and education enjoy widespread popularity. Programs
such as Indian Technical and Economic Cooperation (ITEC) and scholarships for African students
promote people’s relations with people for a long time. These efforts highlight India’s role as a
developmental partner rather than neo-colonial force.

3.Indian diaspora in the West - Indian diaspora contribute significantly to India’s cultural diplomacy
in Western countries like America, Britain and Canada. Leader of the leading Indian origin-like
Kamla Harris and Rishi Sunak-India blows the global stature of India. Diaspora -led cultural programs,
Times Square and Independence Day Parade, promote Indian identity within multicultural societies.

4. International Day of Yoga - Perhaps the most prominent symbol of India’s global soft power is
the International Day of Yoga. Celebrated in more than 190 countries, it presents India as a leader
in welfare and spirituality, enhancing its image as a peaceful and health-oriented civilization. Together,
these examples show how India’s cultural diplomacy believes in peace, cultural harmony and
multilateralism.

Challenges to India’s Soft Power

Despite its vast cultural reservoir and increasing diplomatic engagement, India faces many
challenges in deploying its soft power effectively. These obstacles stems from internal contradictions,
external competition and institutional boundaries.

1. Reliability and domestic perception intervals- This rooted in soft power reliability. While
India promotes itself as a pluralist, Democratic Society, international observers have sometimes
raised concerns about religious intolerance, press freedom and civil rights. Such domestic development

14 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



can create a perception difference that reduces India’s soft power story, especially when democratic
values create an original of its appeal.

2. Institutional and Financially incorporates — The cultural diplomacy of India, including institutions
such as ICCR and its cultural centers abroad, suffering from limited money, human resources and
strategic coordination. Unlike Chinese well -funded Confucius institutions or cultural institutions of
the US Department, India lacks an integrated and adequately revived soft power equipment. The
absence of a national soft power strategy limits the consistency and impact.

3. Global competition and strategic noise - India’s cultural diplomacy operates in a fast
competitive environment. Countries like China, South Korea and Turkey are investing heavy in
cultural exports, global media and education diplomacy. Additionally, geopolitical rivalry and media
stories can distort India’s soft power signs, especially in areas with competition.

4. Diaspora and Identity Politics - While diaspora is a strength, it can also face challenges when
political partitions within Indian origin communities affect the assumptions of the host country. The
diaspora are being seen as a political instrument, which can backfire in contexts of sensitive foreign
policy. To address these challenges, soft power requires a strategic, inclusive and transparent approach
- aone that aligns domestic values with global aspirations, supported by strong institutions.

Conclusion

Soft Power Diplomacy is an essential pillar of its 21st century foreign policy, which is
inherent in its ancient culture and democratic ethos. Through devices such as yoga, cinema, education,
spiritual diplomacy and migrant engagement, India projects a legend of peace, inclusion and civilization
that distinguishes it into a competitive global environment. As the Case Studies has shown, cultural
diplomacy enables India to make India goodwill, promote the long-term partnership and enhance its
global image without relying on tremendous means. In regions such as South East Asia and Africa,
India’s soft power provides a non-threatening counter- balance for a hard power-dominated
relationship. However, to fully feel its soft power ability for India, it must overcome challenges such
as institutional underinvestment, inconsistent messages and domestic contradictions that weaken
credibility. A coordinated, well-funded, and values-powered strategy-which is seen by a coherent
domestic policy-can greatly increase India’s influence in shaping a multi-polar world system.
Ultimately, soft power is not only about global appeal; This is a reflection of how a nation sees itself
and chooses to join the world.
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Abstract

This study investigates the maritime heritage of ancient India, focusing on the Indus-Saraswati
civilization’s early seafaring and ports. It examines archaeological and textual sources to trace the
development of transoceanic trade networks linking India with Mesopotamia, Rome, China, and
Southeast Asia, fostering coastal urbanization.
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Evidences of India’s seafaring activities and maritime trade in Literature and Art

India’s maritime history finds its earliest roots in the archaeological remains of the Indus-Saraswati
civilization. Notable discoveries at Lothal, an ancient port city in Gujarat, include a terracotta model
of a ship and dockyard structures, indicating advanced seafaring capabilities and sustained maritime
activity. Literary sources further attest to the antiquity and continuity of India’s oceanic engagements.
The Ramayana refers to maritime journeys in its Kishkindha Kanda, where Sugriva directs his
forces to distant island regions, possibly beyond China mentioning locales such as Yavadvipa and
Suvarnadvipa, generally associated with Java and Sumatra. The Mahabharata, particularly in the
Shanti Parva, draws analogies between spiritual merit and the economic gains of maritime trade,
reflecting the cultural valuation of seaborne commerce.

Buddhist canonical texts, such as the Samyutta Nikaya, Anguttara Nikaya, and Digha Nikaya,
reference long sea voyages lasting up to six months, use of shore-haulable ships, and navigation
methods involving birds released mid-ocean to locate land. Jataka tales like SamuddaVanija, Valahassa
and Mahajanaka portray merchants embarking on transoceanic voyages to Suvannabhimi (likely
Lower Burma or Southeast Asia), navigating the Ganges from inland towns such as Campa (modern
Bhagalpur) to the open sea. Secular literature, including Somadeva’s Kathasaritsagara, offers vivid
maritime narratives. Multiple chapters recount shipwrecks, overseas expeditions, and commercial
voyages to islands such as Ceylon and Suvarnadvipa. Kalidasa Abhijanashakuntalam mentions Chinese
silk and records the demise at sea of a wealthy merchant whose estate is claimed by the crown. The
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Arthashastra further institutionalizes maritime oversight through the office of Navadhyaksha, who
supervised sea and riverine routes and maintained port security.

Southern part of India also contributed significantly to this heritage. Rock art from sites like Karimaya
Kavundanpammi (1000 BCE) and Kilvalai (700 BCE) illustrates early boats, while silver punch-
marked coins and Pallava currency from Kanchi feature ship motifs, reflecting active maritime
symbolism and commerce. Ajanta cave murals depict detailed ship structures, multi masted vessels
with steering oars and capacity for large crews suggesting robust shipbuilding traditions. Technical
terms like naudandak (mast) and navatkseni (dockyard) appear in ancient sources, emphasizing the
scale and sophistication of India’s nautical enterprise. These converging strands of archaeological,
literary, and artistic evidence collectively affirm the enduring maritime consciousness of ancient
India and its pivotal role in fostering transoceanic trade and cultural exchange.

Maritime Networks and Trade Routes of Ancient India: A Historical Overview

Trade routes are the arteries of a nation’s economic vitality. The development of trade routes in
ancient India can be traced back to the Neolithic period, when early agricultural communities began
settling along river valleys, recognizing their value not only for sustenance but also for transportation.
Balram Srivastava observes that by 2500/ BCE, the urban centers of Mohenjodaro and Harappa
had already established sophisticated systems of water-based transport, capitalizing on the navigability
of the Indus River and its tributaries. These natural waterways facilitated the rise of urbanism in the
Indus Valley unlike inland pre-Harappan settlements such as Pokhran, Gazishah and Chauro that
remained relatively isolated and economically stagnant due to their geographical limitations, as noted
by N.G. Majumdar. Coastal Indus cities such as Lothal, Dholavira, Sutkagendor and Balakot flourished
through their strategic access to maritime trade via the Arabian Sea. Among these, Lothal is particularly
noteworthy for its dockyard and artifacts pointing to direct trade with Mesopotamia, Persian Gulf
and Oman. Sumerian texts refer to the Indus region as Meluhha, a land mentioned in Akkadian
records from the third millennium BCE. The reign of Sargon of Akkad records the arrival of ships
from Meluhha, Magan and Dilmun at the port of Agade, indicating active maritime exchange. Harappan
seals have been recovered from sites such as Ur, Susa and Tell Asmar corroborating these trade
connections. Conversely, seals of Persian Gulf origin have been found at Lothal, further affirming
reciprocal trade. The decline of the Indus-Saraswati civilization led to new settlements and economic
changes. The early Vedic economy was self-sufficient, but evolving social complexity and surplus
production encouraged trade. The rigveda mentions merchants and transactions, though maritime
routes remain undocumented. In later periods, India’s westward trade grew, supplying raw materials
to Syria such as Antioch and Palmyra and maintaining diplomatic ties under Ashoka. Trade routes
linked India to West and Central Asia. Arrian describes two key roads from Thapsacus to Babylon,
one along the Euphrates and another through northern Mesopotamia to Susa. These were later
integrated with broader networks extending to Persepolis and Merv, connecting to Kandahar and
onward to the Indus via the Bolan Pass. Trade goods also traveled via the oxus river to the Caspian
sea and through the Black Sea to Mediterranean ports. Strabo notes that Indian merchandise was
transported across these routes during Alexander’s time. Indian coastal trade routes, particularly
those documented in the voyage of Nearchus, offer valuable insights into maritime navigation from
the Indus delta to the Persian Gulf. Barbaricum, a key port at the Indus mouth, served as an entrepot
for goods from India, China, and Persia. The journey from Patala to Badis (Bay of Jask) included 21
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stopovers, though the route was often threatened by piracy. From there, ships navigated to Charax
and Eudaemon (modern-day Yemen), connecting India with ports along the Arabian and Red Seas.
Indian merchants frequented ports such as Moscha (Khor Rori) and Cane (Qana), which served as
hubs linking Indian traders with counterparts from Arabia, Africa, and the Greco-Roman world.
From Eudaemon, the route entered the Red Sea, with ships anchoring at Ocelis, Muza and Adulis
eventually reaching Berenice, an important African port for Indian trade. Goods then moved either
by desert routes to Alexandria or via Myos Hormos to the Nile. Alexandria, a major hub for Indian
merchandise, linked to Rome’s ports like Puteoli and Brundisium. Maritime journeys from Indian
ports such as Barygaza, Muziris and Patala to Alexandria were long and perilous. Texts like the
Periplus Maris Erythraei and Pliny’s Natural History refer to the discovery of monsoon navigation
by Hippalus around 45/ CE, which significantly enhanced maritime connectivity between India and
the Roman world. In sum, India’s ancient maritime history reflects an evolving and interconnected
system of trade routes that extended from riverine networks in the Indus Valley to transcontinental
maritime and overland routes reaching as far as the Mediterranean, Central Asia, and Southeast
Asia. These trade networks laid the foundation for India’s longstanding role in global commerce.
The previous account presents the maritime discovery in general terms, but Pliny outlines four
distinct phases, crediting Hippalus only with the second. E.H. Warmington identifies the first phase,
from Alexander’s time to Nearchus, as a coastal route from Arabian Eudaemon around the Gulf,
following the Arabian coastline possibly as far as Ras Musandam or Ras al-Hadd then along Carmania
and Gedrosia to the Indus. In second phase (c. 40-41 A.D.), voyages began from Arabian Eudaemon
or Cane to Ras Fartak (Syagros), and from there directly to Patala. The third phase (41-50 A.D.)
saw traders avoiding the Indus, instead sailing from the same ports to destinations like Sigerus or
Melizigara, near present-day Mumbai, with Barygaza nearby. By the fourth phase (ca. 50 A.D.),
those bound for Tamil regions departed from Ocelis, Cane or Cape Guardafui in July. Using refined
navigation adjusting sails and rudder they followed a curved route across open sea, reaching the
Malabar Coast in about forty days. India’s engagement with the eastern regions, particularly Southeast
Asia and China was both extensive and sustained, driven by economic ambitions and cultural outreach.
The eastern territories rich in natural resources, especially gold were collectively referred to as
Suvarnabhumi, or the “Land of Gold,” by Indian merchants. These regions included present-day
Myanmar, Thailand, Cambodia, Vietnam, Sumatra and Java, forming the eastern frontier of Indian
maritime networks. Multiple maritime routes connected India to these regions. One prominent route
began at Bharukaccha (modern Bharuch) and extended to Suvarnabhumi and Yavadvipa (Java).
Another major route originated from Masulipatnam crossing the Bay of Bengal to reach the Eastern
Peninsula. This was the most direct route to Southeast Asia, connecting with Suvarnadvipa (Sumatra),
Campa (central Vietnam), and Kamboja (Cambodia). Because these voyages involved deep-sea
navigation, specialized vessels known as colandia were employed. Ptolemy records alternative route
used by merchants from KaliGga, who sailed from Poliira identified with present-day Gopalpur near
the Ganjam estuary towards the same eastern destinations. For traders from inland cities such as
Mathura, Kaushambi, VaraGasi and Campa, the port of Tamralipti on the eastern coast of India
served as the principal maritime gateway. Tamralipti became especially significant with the rise of
direct sea routes between India and China, eventually emerging as a key hub for Chinese merchants
seeking access to the Indian subcontinent. Historical records confirm the arrival of a mission from
Funan (in present-day Cambodia) at Tamralipti in the first century C.E.
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The maritime connections between India and the Far East are well-documented in ancient texts and
chronicles, including the Mahaniddesa, Ptolemy’s Geography, B[hatkathashlokasaCgraha,
Kathasaritsagara, Brihatkathamanjari and the Annals of the Former Han Dynasty. These sources
collectively attest to the regularity and vitality of India’s maritime commerce and cultural influence
across Southeast Asia and beyond. An analysis of ancient sources suggests that maritime routes
originating from Pol{ira and Tamralipti converged at Sada, located north of present-day Sandoway
(Thandwe). The Mahaniddesa and Chinese Annals both refer to a principal port named Gumba or
Ho-P’u, although its precise location remains uncertain. Following Gumba, the Mahaniddesa lists a
sequence of ports and trade centers including Takkola, Takkacild, Kalmukha, Maranapara, Vesunga,
Verapatha, Java, Tamali, VaEga, Elavaddhana, SuvaGGakiita, and SuvaGGabhtimi. However, this
itinerary diverges from Ptolemy’s Geography, which provides a more detailed sequence between
Sada and Takkola, including Besynga and Temala. The Mahaniddesa refers to Besynga as Vesunga,
while Chinese sources identify it as Pitsong or Pitsuong. Sylvain Lévi proposes that Vesunga may
correspond to ancient Pegu in Lower Burma. Similarly, Verapatha, mentioned in the Mahaniddesa,
may align with Barabai noted by Ptolemy, situated south of Besynga. From Verapatha, the route
continues along the coastline past Temala and Cape Negrais toward the Malay Peninsula. These
overlapping but sometimes conflicting records reflect the dynamic and evolving nature of maritime
geography and trade in the Indian Ocean world, highlighting both the challenges and richness of
reconstructing ancient navigation networks. Prior to the Common Era, the Malayan Peninsula played
avital role in India’s maritime interactions with the Far East, owing to its strategic location between
India and China. Takkola commonly identified with modern Takua Pa emerged as a key trading port,
particularly known for tin and aromatic goods. During the Wu dynasty (229-265/ CE), a Chinese
embassy en route to India visited Takkola, continuing its journey via the Gulf of Martaban. A direct
and prosperous maritime route also linked Alosygni, near Masulipatnam, with the ports of Temala
and Takkola, facilitating sustained commercial exchange across the Bay of Bengal.
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Abstracts

In India nature worship is very common. Since the ancient time it had its own importance. Water
worship is also a part of it. In a the worshiping texts of India we can see the water worship either
directly or indirectly. Gangarathi, Kaveri Sankramana, Gangashtami and many other festivals are
directly related to water worship in our country. It shows the unity of the people and also the environment
friendly nature of Indians.

Key words :- Rivers, Festivals, Sea, unity, worship, culture.

Introduction

India is a country of culture. All over the country we can see various kinds of traditional practices
based on geography and climate. But we have oneness. The soul principles of our culture is same all
over the country.Water worship is also one among them. Water is called as “Pranajalam” in our
culture, Which shows the respect towards water. All the rivers are considered as goddesses and
many local festivals are based on that major river.

During the time of oldest civilization of India, Harappan civilizations people were considering river
Sindhu as their Goddess. All their festivals were related to the flow of that river directly or indirectly.
According to Dr. S.R. Rao one idol of Roopar (A Harappan site) is about river goddess.

Rig Veda gives much importance to the river worship. “Arghyapradhanam ywas a very comman in
the Vedic rituals Which are practicing by people even today also. The worship of
‘Panchamahabhoothas’ ( The worship of Air, fire, water, earth and sky) was much popular. Water is
one among them.

Rivers like Sindhu, Ganga, Purushni, Suthasthu, Saraswati and Yamuna were mentioned in Rig Veda
frequently. The Himalayan ranges also worshiped much in Rig Veda Which is the reservoirs of
water. River Ganga and Sindhu enjoyed much respect during the time. Varanasi Deva the Goddess
of rain also had his own religious importance during the time. “Ganga Sooktha” is one of the Veda
Manthras which is about water goddess.

During the Later Vedic Age Ganga and Yamuna rivers got much importance. The following prayer
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became much popular during the time.
“Gange Cha Yamune Chaiva
Godavari Saraswathi
Narmada Sindhu Kaveri
Jalesmin Sannidhim Kuru II”

Here we can see the names of major rivers which were worshiping during the time. They were
worshiping the major rivers of whole India. Ganga and Yamuna of cental India, Godavari and Narmada
of Dakkhan, Sindhu and Saraswathi of North and Kaveri of South were the major rivers which were
worshiping.

By this we can also understand the cultural unity of the country. Smaller worshiping ways may be
different. But we can see the unity in the cental idea. The person from extreme north also was
worshiping river Kaveri every day! Safely the person from extreme South also worshiping river
Sindhu! It is the symbol of cultural unity of our country. The political unity may be there or may not
be there, but we can see the great cultural unity in our undivided India.

River Ganga is a north Indian river. But the “Gangashtami” is one of the popular festivals of South
India also. Whole India selebrated Gangashtami. The Gangashtami is the festival when sword Shiva
brought river Ganga on earth. Story of Bhageeratha and river Ganga is believed by the people of
whole country which shows the respect towards water. Prayag the place where river Ganga, Yamuna
and Sataswathi joins together is the sacred place to the people of whole country which shows the
cultural Importance to the water. One more Shloka is very popular here.

Ganga Sataswathi Sindhuhu
Brahmaputhrashcha Gandaki
Kaveri Yamunareva
Krishna Goda Mahanadi
Here also we can see the mention of the rivers which flows all over the country.

‘Seas were also worshiped by the people since the ancient time. Arabian sea is known as “Rathnakara”
and bay of Bengal was known as “Mahodadhi” and the name of seven Ossian is frequently mentioned
in the Vedic texts.

Most of all temples are having “Pushkarini” even today also. These ponds are ment for religious
bath. Lord Shiva is mentioned as “Sheethapriya’ and most of all ancient Shaiva temple’s are located
on the banks of rivers. Rivers are called as “Papanashini”, *“ Punyadayini” and in many other names
which shows the respect towards it.

Conclusion

In India, river worship is a profound and ancient tradition, reflecting the country’s deep spiritual
connection with nature. Rivers are revered as sacred entities, embodying the divine feminine and
symbolizing renewal, purity, and life. This cultural practice underscores the importance of preserving
and respecting these vital water bodies for future generations.
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Abstract

India’s rich and diverse cultural heritage has long been intertwined with its economic history, each
shaping and strengthening the other over time. In ancient times, India’s economy thrived on trade,
agriculture, and skilled craftsmanship. In contemporary India, cultural heritage continues to serve as
an economic asset, driving growth through tourism, the export of handicrafts and textiles, fostering
employment opportunities, and contributing significantly to foreign exchange earnings.
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Introduction

Cultural heritage represents the collective expressions of a community’s way of life, passed down
through generations. It encompasses customs, practices, objects, artistic expressions, and values.
UNESCO defines cultural heritage as “both a product and a process, which provides societies with
a wealth of resources that are inherited from the past, created in the present, and bestowed for the
benefit of future generations.”

The cultural heritage of Indigenous peoples can be broadly categorized into two forms: tangible and
intangible.

e Tangible Cultural Heritage refers to the physical artifacts that are created, preserved, and
transmitted across generations. This includes artistic creations, architectural structures such
as buildings and monuments, and other material manifestations of human creativity. Notable
examples in India include the hill forts of Rajasthan and the Sun Temple at Konark.

¢ Intangible Cultural Heritage comprises the traditions, rituals, expressions, knowledge systems,
and skills that communities recognize as part of their cultural identity. This also includes the
instruments, objects, and cultural spaces associated with such practices. Indian examples
include the tradition of Vedic chanting, Ramlila performances, and the Kumbh Mela.

India, often described as a subcontinent within a country, possesses a cultural heritage that is both
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vast and diverse. This heritage mirrors the nation’s complex and layered history—from the ancient
Indus Valley Civilization to the dynamic, multicultural society of the present day. India’s cultural
identity has been shaped by a confluence of ethnicities, religions, and traditions, creating a tapestry of
beliefs, rituals, and artistic forms. Each cultural artifact serves as a link between past and present,
preserving the collective memory of the nation.

However, preserving this heritage in the context of globalization presents significant challenges. The
rapid pace of modernization and urbanization often threatens traditional practices and historical sites.
Therefore, efforts to conserve and interpret cultural assets must evolve to address these pressures.
Despite such challenges, India’s cultural legacy remains a powerful source of unity and resilience,
continuing to inspire and connect generations.

Cultural Heritage and Trade

Trade has historically served as a powerful vehicle for cultural exchange, enabling interactions among
people from diverse regions and backgrounds. These exchanges foster the sharing of customs,
beliefs, traditions, and practices, thereby facilitating the spread of cultural elements across geographical
boundaries. The movement of goods, people, and ideas through trade routes creates channels for
both tangible and intangible cultural diffusion.

The exchange of goods often carries cultural significance. For instance, the Silk Road not only
enabled the flow of luxury commodities such as Chinese silk, but also influenced fashion, culinary
habits, and architectural styles across Europe and Asia. Similarly, the introduction of foreign spices
and ingredients through trade significantly reshaped dietary practices in many regions.

Trade also involves the migration of merchants, laborers, and communities, each bringing their unique
cultural traditions to new environments. This interaction often leads to the blending of cultures and
the emergence of hybrid customs and identities. In addition, trade routes have historically facilitated
the transmission of ideas, philosophies, and religious beliefs. A notable example is the spread of
Buddhism from India to Central Asia and China via the Silk Road.

In this way, trade functions as a catalyst for cultural diffusion—the transmission of cultural traits
from one society to another. This diffusion may occur through various mechanisms, including relocation
(the physical movement of people), contagious diffusion (the widespread adoption of cultural traits
within a population), and other processes.

In the modern era, globalization and international trade have accelerated the pace of cultural exchange,
making cross-cultural interaction more accessible than ever. India exemplifies this dynamic interplay
between economy and culture. Its economy encompasses a broad spectrum—ranging from traditional
village-based agriculture and artisanal handicrafts to modern industries and an expansive service
sector. The service sector, in particular, has emerged as a major driver of economic growth,
contributing over half of India’s GDP while employing less than one-third of its labor force. This
economic diversity not only underpins India’s growth but also reinforces its role in the ongoing process
of cultural exchange on the global stage.

Cultural Economics

Cultural economics explores the intersection between cultural activities—such as art, music, and
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heritage—and economic outcomes, including production, consumption, and public policy. It examines
how cultural values, shared beliefs, and social norms influence individual economic behavior and
broader economic trends.

As a subfield of behavioral economics, cultural economics emphasizes the role of cultural heritage—
both traditional and contemporary—as a significant driver of economic development. It contributes
to job creation, household income, urban revitalization, heritage tourism, increased property values,
and the growth of small businesses. A central concept in building a sustainable local economy is
import substitution—producing locally what would otherwise be imported. Heritage conservation
exemplifies this, as it typically relies on local expertise, labor, and materials. However, effective
import substitution also requires investment in workforce training to build the necessary local capacity.

Cultural economics often concentrates on the economic dynamics of the cultural and creative industries,
analyzing the production, distribution, and consumption of cultural goods and services. It investigates
the functioning of markets for creative output and how factors such as intellectual property rights,
technological advancements, and market structures influence the creation and economic value of
cultural products. The sector’s contribution to GDP—particularly through tourism, heritage
conservation, and the creative industries—highlights the tangible economic benefits of culture.

A defining feature that distinguishes cultural economics from traditional economic theory is its approach
to decision-making. While conventional economics assumes that individuals’ base decisions on explicit
and implicit costs and benefits, cultural economics introduces the concept of trajectories. These
trajectories are built from enduring cultural regularities—patterns of thought and behavior developed
over time—that shape individual choices. Thus, cultural economists argue that decisions are not
made in isolation, but are influenced by a historical and cultural context that guides preferences and
actions.

India’s Cultural Wealth as a Catalyst for Economic Growth

India boasts a rich and illustrious past. At its zenith, it accounted for over 25% of global GDP and
approximately 28% of international trade and commerce. For centuries, India held a prominent
leadership position across diverse domains—including art, culture, music, dance, cuisine, festivals,
architecture, and handicrafts. The contributions of Indian civilization to global heritage are profound
and far-reaching.

However, this trajectory was disrupted by nearly a millennium of foreign occupation, during which
the country was stripped of its wealth and prominence. Despite these historical setbacks, the deep
interconnection between culture and economy remains a defining characteristic of India’s identity. A
prosperous economy was both a foundation and a result of India’s rich cultural heritage. Conversely,
its cultural vitality significantly bolstered economic strength.

As India aspires to reclaim a position of global leadership, economic resurgence must take precedence.
Culture, in this context, is not merely a symbolic asset but a strategic resource that can be harnessed
to accelerate economic development. India’s cultural potential is vast, yet there remains limited
awareness and understanding of how to systematically leverage this cultural wealth for economic
growth.

To unlock the true potential of India’s embedded cultural assets, it is essential to adopt a multi-
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dimensional approach. This involves identifying performance and potential indicators, understanding
the mechanisms of monetization, and exploring innovative financial models to ensure the sector’s
sustainability. Evidence-based policymaking and strategic resource allocation must be grounded in a
comprehensive understanding of the cultural economy. A study suggests that only about 20% of
cultural organizations globally consider themselves financially sustainable, highlighting the pressing
need for structural interventions.

Government action plays a pivotal role in driving the cultural economy. As such, Cultural Economic
Governance—encompassing both policy formulation and implementation—becomes critically
important. Currently, the cultural sector in India provides direct employment to approximately 4.5
million individuals, including artisans, performers, and tourism guides. Additionally, traditional arts and
handicrafts industries support around 6 million livelihoods.

Yet, significant gaps persist in capacity building and skill development. According to the Ministry of
Rural Development, only 10% of rural artisans have access to formal training. This disconnect
between traditional skills and contemporary market demands is further underscored by a UNESCO
survey, which found that 70% of traditional artisans believe their expertise does not align with current
consumer preferences. Targeted capacity-building initiatives in the cultural sector have the potential
to increase productivity and revenue by 20-30% for cultural enterprises.

To capitalize on India’s cultural richness as a driver of economic growth, strategic efforts are needed
in education, vocational training, financing, and governance. By integrating culture into the broader
development agenda, India can foster inclusive growth while preserving its invaluable heritage.

Leveraging India’s Cultural Wealth for Economic Transformation

Establishing robust social and economic linkages within the performing arts sector can significantly
boost growth across all art forms, driving employment and revenue generation. A prime example is
the Indian film industry, which currently contributes approximately ! 1.8 lakh crore annually to the
national economy. Despite its domestic success, the global potential of Indian cinema remains largely
untapped.

Similarly, India’s spiritual and wellness heritage has created substantial economic value abroad, often
without corresponding benefits flowing back to its origin. For instance, yoga has evolved into a $15
billion industry in the United States alone. A critical question arises: how can India ensure that the
global monetization of its cultural exports—Iike yoga—translates into economic gains at home? These
and other culturally rich sectors warrant strategic policy and institutional focus.

India possesses immense civilizational wealth passed down through generations. However, harnessing
this inheritance for national development requires a collective resurgence of pride in cultural identity.
Encouragingly, with the rise of aspirational Indians, there is renewed reverence for traditional values
and heritage.

Several flagship initiatives reflect this cultural revival. The Ram Temple redevelopment project in
Ayodhya, with a projected investment of over ! 85,000 crore and a completion target of 2031, aims to
transform the city to accommodate nearly 300,000 pilgrims daily. Similarly, the Kashi Vishwanath
Temple corridor project has dramatically increased daily footfall—from approximately 20,000-30,000
before redevelopment to 150,000-200,000 post-renovation.
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India is home to nearly 2 million temples, which, beyond their religious significance, historically
functioned as hubs of economic activity—supporting local businesses in retail, transportation, and
hospitality. Indian festivals, deeply rooted in culture and tradition, contribute around ! 2 lakh crore
annually to the economy.

The Kumbh Mela 2019 stands as a testament to the economic impact of cultural tourism. According
to a Confederation of Indian Industry (CII) report, the event generated over ! 1.2 lakh crore in
business, while the State of Uttar Pradesh invested only ! 4,200 crore. The upcoming Maha Kumbh
Mela in 2025 is projected to contribute approximately 0.8% of India’s GDP, up from 0.63% in 2019.

In 2023, India’s travel and tourism sector generated over $256 billion in revenue, emerging as a major
contributor to GDP. It created 7.6 crore jobs and earned more than $27 billion in foreign exchange.
Projections for 2047 indicate a potential GDP contribution of ! 260 lakh crore (approximately $3
trillion) from this sector alone.

Recognizing tourism as a catalyst for employment-led growth, the Union Budget 2025-26 allocated
12,541.06 crore to develop infrastructure, enhance skill development, and facilitate travel. A major
initiative under this budget is the development of 50 top tourist destinations in collaboration with state
governments, using a challenge-based approach to ensure world-class facilities and connectivity.

India’s diverse cultural and heritage landscape, coupled with targeted investment and governance
reforms, positions the country to emerge as a global cultural powerhouse. With sustained and strategic
efforts, the tourism and cultural sectors will be instrumental in propelling India toward its goal of
becoming a developed nation by 2047.

Way Forward - Building a Cultural Economic Model for India’s Development Trajectory

India is currently home to 42 UNESCO World Heritage Sites, reflecting the country’s immense
cultural and historical significance. To further enrich its cultural and spiritual landscape, the Government
of India has sanctioned 46 new projects and identified 27 pilgrimage sites under the Pilgrimage
Rejuvenation and Spiritual Augmentation Drive (PRASAD) scheme. These initiatives aim to enhance
infrastructure and tourist amenities, thereby elevating the spiritual and religious tourism experience.

Spiritual and religious tourism constitutes a substantial share of India’s tourism economy—accounting
for 30% of the overall travel and tourism market and an estimated 60% of domestic tourism activity.
Recognizing the cultural and spiritual depth of this segment, the government is prioritizing the
development of key pilgrimage and heritage destinations. Special focus will be directed toward locations
associated with Lord Buddha’s life and teachings, in alignment with India’s aspiration to emerge as a
global hub for Buddhist tourism.

Parallel to this, India’s healthcare ecosystem is delivering high-quality, globally competitive care
across a broad spectrum—from modern allopathic medicine to traditional systems such as Ayurveda,
Yoga, Siddha, and other indigenous healing practices. This holistic approach spans tertiary and
quaternary care, treatment of chronic and non-communicable diseases, and comprehensive
rehabilitation and wellness services, including cardiology, oncology, orthopaedics, neurosciences,
functional health, and therapeutic wellbeing.

In order to unlock the full economic potential of these interwoven cultural, spiritual, and wellness
domains, India must develop a comprehensive Cultural Economic Model. Such a model would not
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only catalyse economic growth but also serve as a cornerstone in India’s journey to become a
developed nation by 2047.

This Cultural Economic Model would integrate heritage conservation, tourism development, traditional
knowledge systems, and cultural entrepreneurship—enabling systematic monetization of cultural
assets. It will establish clear linkages between culture, economy, and governance, providing a blueprint
for evidence-based policy, sustainable financing mechanisms, and scalable economic opportunities.
Once operational, this model could become a global case study—illustrating how nations can harness
their social and cultural capital to drive inclusive and sustainable economic progress.
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Abstract

This paper explores Bhimayana: Experiences of Untouchability as a seminal work in Indian
graphic literature that merges visual innovation with political resistance. Drawing on the life of Dr.
B.R. Ambedkar and rendered in Pardhan Gond art by Durgabai and Subhash Vyam, Bhimayana
disrupts conventional comic book aesthetics through its use of tribal symbolism, non-linear narrative,
and metaphorical illustrations. The study examines how the graphic novel resists caste hierarchies
not only through its content but also through its unique form—eschewing panels, incorporating symbolic
speech scrolls, and integrating multiple timelines and voices. By foregrounding indigenous artistic
traditions and aligning with the aesthetics of Dalit literature, Bhimayana offers a decolonial intervention
in both literary and visual culture. This research highlights the novel’s function as a powerful medium
of social critique and cultural reclamation, reinforcing the graphic novel as a legitimate and potent site
of academic inquiry and political expression.

Keywords- Bhimayana, Graphic Novel, Visual Narrative, Ambedkar, Visual Storytelling Self-
representation, Dalit Literature

Introduction

In recent decades, the graphic novel has emerged as a powerful tool for narrating histories from the
margins, particularly in postcolonial contexts where traditional literary forms often fall short of capturing
the lived experiences of oppressed communities. In India, this genre has evolved not just as a form of
entertainment, but as a space for political engagement and cultural resistance. Among the most
compelling examples of this evolution is Bhimayana: Experiences of Untouchability (2011), a
graphic biography that narrates the life of Dr. B.R. Ambedkar—India’s foremost Dalit leader, jurist,
and social reformer. Authored by Srividya Natarajan and S. Anand, and illustrated by Pardhan Gond
artists Durgabai and Subhash Vyam, the work challenges both the socio-political hierarchies of caste
and the aesthetic conventions of the graphic novel (Nayar 122; Chacko 25).

Bhimayana is exceptional not only for its subject matter but for its deliberate rejection of mainstream
visual and narrative structures. Instead of employing Western-style paneling, speech bubbles, or
perspective-based illustrations, the creators embrace the aesthetic traditions of Pardhan Gond art—
marked by intricate patterns, flowing forms, and a symbolic visual language rooted in tribal cosmology.
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The result is an artistic form that is both radically indigenous and politically charged. As Sneha
Krishnan argues, Bhimayana “inscribes the pain of caste not through realism but through metaphor
and visual abstraction,” making its aesthetic choices integral to its political function (Krishnan 68).

The visual grammar of Bhimayana is itself a site of resistance. Dialogue is rendered through scroll-
like shapes that vary in form depending on the tone of speech—spiky and scorpion-tailed for casteist
abuse, and smooth, rounded shapes for empathetic voices (Chatterjee 89). This symbolic representation
of voice is more than artistic innovation; it is a visual commentary on how language itself can be
violent or healing. Furthermore, the use of nature—trees, rivers, animals—as narrative elements
reflects the Gond worldview, wherein the environment is not a backdrop but a participant in the
human story (Khanduri 41). This not only foregrounds an indigenous aesthetic but also challenges
anthropocentric modes of storytelling.

Through its fusion of form and content, Bhimayana becomes more than a biographys; it is an aesthetic
manifesto that embodies the experiences it seeks to represent. The visual and narrative decisions
work in tandem to produce a decolonial mode of storytelling that resists both the ideological structures
of caste and the formal conventions of Western comics. As Ananya Jahanara Kabir notes, Bhimayana
“disrupts normative histories and foregrounds subaltern epistemologies through a non-linear, polyphonic
visual-textual form” (Kabir 59).

This paper argues that Bhimayana subverts dominant visual cultures by employing Pardhan Gond
art as a decolonial narrative form. Through its innovative visual symbolism, fluid layout, and integration
of oral storytelling traditions, the graphic novel redefines what it means to represent marginalized
lives in literature and art. By doing so, Bhimayana opens up new possibilities for the graphic novel as
amedium of political consciousness, indigenous identity, and narrative experimentation in contemporary
India.

Contextual Background

To understand the aesthetic and political significance of Bhimayana: Experiences of Untouchability,
it is essential to place it within both historical and artistic frameworks. The narrative revolves around
the life and struggles of Dr. Bhimrao Ramji Ambedkar, a towering intellectual, social reformer, and
the chief architect of the Indian Constitution. Born in 1891 into a Mahar (Dalit) caste, Ambedkar
faced systemic discrimination throughout his life, including being denied access to basic necessities
like water and education—experiences which Bhimayana poignantly illustrates through metaphor-
laden visuals (Natarajan and Nayar xi; Omvedt 85). His lifelong activism for Dalit rights and critique
of the Hindu caste system made him a radical figure, whose work continues to resonate in contemporary
movements for social justice in India and beyond.

The choice of art style in Bhimayana is equally important. The graphic novel is illustrated in Pardhan
Gond art, an indigenous art tradition rooted in the Gond tribal communities of central India, particularly
Madhya Pradesh. Gond art has historically been a form of oral-visual storytelling, where images are
not merely illustrative but are imbued with narrative and symbolic meaning. Unlike the realism of
Western comic art, Pardhan Gond art employs bold colors, pattern-rich textures, and natural forms
like animals, trees, and rivers to express emotional and spiritual experiences (Deo 62). As scholar
Anjali Monteiro notes, tribal art forms such as Gond painting often “refuse linear chronology and
instead circle around memory, myth, and lived experience” (Monteiro and Jayasankar 203). This
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refusal of linearity aligns closely with Bhimayana’s own approach to storytelling, which is episodic
and thematic rather than strictly chronological.

The visual grammar of Bhimayana defies the standardized conventions of graphic novels. The text
avoids traditional paneling and rectangular speech bubbles. Instead, it uses flowing shapes, such as
water and animal motifs, to frame dialogue and narrative. For instance, hate speech is often depicted
as emerging from scorpion-tailed speech scrolls, while empathy and truth are carried by birds or
clean, flowing lines (Chatterjee 89). These visual choices reflect a symbolic language that, as art
historian Jyotindra Jain points out, emerges from the “cosmology of tribal life,” where every visual
form carries cultural weight (Jain 177). Thus, the use of Gond art in Bhimayana is not decorative but
deeply political: it challenges dominant modes of visual storytelling while asserting the legitimacy of
indigenous knowledge systems.

The publication of Bhimayana by Navayana, a publishing house focused on anti-caste literature,
further strengthens the text’s ideological foundation. Navayana, founded by S. Anand, has made it its
mission to disseminate Ambedkarite thought through accessible yet intellectually rigorous publications.
In his editorial note, Anand emphasizes that Bhimayana was envisioned not merely as a biography,
but as a “collective effort to reimagine the graphic form as a site of resistance” (Vyam and Natarajan
xii). The collaborative nature of the project—with Srividya Natarajan handling the script, the Vyams
illustrating, and Anand shaping the editorial direction—makes the book an embodied critique of caste
hierarchy, not just in content but in its very form and production.

This confluence of Ambedkarite politics, tribal visual aesthetics, and collaborative authorship positions
Bhimayana as a landmark in Indian graphic literature. It becomes a space where marginalized
voices and visual traditions converge, challenging not only the structures of caste but also the dominance
of Western narrative forms. In this way, Bhimayana functions both as a historical testimony and an
aesthetic intervention in the evolving landscape of Indian literature.

Narrative Structure

Bhimayana disrupts the linear, event-driven narrative tradition of most Western graphic novels by
employing a fragmented, episodic structure that prioritizes emotional and symbolic resonance over
chronology. The life of Dr. B.R. Ambedkar is not told from birth to death in a conventional biographical
arc. Instead, the narrative unfolds through thematic vignettes, focusing on key experiences of
untouchability—being denied water, being segregated in classrooms, and being humiliated in public
spaces. Each of these episodes becomes a metonym for systemic oppression, showing how caste
discrimination pervades daily life in myriad forms (Nayar 128; Satyanarayana and Tharu xvii).

This storytelling method reflects a larger trend in Dalit literature, where fragmentation is used
deliberately as a narrative strategy. As Satyanarayana and Tharu explain, Dalit writing often “refuses
closure, resolution, or the redemptive arc” and instead foregrounds the raw, ongoing nature of suffering
and resistance (xvii). Bhimayana does just that—it refuses the narrative comfort of progress or
catharsis, offering instead a cycle of injustice that persists into the present.

The contemporary framing device—where two unnamed characters debate the existence of caste
discrimination in modern India—further complicates the structure. This dialogue operates as a kind
of meta-narrative, reminding readers that caste is not just a relic of history but an urgent and unresolved
issue. The character of the woman functions almost as a stand-in for the narrator or activist voice,
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using Ambedkar’s story as evidence in a moral and political argument. This back-and-forth injects
didacticism into the text but avoids being pedantic by relying on documented incidents, such as news
reports and government data (Natarajan and Nayar xi).

This multiplicity of voices and timelines aligns with what Mikhail Bakhtin terms “polyphony”—a
dialogic structure where no single voice dominates, and meaning is created through interaction (Bakhtin
84). Bhimayana is thus not just a narrative about Ambedkar but a discursive space where historical
experience, folk art, political critique, and reader consciousness intersect.

Moreover, the narrative flow is shaped visually by the absence of conventional paneling. Instead of
dividing the story into rectangular boxes, the pages are structured through organic shapes—fish,
trees, birds, and serpents—that not only guide the reader’s eye but also symbolize thematic content.
This visual form of storytelling, rooted in Pardhan Gond cosmology, mirrors the non-linear, cyclical
temporality of many indigenous traditions (Ramanujan 147). In Gond art, time is not a straight line but
a circle; similarly, Bhimayana emphasizes recurrence over sequence, injustice over resolution.

Even silence functions narratively in Bhimayana. Long stretches of the book are devoid of text,
letting the images speak through symbolism and gesture. These pauses in speech—represented
through empty shapes or fluid transitions—create a visual grammar of pain and reflection (Dharwadker
101). By resisting the clutter of dialogue and exposition, the novel trusts the reader to interpret
suffering through visual cues, an act that makes reading itself an immersive, ethical encounter.

Thus, the structure of Bhimayana becomes both a form of resistance and a mode of storytelling. It
resists the formal conventions of the Western graphic novel, the historical erasure of Dalit lives, and
the aesthetic marginalization of indigenous art. In doing so, it positions itself as a counter-canonical
text, one that reshapes both what a graphic novel can be and what histories it should tell.

Visual Storytelling Techniques

One of Bhimayana’s most radical innovations is its visual grammar, which departs entirely from the
conventions of mainstream comics. Rejecting the standard grid of rectangular panels, the novel
adopts organic, non-linear layouts derived from the Pardhan Gond artistic tradition. This indigenous
visual form is deeply symbolic, characterized by flowing lines, patterned textures, and vibrant imagery
that does not merely illustrate the story—it fells the story. Pages in Bhimayana unfold like visual
poems, where elements such as fish, birds, and trees serve simultaneously as background, borders,
and metaphors. As Nayar notes, this approach creates “a unique graphic idiom, fusing art and narrative
into a holistic experience rooted in cultural epistemes” (Indian Graphic Novel 129).

The absence of rigid panel borders is significant—it mirrors the fluidity of oral storytelling and resists
the segmentation of experience. Each page functions as a visual tapestry, where time and space
interweave rather than follow linear progression. Instead of clearly demarcated past, present, and
future, the novel presents a continuum of caste oppression, suggesting that historical injustices are
ever-present in the social fabric of contemporary India. This aligns with the Dalit literary tradition
that prioritizes experiential truth over chronological order (Satyanarayana and Tharu xvi).

A hallmark of Bhimayana’s visual lexicon is the symbolic rendering of speech. Unlike conventional
speech balloons, the novel uses animal-shaped scrolls to convey the tone and content of dialogue.
Scorpion-tailed and snake-shaped speech bubbles are used for casteist slurs and abuse, making the
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violence of words visually visceral (Natarajan and Vyam 22-23). On the other hand, speech filled
with compassion or justice is shown through bird-like forms—soft, flowing, and unthreatening. This
visual distinction turns language itself into a character, emphasizing how words can either wound or
heal. According to Rama Sundari Mantena, these artistic innovations make Bhimayana “a graphic
discourse of affect,” where the form intensifies emotional and political resonance (Mantena 11).

Color plays a critical role in guiding the reader’s response. The recurring use of blue throughout the
text—especially in depictions of Ambedkar and symbols of resistance—invokes both Dalit identity
and Buddhist iconography, as Ambedkar himself converted to Buddhism as an act of emancipation.
Earthy tones dominate the oppressive scenes—browns, greys, and dull greens—visually distinguishing
suffering from hope. The water motif, central to several episodes in the novel, is particularly powerful.
Its presence or absence demarcates inclusion and exclusion. For instance, the denial of water to a
young Ambedkar becomes a visual allegory of caste oppression, where dry, arid textures replace the
flow of water, signaling deprivation not only of physical needs but of dignity itself (Chatterjee 92).

Another departure from comic realism is the stylized human figures in Bhimayana. The Vyams do
not attempt to depict facial expressions or individual emotional detail; instead, they rely on body
posture, symbolic environments, and surrounding imagery to convey affect. This method reflects the
Gond cosmology, where human beings are just one part of a larger, interconnected ecosystem. In
Bhimayana, this philosophy becomes a political statement—an assertion that the individual story of
Ambedkar is linked to the collective pain and resistance of the Dalit community. By employing folk
visual codes, the artists reject Western notions of anatomical realism and instead affirm a communal
and symbolic aesthetics (Banerjee 150).

Ultimately, Bhimayana demonstrates that form and content are inseparable in the graphic novel. Its
refusal of linear panels, use of folk symbolism, and fusion of image and metaphor are not mere
stylistic experiments—they are acts of visual resistance. As Anand and Natarajan explain in their
introduction, the aim was “not to use art as a vehicle for text, but to make art speak the text itself”
(Natarajan and Vyam xii). In doing so, Bhimayana crafts a new visual language, one that is decolonial,
rooted, and revolutionary.

Speech and Voice

In Bhimayana, speech is not a neutral communicative tool—it is an aesthetic and ideological force
that is both seen and felt. The novel subverts conventional comic book norms by replacing speech
bubbles with elaborately drawn speech scrolls, each uniquely shaped to reflect the speaker’s intent
and emotional tone. This visual innovation is drawn from Pardhan Gond aesthetics, where symbols
are charged with narrative power. According to Subhash and Durgabai Vyam, “in our tradition, even
stories are not told in straight lines. They flow in circles and patterns, like our songs and our art”
(Vyam and Natarajan xiv). This organic narrative form influences how speech is shaped, perceived,
and understood in the text.

Toxic, casteist language is represented through forked-tongue or scorpion-tailed scrolls, visually
conveying harm and venom. These motifs, drawn from Gond iconography, do more than illustrate
hatred—they make caste violence visible and visceral. As Ritu Khanduri observes, “speech scrolls in
Bhimayana act as instruments of affect—they provoke not just understanding but a bodily reaction
of discomfort or empathy” (Khanduri 312). By contrast, gentle and supportive speech, especially
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from Ambedkar or his allies, emerges in bird-like or flowing water shapes, indicating liberation,
grace, and a sense of moral clarity.

The novel also plays with voice layering, blending historical and fictionalized speech. Ambedkar’s
own words—quoted from his speeches, writings, and autobiographical fragments—are integrated
into the story, grounding the narrative in authentic historical discourse. As Nayar explains, “the
documentary use of Ambedkar’s speech within the artistic frame of Gond aesthetics merges the
testimonial with the symbolic, offering a powerful form of visual historiography” (Indian Graphic
Novel 132). His voice becomes both historical evidence and philosophical anchor, offering an intellectual
counterpoint to the dehumanizing language that surrounds him.

Equally significant is the framing dialogue between two unnamed, contemporary characters who
debate the continued relevance of caste in modern India. Their conversation—designed in contrasting
speech scrolls—creates a dialogic structure, reminiscent of Bakhtin’s concept of heteroglossia, wherein
competing ideological voices are allowed to coexist and interact (Bakhtin 84). The reader is thus
drawn into an active engagement with the debate, compelled to confront uncomfortable truths about
systemic inequality. As Satish Deshpande notes, this back-and-forth forces us to “examine our own
complicity in the very hierarchies we are reading about” (Deshpande 49).

The placement and integration of speech into the illustrations further elevates the storytelling. Instead
of floating above characters in isolated bubbles, the speech scrolls are embedded in the artwork—
they grow out of trees, coil through animals, or stream like rivers across the page. This spatial unity
ensures that speech remains an organic element of the narrative’s world, blurring the boundaries
between voice, thought, and environment. As Tarun Saint argues, Bhimayana “refuses the
compartmentalization of image and word, instead fusing the two into a seamless symbolic tapestry”
(Saint 118).

By transforming language into a visually coded and ideologically charged system, Bhimayana critiques
not only caste oppression but also the very structures of communication and knowledge that reinforce
social hierarchies. The novel speaks to the reader in multiple registers—emotional, intellectual, and
symbolic—making speech a potent tool of both oppression and resistance.

Resistance through Form

Bhimayana is not just a biography of B.R. Ambedkar—it is, at its core, a resistance text. Every
element of its form, from its storytelling structure to its aesthetic choices, resists dominant cultural,
political, and narrative norms. In this way, the novel functions not only as a document of Dalit history
but as a performative act of rebellion against caste, oppression, and even mainstream graphic novel
conventions.

One of the most striking forms of resistance in Bhimayana is its refusal to follow Euro-American
comic traditions. Rather than using rectangular panels, linear sequences, and standardized fonts, the
novel embraces fluid, non-linear, and symbolic storytelling rooted in indigenous art forms. The Pardhan
Gond style resists the dominance of Western realism by prioritizing symbolic meaning over
representational accuracy. As Saint observes, the form “challenges the Western reader’s expectations
and urges Indian readers to engage with alternative epistemologies” (Saint 120).

Moreover, the novel reclaims the visual field for Dalit narratives. In a country where mainstream
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media often ignores or misrepresents Dalit experiences, Bhimayana asserts a counter-visuality—
one that centers marginalized voices, both textually and graphically. This reclamation is also evident
in the publisher’s ethos: Navayana, which focuses on anti-caste literature, intentionally breaks the
mold by giving voice and platform to a collective artistic and intellectual project involving Dalit ideology
and Adivasi artistic expression (Natarajan and Anand xiii).

Thematically, resistance is built into the narrative itself. Ambedkar’s encounters with water
discrimination, educational exclusion, and public humiliation are not just personal traumas but
representative of structural caste violence. The novel presents these injustices in a way that implicates
the reader: caste is not a historical aberration, but an ongoing reality. By juxtaposing historical episodes
with contemporary dialogues, Bhimayana asserts that casteism persists even in so-called “modern”
India (Deshpande 52).

Importantly, the novel’s form resists readability in the conventional sense. Its symbolic richness
demands slow, attentive reading. The absence of frames, the layered visual metaphors, and the
stylized representations all work against passive consumption. As Khanduri argues, this “aesthetic of
resistance” forces readers to become “critically engaged viewers,” encouraging them to feel and
reflect, rather than simply decode (Khanduri 318).

Finally, Bhimayana resists the erasure of collective memory. In an environment where Dalit history
is often omitted from textbooks and public discourse, the novel stands as an act of remembrance. It
transforms the graphic novel format into a political medium, capable of bearing witness and demanding
justice. Its very existence challenges literary hierarchies by asserting that folk aesthetics and oral
traditions are not just valid—they are powerful tools for critique and activism.

Conclusion

Bhimayana: Experiences of Untouchability is a landmark in Indian graphic literature, not only for
its thematic focus on caste injustice but also for its innovative visual and narrative strategies. By
integrating the folk tradition of Pardhan Gond art with the testimonial life of Dr. B.R. Ambedkar, the
text redefines what a graphic novel can be—not merely a medium for storytelling but a site of
resistance, aesthetics, and collective memory.

The novel challenges the linear and bordered formats of conventional graphic narratives, echoing the
ruptured and cyclical nature of caste oppression. Through its unique use of speech scrolls, metaphorical
imagery, and fluid page design, Bhimayana invites readers into a multi-sensory experience, where
seeing and reading become acts of political awareness. It not only tells Ambedkar’s story but also
frames his life as emblematic of a broader social and historical struggle that continues into the
present.

Moreover, Bhimayana contributes to a decolonial literary practice by dismantling aesthetic hierarchies
and prioritizing indigenous forms of knowledge and expression. Its refusal to adhere to dominant
literary and visual conventions becomes a powerful statement of autonomy—aligning with the central
ethos of Dalit literature, which asserts the right to self-representation and narrative control.

Ultimately, Bhimayana is more than a biography—it is an intervention. It demands that readers not
only confront the brutal realities of caste but also rethink how literature and art can engage with
systemic injustice. In doing so, it expands the possibilities of the graphic novel form and affirms the
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transformative potential of visual storytelling as a tool of empathy, awareness, and resistance.
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Introduction

Indian civilization has evolved over millennia, exhibiting a rare balance of continuity and adaptation.
Among its most impactful intellectual and spiritual traditions, Buddhism stands out for its dynamic
engagement with India’s social, political, philosophical, and aesthetic systems. Emerging as a heterodox
movement inA the 6th century BCE, Buddhism both challenged and absorbed prevailing norms. This
paper analyzes the enduring and transformative impact of Buddhism on Indian civilization across
seven domains—traditions and rituals, art and architecture, customs and value systems, language
and literature, religion and philosophy, and modern global transitions. In doing so, it demonstrates how
Buddhism acted not only as a vehicle of change but also as a thread of continuity in India’s civilizational
journey.

Buddhism in Ancient India: Foundation of Ethical Reform

The emergence of Buddhism during the second urbanization period (6th century BCE) marked a
significant philosophical and cultural departure from orthodox Vedic traditions. Rejecting ritual sacrifice,
the authority of the Brahmins, and metaphysical speculation, Siddhartha Gautama (the Buddha)
articulated a path grounded in empirical reality, ethical conduct, and meditative insight!. The Four
Noble Truths and the Eightfold Path provided a revolutionary ethical framework that redefined Indian
spirituality around inner transformation rather than external rites?.

Politically, the Mauryan Emperor Ashoka’s embrace of Buddhism in the 3rd century BCE
institutionalized its ethical principles. His rock edicts emphasized tolerance, non-violence, respect for
all sects, and welfare for all beings3. This was perhaps the earliest instance of moral governance in
Indian polity. Through the state-sponsored construction of stupas and monastic centers, Buddhism
gained an architectural and geographic presence that would survive long after its religious decline in
the subcontinent.

Traditions and Rituals: Ethicalization and Simplification of Practice-
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Buddhism reoriented Indian religious life from elaborate sacrificial rituals to simplified, internalized
practices emphasizing ethical living. Concepts such as ddna (charity), sila (morality), and bhdvanad
(mental cultivation) replaced ritualismt . These practices influenced later Hindu and Jain traditions
and remain prevalent in Indian spiritual life. For instance, the emphasis on ahimsa (non-violence) and
vegetarianism was popularized by Buddhism and became central to Jainism and strands of Hinduism.

Modern Buddhist rituals, especially among Navayana and Theravada practitioners in India, continue
to reflect this legacy. Observances such as Buddha Purnima, meditative chanting, and offerings at
stupas exhibit continuity with ancient traditionsu . Though ritual forms have adapted (e.g., use of
digital chanting apps or virtual offerings), the ethical core remains stable.

Art, Architecture, and Aesthetic Legacy-

Buddhism significantly shaped India’s aesthetic landscape. The stupa—a hemispherical structure for
relics—originated as a Buddhist architectural form and spread throughout Asia. The Great Stupa at
Sanchi and the Dhamek Stupa at Sarnath exemplify early Buddhist aesthetics rooted in symbolic
geometry, axiality, and narrative reliefsv .

Buddhist influence also extended to rock-cut architecture and mural painting. The Ajanta caves (2nd
century BCE-6th century CE) represent a confluence of religious devotion, technical mastery, and
narrative art. Scenes from Jataka tales, depictions of Bodhisattvas, and the use of perspective and
shading influenced later Hindu and Jain cave artw .

In the modern period, this tradition continues through reconstructions like Deekshabhoomi in Nagpur,
built in honor of Ambedkar’s Navayana movement. These sites blend ancient symbolism with
contemporary architectural forms, showing that Buddhist aesthetics remain relevant in India’s evolving
cultural identityx .

Customs and Value Systems: Egalitarian Ethics and Social Reform-

Buddhist doctrine emphasized ethical universality over ritual purity. It challenged caste hierarchies
by asserting that virtue and wisdom—not birth—determined one’s spiritual progress. This ethos laid
a moral foundation for India’s social conscience, influencing later reformist movementsy .

Ambedkar’s 1956 mass conversion to Buddhism was a strategic reclamation of this egalitarian ethic.
He saw in Buddhism a tool for resisting caste discrimination and rebuilding Indian society on rational
and ethical lines. The values of non-violence, compassion, self-restraint, and individual responsibility
emphasized in Buddhism have since permeated India’s modern secular and spiritual ethos'p .

Language and Literature: Democratization and Storytelling Legacy

Buddhism democratized spiritual discourse by using Prakrit and Pali, thereby breaking the Sanskrit
monopoly. The Pali Canon (7ipitaka) and vernacular texts made Buddhist philosophy accessible to
common people. Texts such as the Dhammapada and Jataka stories conveyed profound ethical
insights through parables, establishing a literary tradition that influenced Indian storytelling, including
the Panchatantra and Hitopadesha''.

Poets like Acevaghoca bridged Buddhist and Brahmanical traditions, writing Sanskrit works like
Buddhacharita that fused epic poetry with philosophical inquiry'2. The literary continuity persists
today through modern reinterpretations of Buddhist stories in regional languages, children’s literature,
and even graphic novels.
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Religion and Philosophy: Intellectual Exchange and Syncretism-

While Buddhism critiqued several Vedic dogmas, it retained Indian metaphysical concepts like saCsdra
and karma. The Middle Path (Majjhima Patipada) offered a synthesis of renunciation and engagement.
Over time, Indian Buddhist thinkers—Nagarjuna, Vasubandhu, Digndga—developed epistemologies
and metaphysics that deeply influenced Hindu Vedanta and Nyaya traditions!3.

The eventual assimilation of Buddhist thought into Hinduism was not mere appropriation but a
philosophical convergence. (EaEkara’s Advaita Vedanta, while critical of Buddhism, absorbed dialectical
methods developed by Nalanda scholars. Similarly, the Bhakti tradition’s emphasis on inner devotion
and equality resonated with Buddhist ideals!t .

In modern India, Buddhist philosophy underpins movements for mindfulness, secular ethics, and non-
violence. Figures like the Dalai Lama and Ambedkar illustrate Buddhism’s enduring intellectual and
ethical relevance.

Cultural Transitions in the Global Age

Globalization has revived interest in India’s Buddhist past. Government initiatives like the Buddhist
Circuit project aim to connect major pilgrimage sites—Bodh Gaya, Sarnath, Kushinagar—with global
tourism and diplomacy'u . India’s engagement with countries like Japan, Sri Lanka, and Thailand is
increasingly routed through shared Buddhist heritage, demonstrating cultural continuity as soft power.

Institutions like Nalanda University have been reimagined in the 21st century, merging ancient academic
glory with contemporary international scholarship. Meanwhile, the global mindfulness movement—
originating from Buddhist meditation—reinforces India’s civilizational influence in the digital age'v .

Conclusion

Buddhism has contributed both stability and change to Indian civilization. It introduced a radical
ethical and philosophical alternative to Brahmanism, created a new aesthetic and architectural
paradigm, and democratized religious expression. Over time, its doctrines, practices, and values
were absorbed, reinterpreted, or revived, maintaining a continuous presence in Indian thought and
culture.

Today, as India repositions itself globally, its Buddhist legacy offers a reservoir of ethical, aesthetic,
and philosophical capital. Far from being a relic of the past, Buddhism remains a living force shaping
India’s civilizational narrative—rooted in tradition, responsive to change.
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Abstract

This research paper explores the rich culinary tradition of Jaipur, highlighting the deep cultural roots
and royal influences that have shaped its unique food identity. It examines how the royal kitchens of
Jaipur, particularly through the traditions maintained by the ruling families, contributed to the preservation
and promotion of Rajasthani cuisine. ‘“Rasoda’ One of the thirty-six karkhanas (departments) in the
royal court was dedicated solely to managing the royal kitchen, reflecting the importance of food in
courtly life. A significant contribution was made by Rajmata Maharani Gayatri Devi, who sought to
preserve the royal culinary legacy through her book Gourmet’s Gateway, which documents traditional
royal recipes. This paper also investigates how this culinary heritage continues to attract tourists and
serves as a cultural ambassador for the city. Ultimately, the study shows how Jaipur’s food culture
reflects the grandeur of its past and strengthens its present identity and economy through cultural
tourism.

Keywords : Jaipur royal cuisine, Rajasthani food culture, Rajmata Gayatri Devi, culinary heritage,
royal kitchen, food and tourism, cultural preservation, gourmet traditions, heritage karkhanas, Indian
gastronomy.

Introduction

Rajasthan, often described as the jewel of India’s cultural heritage, is a state where history, art, and
tradition blend seamlessly into everyday life. Known for its grand forts, vibrant textiles, classical
music, and colorful festivals, Rajasthan offers an immersive cultural experience. One of the most
defining aspects of this rich heritage is its cuisine—an intricate reflection of the region’s arid geography,
warrior traditions, and royal grandeur. Rajasthani food is characterized by its bold use of spices,
reliance on preserved ingredients like dried berries and curd, and an emphasis on rich, hearty flavors
developed to endure harsh desert conditions and long periods of warfare !

Among the many princely states of Rajasthan, Jaipur—the Pink City—emerges as a key center of
culinary evolution. Founded in 1727 by Maharaja Sawai Jai Singh II 2, Jaipur was not only a political
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and architectural marvel but also a cultural hub where the royal kitchen played a pivotal role. The
Rasoda, or royal kitchen, was one of the 36 karkhanas® (departments) within the palace administration,
highlighting the importance placed on food as a ceremonial and symbolic element of royal life. More
than just a place for meal preparation, the royal kitchen was an institution—staffed by trained
khansamas (chefs), guarded recipes, and a code of etiquette that transformed everyday cooking into
an art form.

This paper explores how Jaipur’s royal culinary traditions were shaped by its rulers, particularly
through the contributions of figures like Rajmata Gayatri Devi. It also examines how these traditions
have been preserved, promoted, and integrated into modern-day tourism, making Jaipur not only a
city of heritage but also a destination for cultural gastronomy

Historical Background of Jaipur’s Cuisine

The culinary heritage of Jaipur is deeply rooted in the broader food traditions of Rajasthan, shaped by
centuries of political history, geography, and social customs. Traditional Rajasthani cuisine was born
out of necessity, shaped by the scarcity of water and fresh vegetables in the arid desert climate. This
led to the development of unique cooking techniques and a reliance on ingredients that could be
preserved for long periods—such as dried lentils (dal), gram flour (besan), buttermilk, and desi
ghee. Dishes like Dal Baati Churma, Gatte ki Sabzi, and Ker Sangri are examples of how the
people of the region turned environmental limitations into culinary strengths.

However, in the royal courts—especially in Jaipur—these humble traditions were elevated to refined
culinary art. The Jaipur royal kitchen blended the rusticity of local food with the sophistication of
Mughal and Rajput courtly traditions. Influences from Persian, Marwari, and even European cuisines
slowly began to make their way into the royal platters through political alliances, travels, and intercultural
exchanges. The palace kitchen was not only a functional space but also a ceremonial one, where
food symbolized status, hospitality, and diplomacy.

One of the most remarkable aspects of Jaipur’s royal food culture was the organization of the
kitchen as a formal karkhana, or department, within the palace. Out of the 36 karkhanas® the
Rasoda held a unique position, managed with meticulous care by chefs who specialized in different
kinds of cuisine—vegetarian, non-vegetarian, ceremonial, and everyday fare. Recipes were passed
down orally or recorded in handwritten manuscripts, guarded with the same secrecy as military
strategies. Cooking was often ritualized, with emphasis on purity, seasonal ingredients, and astrological
timing.

Over time, these royal traditions influenced broader society. Festival feasts, wedding banquets, and
temple offerings in Jaipur began to echo the flavors and presentation styles of palace cuisine. This
dissemination of royal food practices into public life marked the beginning of Jaipur’s culinary identity
as both elite and accessible, sacred and sumptuous

Role of Jaipur Royals in Culinary Development

The development of Jaipur’s culinary identity is closely tied to the patronage and influence of its royal
family, who not only elevated the art of cooking within the palace walls but also contributed significantly
to the preservation and dissemination of these traditions. Food in the Jaipur court was not merely
about sustenance—it was an extension of hospitality, diplomacy, and cultural sophistication. The
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meticulous care with which meals were prepared, served, and even recorded reveals how deeply the
royals valued culinary excellence.

Among the key figures in this tradition was Rajmata Gayatri Devi, whose cosmopolitan upbringing
and refined tastes brought a fresh perspective to the Jaipur royal kitchen. Educated in London and
Switzerland and fluent in several languages, Gayatri Devi had a deep appreciation for both global and
traditional cuisine. After marrying Maharaja Sawai Man Singh II%, she became not only a public
figure but also a custodian of royal traditions. Her interest in culinary heritage led her to document
several royal recipes in a cookbook titled Gourmet’s Gateway (1999)°. This book, offers a glimpse
into the royal kitchen’s diversity, ranging from traditional Rajasthani dishes to Anglo-Indian and
Continental influences that had made their way into the palace during the colonial period.

The Economic Times (2009)¢ highlights the significance of Rajmata Gayatri Devi’s cookbook in
preserving the authentic recipes of Jaipur’s royal kitchens. The article emphasizes how the cookbook
serves as a valuable cultural document, showcasing the rich culinary heritage of Rajasthan’s royalty
and helping to keep traditional royal dishes alive for future generations.

The impact of the Jaipur royals extended beyond the palace. As custodians of culture, they were
instrumental in maintaining the sanctity of traditional Rajasthani cuisine while adapting it for modern
settings. They hosted dignitaries, state guests, and global travelers, often showcasing local dishes like
Laal Maas, Safed Maas, and Bajre ki Roti in grand banquets that combined royal protocol with
regional pride. The presentation of food was treated as an art form—silver thalis, ornate cutlery, and
ceremonial serving styles were part of the experience, leaving a lasting impression on guests and
strengthening the image of Rajasthan as a land of refined hospitality”.

Beyond Rajmata Gayatri Devi, other members of the royal household also supported cultural
preservation. For instance, in the post-independence era, the conversion of palaces like Rambagh
Palace and City Palace into heritage hotels and museums helped ensure that royal culinary practices
remained alive. These spaces began to offer guests not just luxury, but curated food experiences
inspired by palace kitchens—sometimes even using the original recipes and cooking techniques
passed down through generations.

In a conversation with Dharmendar Kanwar®, she shared valuable insights into the richness of
Rajasthan’s royal culinary traditions. She emphasized how royal feasts were not only extravagant
but deeply rooted in cultural pride and hospitality. Her reflections reaffirm that the Jaipur royal
kitchen was a symbol of tradition, elegance, and identity—values that continue to be preserved today
through heritage practices. As Kanwar (2011) also notes in her article “A King’s Feast’”, Rajasthani
royal cuisine reflected a refined blend of opulence and cultural heritage. Lavish meals prepared with
elaborate methods and rare ingredients were symbolic of the regal lifestyle, traditions that are now
being preserved and showcased through heritage hotels and royal initiatives.

In essence, the Jaipur royals did not let their culinary traditions fade with the decline of monarchy.
Instead, they actively transformed them into living heritage—preserved through books, revived in
heritage hotels, and shared with the world as part of Rajasthan’s tourism identity. Their contribution
laid the foundation for Jaipur’s reputation as a gastronomic destination, where every meal tells a
story of history, elegance, and cultural continuity
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Culinary Heritage and Tourism

In recent decades, culinary heritage has emerged as a powerful driver of cultural tourism, and Jaipur
stands at the forefront of this movement in India. The city’s royal food traditions—steeped in ritual,
refinement, and regional flavor—offer visitors not just meals, but immersive cultural experiences. As
global travelers increasingly seek authenticity and storytelling in their journeys, the royal cuisine of
Jaipur has become a key attraction, drawing food lovers, historians, and heritage enthusiasts alike'°.

One of the most significant developments in connecting food with tourism was the transformation of
Rambagh Palace, the former residence of the Jaipur royal family, into a luxury heritage hotel. Operated
by the Taj Group, the palace offers curated royal dining experiences that recreate the grandeur of
princely banquets. Guests can dine in spaces that were once reserved for royals, sampling dishes
prepared from family recipes and presented in the traditional royal manner. This form of culinary
heritage tourism not only promotes local cuisine but also gives visitors a direct connection to the city’s
regal past.

Moreover, the City Palace and other royal properties in Jaipur often host food festivals, cultural
evenings, and private dining experiences that highlight traditional Rajasthani cuisine. These events
are carefully curated to reflect the authenticity of royal kitchens, with dishes like Ghewar, Laal
Maas, Jodhpuri Mirchi Bada, and Haldi ki Sabzi' being presented alongside folk music, dance,
and storytelling. These multi-sensory experiences allow tourists to engage with the culture not just
visually, but through taste, smell, and sound—deepening their understanding of Rajasthan’s rich heritage.

Importantly, Rajmata Gayatri Devi, who was not only a cultural icon but also a visionary leader,
played a crucial role in promoting Rajasthan’s tourism potential through her association with the
Rajasthan Tourism Development Corporation (RTDC)!?. Her advocacy for preserving and
showcasing the state’s heritage—particularly its culinary traditions—helped lay the foundation for
many tourism initiatives that are flourishing today.

Jaipur’s growing popularity as a destination for culinary tourism has also encouraged private chefs,
heritage resorts, and cultural entrepreneurs to revive and reinterpret traditional recipes. Many of
these professionals consult royal records, family archives, and oral histories to ensure the food remains
true to its roots. The narrative around each dish—its origin, the occasions it was served, and how it
evolved—is now an essential part of the tourist experience. For example, dishes like Khud Khargosh
(slow-cooked rabbit) or Mohan Maas (a royal mutton delicacy)® are no longer hidden treasures but
have been revived and respectfully showcased to both domestic and international visitors.

Furthermore, Jaipur’s royal cuisine is increasingly featured in culinary documentaries, travel
literature, and global food shows, helping to export the city’s gastronomic legacy to a worldwide
audience. Food walks, cooking workshops, and royal thali tastings are common experiences offered
to tourists, many of whom come specifically to explore Rajasthan’s legendary food culture 4.

In this way, the royal food of Jaipur has transcended the palace walls to become a symbol of the
city’s identity and a cornerstone of its tourism economy. The efforts of the royal family and heritage
institutions have ensured that Jaipur’s culinary traditions are not only preserved but also continually
celebrated, making food a delicious and dignified path to cultural understanding.
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Modern Revivals and Global Interest

As culinary tourism continues to grow globally, Jaipur’s royal food traditions have undergone a
remarkable revival, blending heritage with innovation. While the original royal kitchens were once
hidden behind palace walls and reserved for monarchs and dignitaries, today they inspire chefs, food
historians, and cultural entrepreneurs across India and beyond. These efforts to revive and reinterpret
royal cuisine have ensured that the legacy of Jaipur’s Rasoda remains relevant in the modern world.

One of the key forces behind this revival has been the transformation of heritage spaces into experiential
destinations. Luxury hotels like the Taj Rambagh Palace, Samode Haveli, and Narain Niwas Palace
now offer curated tasting menus, royal thalis, and hands-on cooking sessions that reflect age-old
traditions. These experiences are not only about the food—they offer insights into royal etiquette,
serving styles, and ingredient sourcing that were once central to palace culture. For example, meals
may be served in silverware, accompanied by stories of how certain dishes were prepared for
coronations, festivals, or wartime camps'*.

Contemporary chefs, often in collaboration with royal descendants or palace archives, are reintroducing
classic dishes with a modern twist. While the core recipes—such as Laal Maas, Mohan Thaal, or
Safed Maas—remain authentic, they are now being adapted to suit contemporary palates and dietary
preferences. Chefs may reduce the use of ghee, introduce organic or plant-based alternatives, or
creatively plate traditional meals to appeal to international guests. This fusion of the old and new not
only attracts younger audiences but also helps conserve culinary techniques that might otherwise be
lost.

Jaipur’s royal cuisine has also found a place in global food narratives outside of India. From international
food festivals to features in travel shows and gourmet magazines, dishes from the Pink City have
gained worldwide recognition. Shows on platforms like Netflix, National Geographic, and TLC have
highlighted Rajasthan’s royal kitchens, often describing them as “living museums of food.” This
exposure has sparked interest among culinary scholars and tourists alike, placing Jaipur on the global
gastronomic map.

In academic circles, the revival has also prompted research into food as intangible heritage. Scholars
are now exploring how cuisine reflects identity, power, and cultural diplomacy in royal courts. Jaipur’s
royal recipes are studied not just for their taste, but for what they reveal about trade routes, court
customs, women’s roles in palace life, and intercultural exchanges.

Additionally, local initiatives such as food walks, pop-up kitchens, and royal recipe documentation
projects have emerged in Jaipur, often supported by cultural organizations and tourism departments
15, These programs aim to reconnect the community with its culinary roots while also promoting
sustainable tourism that benefits local artisans, farmers, and cooks.

Conclusion

Ultimately, the modern revival of Jaipur’s royal food culture is not merely about preserving recipes—
it’s about reviving a worldview where food was a language of hospitality, tradition, and identity. In
embracing its past, Jaipur has found a fresh and flavorful way to connect with the future.

The culinary tradition of Jaipur is more than a legacy of delicious dishes—it is a living expression of
the city’s history, hospitality, and royal refinement. Rooted in the broader cultural richness of Rajasthan,
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Jaipur’s cuisine evolved in the royal kitchens where food was treated not just as nourishment, but as
asymbol of status, ceremony, and community. The integration of local ingredients with courtly customs
created a distinct gastronomic identity that continues to resonate across generations.

The contribution of Jaipur’s royal family, particularly through structured palace kitchens and the
documentation of recipes, has been instrumental in preserving this culinary heritage. More recently,
in 2025, Maharaja Sawai Padmanabh Singh launched The Sarvato® restaurant within Jaipur’s City
Palace, offering traditional Rajasthani royal cuisine in a contemporary setting. This initiative highlights
the ongoing efforts of the royal family to keep the flavors and stories of Jaipur’s past alive. Whether
through heritage hotels, curated food experiences like The Sarvato, or literary works, the royals
have ensured that the flavors of the past remain relevant and accessible today. Their efforts have
also played a key role in transforming Jaipur into a prominent destination for cultural and culinary
tourism.

As global interest in traditional and heritage cuisine grows, Jaipur’s royal food culture offers a unique
blend of authenticity and storytelling. It connects tourists not only with taste but with the deeper
cultural values of Rajasthan—honor, hospitality, and celebration. In an age where food is increasingly
seen as a bridge between cultures, the royal cuisine of Jaipur stands as a proud and flavorful testament
to India’s rich and regal past.
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Abstract

The Indus Valley Civilization (2600-1900 BCE) was a sophisticated Bronze Age culture known for
its urban planning, standardized architecture, trade systems, and artistic craftsmanship. This article
explores the cultural heritage of the Indus Valley Civilization (IVC) through archaeological and
historiographical evidence, assessing its significance in the broader cultural development of South
Asia. Emphasis is placed on its material culture, trade, religious life, language, and long-term legacy,
especially in shaping early Indian civilization.
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Introduction

The Indus Valley Civilization (IVC), also known as the Harappan Civilization, was a Bronze Age
urban society that flourished in the northwestern regions of South Asia, primarily present-day Pakistan
and western India. It represents one of the three great riverine civilizations of the ancient world,
alongside Mesopotamia and Egypt.*1” Archaeological evidence reveals a society marked by
technological innovation, complex urban management, standardized craftsmanship, and cross-cultural
interaction. Yet, due to its undeciphered script and limited textual evidence, much of its cultural
heritage is interpreted through material remains.

Urban Planning and Civic Architecture

The IVC’s city planning was among its most remarkable features. Cities such as Mohenjo-daro,
Harappa, and Dholavira were constructed using a grid layout, wide streets, and baked brick
structures.2” The Great Bath of Mohenjo-daro is an exemplary public architecture likely used for
ritual purification."3” Cities had sophisticated drainage systems, granaries, and reservoirs—indicating
a high priority placed on sanitation and resource management.

The Harappan approach to urbanism is central to its cultural heritage. Cities such as Harappa,
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Mohenjo-daro, and Dholavira exhibit grid-based town planning, advanced water management systems,
and uniform architectural standards. As Wright notes, the Harappan commitment to order and civic
infrastructure reflects not just engineering acumen but a shared cultural ethos focused on public
welfare and sustainability.

The standardization of baked bricks, usually in a 1:2:4 ratio, across distant cities suggests shared
aesthetic and construction norms. Dholavira’s urban planning, with distinct zones for administrative,
residential, and ceremonial functions, reveals a civic hierarchy that prioritized public accessibility and
environmental adaptation..The existence of covered drainage systems and communal baths, such as
the famed Great Bath at Mohenjo-daro, points to an early concern with hygiene, ritual, and collective
life.

Dholavira, in particular, demonstrates advanced hydraulic engineering. Its water conservation system
included interconnected reservoirs, channels, and check dams, offering a sustainable model of urban
water use. 4" The standardization of bricks (1:2:4 ratio) across sites indicates centralized planning or
cultural uniformity.

Socio-Economic Structures

Harappan society displayed a complex economy based on agriculture, pastoralism, crafts, and trade.
Evidence from sites like Mehrgarh and Harappa suggests cultivation of wheat, barley, and cotton—
possibly among the first examples of cotton use in the ancient world.A5” The absence of palaces or
ostentatious elite structures has led scholars to theorize a relatively egalitarian social system or
distributed forms of authority. 6"

Seals, weights, and tokens reveal a bureaucratic structure for regulating trade and craft production.
The use of standardized weights and measures and the presence of warehousing structures suggest
sophisticated economic planning and surplus storage. 7

The Harappan economy was closely tied to both internal and long-distance trade. As Ratnagar has
shown, the civilization maintained economic and cultural connections with Mesopotamia, the Persian
Gulf, and Central Asia. Indus seals have been found at Mesopotamian sites like Ur and Susa, while
Mesopotamian records refer to trade with a region known as Meluhha—widely believed to refer to
the Indus region.

Lothal’s dockyard in Gujarat exemplifies Harappan maritime engagement. Goods such as lapis lazuli,
ivory, cotton textiles, and carnelian beads were likely traded for silver, tin, and luxury items. The use
of standardized weights and measures and the widespread presence of administrative seals suggest
a culturally embedded system of trade regulation, rooted in norms of fairness and accountability.

Artistic and Craft Traditions

The Harappans were accomplished artisans. The iconic bronze figure known as the “Dancing Girl”
of Mohenjo-daro, with its naturalistic pose and intricate detailing, attests to metallurgical and artistic
expertise.*8" Artifacts include terra-cotta figurines, pottery, shell inlays, faience, and stone beads.
Many objects served domestic or ritual purposes, such as amulets or votive figurines.

Harappan material culture reflects a high degree of technical proficiency and aesthetic sophistication.
Artisans produced a wide array of goods, including ceramic wares, etched carnelian beads, shell
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ornaments, bronze figurines, and faience amulets. The “Dancing Girl” bronze sculpture, as analyzed
by Mclntosh, demonstrates an artistic vision that valued dynamism and individual expression within
stylized forms.

Workshops discovered at sites like Chanhu-daro indicate that craft production was specialized and
likely organized at a community level. Bead-making, shell-cutting, and metallurgy were prominent
industries that linked Harappan towns through trade networks and shared aesthetic motifs. The
uniformity of seals and pottery types, observed across the Harappan sphere, suggests cultural cohesion
and the use of iconography for identity and symbolic communication.

Crafts were often organized in workshops, and archaeological layers in cities like Chanhu-daro
indicate specialization in bead-making, shell-cutting, and metallurgy.”9” The long-distance procurement
of raw materials such as lapis lazuli, carnelian, and steatite reflects both artistic preferences and
trade connectivity.

Religious Beliefs and Symbolism

Without decipherable texts, IVC religious beliefs must be inferred from material culture. Numerous
terra-cotta figurines, including depictions of women with exaggerated reproductive features, suggest
fertility cults or goddess worship.A 10" A notable seal shows a horned, cross-legged figure surrounded
by animals—identified by some scholars as a proto-Shiva or “Pashupati” deity, though this remains
debated.'11".

Without deciphered texts, Harappan religious life must be inferred from archaeological evidence.
Kenoyer emphasizes the symbolic significance of seals, ritual objects, and iconography, which offer
clues to Harappan belief systems. The recurrent appearance of certain animals—bulls, elephants,
and a unicorn-like figure—on seals may indicate totemic or sacred associations.

A widely debated seal portrays a horned figure seated in a yogic posture surrounded by animals.
Scholars such as Lal and Possehl have interpreted this image as an early prototype of the Hindu god
Shiva in his “Pashupati” aspect. Terra-cotta figurines, often representing women with elaborate
hairstyles and fertility symbols, suggest goddess worship or mother cults. Fire altars found at Kalibangan
and ritual bathing facilities like the Great Bath imply complex rites involving purification, sacrifice, or
communal religious observance.

Fire altars discovered at Kalibangan and evidence of water purification (e.g., the Great Bath) suggest
ritualistic practices involving fire and water.*12” Animal motifs, especially of bulls, elephants, and
unicorn-like creatures, may have had totemic or symbolic significance.

Language and Script

The Indus script, consisting of over 400 unique symbols, is found mainly on seals, tablets, and pottery
fragments. These inscriptions are typically short, usually fewer than five characters, and appear to
have been used in administrative or ritual contexts.*13” Despite decades of research, the script has
not been deciphered due to the absence of bilingual texts or longer inscriptions.

With over 4,000 inscriptions, primarily on seals and pottery, the script includes over 400 symbols.
Most inscriptions are short, limiting linguistic analysis. Possehl and Wright have pointed out that the
brevity and distribution of the script imply its use in ritual, identity marking, or trade administration.
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While some linguists propose Dravidian roots based on phonetic reconstructions, others argue for a
link to early Indo-Aryan or Munda language families. The lack of a bilingual inscription hampers
progress, but the script’s presence across urban and rural sites demonstrates a widespread symbolic
literacy. Its integration into seals suggests its use as a marker of authority and authenticity, possibly
linking literacy with social or ritual power.

Some linguists suggest a Dravidian linguistic base, supported by structural similarities to Proto-Dravidian
grammar, while others argue for a link to the Munda or Indo-Aryan language families.* 14" Until
decipherment is achieved, any understanding of Harappan religion or governance remains speculative.

Trade and Maritime Culture

Harappan cities were deeply involved in both inland and maritime trade. The discovery of a dockyard
at Lothal indicates advanced ship-building and maritime commerce.”15” Goods such as ivory, cotton
textiles, carnelian beads, and metals were exported to Mesopotamia and the Persian Gulf, as evidenced
by Indus seals found at sites like Ur and Susa.*16"

Inland trade networks connected the Indus region with Gujarat, Rajasthan, and the Deccan. The
widespread distribution of similar pottery, weights, and seals suggests integrated economies with
regulated commercial systems.

Cultural Legacy and Continuity

The decline of urban Harappan society around 1900 BCE is associated with climate change, particularly
the drying of the Ghaggar-Hakra River (often identified with the mythical Saraswati), tectonic activity,
and possible shifts in trade routes.* 17" However, the Harappan legacy endured in the form of rural
cultural continuity.

One of the most significant aspects of the IVC’s cultural heritage is its continuity into later South
Asian traditions. As Lal argues, the decline of urban Harappan centers did not result in cultural
disappearance but rather a rural transformation, with many Harappan traditions surviving in modified
forms.

Elements of Harappan culture—brick architecture, water management, and religious iconography—
reappear in later Indian traditions. Some scholars argue that Vedic culture absorbed and adapted
many Harappan practices."18” For instance, the fire altars and ritual bathing practices bear parallels
with later Hindu rites. The Indo-Gangetic tradition of urbanism, starting from the Painted Grey Ware
culture, may also have drawn on Harappan urban memories.

The use of fire altars, reverence for sacred animals, ritual bathing, and even architectural forms such
as courtyard houses reappear in later Vedic and early historic cultures. Kenoyer and McIntosh both
highlight the survival of craft traditions and settlement patterns in the Gangetic plains, suggesting
cultural diffusion rather than abrupt rupture. For example, Painted Grey Ware and Northern Black
Polished Ware cultures show affinities with Harappan ceramic and spatial practices.

Preservation and Heritage Today

Harappan heritage faces significant threats from urbanization, environmental degradation, and neglect.
While sites like Mohenjo-daro and Dholavira have received UNESCO World Heritage designation,
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many smaller sites remain unprotected. Political divisions between India and Pakistan also pose
challenges for unified heritage management.

Recent advances in digital archaeology, GIS mapping, and remote sensing have opened new avenues
for heritage preservation and interpretation. 19" Museums, educational programs, and international
collaborations can help raise awareness about the shared legacy of the Indus Valley Civilization.

Heritage, Identity, and Modern Interpretation

Today, the Indus Valley Civilization is a vital component of South Asian cultural identity and nationalist
historiography. Sites like Mohenjo-daro and Dholavira have been recognized as UNESCO World
Heritage Sites, yet many lesser-known sites remain under-explored or endangered. As Bridget and
Raymond Allchin noted, the legacy of the IVC must be understood not only in academic terms but
also as a living heritage that shapes how modern South Asians perceive their historical depth and
cultural unity.

In India and Pakistan, the IVC has been invoked in public discourse to assert indigenous achievements
in science, architecture, and governance. While this fosters appreciation, it also risks politicizing
archaeology and distorting interpretations. Responsible heritage management must balance national
pride with academic rigor and international cooperation.

Challenges in Preservation and Research

Despite its global significance, the IVC faces several challenges. Urban development, agricultural
encroachment, and climate change threaten many archaeological sites. Furthermore, as Wright
emphasizes, there is a need for collaborative research, digitization, and open-access scholarship to
advance understanding of the civilization’s cultural systems.

Interdisciplinary approaches, integrating remote sensing, paleoclimatology, and genetic studies, have
recently offered new insights into the environmental context of the Harappans. These findings suggest
that climate shifts, such as the weakening of the monsoon, may have contributed to the gradual
decline of urban centers.

Conclusion

The Indus Valley Civilization was not just an early urban society but a culturally rich and complex
civilization whose legacy continues to inform South Asian identity. Its achievements in urban planning,
craft production, trade, and spiritual life illustrate a high level of social organization and cultural depth.
The preservation and interpretation of this heritage require not only archaeological diligence but also
a transnational, inclusive perspective that recognizes the IVC as a common cultural ancestor of the
subcontinent.

The cultural heritage of the Indus Valley Civilization encompasses more than monumental ruins and
undeciphered inscriptions. It reveals a deeply integrated system of urban governance, symbolic
expression, technological innovation, and spiritual reflection. From standardized civic designs to enduring
ritual symbols, the Harappans contributed foundational elements to the South Asian cultural continuum.

By reassessing the material and symbolic aspects of the IVC through the lens of archaeology and
cultural studies, scholars can better appreciate the civilization’s enduring influence. Its legacy lies not
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just in what remains but in what it continues to inspire across millennia.
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Abstract

North East India’s people and culture offer an enthralling mosaic of customs and diversity. Known
as the “Seven Sisters,” this isolated and beautiful area includes states like Assam, Nagaland, Manipur,
and others. The bright threads of this cultural mosaic are formed by the indigenous communities in
the Northeast, each of which has its own unique languages, customs, and traditions. The rich cultural
heritage, linguistic diversity, traditional dress, food, music, dance, and festivals that characterise
Northeast India are all examined in this abstract. A greater knowledge of the region’s cultural
diversity is provided by an examination of its breath-taking natural beauty, complex art forms, and
distinctive customs. The people of North East India continue to celebrate and retain their legacy in
spite of the difficulties and impacts of modernity, making it an important and fascinating aspect of
India’s cultural fabric.
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INTRODUCTION

Culture is a comprehensive notion that includes a group’s shared beliefs, customs, traditions, values,
language, arts, and social practices. It determines how members of a community interact with one
another and the world around them. Culture has a profound impact on human identity and behaviour,
impacting everything from communication and expression to celebration, art creation, and social
organisation. It is a dynamic and ever-changing phenomena that is passed down through generations,
making it an essential component of the human experience and a source of both unity and diversity in
today’s globalised world. Understanding and appreciating diverse cultures is essential for developing
tolerance, empathy, and cross-cultural communication skills.

THE HISTORICAL BACKGROUND

The North-eastern Region (NER) was a part of Bengal Province from 1839 to 1873 when Britain
was still an imperial power in India. (Singh, M. A. 2015) When India was emancipated from British
rule in 1947, the only three states that comprised NER were Assam, Manipur, and Tripura. Following
this, the vast region of Assam was divided into the independent states of Nagaland (1963), Meghalaya,
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Manipur and Tripura (1972), Arunachal Pradesh (1975) and Mizoram (1987).

THE ETHNIC DIVERSITY AND COLONIAL ERA

The multicultural environment of North East India was significantly shaped by British colonial control
beginning in the early 19" century. Many ethnic groups from central and eastern India migrated to
Assam as a result of the establishment of tea plantations and other infrastructure improvements. By
designating some tribal tribes’ territories as “Excluded” and “Partially Excluded,” the British also
implemented a policy of isolation that limited their contact with the plainspeople and fostered a sense
of separation. (Thanglen & Thanglen 2017)

The region’s variety, however, was not entirely the product of colonial practices. It has been a
junction for many migration routes from China, Tibet, and Southeast Asia for millennia. From these
regions, ethnic groups such as the Ahoms, Nagas, and Kukis are thought to have migrated over
several centuries into the region. After settling, these groups developed unique identities, traditions,
and social systems that still exist today.

CULTURALDYNAMICS POST INDEPENDENCE

The political and cultural environment of North East India experienced significant transformations
following India’s independence in 1947. The area transformed into a center for ethnic nationalism, as
several insurgent factions arose, seeking autonomy or even independence from India. Numerous
such movements were motivated by worries regarding the maintenance of ethnic identities and
management of local resources. (Jain, Neha 2016) For example, the Naga and Mizo insurgencies are
prominent instances of how ethnic identities have conflicted with the concept of an Indian national
identity.

The Indian government reacted to these movements by establishing new states, providing a level of
autonomy to local ethnic communities, and starting peace negotiations with insurgent factions.
Nonetheless, the area continues to be delicate, marked by persistent conflicts among ethnic
communities and requests for increased political and cultural independence.

CULTURAL DIVERSITIES OF NORTHEAST INDIA

The culture and inhabitants of North East India form an intriguing mix of diversity, influenced by the
area’s distinct geography, native populations, and historical factors. This secluded and beautiful region
of India, commonly known as the “Seven Sisters,” includes Arunachal Pradesh, Assam, Manipur,
Meghalaya, Mizoram, Nagaland, and Tripura. The culture and inhabitants of these states are detailed
below.

LINGUISTIC DIVERSITY

The range of languages in the North East is astonishing. Assamese is the primary language in Assam,
whereas several Naga tribes communicate in languages such as Angami, Ao, and Konyak. Manipuris
mainly communicate in Manipuri (Meiteilon), while in Mizoram, the predominant language is Mizo.
Meghalaya is recognized for the Khasi and Garo languages, among others. The language of each
community is essential to its cultural identity.

56 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



ETHNIC DIVERSITY

The North East is a diverse blend of ethnicities and tribes, featuring more than 200 unique communities.
Every group possesses its unique language, customs, and traditions. Among the well-known tribes
are the Bodo, Khasi, Garo, Angami, Ao, Konyak, Meitei, Mizo, and several others. (Thanglen &
Thanglen 2017) This vibrant tapestry of cultures showcases the area’s varied heritage.

THE CUISINE

The local food reflects its distinctive ingredients and cooking customs. Assam is renowned for its tea,
whereas bamboo shoots are incorporated into many recipes. Fish is a fundamental part of the diet for
numerous communities. North East Indian cuisine is also marked by unique spices, herbs, and
fermented dishes.

THE TRADITIONAL CLOTHING

In the Northeast, traditional dress is more than just a way of dressing; it’s a symbol of cultural
identity. Manipuri ladies wear vibrant phaneks, whereas Assamese women wear the graceful mekhela
chador. Various tribes have unique fashions that are frequently embellished with elaborate designs
and patterns. (Tripathi 2021)

THE MUSICI AND DANCE

Music and dance are essential components of cultural expressions and festivities. The Bihu dance
from Assam is a spirited and energetic representation of the region’s cultural essence. Sattriya
dance, a traditional dance form from Assam, serves as another instance. Manipuri RaasLeela is
observed with elegant dance and musical acts. In these artistic expressions, traditional instruments
such as the bamboo flute, drums, and percussion are essential.

THE ART AND HANDICRAFTS

The inhabitants of the North East are well-known for their artistic talents. Handcrafted textiles,
detailed bamboo and cane items, as well as woodcraft, are a vital element of the culture. These
crafts serve practical purposes and also carry profound cultural and artistic value.

THE FESTIVAL

The North East hosts numerous festivals, each providing insight into the area’s vibrant cultural variety.
Bihu in Assam signifies the Assamese New Year and is observed with dancing, music, and banquets.
The Nagaland Hornbill Festival displays the traditions and customs of Naga tribes, while the Sangai
Festival in Manipur is a vibrant celebration.

THE RELIGION

The area is a mosaic of faiths. Hinduism, Buddhism, Christianity, and native belief systems exist
together. Christianity holds a prominent position in regions such as Nagaland and Mizoram, where it
has greatly influenced the culture and lifestyle.

THE TRADITIONAL PRACTICES

In the Northeast, numerous indigenous tribes have distinctive traditions and rituals that date back to
their ancestry. These customs continue to play a significant role in the cultural fabric, even though
some have changed or disappeared. (Tripathi 2021) For example, the Konyak Naga tribe has a long
history of headhunting, which is a reminder of their past even though it has mostly stopped.
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CONCLUSION

The culture and inhabitants of North East India exemplify the remarkable diversity and strength of
the human spirit. The cultural heritage of this area is a point of pride and a significant element of
India’s cultural fabric. As the world evolves and advances, it is crucial to recognize and maintain the
distinct traditions and identities that contribute to the uniqueness of North East India.

Multiculturalism in North East India presents both benefits and challenges. Although it has enhanced
the cultural, social, and political aspects of the region, it has also led to conflict and tension. The
presence of various ethnicities, languages, and religions has formed a complicated network of identities
that frequently conflict with one another. Nevertheless, multiculturalism presents the opportunity for
amore inclusive and harmonious community if governed by fair political systems, conflict resolution
strategies, and economic development programs. As India progresses and develops its border areas,
the challenge is to maintain the distinctive cultural identities of North East India while making sure
the region stays a vital part of the country. Through encouraging dialogue, enhancing education, and
tackling the socio-economic requirements of its varied population, North East India has the potential
to become an example of harmonious living in a diverse global community.
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Abstract

Consumer protection is often viewed as a modern legal development; however, Indian civilization has
deep-rooted traditions that emphasized ethical trade, fairness in commerce, and protection of consumer
interests. This paper explores the intersection of consumer protection and Indian cultural values,
examining how ancient Indian texts, legal traditions, and economic practices laid the foundation for
consumer rights. It compares these ancient norms with contemporary legal frameworks, particularly
the Consumer Protection Act, 2019, to highlight continuities and shifts in the philosophy of consumer
welfare.

Keywords- Consumer Protection, Indian Culture, Ancient Law, Dharma, Consumer Rights,
Arthashastra, Consumer Protection Act, Ethics in Trade.

1. Introduction

Consumer protection is a critical component of modern legal and economic systems. While statutory
laws and institutions regulating consumer rights in India are recent, the roots of consumer-centric
values are embedded in India’s cultural and historical framework. This paper seeks to explore the
evolution of consumer protection in India by examining ancient texts, traditional practices, and historical
norms, and how these values continue to influence modern legislation and consumer jurisprudence.

2. Consumer Protection in Ancient Indian Culture

2.1 Dharma and Ethical Commerce

In ancient Indian philosophy, Dharma governed all aspects of life, including trade and business.
Dharma promoted the idea of fairness, honesty, and duty in commercial relationships. Manusmriti, an
ancient legal text, emphasized just measurement, fair pricing, and non-exploitation of buyers.

Manu Smriti was all about the social, political and economic conditions of ancient societies. It
emphasized ethical trade practices and punished those who were unfair to consumers. The mandatory
code of conduct also covered adulteration, mixing one product with another resulting in contamination.
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All goods had a market or selling price set by the king. All measurements and weights were checked
every six months and the results of these checks were recorded. It is worth noting that such efficient
consumer protection measures were developed early in the process.

2.2 The Role of the State and Kautilya’s Arthashastra-

Kautilya’s Arthashastra (4th century BCE), a seminal treatise on statecraft and economics, contained
extensive rules on market regulation. It mandated:

Standard weights and measures

Quality control of goods

Penalties for adulteration and fraud

Supervision of traders through appointed officers (Samsthadhyaksha)

These provisions illustrate that consumer protection was viewed as a responsibility of the state and a
crucial aspect of economic justice.

2.3 Guilds and Community Oversight-

Ancient Indian trade guilds (Shrenis) had internal codes of conduct that ensured quality and
accountability in trade. These guilds monitored fair trade practices and acted as informal regulators
and arbitrators, ensuring that consumers were not deceived.

3. Religious and Cultural Narratives
Hinduism, Jainism, Buddhism, and Islam—all of which influenced Indian civilization—promoted ethical
business as part of spiritual life. For example:

Jain scriptures discourage cheating and hoarding.

Buddhist texts emphasize right livelihood, including honesty in commerce.

Islamic teachings in medieval India prohibited exploitation and encouraged fairness in
transactions (e.g., through the concept of halal business).

Such cultural norms supported the moral basis for consumer protection long before formal legal
systems were instituted.

4. Colonial Disruptions and Modern Legal Evolution
4.1 Colonial Period

During British rule, indigenous systems of economic regulation were largely dismantled or sidelined.
Consumer interests took a back seat to colonial economic priorities. However, some regulatory
frameworks like the Indian Contract Act (1872) and Sale of Goods Act (1930) began to lay the
groundwork for commercial fairness.

4.2 Post-Independence and Statutory Protection

The first formal consumer protection legislation in India came with the Consumer Protection Act,
1986, which recognized six rights of consumers and established quasi-judicial mechanisms for redress.
The Consumer Protection Act, 1986 (COPRA) was a progressive piece of legislation for its time. It
recognized six fundamental consumer rights as defined by the United Nations and introduced a
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three-tier quasi-judicial dispute redressal mechanism. The Act was designed to be simple, accessible,
and inexpensive.

Key Provisions of COPRA 1986

Defined “consumer” broadly to include any person who buys goods or avails services.

Introduced redressal forums at the district, state, and national levels.

Recognized unfair trade practices and defective goods/services as grounds for complaints.
Limitations-

Inadequate regulation of emerging sectors such as telecommunications, e-commerce, and
fintech.

Delay in resolving cases and backlogs in consumer courts.
Limited punitive powers and poor enforcement mechanisms.

This was replaced by the Consumer Protection Act, 2019, which:

. Introduced stricter provisions for misleading advertisements
. Addressed e-commerce and digital marketing
. Enhanced the powers of consumer courts

This evolution shows a blend of modern legislative structures with age-old principles of fairness and
justice in trade.

The Consumer Protection Act, 2019: A New Era

The Consumer Protection Act, 2019 was enacted to overcome the limitations of the 1986 Act and
align consumer rights with the needs of a digital economy. The new legislation is comprehensive,
technologically aware, and institutionally empowered.

Key Innovations-

Central Consumer Protection Authority (CCPA): A regulatory body with investigative
powers and authority to initiate class-action suits and penalize misleading advertisements.

E-commerce Regulation: Inclusion of rules specifically for online platforms, intermediaries,
and marketplaces to ensure transparency, grievance redressal, and accountability.

Product Liability: A new chapter that introduces liability of manufacturers, sellers, and
service providers for harm caused by defective products or deficient services.

Simplified Procedures: E-filing of complaints, video conferencing for hearings, and the
option for mediation at various levels.

Unfair Contracts: Legal recognition of one-sided and exploitative contract terms, particularly
relevant for digital platforms and services.

Comparative Legal Analysis
Aspect COPRA, 1986 CPA, 2019
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Digital Transactions Not addressed Explicitly included

Regulatory Body ~ Absent CCPA established

Product Liability Limited Detailed provisions

Class Actions Minimal Introduced with clarity

Advertising General references Specific powers to penalize misleading ads
E-commerce Notrecognized Dedicated rules and definitions

5. Continuity and Contrast: Ancient Ethics vs. Modern Law

Ancient Norms Modern Legal Provisions

Dharma-based ethics Statutory consumer rights

Community guild regulation Consumer commissions and forums

Religious and moral imperatives Legal liabilities and penalties

State’s responsibility (Arthashastra) Ministry of Consumer Affairs and regulatory bodies

Although modern consumer law operates through legal mechanisms, its underlying values—
transparency, accountability, and consumer welfare—echo India’s historical and cultural practices.

6. Challenges and the Way Forward

Despite the rich legacy, modern consumer protection in India faces challenges such as:
Lack of awareness about rights
Slow redressal mechanisms
Limited enforcement in rural areas

To address these, a culturally informed approach, integrating traditional ethics and modern law, may
improve compliance and social acceptance of consumer protection mechanisms.

Conclusion-

Consumer protection in India is not merely a modern construct; it is deeply rooted in the cultural and
ethical fabric of Indian society. From the principles of Dharma and Arthashastra to present-day laws,
the core value remains consistent: fairness and justice for consumers. Recognizing and incorporating
these cultural underpinnings can help strengthen the implementation and public acceptance of consumer
laws today.
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Introduction

Knowledge, in the Indian civilizational context, has never been confined to mere accumulation of
facts. It has always been seen as a sacred pursuit — a bridge between the finite and the infinite.
From the earliest Vedic utterances echoing through forest hermitages to immersive VR experiences
of ancient Indian heritage showcased in global platforms today, India’s knowledge systems have
demonstrated a unique adaptability while retaining their essential philosophical grounding!.

This chapter explores the trajectory of Indian knowledge systems — beginning with the ancient
Vedic paradigms, traversing the vibrant scholasticism of the medieval period, and arriving at the
digital transformation of the modern era. The objective is not only to provide a historical survey but
also to highlight the thematic continuity, cultural synthesis, and dynamic evolution of these systems,
with a special focus on Indian scholarly perspectives.

Ancient Knowledge Systems — Philosophy, Logic, and Empirical Inquiry

The foundations of Indian intellectual tradition were laid in the Vedic age (1500-500 BCE), where
knowledge was orally transmitted through gurukulas. Here, learning was holistic — encompassing
spiritual philosophy, ethics, logic (Nyaya), medicine (Ayurveda), linguistics (VyakaraGa), and astronomy
(Jyoti%uastra)u { v . Texts such as the Rigveda and Upanishads provided profound metaphysical
insights, while later works like the Aryabhamiya introduced innovative mathematical concepts,
including trigonometry and the decimal systemy .

The grammar treatise Acmddhydyi by PaGini remains one of the most scientific linguistic systems in
the world, exhibiting mathematical precision and algorithmic logic centuries before modern computationx
. Likewise, the Suceruta SaChitd and Caraka SaChitd illustrate India’s advanced understanding of
anatomy, pharmacology, and surgery in the ancient worldx .

Medieval Knowledge Systems—Resilience, Vernacularization, and Intercultural Exchange

The medieval period (7th—17th century CE) marked a phase of continuity and transformation. While
invasions led to the decline of major institutions like Nalanda, knowledge continued to thrive in temples,
monasteries, madrasas, and regional pathshalasy. A major trend during this time was the
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vernacularization of learning, led by the Bhakti and Sufi movements, which democratized spiritual,
ethical, and philosophical knowledge'* .

Remarkably, the Kerala School of Mathematics produced pioneering work on infinite series and
early calculus. Mathematician Madhava of Sangamagrama predates Newton by over two centuries
in some mathematical theories!’. Cross-cultural exchanges also expanded Indian knowledge, especially
under the Delhi Sultanate and Mughal Empire. Texts were translated between Sanskrit, Persian, and
Arabic, resulting in dynamic mutual influences in astronomy, logic, and mediciney .

Modern Knowledge Systems — Colonial Impact and Post-Independence Revitalization

With the onset of British rule in the 18th century, Indian knowledge systems faced a rupture. The
Macaulay Minute of 1835 replaced indigenous education with colonial institutions, marginalizing Sanskrit,
Persian, and regional literaturesw . However, this also provoked a resurgence of interest in traditional
knowledge, especially among Indian reformers and scientists like Jagadish Chandra Bose, Prafulla
Chandra Ray, and Srinivasa Ramanujan!.

The post-independence period witnessed the establishment of major institutions such as the Indian
Institutes of Technology (II'Ts) and research centers focused on classical texts and Ayurveda. The
National Education Policy (NEP) 2020 has taken significant steps to integrate Indian Knowledge
Systems (IKS) into higher educationw .

Virtual Renaissance — Technology, Al, and the Reincarnation of Tradition

In the 21st century, India’s ancient epistemes are not only being preserved but also digitally revitalized.
Al-powered translation tools are decoding Sanskrit texts; virtual reality (VR) recreates Vedic rituals,
ancient architecture, and scholarly traditions in immersive formats!2.

Institutions and startups are now using digital tools to conserve endangered manuscripts, conduct
remote instruction in Sanskrit logic, and develop mobile apps for Ayurveda and Jyoti%uastra. The
government has launched platforms such as the Bharatiya Jiidna Parampara portal, digitizing
manuscripts and scholarly resources in various Indian languages.

Thus, “from Vedas to virtual reality” is not merely a poetic metaphor — it represents a continuum
where the sacred and the scientific, the ancient and the digital, coexist in harmony.

Thematic Reflections

1. Continuity Amid Change

Despite colonial disruption and modern pressures, Indian knowledge traditions demonstrate continuity.
The guru-eicya model, respect for debate, and a holistic worldview remain centralt .

2. Pluralism and Synthesis

Indian epistemology has always been pluralistic. From Advaita Veddnta to Buddhist Logic, from
Ayurvedic biology to contemporary integrative medicine, India’s knowledge systems encourage
synthesisx®*.

3. Global Contributions

The decimal system, concept of zero, surgical methods, and philosophical systems from India have
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shaped global knowledge histories. Today, India contributes to global debates on ethical Al sustainable
living, and integrative health models.

Conclusion

The trajectory of Indian knowledge systems reflects a civilization in dialogue with itself and the
world. Rooted in a reverence for learning (vidyd), India has managed to evolve from sacred chants
to digital simulations without losing its essence.

As India moves forward in the knowledge economy, its civilizational inheritance offers not just historical
pride but pragmatic frameworks for interdisciplinary innovation, ethical reasoning, and sustainable
living. Indeed, the Indian approach teaches the world that wisdom, not just knowledge, is the true
goal of education.
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Abstract

The Chalukya period (6th—12th century CE), encompassing the Early Western Chalukyas of Badami,
the Eastern Chalukyas of Vengi, and the Later Western Chalukyas of Kalyani, marks a significant
epoch in the religious and cultural history of South India. During this era, religion played a central role
not only in shaping individual and collective life but also in influencing architecture, literature, and
political administration. The Chalukya rulers, known for their religious tolerance and patronage,
supported a wide range of religious traditions, including Shaivism, Vaishnavism, Jainism, and Buddhism.

The early Chalukyas of Badami, especially Pulakeshin II, were devout Shaivites, and many
temples dedicated to Shiva were built under their reign. However, Vaishnavism also flourished, as
evident in the construction of Vishnu temples and the worship practices described in inscriptions.
Jainism found a fertile ground during the Eastern Chalukyas of Vengi, particularly due to the influence
of Jain scholars and the migration of Jain communities from Karnataka to Andhra. Buddhism, though
in decline during this period, still retained pockets of influence, particularly in Andhra coastal regions.

Religious pluralism was a hallmark of the Chalukya period. Royal patronage extended across
sects and schools, and temple-building became a medium of expressing religious devotion and political
legitimacy. Temples like the Virupaksha temple at Pattadakal and the Mahakuta group of temples
illustrate syncretic styles and theological inclusiveness.

This paper critically examines the inscriptions, architecture, and literary works of the

Chalukya era to understand the depth and diversity of religious practices. It aims to explore how the
Chalukyas’ patronage fostered an environment of religious harmony and artistic excellence, contributing
richly to India’s spiritual and cultural heritage.

1. Introduction

The Chalukya period (6th—12th century CE) represents a transformative chapter in the religious
and cultural evolution of South India. This period, encompassing the Early Western

Chalukyas of Badami, the Eastern Chalukyas of Vengi, and the Later Western Chalukyas of Kalyani,
was characterized by political consolidation, artistic renaissance, and religious pluralism. The Chalukyas
were instrumental in fostering a climate where multiple religious traditions coexisted, interacted, and
flourished. The present study delves into the multifaceted religious dynamics of this era, exploring
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how religion influenced not only personal devotion but also public life, artistic expression, and
governance. Through a detailed examination of inscriptions, temples, and literary sources, this article
seeks to portray the Chalukya legacy in promoting religious harmony and cultural sophistication.

2. Religious Landscape Before the Chalukyas

Prior to Chalukya ascendancy, the Deccan region witnessed a rich tapestry of religious currents.
Vedic rituals coexisted with indigenous cults centered around fertility and nature worship. Jainism
and Buddhism, especially patronized by the Satavahanas and Ikshvakus, had established monastic
institutions and constructed stupas and viharas across Andhra and Karnataka. These earlier religious
dynamics laid the ideological and infrastructural foundation that the Chalukyas later built upon, blending
continuity with innovation.

3. Shaivism under the Chalukyas

Shaivism emerged as a dominant religious force under the Early Western Chalukyas, especially
during the reign of Pulakeshin II, who considered himself a devotee of Lord Shiva. Monumental
temples like the Virupaksha and Mallikarjuna at Pattadakal, Mahakuta group of temples, and the
cave temples at Badami underscore the centrality of Shiva worship. These structures not only housed
intricate sculptures of various Shaiva deities but also served as venues for ritual and community
gatherings. The proliferation of linga installations and Shaiva philosophical treatises during this period
indicates the theological depth and devotional fervor surrounding Shaivism.

4. Vaishnavism and Its Growth

While Shaivism held primacy, Vaishnavism also received substantial patronage. Temples
dedicated to Vishnu, often featuring avatars like Narasimha and Varaha, were constructed at Aihole,
Alampur, and other sites. Iconographic innovations, such as the representation of Vishnu in dynamic
postures, reflect both artistic maturity and devotional engagement. Several inscriptions mention grants
to Vishnu temples, and the presence of Alwars’ devotional hymns in Tamil regions suggests a cross-
regional influence. The simultaneous growth of Vaishnavism alongside Shaivism demonstrates the
Chalukyas’ inclusive approach to religious patronage.

5. Jainism and Jain Contribution

Jainism and Jain Contribution Jainism thrived particularly under the Eastern Chalukyas of
Vengi. The patronage extended to Jain scholars like Gunabhadra and Adikavi Pampa, who composed
seminal literary works in Kannada and Sanskrit, underscoring the synthesis of religious and linguistic
traditions. Jain bastis at Pithapuram, Penugonda, and other urban centers became focal points for
religious instruction and community life. The migration of Jain communities from Karnataka to the
Andhra region not only led to the establishment of new religious centers but also stimulated the local
culture through literature, education, and ethical discourses.

6. Residual Buddhist Influence

Although Buddhism had declined significantly in prominence by the Chalukya era, its legacy
endured in coastal Andhra and certain inland pockets. Sites like Amaravati, Nagarjunakonda, and
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Ghantasala retained Buddhist relics, and some inscriptions mention continued veneration of stupas
and chaityas. The Chalukyas, while primarily focused on Hindu and Jain institutions, did not actively
suppress Buddhist traditions. Instead, they maintained a general atmosphere of tolerance, which
allowed these older traditions to survive, albeit in a diminished capacity.

7. Temple Architecture and Religious Syncretism

The Chalukyan contribution to temple architecture is among the most celebrated in Indian
history. Their unique style, which harmonized Nagara (northern) and Dravida (southern) elements, is
visible at sites like Aihole, Pattadakal, and Badami. Temples often included shrines for multiple
deities, reflecting a spirit of religious syncretism. For example, within the same temple complex, one
might find sanctums dedicated to Shiva, Vishnu, and Jain Tirthankaras. The architectural layout,
iconography, and inscriptions suggest a deliberate effort to accommodate diverse religious practices
within a single sacred geography.

8. Role of Inscriptions and Literature

Epigraphic sources from the Chalukya period provide invaluable insights into religious life.
Written primarily in Sanskrit, Kannada, and Telugu, these inscriptions record royal endowments to
temples, grants to Brahmins, and support for religious festivals and scholars. They also reveal the
political use of religion, as kings aligned themselves with divine figures to legitimize their rule. Literary
production flourished, with works such as Pampa Bharata, Vikramarjuna Vijaya, and Vaddaradhane
illustrating the integration of religious themes into epic and didactic narratives. These texts played a
vital role in disseminating religious ideas and preserving cultural memory.

9. Religious Tolerance and Royal Patronage

One of the most distinctive features of Chalukya rule was their policy of religious tolerance.
Unlike regimes that promoted a singular state religion, Chalukya rulers supported a variety of sects.
This inclusiveness is evident not only in their temple architecture and inscriptions but also in the
diverse backgrounds of the scholars and artisans they patronized.

Land grants were made to Shaiva temples, Vishnu shrines, Jain bastis, and occasionally Buddhist
institutions. This fostered a culture of mutual respect, inter-sect dialogue, and peaceful coexistence
that contributed to the region’s overall stability and prosperity.

Conclusion

The Chalukya period remains a golden chapter in the religious and cultural history of South
India. By encouraging religious diversity, patronizing art and literature, and constructing some of the
subcontinent’s most iconic temples, the Chalukyas laid a durable foundation for India’s spiritual and
architectural legacy. Their reign exemplifies how political power can be wielded not merely for
conquest but also for cultivating cultural richness and religious harmony. The enduring impact of their
syncretic vision continues to resonate in the temples, texts, and traditions of the Deccan region today.
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Abstract

The history of civilization is intricately linked with the use of metals since ancient times. The various
ages of early human civilization are often named after the predominant metals used during those
periods. The proficiency in metal extraction led to the discovery and utilization of several metals,
resulting in significant transformations in human society. These included weapons, tools, ornaments,
utensils, etc., which contributed to the enrichment of cultural life. Gold, copper, silver, lead, tin, iron,
and mercury are considered the seven classical metals. Although modern metallurgy advanced post-
Industrial Revolution, it is noteworthy that many of its concepts have roots in ancient techniques.
India has a rich tradition of metallurgical expertise dating back over 7000 years.

Archaeological excavations and literature are the two primary sources for understanding the history
of Indian metallurgy. The earliest evidence of metal usage in the Indian subcontinent comes from
Mehrgarh in Balochistan, where copper beads dated around 6000 BCE have been found, although
they are believed to be made from native copper, not extracted from ore. Spectroscopic studies of
copper ore samples from the ancient mines of Khetri in Rajasthan and artifacts from Harappan sites
in Haryana, Rajasthan, Gujarat, and Madhya Pradesh suggest that copper metallurgy was known
during the Chalcolithic period, and the artifacts were likely produced domestically. The extraction
process involved chalcopyrite ores from the Aravalli hills. The Archaeological Survey of India has
compiled valuable information from copper-plate inscriptions and stone engravings. Harappans also
used gold, silver, and their alloy electrum. The demand for metals has driven mineral processing since
historical times. Valuable metals like gold, silver, and copper were once found in native forms, embedded
in soil. Human development has been especially dependent on metals, with continuous efforts to
discover and extract minerals from the earth to meet growing needs.

Introduction

India is rich in a wide array of mineral resources and has favorable geological conditions for various
other minerals. The mining and metallurgy sectors directly influence manufacturing, infrastructure,
and overall economic growth. Minerals are precious natural resources as they serve as essential raw
materials for industries like capital goods and steel. Therefore, a comprehensive national strategy
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must incorporate the exploration and management of these resources. Any mineral development
strategy should consider short-, medium-, and long-term supply-demand projections and final usage.
The strategy should also be economically viable, keeping excavation costs and market prices in
perspective. Mineral development should focus on import substitution, value addition, and exports.
However, a non-grouped, individual approach is required for each mineral. Securing long-term raw
material supplies for manufacturing necessitates adequate investment and incentives in mining R&D,
especially for technological and energy-critical metals. A nation’s socio-economic advancement
depends on the rational use of its natural resources. Given that minerals are non-renewable and
deplete once consumed, their conservation is crucial for current and future welfare.

Historically, most of India’s mineral wealth was exported during British rule. Even post-independence,
mineral exports continued, but domestic industrial consumption also surged. As a result, the total
value of mineral extraction in India rose from merely Rs. 89.20 crores in 1950-51 to around Rs. 744
billion in 2004—05—an increase of 834 times over 50 years. In terms of category-wise contribution:
fuel minerals (coal, petroleum, natural gas, lignite) contributed 77%, metallic minerals 10%, and non-
metallic minerals 8%. Metallic ores include iron ore, chromite, manganese, zinc, bauxite, copper ore,
and gold ore. Non-metallic minerals include limestone, phosphorite, dolomite, kaolin clay, magnesite,
barytes, and gypsum. Geographically, mineral distribution in India is skewed; the western region
beyond the Mangalore-Kanpur line is mineral-deficient, whereas eastern regions—including
Karnataka, Andhra Pradesh, Odisha, Madhya Pradesh, Chhattisgarh, Jharkhand, Bihar, and West
Bengal—have abundant reserves of metallic minerals such as iron, bauxite, and manganese.

Coal remains a major commercial energy source, used as fuel in industries, thermal power plants,
and domestic consumption in some regions. It’s also a raw material in chemical and fertilizer industries
and in the manufacture of countless everyday items. Metallic minerals’ gross production value is
heavily dominated by ferrous minerals.

Challenges in Mining and Metallurgy
Illegal Mining: Widespread reports of illegal mining in various states arise due to governance
failures and lack of regulatory mechanisms.

Revenue Loss and Public Trust: These issues erode trust in regulatory systems, adversely
impacting environmental, health, and community well-being, as well as investor confidence.

Delays in Approval: The private sector faces significant delays and inconsistencies in
obtaining legal approvals under the current lease allocation system.

Center-State Disputes: States feel they are not adequately compensated under the current
lease allocation mechanisms.

Environmental Violations: Several states have been found violating environmental
regulations, leading to restrictions on iron ore mining and export.

Community Distrust: There is an atmosphere of mistrust between mining companies and
local communities.

Development in Mining and Metallurgy

* Respect for the needs and values of all resource users and incorporating these into government
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decisions.
* Conservation and enhancement of environmental and life quality for present and future generations.

* Availability of basic infrastructure for mineral-based industries, such as transport, water, power, and
labor.

* Currently, approximately 50,000 local people are employed in mineral-based industries.

* The state governments have authority to determine royalties on minor minerals, which are collected
accordingly.

* The state contributes around 20% of the country’s iron and aluminum production, 17% of coal, and
12% of dolomite.

* The rapidly expanding industrial sector has immense potential for mineral development.
Legislative Proposals-
* Strengthen Indian Bureau of Mines and State Directorates, as well as regional technical agencies.

* Set up special courts for prompt trials of illegal mining offenses and empower state governments to
impose stringent penalties.

» Establish scientific regulatory mechanisms through national and state-level mining authorities.

* Bar convicted offenders from obtaining future mining leases and cancel existing leases in case of
violations.

* Encourage registered cooperatives and small-scale miners by enabling them to acquire leases for
minor deposits, promoting direct local resource utilization.

Suggestions

* Expedite resolution of cases related to closed mines pending with district collectors to enhance
production and employment.

* Simplify the complex procedures under the Environmental Act, especially concerning forest clearance
for mining activities.
* Establish mineral-based industries close to resource sites to minimize waste and promote recycling.

» Store extracted minerals in secure facilities rather than leaving them in the open, preserving their
inherent qualities.

* Periodically revise and strengthen local panchayats’ rights and oversight mechanisms concerning
minor minerals.

Conclusion

There is an urgent need for a new legal framework. Merely amending lease allocation procedures is
insufficient to address the serious challenges preventing mining from becoming a key driver of economic
growth. In addition to reforming lease allocation practices, it is equally essential to attract investment,
introduce advanced technologies, and address the concerns of local communities affected by mining
activities.

74 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



References

1. Khan Sampada — Ministry of Mines, New Delhi
2. Annual Reports —2010-11,2011-12, 2012-13, Ministry of Mines, Government of India

3. National Mineral Policy 2008 (http://mines.nic.in/Writereaddata/ Pilelinks188753605-NMP200P.Pdf), last
accessed on December 29,2014

4. Habashi, F. (20006). A Short History of Mineral Processing. Proceedings of the 23rd International Mineral
Processing Congress, Istanbul.

Bhartiya Arthvyavastha — Mishra & Puri

Bhartiya Arthvyavastha — Rudra Dutt & Sundaram

Indian Economy Since Independence — Uma Kapila

Eight Lectures on Indian Economy — T.N. Srinivasan

Journey of Indian Bureau of Mines — Indian Bureau of Mines, 2012, Nagpur

0O %0 NS W

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 75



SHODH SAMALOCHAN ISSN : 2348-5639

An International Peer Reviewed, Refereed Multidisciplinary &
Multiple Languages Quarterly Research Journal

PRESERVATION AND REVITALIZATION OF ANCIENT
LANGUAGES THROUGH ICTs IN INDIA

Nirmal Kumar Nirmohi Prof. (Dr.) Sudhir Kumar Singh
Senior Research Fellow Principal & Head of Department (Sociology)
Department of Sociology Rohtas Mahila College, Sasaram,
Veer Kunwar Singh University, Ara, Bihar-802301 V.K.S.University,
Email Id:- nirmalnirmohijrf2022 @ gmail.com Ara, Bihar

Mob:- 8130638789

Abstract

Ancient languages in India refer to the languages spoken in historical times. These languages are
key to understanding India’s rich history, philosophy and literature. India has a vast collection of
ancient texts, manuscripts and oral traditions in languages such as Sanskrit, Pali, Prakrit and various
regional dialects. Information and Communication Technology (ICT) tools digitize these texts, makes
them accessible online and preserves them for future generations. Digital repositories like the Digital
Library of India and institutions like the National Mission for Manuscripts aim to prevent physical
deterioration. ICT can be used for creating online communities to teach and learn languages. ICT
can empower speakers of oriental languages to create content in their own languages. By encouraging
content creators to use their native languages, the scope of these languages grows within the digital
world ensuring their relevance. The role of ICT in the preservation of oriental languages in India is
increasingly vital. As the world moves toward digital platforms, these technologies have the potential
to support the conservation, revitalization, and promotion of the rich linguistic diversity of India,
especially the ancient languages.

Keywords:- ICT, Ancient Languages, Preservation, Revitalization, Linguistic Diversity.

The Objectives of the Paper are

a) To understand the role of ICT in the preservation and dissemination of language

b) To delineate initiatives of government, civil society and citizen to preserve ancient languages
with the help of ICTs in India.

Research Methodology

This paper applies qualitative method. It is based on secondary sources. It has used various sources
such as government reports, research journals, articles, newspapers etc. Reports of national and
international organizations have also been included.
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Introduction

ICT (Information and Communication Technology) refers to the integration of
telecommunications (telephone lines and wireless signals), computers as well as necessary enterprise
software, middleware, storage and audio-visual systems which enable users to access, store, transmit
and manipulate information. Information and Communication Technology (ICT) is a term that
encompasses all technologies used to handle telecommunications, broadcast media, intelligent building
management systems, audiovisual processing and transmission systems and network-based control
and monitoring functions. ICT has become an integral part of our everyday lives playing a vital role
in education, business, healthcare, communication and governance. The rapid development and
application of ICT have transformed the way individuals, organizations and governments operate.
ICT has greatly improved teaching and learning. With the help of computers, projectors and online
resources, teachers can create interactive lessons. Students can learn at their own pace using
educational websites, apps and videos. Online learning platforms allow students to attend classes
from anywhere in the world. ICT also helps in research, assignments and exams making education
more flexible and accessible. ICT is a scientific, technological and engineering and management
technique used in handling information, its application and association with social, economic and
cultural matters.

UNESCO (2007) defines ICT as ‘Forms of technology that are used to transmit, process, store,
create, display, share or exchange information by electronic means. This broad definition includes
technologies such as radio, television, video, DVD, telephone (both fixed line and mobile phones),
satellite systems, computer and network hardware and software as well as the equipment and
services associated with these technologies such as videoconferencing, e-mail and blogs.”! OECD
(2002) defines ICT as ‘A diverse set of technological tools and resources used to transmit, store,
create, share or exchange information.”> Cambridge Dictionary offers a more concise definition
of ICT as ‘Abbreviation for Information and Communication Technology for the use of computers
and other electronic equipment and systems to collect, store, use and send data electronically.’?

Language is one of the most powerful tools that humans possess. It is more than just a means of
communication; it is a system of symbols and rules used to express thoughts, ideas, emotions and
information. Language allows individuals to share knowledge, build relationships and create culture.
Language can be defined as a structured system of communication consisting of spoken, written or
signed words and symbols governed by grammatical rules. It is used by people to communicate with
one another and to express their ideas and emotions. Unlike the sounds or signals used by animals,
human language is complex, flexible and creative. It can be used to talk about past events, imagine
the future or describe abstract ideas.

As per Noam Chomsky ‘A language is a set (finite or infinite) of sentences, each finite in length and
constructed out of a finite set of elements.”* Edward Sapir opines that ‘Language is a purely human
and non-instinctive method of communicating ideas, emotions, and desires by means of a system of
voluntarily produced symbols.’s Ferdinand de Saussure writes “Language is a system of signs that
express ideas, and is therefore comparable to a system of writing, the alphabet of deaf-mutes,
symbolic rites, polite formulas, military signals, etc.”®
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Language has several important characteristics. First, it is arbitrary meaning there is no natural
connection between a word and its meaning. For example, there is no reason why a tree is called
‘tree’ in English—it could just as easily be called something else in another language. Second,
language is productive, which means people can create an infinite number of new sentences and
ideas using a limited set of words. Third, language is cultural, passed down from one generation to
the next and shaped by social and historical factors. Finally, language is dynamic. It changes over
time as new words are invented and old ones fade away. Language is essential for communication.
It allows people to understand each other, cooperate and share experiences. Through language, we
pass on knowledge, teach others and express creativity. In schools, language is the medium through
which education is delivered. In literature, it gives voice to imagination. In government and law,
language provides clarity and order. Without language, human society as we know it could not exist.

Ancient languages are those which were once spoken in the past but have no or very few
native speakers today, though they may survive in liturgical or scholarly use. An ancient language is
a language that was spoken and written in antiquity and is no longer in everyday spoken used as a
native language. These languages are often studied through written records, inscriptions and literary
texts and they serve as important sources for understanding early civilizations, cultures and linguistic
development. An ancient language is one that is attested in historical sources from ancient times and
is no longer used as a native language in daily communication. These languages are usually known
to us through historical texts, inscriptions or oral traditions and are often studied for their cultural,
historical and linguistic value. There is no strict formal criterion for making a language ancient. The
conventional demarcation is that ancient languages are those whose earliest attestations or primary
usage occurred before this cut-off. Ancient languages are often those that have outlived the
communities for whom they were a means of communication. As linguist Roger Woodward notes
what distinguishes an ancient language is our awareness that it has outlived those for whom it was
an intimate element of the psyche. These languages include those with early written records and
significant historical or literary importance such as Sumerian, Akkadian, Ancient Greek, Sanskrit,
Latin, Egyptian, Hebrew, Tamil and Chinese among others. Some ancient languages are extinct and
no longer spoken as a native language while others have evolved into modern forms or are still used
in liturgical or scholarly contexts.

The preservation of ancient language refers to the efforts and practices aimed at
safeguarding, maintaining and transmitting ancient languages so they are not lost to time even if they
are no longer used in daily communication. Preserving an ancient language involves:-

e Documenting: Recording grammar, vocabulary, and usage through dictionaries, texts and
audio if possible.

e Studying: Teaching and learning the language in academic, cultural or religious contexts.
e Digitizing: Using technology to store and make materials accessible (e.g., digital archives).

e Reviving: In some cases, trying to reintroduce the language into modern use or ritual
practice.

e (Cultural heritage: Ancient languages carry traditions, stories, values and history of
civilizations.

e Linguistic knowledge: They help scholars understand the evolution of modern languages.
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e Identity and continuity: For communities, preserving ancient languages strengthens cultural
and spiritual identity.

Sanskrit is preserved through religious texts and academic programs. Latin is used in Catholic
liturgy and scientific terminology. Ancient Egyptian is preserved through hieroglyphic studies and
Egyptology. India has arich and diverse linguistic heritage with several ancient languages that have
played significant roles in religious, literary and cultural traditions. These languages are foundational
to many modern Indian languages and continue to be studied for their historical importance.

Major Ancient Languages of India

Sanskrit is one of the oldest and most significant ancient languages of India. It has Devanagari as
the script. Its use includes Sacred texts such as Vedas, Upanishads, classical literature, philosophy
and science. As a form of Legacy, it encompasses mother of many modern Indo-Aryan languages
like Hindi, Bengali and Marathi. Preservation will include teaching and usage in rituals, classical
music and scholarly work.

Pali had the Status of Ancient Middle Indo-Aryan language. It is written in the Script Brahmi
originally. Its Use includes Canonical language of Theravada Buddhism (Tipitaka). It is important
for Buddhist philosophy, ethics and literature. It is Studied by scholars and Buddhist communities
globally. Prakrit is spoken in the areas and group of vernacular Middle Indo-Aryan languages. It is
used in Jain scriptures, dramas and poetry. Types Includes Ardhamagadhi, Shauraseni, Marathi and
Magadhi. It acts as a Bridge between Vedic Sanskrit and modern languages. It is important for the
study of Jainism and early Indian literature.

Tamil is still a living language. Tamil has an ancient classical form. It is written in the Script Tamil-
Brahmi, later Tamil script. Its use includes Sangam literature, ancient poetry, ethics (e.g., Thirukkural).
Itis also recognized as a classical language by the Government of India. Strong literary and cultural
continuity remains to this day. Apabhramsha is seen as a bridge to Hindi, Gujarati and other modern
languages. It is studied in historical linguistics and literature.

Preservation of Language Through the Use of ICT

Languages are vital vehicles of cultural identity, history and intellectual heritage. However, globalization,
migration and the dominance of a few global languages have led to the rapid decline and extinction
of many indigenous and minority languages. According to UNESCO, nearly half of the world’s
7,000 languages are at risk of disappearing. In this context, Information and Communication
Technology (ICT) emerges as a powerful tool for the preservation, documentation and revitalization
of endangered languages.

ICT tools play a pivotal role in documenting languages in both written and oral forms. Linguists
and researchers now use audio recorders, video cameras and digital archiving platforms to capture
the phonetics, vocabulary, grammar and usage of endangered languages. These digital records are
then stored in accessible databases such as the Endangered Languages Project or the Rosetta
Project ensuring that linguistic data is preserved for future generations and scholarly research. One
of the most effective ways to preserve a language is to promote its use among younger generations.
ICT facilitates this through mobile applications, online dictionaries, e-learning platforms and interactive
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games that teach language skills in engaging ways. Applications like Duolingo and Memrise have
introduced lesser-known languages, while community-driven apps often focus on indigenous tongues.
These tools provide learners with convenient and flexible access to language resources regardless
of their geographical location.

Social media platforms offer spaces where users can communicate in their native languages fostering
daily use and visibility. Platforms like Facebook, Twitter and WhatsApp have been localized into
various languages, encouraging users to engage in their mother tongues. Furthermore, user-generated
content on YouTube, blogs, vlogs and podcasts allows speakers to share stories, songs and cultural
practices in their native languages thus creating digital communities around linguistic identity.

Technological advancements in artificial intelligence and machine learning are also contributing to
language preservation. Al is used for automatic translation, speech recognition and language modelling
of underrepresented languages. Virtual archives like the Living Tongues Institute and Language
Archives provide multimedia content, linguistic maps and searchable corpora. These initiatives not
only preserve linguistic materials but also make them widely available to scholars, educators and
native speakers.

Key ICT-Based Efforts in India for Ancient Language Preservation

India is one of the most linguistically diverse countries in the world, home to 22 officially recognized
languages and over 1,600 mother tongues as reported in the Census of India. While this diversity is
a source of cultural richness, it also presents a significant challenge. Many of India’s lesser-known
and indigenous languages are under threat of extinction due to globalization, urbanization and the
dominance of major regional and international languages. In response to this challenge, Information
and Communication Technology (ICT) has emerged as a powerful tool in the preservation and
revitalization of India’s endangered languages. Institutions like the ‘Sahitya Akademi’, ‘Central Institute
of Classical Tamil and Sanskrit universities’ help preserve and promote these languages. Government
and academic bodies are digitizing manuscripts and ancient texts. India recognizes six classical
languages, four of which (Sanskrit, Tamil, Kannada and Telugu) have ancient roots.

One of the primary applications of ICT in India is digital documentation. Government bodies,
academic institutions and non-governmental organizations have been using digital tools to record and
archive the speech, texts and cultural expressions of lesser-known languages. For example, the
People’s Linguistic Survey of India (PLSI) led by linguist Ganesh Devy has digitally documented
hundreds of Indian languages creating a vast resource for future researchers and language
communities. Similarly, the Bhasha Research and Publication Centre has made significant use of
digital archiving to preserve tribal and minority languages across different states. In addition to
documentation, ICT supports language learning and dissemination through mobile applications and
web platforms. For instance, apps like IIT Madras’s ‘Vernacular’ and Google’s Bolo app (now
integrated into Read Along) offer reading and learning assistance in regional languages such as
Hindi, Bengali, Marathi, Tamil and others. These apps use text-to-speech and speech recognition
technologies to help children learn to read and pronounce words in their native languages. Such
initiatives play a vital role in early education and intergenerational language transmission.

In 2020, the Government of India launched the Bhashini initiative, under the National Language
Translation Mission, aiming to build an open-source language translation platform supporting all 22
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official languages and more. Through this initiative, ICT tools are being harnessed to create multilingual
datasets, translation models and voice interfaces, which are expected to empower native speakers
and preserve linguistic diversity on a national scale. Despite these advancements, challenges remain.
Many endangered languages in India lack standardized scripts, trained personnel and financial support
for technological integration. Internet access in remote areas is still limited and there is often a lack
of digital literacy among speakers of endangered languages. Nevertheless, with continued investment
and community involvement, ICT has the potential to significantly transform the landscape of language
preservation in India.

Digital Sanskrit Libraries come under The project called Digital Library of India (DLI) and
Sanskrit Library Project. Its goal is to digitize and make Sanskrit texts accessible online. Thousands
of manuscripts and books available in searchable formats here. Bharatavani Portal was Launched
by Ministry of Education, Govt. of India. The purpose is a multilingual knowledge portal with resources
in and about Indian languages. It contains E-books, dictionaries, glossaries and audio/video material
in Sanskrit, Tamil, Pali and more. National Mission for Manuscripts (NMM) was Launched by
Ministry of Culture. Its focus is documenting and digitizing ancient manuscripts in Sanskrit, Pali,
Prakrit, Tamil and other classical languages. It also has Manuscript Resource Centers, Digitization
and conservation training and Online manuscript catalogue. e-Gyankosh is a Digital repository by
IGNOU, includes courses and lectures in classical languages. SWAYAM is a National MOOC
platform with online Sanskrit and Pali courses.

Mobile Apps and Language Tools like ‘Learn Sanskrit App’ (Android/iOS), Sanskrit Dictionary
apps, Unicode tools for typing ancient scripts are utilized to encourage everyday use and learning of
ancient languages using mobile technology. Virtual Museums and Archives are organized. Institutions
like CDAC (Centre for Development of Advanced Computing) and II'Ts are developing OCR (Optical
Character Recognition) tools for Sanskrit and Tamil manuscripts and Natural Language Processing
(NLP) tools for preservation of ancient Indian languages.

Suggestions

Despite the benefits, the use of ICT in language preservation faces challenges such as digital divides,
lack of funding and limited technical expertise in some communities. There is also a need for culturally
sensitive approaches that respect the intellectual property and consent of language communities.
For ICT to be effective, Initiatives must be community-led and tailored to the unique linguistic and
cultural contexts of the target population.

Conclusion

ICT has opened new horizons for the preservation and revitalization of endangered languages.
Through documentation, education, communication and innovation; technology provides dynamic
and sustainable ways to safeguard linguistic diversity. However, the success of such efforts relies
heavily on inclusive collaboration among linguists, technologists, governments and local communities.
As stewards of the world’s linguistic heritage, we must embrace the potential of ICT to ensure that
no language is left behind in the digital age. Indian government has implemented policies for preservation
of the ancient languages with the help of ICTs such as NEP2020, SPPEL etc. Impact of ICT on
Language Preservation include Wider accessibility across geographies, Youth engagement through
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tech-friendly platforms, Better documentation and Research opportunities and Support for revival
efforts in academic and cultural settings.
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Abstract

The various measures and practices of Buddhism and Buddhist monks to conserve ecology and
environment are the main subject of this article. One of the primary objectives of Buddhism is to
reduce suffering, even if it is caused by the damage to nature and environment. This article describes
how poor environmental conditions in Thailand have affected the quality of life of rural residents and
what measures a small group of Theravada Buddhist monks have taken to improve it. Nature and
economy are interconnected and an integral part of each other, not just in Thailand. The issue
focuses on what concept of sustainable living should be maintained. Government efforts to remove
farmers from national forest reserve lands either for the sake of conservation or commercial
exploitation of profitable forests have affected the living standards of rural population. Apart from
maintaining the relevance and importance of religion in a world changing due to industry and modernity,
ecology monks work to raise environmental consciousness among the local population and Thai
people through their religious activities. He emphasizes a religious approach on how we can protect
the ecology and environment through various measures and actions.

Keywords-Buddhism, Theravada Buddhism, ritual, Thailand, environmentalism, industrialization,
modernization.

Introduction

To highlight the sensitive and important regional and global issues of ecological degradation and
deforestation, the Buddhist ecology movement is gaining popularity among the masses through
Buddhist monks, not only in Thailand but also in other Buddhist countries. Buddhists who support
this movement believe that their religion is very useful for disseminating ethical and useful principles
for ecological conservation to the masses. This article focuses on the practical application and
activities of Buddhism and ecology by Buddhists, especially monks. The place of Buddhism in Thai
culture is being re-examined as it is being used to support social activism and conservation. Looking
at how rituals such as planting trees strengthen the movement and give it moral, social, political and
economic strength.

According to Buddhism, “Ecology monks are those who actively participate in environmental and
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conservation efforts and who address the suffering that results from environmental degradation.”
Buddhism emphasizes the elimination of suffering, which is primarily caused by ignorance, greed
and hatred. Monks believe that humans, driven by greed and development, industrialization and
consumerism, are ultimately responsible for the destruction of forests, air and water pollution and
other environmental crises. They believe they have an obligation as monks to combat these injustices.

Support for environmental ethics in Buddhism and the fundamental ideas of environmental ethics
within the religion have been a major topic of scholarly discussion. Buddhism promotes ecology,
drawn from sources such as the Pali Canon. Other research has focused on forest monks in Thailand
and Sri Lanka, who value the forest and the Sangha (monastic life), but do not engage in direct
environmental action.

A few studies look at the connection between Buddhist ethics and ecological ideas. For instance,
they consider how Buddhist ideas about life protection in general encourage the preservation of
plants and animals on temple grounds. These studies have largely overlooked the conscious efforts
of Buddhists to actively engage in addressing the environmental crisis beyond the intrinsic connection
between Buddhist teachings and nature, despite the importance of comprehending the scriptural
basis of ecology and how everyday practice aligns with conservation. The reaction of a small group
of Theravada Buddhist monks to Thailand’s catastrophic environmental catastrophe and its effects
on rural populations are examined in this essay.

The environmental and political circumstances

Notwithstanding assertions that Buddhism has been “co-opted to argue the case for a more
environmentally friendly approach to development,” it is impossible to overlook Thailand’s terrible
environmental circumstances and how they relate to growth. The monks’ efforts to alleviate the
negative effects of environmental deterioration on rural dwellers’ quality of life will be illustrated in
the parts that follow. Along with other environmental difficulties like the rapid deforestation, political
issues also include access to and control over natural resources, particularly land, forests, and water.
Deforestation is the main focus of this piece because it is important to the rural people with whom
the monks contact, but it is only one facet of a complicated environmental situation in a country that
is changing quickly economically.

Except for Nepal and probably Borneo, Thailand has the fastest rate of deforestation in Asia.
According to official statistics from the Royal Forest Department (RFD), 53% of the country was
covered by forests in 1961, when the current push for economic expansion really started going. This
percentage fell to between 25 and 29 percent by 1986. According to estimates from non-governmental
organisations (NGOs), the current rate is as low as 15%. These numbers show a decline from
1913’s about 75% forest cover.

The definition of the forest is mostly to blame for the discrepancies between the official numbers
and the NGO estimations. Even though a significant amount of the forest reserve has been removed,
the RFD still encompasses those lands. They also contain productive and profitable forested areas,
such eucalyptus forests and monoculture crops. These places are rarely designated as woods by
environmental NGOs. Even those that still have forest cover (often secondary forest) are typically
occupied by small-scale farmers who either relocated there in quest of land or already there when
the government declared the area as forest reserve property. This is the issue with forest reserve
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lands. Despite the fact that they rely on the land for their livelihood, these people have no legal claim
toit.

Thailand’s economic and natural environment are interwoven. The preservation of land and resource
access, along with sustainable livelihoods, are the most pressing concerns. Whose idea of what
constitutes a sustainable lifestyle should be maintained is the primary source of conflict.

From rural poverty to Bangkok’s economic growth and consumerism, deforestation has a wide
range of underlying political and economic causes. They consist of commercial logging. The
impoverished gather wood to produce charcoal in remote places. In order to participate in the
market economy, rural communities were urged to clear more forest, which enhanced the production
of cash crops at the expense of natural forests. The building of roads to improve access to the
forests and reduce the number of hiding spots for the Communists led to deforestation during the
Communist insurgency that occurred in isolated forest areas prior to 1980. The land-seeking farmers
quickly overran the protected woodlands. Over the past century, this building process has connected
Bangkok with the country’s outlying provinces, expanding access to formerly unreachable locations.
Because the forests (Paa and Theuan) were traditionally viewed as wild or untamed and available
to the general populace as common land to be brought into civilisation and productivity, cultural
viewpoints also encouraged destruction. Deforestation and rural people’ assimilation into the political
mainstream were both impacted by these issues. The quality of life of the rural populace is impacted
by both environmental deterioration and governmental policy constraints, particularly the government’s
efforts to force farmers off national forest reserve lands in favour of either conservation or the
commercial exploitation of profitable forests. In the name of their religious obligation and practice,
some monks have been motivated to behave appropriately by these concerns.

Ecological monks

The Buddhist ecology movement in Thailand is centered and based on self-proclaimed ecology
monks, or phranaknuraksa. Some of these environmental activists also focus on protecting dwindling
forests, watersheds, and wildlife. Rather than studying the canon, their efforts promote a reexamination
of scriptures within the framework of environmentalism, which serves as a key factor in conservation.
By examining how ecology monks’ plans relate to Buddhism, their reinterpretation of religious
concepts, the role of the Sangha, and the functions of Buddhist rituals in this process, we can gain a
better understanding of the current ecology movement in Thailand and other Buddhist countries.

Due to the growing number of environmentalists and those highlighting these issues in the country,
the number of monks involved in Thailand’s ecology movement has increased, but it is still very
small. Given their respect in Thai society, it is quite likely that the Sangha will participate in
environmental campaigns. An example of this is the 1991 investigation of the ecology project carried
out in Nan Province in northern Thailand. Under the direction of a Buddhist monk, the project aimed
to create a protected forest by sanctifying the largest tree remaining in the forest. To further their
cause, eco-monks across Thailand are reinterpreting Buddhism and changing Buddhist ceremonies,
as the tree consecration reflects. Their main aim is to raise environmental awareness among the
local population and Thai people in general, as well as to maintain the relevance of the religion in a
world that is rapidly moving towards modernization and industrialization.

The monks who study ecology represent several sections of the Thai Sangha. Some of them are
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based in urban temples and provide scholarly analysis and biblical basis for the movement, but they
do not actively participate. Most activist monks come from rural areas, where environmental problems
are most prevalent. They belong to the Mahanikai and Thammayut sects. A few who are positioned
in the Sangha hierarchy, like PhraPhothirangsri in the province of Chiang Mai, are inspected and
condemned more than monks who are less well-known. Few of the environmental monks are members
of the more conservative severe break-away sects, such as the Santi Asoke or Thammakaay
movements, which offer an alternative to the Sangha’s traditional practices. It is impossible to
overlook the political aspect of the issues, even though the majority of monks attempt to steer clear
of overtly political remarks. Most regional and even national environmental NGOs, one of the main
centres of political resistance in contemporary Thai society, provide support or other forms of
assistance to monks.

Environmental monks, who see their role as Buddhist monks as encouraging human responsibility
for the natural environment, were born from development monks. They profess a branch of faith
that highlights the connection between Buddha and nature. Despite the fact that many of these
monks work alone on conservation initiatives, they share knowledge and expertise, participate in
local and national training programs, and keep track of the work of other monks. Monks have
formed cooperatives to work on environmental projects. The monks’ teachings and conservation
work have influenced the way Thai culture views Buddhism and the way it is practiced. Their
actions have attracted significant media attention, raising public awareness of the nation’s
environmental duties.

Many eco-monks have faced criticism from the government, developers, and more conservative
sangha members for engaging in political activities and problems that are deemed unsuitable for
Buddhist monks, such as opposing the building of hydroelectric dams. In contrast to monks in Burma,
Sri Lanka, Tibet, and Vietnam, who seldom ever express political opinions or challenge the government,
the Thai Sangha has a conservative past. The activity of the development monks, particularly the
ecological monks, has called into question Thailand’s increasing industrialisation and consumerism
as well as some of the government’s development policies. Many of their detractors, many of
whom stand to gain from Thailand’s present course of growth, believe the Sangha should stay out of
politics and the economy and just pursue spiritual endeavours. The Sangha hierarchy is among many
who worry that such potentially divisive actions could impair the Sangha’s capacity to offer moral
direction to the broader population.

The environmental monks contend that it is their obligation as Buddhists and as monks to do so,
regardless of how others react to them. Buddhist ecologists emphasise how they relate to the
Buddha’s teachings on nature, the core tenets of Buddhism, and his counsel to end suffering in the
world. Buddhism is practiced by these ecologists. They contend that their movement converts the
core concepts of Buddhism into language that is relevant to contemporary society, as opposed to
promoting a completely new school of Buddhism. They interpret this as a shift towards “radical
conservatism,” which goes back to the Buddha’s primary teachings and applies them to modern
circumstances. Promoting ecological consciousness beyond national and sectarian boundaries is the
goal of this movement, which is not just in Thailand. It is a part of the Buddhist movement worldwide.

Becoming sensitive and aware of ecology and the environment, and raising awareness among the
laity, has long been a priority for monks in Thailand. The Buddhist ecology movement has only
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recently come together as a coherent, well-organized force. The movement’s organizing strength
and growing cooperation and communication among monks across the country have increased
public awareness of it, support for its strategies, and the legitimacy of the monks’ actions. The
activities of Phrakrupitak Nanthakhun of Nan Province, the monk in charge of the related tree
ordination, serve as an example.

Historical context

Living in a rural mountain village affected by deforestation, cash cropping, and consumerism inspired
Phrakhru Pitak to promote tree planting and other environmental activities. After being ordained in
the mid-1970s, Phrakhru Pitak became concerned about rampant logging by large corporations, the
cutting down of watersheds by northern Thai farmers to grow maize, and the resulting damage to his
village. In order to cultivate maize as a secondary source of income, residents had to continually
clear the forest. Additionally, maize itself degraded and ruined the soil, requiring more logging for
agricultural land. Severe drought and lack of work caused adults to migrate from his district to
Bangkok, leaving the district vulnerable to extreme drought and poverty. The monk spoke about
ecological conservation for years, emphasizing how the natural and social environments are
interdependent and how humans have a duty to one another.

Phrakhru Pitak preached, yet the destruction continued. Villagers would come to him to listen to his
sermons and perform virtue-based acts to clean up the area before leaving for their homes. People
were either too disorganized or too fearful of retribution, so they did not resist the deforestation
companies. They did nothing, knowing that their actions, their regeneration, poverty, and environmental
disaster were all interconnected. Phrakhru Pitak met Phrakhru Manas in the early 1990s, a monk
from Phayao Province who is known for performing the first symbolic consecration of a tree to
raise people’s awareness of environmental responsibility. In June 1990, Phrakhru Pitak funded a
tree consecration in his hometown’s community forest to promote environmental awareness instead.
He held a second ceremony two years later in July 1991 to sanctify the forest that surrounded ten
additional settlements.

The monk’s projects, which included educating villagers about environmental issues for several
months, teaching young temporary novices about the natural environment, advocating for alternatives
to growing maize as a cash crop, and establishing a youth center for protected community forests,
were far more extensive than these ceremonies. To protect the forest, Phrakhrupitak supported
self-reliant development initiatives, such as integrated agriculture, which emphasized planting for
sustenance rather than for sale. Economic alternatives had to be made to guarantee people’s
cooperation in protecting the forest since it provided a large portion of their income. To maintain
support for the programs, local committees were also established to protect the forests, prevent
encroachment on sacred areas, and assist ongoing ecological projects.

The tree consecration was the focus of the Prahkrupitak’s conservation initiative. The event inspired
emotional and spiritual dedication, it also inspired discussions with villagers before the consecration
and the conservation initiatives they planned. Buddhist symbols were widely used during the event
to emphasize the ethical basis of conservation.

Tree consecration ceremony

Many members of the Buddhist ecology movement hold tree consecration ceremonies, or buatonemai,
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to inspire spiritual commitment to protecting Thailand’s forests and watersheds and to raise villagers’
awareness of the country’s rapid environmental destruction. Mass consecrations have been held in
an effort to mobilize the public and raise awareness. It is also an attempt to make the government
aware of how some of its ambitions for economic expansion will affect the environment. (In March
1991, more than fifty monks and laymen traveled to a national park in the southern province of Surat
Thani and wrapped monks’ robes around every large tree in the rainforest that was at risk of being
destroyed due to dam construction.) By participating in tree consecration ceremonies, which are
mainly held at the local level, villagers demonstrate their support for Buddhist ceremonies to sanctify
and protect the forest. The monks’ rules restrict how they may use the forest, by prohibiting the
removal of any tree or the intentional killing of any animal.

In July 1991, Phrakrupitak Nanthakhun sponsored a tree-planting event in Nan Province, northern
Thailand. The tree planting was the result of one aspect of a larger conservation effort, but the
actual ceremony lasted a day and a half. More than twenty monks from Nan and other northern
provinces were invited by Phrakrupitak to help with the ritual. Phrakrupitak consulted and involved
members of the province’s Sangha organization, particularly the senior monk in each of the three
subdistricts of the ten participating villages, the district officer, and other local bureaucrats, to secure
the support of the Sangha hierarchy and local government for the project’s success. The ceremony
was attended by many representatives of the local government and Sangha leadership. Phrakrupitak’s
contribution to convincing the government and Sangha hierarchy of the project’s importance is
significant because most of the socially active monks undertake independent and sometimes
controversial work. The evening before the ceremony, slides were shown to the villagers by Wildlife
Fund Thailand, a branch of the World Wildlife Fund. They gave greater legitimacy to the work of the
Phrakhrupitak and brought the effort to a national level. One of the largest environmental NGOs in
Thailand, the WFT enjoys royal patronage. The monks’ effectiveness depends on their cooperation,
but this also presents political problems as many NGOs are critical of government policy.

The distribution of forest robes, a traditional practice known as thoutphapa, was a modified version
of the ceremony’s morning ritual. Traditionally, Thai laypeople provided robes, cash, and other
necessities to monks for their religious merits. The money collected helps maintain the monks and
the temple. Since the 1980s, the practice has become widespread across the country as a means of
raising funds for regional development initiatives. Monks award merits to individuals who make
offerings, and they allow laypeople to start local credit unions or village cooperative stores. Because
of the religious implications of the funding source, laypeople are usually more committed to such
initiatives; they benefit from the first donation given during the phaparite as well as from supporting
a development project approved by the monks.

The event took on a new dimension thanks to the Phrakhrupitak. About 12,000 saplings were donated
to the monks by some affluent clients and several nurseries close to the provincial seat. Many more
developments took place besides the donation of saplings. Three groups of villagers representing
three sub-districts of the ten participating villages displayed gifts. They did not dance, drink alcohol,
or play the traditional music that is usually associated with the Phapah procession, but they did carry
model trees along with small offerings of money and supplies. Instead, all three groups presented a
prepared play summarizing their recommendations for protecting the forest. Two were simple; for
example, one group imitated the action of planting a sapling. Of the three, the political critique was
the most dramatic. All conservation initiatives are inspired by political discussion surrounding forest
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conservation and business interests engaged in forest destruction. However, such open discussion
on these topics is rare, especially in a Buddhist ceremony. All three performances highlighted the
importance of villagers protecting the forest.

The plants were sanctified and merit was given to donors and participants when the Phrakripitaka
formally accepted the forest robes and the highest-ranking monk present received the saplings.
Some were planted on temple grounds and in tree planting sites. Most were given to residents to
plant in areas that had been cleared. These trees were fruit-bearing and other attractive species that
did not need to be felled, chosen according to the model set by the phapa rituals held for growth and
to raise wealth. They were further protected by the fact that the monks presented and blessed them,
since peasants viewed cutting them down as a religious shame (bap).

After the tree planting ceremony at the temple, the participants travelled five kilometres through
hilly terrain to the tree to be blessed. The site had already been prepared by villagers and volunteer
workers, and more than 200 individuals and over 20 monks attended. At the foot of the huge tree
was a four-foot-high Buddha statue supported by concrete. The site had been cleared of dense
vegetation, and a tent had been erected for the monks. According to Phrakhrupitak, the tree was not
very big or tall when he travelled eight kilometres through the dense forest from his village to the
school more than 20 years ago. Being the tallest tree, it was now easily recognisable. It was surrounded
by kilometres of forest and hills filled with cornfields.

It is important to note that the monks did not pretend to ordain the tree during the event. This is
because only individuals are given this position. The ritual was meant to remind people that nature
must be respected and treated with the same respect as people so that it can be preserved for future
generations. The ordainment provided an opportunity to strengthen spiritual ties to forest conservation
and to activate the importance of conservation. The relationship between the environment and the
Buddha, as well as the relationship between rural life and forest conditions, were major themes of
Phrakhrupitaka’s speech during the event.

During the ritual two monks wrapped orange robes around the tree trunk to sanctify it, which
occurred at the same time as a new monk receiving robes. The robes served as a reminder that it is
inappropriate to harm or destroy trees or any other forest element. The sacred cloth was also
wrapped around Bodhi trees, the tree under which the Buddha attained enlightenment. In these
instances, the tree was already revered; the cloth honored the tree rather than sanctified it. The new
aspect of this event was how the ritual gave the trees a status that was not previously accorded to
them.

The ceremony involved sanctifying the water in the monks’ alms bowl, as is done for initiation. The
monks chanted, a small picture of the Buddha was placed in the bowl and candle wax dripped into
the water. It is customary to sprinkle this holy water (nammon) on those present, to bless them.
People are extremely careful to get a few drops of the monk’s water, as it is considered an extremely
powerful element. This time the Phrakhrupitaka made a special use of holy water. To show their
dedication to protecting the forest, ten headmen from ten villages drank a little of the water in front
of the huge Buddha statue. An innovation that gave environmentalism a moral basis was the use of
areligious symbol to support such an oath. In the end, it affected one’s rebirth or even the quality of
life during this lifetime, turning preserving or destroying the forest into a karmic deed. Good merit
(bun) would be awarded for preserving the forest, while negative merit (bun) would be awarded for
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destroying it. It also depended on the villagers’ faith in the holy water’s magical abilities; breaking
the headmen’s vow was implied to be an act of defiance of the authority gained via its use, even
though there were no explicit repercussions.

The plaque that was affixed to the tree before the ordination-the one that, by itself, poses the most
challenges or is subject to the widest range of possible interpretations-may be the most educational
feature of the occasion. The location and content of the sign were not explicitly mentioned, and
there was minimal fuss throughout the procedure. Presenting it to Thais, however, always generates
the most interest and conversation. The sign reads, “To destroy the forest is to destroy life,” or
simply, “To destroy the forest is to destroy life.” It is troublesome since the term “chaat” (life) has
many ambiguous connotations that are all connected in some way to the conservation issue. “Chaat”
can refer to a country, birth, or life. (In addition to rebirth). The country, a person’s rebirth, or life
itself are all destroyed when the forest is destroyed.

From the perspective of environmentalists, whose concerns do not usually have religious or nationalist
connotations, the first sense is most apparent. However, it reflects the Buddhist belief that all beings
should be respected and protected, since any being could at some point be a person’s mother. The
second interpretation invokes the idea of karma and refers to harming one’s rebirth. It suggests
that cutting down the forest is a sin that will have a detrimental effect on one’s subsequent rebirth.
The third and most complex approach is to eradicate the nation. It arouses nationalistic feelings by
drawing comparisons between the state of the state and the state of the jungle. It uses three ideas
that are the pillars of Thai identity: nation (chat), monarchy (mahakaset), and religion (satsana). This
interpretation is also not quite clear. By doing this, the country is urged to uphold its moral obligation
to preserve the forest and to win over the villages’ allegiance to the king and the country. It is
unlikely that this suggested meaning was added by accident, considering the political implications of
the conservation issue.

The word “chaat” used in the sign communicates the importance and profundity of the tree ordination.
Religious ideas are being reframed to support environmentalism, which is ethically connected to
local, state, and federal political and economic concerns. PhrakhruPitak went above and beyond his
customary responsibilities as the moral and spiritual leader of the lay villagers during the ordination
and the greater project of which it was a part in order to embrace an activism that demanded
political participation. Every project that ecology monks oversee repeats the same kind of role
extension, from tree ordinations and the creation of sacred communal forests to tree-planting
ceremonies, exorcisms, and long-life rites at regions at risk from ecological calamity.

Environmental ethics

Politics and other contemporary problems are not intended to interest monks. However, the ecological
monks believe that environmental destruction is a major contributing factor to their primary issue,
which is human misery. Politics and other contemporary problems are not intended to interest monks.
However, ecology monks believe that environmental destruction is a major contributing factor to
their primary issue, which is human suffering. As monks, they believe it is their duty to help people
overcome their suffering and to draw attention to environmental issues. According to Buddhist
doctrine, ignorance, greed, and hatred are the main reasons people suffer. These ills, such as people’s
greedy pursuit of financial wealth or the careless exploitation of natural resources to satisfy ascetic
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needs, are destroying the forest. They believe it is their responsibility to modernise old religious
beliefs and rituals in order to win the villagers’ support and dedication to their ecological goals.

Before Thailand’s fast industrialisation, which became a national goal during World War 11,
environmental devastation was not a significant problem in the country. Nevertheless, despite the
early efforts of environmental NGOs like Wildlife Fund Thailand and the Project for Ecological
Recovery, awareness of the need to protect nature did not grow until the 1980s. The movement has
progressed to a new level since the ecological monks noticed the problem in the late 1980s. The
conflict between developers and environmentalists has been elevated to a moral level and is no
longer only a political or economic one. The monk is concerned about the suffering that humans and
animals suffer as a result of the destruction of forests and water bodies. The monks are interpreting
the texts to support their activities since it is a moral matter. To include lay peasants in the campaign,
they are also modifying customary symbols and rituals.

The Ecology monks must reconcile their new role as social activists with their long-standing duties
as spiritual leaders. In an effort to refute the assertion that their environmental activities are unsuitable
for monks, they are purposefully utilising the former to support and even defend them. Traditional
religious ideas, therefore, are closely linked to symbols and moral discussions of political and economic
issues. Even though certain events, like tree ordinations, mainly target local communities, the creative
utilisation of traditional rites, like as the procession and skits that follow the phaapaatonnemai ceremony,
raises the problem on a national political level. with the use of phrases like “chaat.” The monks’
concerns about forestry and conservation challenge the authority and duty of the federal, state, and
local governments.

In the same way, religion is changing and even coming under scrutiny. Due to growing government
participation in lay life through schools, better healthcare, development projects, and other areas,
Buddhism in Thailand has lost some of its relevance in day-to-day living over the past century. The
Buddhist ecological movement is preventing Buddhism from relegating itself to a supporting role in
Thai society by making the job of development its paradigm. It urges the Thai people and the Sangha
to reevaluate their duties and refrain from complacency or merely carrying out rituals that don’t
directly lessen suffering in day-to-day existence. Buddhists are compelled to consider the causes of
people’s suffering, even if they are divisive or controversial. The goal of activist monks is to alleviate
suffering and maintain the importance of the Dharma in society, but this has also raised concerns
and a need to re-examine the Dharma’s own purpose.

Traditional Buddhist practices like ordinations and the phaapaa ceremony, as well as the use of
potent religious imagery like holy water, monks’ robes, and the implication of words like “chaat” in
the plaque on the ordained tree in Nan Province, are used to both uphold and challenge traditional
religious beliefs and practices in Thailand. The environmental monks are reacting to what they
believe to be threats to their social standing or unavoidable changes in it. They are working through
social relations between the Sangha and local people, as well as classic Buddhist ideas such as
merit-making and karmic retribution. As a result, their position is also an attempt to practice the aims
of Dharma and theology, and to establish a relationship between the state and Dharma. (and its
followers) are all evolving. The case of the plantation in Nan exemplifies the relevant social, political
and economic challenges, as well as the scale at which the biggest and most important changes are
taking place.
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Buddhist engagement with environmental concerns

Buddhism’s primary objective is to alleviate suffering, or dukkha or pall as it is termed in Buddhism.
The concept of dukkha is “suffering misery; woe; pain; sickness; sorrow: trouble”. According to the
prominent Thai academic monk, these include unease, discontent, a troublesome circumstance,
tension, and conflict. The cornerstone of Buddhist theology is the Four Noble Truths: there is suffering,
there is a cause of suffering, and there is an end to it. The Eightfold Path is the path that leads to the
cessation or end of suffering. The philosophical idea includes connection to a sense of self as well as
mental and bodily distress. Philosophical and socially active forms of Buddhism view suffering
differently and take different tacks in minimising it. Suffering has long been seen in Buddhism as a
philosophical, spiritual, and metaphysical social interaction state. Adversity in the political, social,
and economic spheres is also included by Buddhists. To end suffering in the present, activist Buddhists
have focused on social and political concerns that affect people’s lives, especially those who have a
bleak impact on society. In addition, there is the philosophical eradication of suffering (also known
as wibbana, pall, or illumination). For them, being a Buddhist means fighting for social justice.
ThichNhatHanh is credited with coining the phrase “engaged Buddhism”. He used Buddhist teachings
for social justice and peacebuilding during the Vietnam War in the 1960s. In the middle of the 20th
century, engaged Buddhism began to gain popularity as a way to address contemporary societal
challenges in various Buddhist societies. At first, Buddhist-influenced campaigners concentrated on
regional problems and populations. In addition to bringing capitalism and multinational firms to
Buddhist nations, globalisation also brought opposing viewpoints to the commonly held notions of
rapid economic growth and extensive economic development. As a result of this process, Buddhists
concerned about social issues began helping each other in many countries. The International Network
of Engaged Buddhists (INEB), a non-profit organization that unites Buddhists around the world who
are concerned about social justice, was founded in 1989 by Thai social activist Sulak Sivaraksa.
Ideas and information are shared at INER conferences and in the magazine. New local acts were
inspired by Seeds of Peace. Socially active Buddhists whose work is informed by Buddhist philosophy
are helping to rethink the use of Buddhism in the modern world.

The impact of environmental deterioration on all living forms is one of the many themes that active
Buddhists are engaged in. The concept of applying Buddhism to environmental problems was not
developed by Thai environmental monks. Buddhists in Asia and America cite scriptures that show
reverence for nature and highlight ecological engagement as essential to Buddhist teachings. His
God For instance, American Indian Buddhists use Buddhism in a variety of ways to communicate
their responsibilities and concerns about water use, deforestation, and nuclear waste. When the
Dalai Lama called for Tibet to become a place of peace, he also mentioned environmental concerns.
Jiyul Sunim, a Korean nun, was also against the construction of a railway tunnel that would destroy
a sacred mountain. Over the past few decades, a movement has emerged outside the Buddhist
community that connects many religions with the environment.

The great majority of material on Buddhism and environmentalism is philosophical in nature and
addresses these issues. A portion of it challenges assertions on the veracity of early Buddhism or the
Buddhist writings. In response to these critics, others provide a thorough exposition of the philosophical
foundations of Buddhist environmental concerns. Ironically, the majority of this literature is still
abstract. Socially engaged Buddhism’s ultimate goal is to eradicate suffering everywhere.

92 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



Conclusion

This dynamic, constantly changing process is currently ongoing. As it tackles specific instances of
environmental destruction brought on by plans for economic expansion or governmental policies, the
Buddhist ecology movement keeps expanding, gaining momentum, and becoming more contentious.
To accurately assess the movement’s impact on Buddhism and ecology, as seen and practiced in
China, one must take into account the reactions of the government, businessmen, ordinary Sangha
members, and the Sangha hierarchy. Despite some attempts to use Thai Buddhism as a conservative
force to maintain the status quo and official policies, it is undeniably growing and has the potential to
influence social and environmental change in Thailand. It is unclear how far these programs will go,
how successful they will be, and what improvements will actually occur.

Not everyone accepts the Buddhist environmental rites and activities developed by Thai monks.
Because many environmental problems have an economic basis, efforts to address 25 structural
factors — such as helping farmers escape the debt that forces them to cut down forests — essentially
transcend political boundaries. The programs place equal emphasis on environmental circumstances
and their impact on individuals. This also applies to Buddhist environmental initiatives abroad, such
as opposing nuclear waste storage, weapon development, and energy in the United States,
demonstrating against damaging, large-scale construction projects in South Korea, and attempting to
stop forest destruction in northwest Cambodia. Teaching people how to live sustainably through
integrated and organic agriculture, as is done in Thailand, Japan and the US, for example, can have
political ramifications, even if they are less concerned about fighting big business or state development.
Large corporations attempt to persuade farmers to plant cash crops for profit and to use chemical
fertilisers, insecticides, and herbicides to promote growth and eradicate pests.

Motivated by teachings, interested Buddhists create imaginative interpretations that serve Buddhist
and environmental goals.

Simon Levin, a biologist, stated in The Chronicle of Higher Education that “Ecology, the unifying
discipline in integrating knowledge of life on our planet, has become the important science in knowing
how to preserve it.” Assuming that ecology can be exploited, we begin to identify the relationship
between Buddhist practices and ecological aims. By researching ecological science and closely
assessing how their actions affect the environment, Buddhists can apply their environmental teachings
to reduce suffering globally and support environmental conservation.
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Abstract

This chapter explores Indian classical music as an epistemological and sacred discipline within the
broader framework of the Indian Knowledge System (IKS). Rooted in the concept of Nada Brahma—
sound as the divine creative principle—Indian music integrates metaphysics, psychology, mathematics,
and aesthetics. Far from being limited to artistic expression, raga and tala function as precise systems
of knowledge that engage with consciousness, time, and emotion. Drawing from foundational texts
such as the Natya Shastra and Sangita Ratnakara, as well as oral traditions of pedagogy and
performance, the chapter outlines how music has served not only as an expressive art but also as a
scientific and spiritual tool.

The discussion covers key philosophical and structural components of music—sound theory, emotional
cognition (rasa), rhythm mathematics, and harmonic proportion—while also highlighting its roles in
healing (raga chikitsa), yoga, devotion, and intergenerational learning. Special attention is given to the
contributions of women and the oral transmission of musical traditions. The chapter also explores the
global impact of Indian music in contemporary fields such as music therapy, cognitive science, and
cultural sustainability.

By situating Indian classical music within the IKS framework, the chapter repositions it as a dynamic
repository of indigenous knowledge. It argues for its revival not as a nostalgic return to tradition, but
as a living system with contemporary relevance to education, wellness, and cross-cultural dialogue.

1.Introduction: Music as Epistemology in Indian Tradition

Indian classical music has always been regarded as more than mere entertainment. It occupies a
central place within the Indian Knowledge System (IKS) as a form of sacred epistemology. The
concept of “Nada Brahma”—sound as the ultimate reality—originates in the Rigveda and later
becomes foundational in metaphysical and yogic traditions (Rao, 1999, pp. 11-23). Music, particularly
the structured sound patterns of raga and téla, is seen as a path to transcendental knowledge and
spiritual elevation.

Unlike Western epistemology that often separates art from science, Indian traditions recognize the
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cognitive, emotional, and spiritual dimensions of music as part of a unified understanding of
consciousness. The idea that creation itself began with sound places music within the very framework
of cosmology and metaphysics (Saxena, 2006, pp. 45-67).

2. Philosophical Foundations: Nada, Raga, and Tala

Nada, or primordial sound, is divided into two categories—ahata (struck sound) and anahata (unstruck
sound). This classification correlates with sensory and transcendental experiences respectively
(Saxena, 2006, pp. 69-75). Raga, a melodic framework, is designed not only for musical expression
but also to invoke specific moods and states of consciousness (Subramanian, 2007, pp. 21-38). Téla,
the rhythmic cycle, represents the dimension of time and is intricately linked with cosmic rhythms.

Régas are associated with times of day, seasons, and emotional states, indicating a sophisticated
aesthetic psychology developed through centuries of empirical and intuitive inquiry (Rowell, 2015,
pp- 89-103).

3.The Natya Shastra and the Science of Emotions (Rasa)

The Natya Shastra by Bharata (circa 2™ century BCE) is the foundational text that links performance
arts with psychology and epistemology. It outlines the theory of rasa—the essence or flavor of
emotion—which arises through the interplay of musical notes, rhythm, and expressive gesture (Ghosh,
1961, pp. 147-159).

The rasa theory articulates how art transforms ordinary experience into aesthetic insight and
ultimately spiritual awareness. The nine rasas—such as ce[Egara (love), hasya (humor), and karuGa
(compassion)—are achieved through controlled modulation of voice and rhythm. This scientific
approach to emotion through music establishes a formal Indian theory of aesthetic cognition (Masson
& Patwardhan, 1970, pp. 94-116).

4. Sangita as a Triad: Gita, Vadya, and Nritya

Indian classical music is part of the broader triad of Sangita, which includes vocal music (gita),
instrumental music (vadya), and dance (nritya). These elements are not isolated art forms but are
understood as interdependent manifestations of rhythm and emotion (Raghavan, 1978, pp. 56—80).

This integrated structure reflects a holistic view of human expression where bodily movement, auditory
pattern, and vocal modulation are united in service of spiritual and intellectual development. Each
form embodies bhava (feeling) and is rooted in precise technical disciplines—such as tala structures
and microtonal intonation (Shruti)—that require years of training and reflection (Viswanathan &
Allen, 2004, pp. 22-39).

5. Music, Yoga, and Healing

Indian classical music has long been associated with healing and meditative practices. The ancient
science of raga chikitsa refers to the therapeutic application of specific ragas to balance the mind
and body (Sairam, 2006, pp. 12-27). It is based on the idea that musical vibrations influence the
human energy system, including the chakras and doshas.

Yogic texts such as the Hathayoga Pradipika also reference sound as a means of focusing the
mind and entering deeper states of consciousness. Nada yoga, or the yoga of sound, uses sustained
vocalization and resonance to access subtle inner awareness (Joshi, 1992, pp. 43-58). Contemporary
research has supported these ideas, showing how Indian music affects heart rate, stress, and emotional
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regulation.
6. Mathematics of Music: Rhythm, Proportion, and Harmonics

Indian music is deeply mathematical in its design. The tila system—based on cycles of beats and
sub-beats—is a sophisticated method for organizing time. Composers and performers often engage
in layakari (rhythmic improvisation) that involves mathematical calculations and permutations (Sharma,
1990, pp. 34-56).

Ragas themselves are structured according to rules of note hierarchy, microtones, and intervallic
relations. This geometrical and numerical structuring reflects the Indian affinity for embedding
cosmological and logical principles in artistic forms (Rowell, 2015, pp. 112-129).

7. Music and Devotion: Bhakti, Sufism, and Tantra

Indian music has been a profound vehicle for devotional expression. The Bhakti and Sufi movements
used music not only to communicate with the divine but also to transcend sectarian boundaries.
Saints like Mirabai, Kabir, and Bulleh Shah composed verses meant to be sung in specific ragas,
blending spiritual ecstasy with melodic form (Katz, 2001, pp. 77-96).

Tantric traditions also employed sound and vibration in ritual practices, believing certain notes and
mantras to be spiritually potent. The blending of metaphysical devotion with musical discipline makes
Indian music both a spiritual path and a philosophical inquiry (Beck, 1993, pp. 143-158).

8. Women and Oral Transmission in Musical Pedagogy

While textual traditions have often centered male scholars and performers, women have played a
critical role in preserving and transmitting musical knowledge through oral traditions. In temple cultures,
court music, and devotional contexts, women served as teachers, composers, and performers
(Subramanian, 2007, pp. 101-118).

The devadasi tradition, although later marginalized, was historically a vital institution for music and
dance education. Matrilineal training systems, particularly in South Indian gharanas, ensured continuity
and innovation through female lineages (Allen, 1997, pp. 59-74).

9. Global Resonance and Contemporary Musicology

Indian classical music today influences global music, neuroscience, and healing arts. Fusion genres,
collaborations with Western classical and jazz traditions, and music therapy research have brought
Indian ragas into interdisciplinary and international conversations (Beck, 1993, pp. 166—183).

Scholars are increasingly recognizing the sophisticated cognitive models embedded in Indian music
theory, including its application in cognitive science, acoustic modeling, and consciousness studies
(Viswanathan & Allen, 2004, pp. 89—-110).

10.Conclusion: Reinstating Music as Knowledge in the 21%* Century

Indian classical music offers a uniquely integrative model of knowledge—one that combines art,
science, psychology, and spirituality. As modern education reconsiders holistic frameworks and the
role of indigenous knowledge systems, music emerges not merely as a cultural artifact but as a living
science of the self, society, and cosmos.

Reviving its pedagogical and philosophical depth has the potential to enrich global discourses
on healing, aesthetics, and consciousness, reaffirming the place of Indian classical music within the
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universal archive of human wisdom.

Conclusion:

Indian classical music, with its deep philosophical roots and precise structural systems, offers a rich
model of integrative knowledge. It harmonizes sound and silence, emotion and discipline, individual
expression and cosmic order. Through concepts like Nada, rdga, and tala, Indian music does not
merely entertain—it teaches, heals, and transforms. It is both an inward journey of self-realization
and an outward articulation of universal truths.

This chapter has demonstrated that Indian music, far from being a soft cultural pursuit, is a rigorous
and codified epistemology that deserves a central place in our understanding of Indian Knowledge
Systems. Its applications in yoga, education, medicine, and global musicology confirm its continued
relevance.

As we face new challenges in education, health, and environmental consciousness, Indian music
stands as a testament to how deeply indigenous traditions can contribute to sustainable and holistic
ways of thinking. Reinstating music as a vital mode of knowledge is not simply a cultural project—it
is an intellectual imperative.
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Abstract

The social and economic status of transgenders has historically been marked by exclusion and
discrimination. In many societies, they remain at the margins of social and economic life, often
subjected to violence, stigmatization, and poverty. The interplay between gender identity and socio-
economic outcomes is complex, as transgender individuals face societal barriers that impact their
access to education, employment, and healthcare. Their economic exclusion is often compounded by
alack of legal recognition and social stigma. This paper seeks to explore the socio-economic challenges
faced by transgender individuals, with a focus on their access to employment opportunities, education,
healthcare, and housing, as well as the broader societal attitudes that contribute to their marginalization.

The socio-economic status (SES) of transgenders remains one of the most under-explored areas in
social sciences, yet it is a critical aspect of understanding the broader dynamics of social inclusion
and inequality. Transgender individuals face unique challenges in navigating societal structures, with
experiences of exclusion, discrimination, and economic marginalization. This paper explores the socio-
economic position of transgender individuals, analyzing how they experience access to resources,
employment, education, healthcare, and social services. Additionally, it examines how these dynamics
intersect with issues such as race, class, and geographical location. It also sheds light on the importance
of inclusive policies and interventions that can uplift the socio-economic status of transgender individuals
while addressing the broader social inequities that perpetuate their marginalization.

Keywords:- Transgender, Socio Economic Status, population, employment, health, human
rights.

1.0 Introduction

Transgender people are an officially recognized third gender in the country and consider themselves
neither male nor female. Transgender community includes Hijras, Eunuchs, Kothis,Aravanis, Jogappas,
Shiv-Shakthis etc., who have been a part of Indian society for centuries. Though most of the eunuchs
seen todayare begging at traffic signals, in buses, during weddings, at birth of children they were
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arespected lot during the Mughal rule in Medieval India.During the British rule, they were denied
civil rights and wereconsidered a separate caste or tribe who did kidnapping andcastration of children
and danced and dressed-like women.

Transgender is defined, as a general term that describes people whose gender identity, or their
internal sense of being male, female, or something else, does not match the sex they were assigned
at birth. By contrast, cisgender describes people whose gender identity aligns with the sex they were
assigned at birth”.

According to the 2011 Census of India is the first census in its history to incorporate the number of
the ‘trans’ population, an estimated 4.8 million Indians identified as transgender. However, this number
is not inclusive of those with non-binary identities. The data havebeen primarily linked to the males
section as they are usuallycounted as men, but on request, they may be counted as women.The 2011
census also reported 55,000 children astransgender identified by their parents.

As per a 2023 report by World Population Review, the percentage of the transgender population in
India is two per cent (Anuj, 2021). Transgender population is very high in the states like Uttar
Pradesh (28.18%), Andhra Pradesh (8.97%), Bihar (8.37%), West Bengal (6.22%) and Tamil Nadu
(4.58%).

The LGBTQ group is referred to as the “lesbian, gay, bisexual, transgender, and queer community”
which includes those with gender dysphoria and different sexual orientations. The lesbian and gay
people have been accepted in many parts of the world and have also got their rights, but the transgender
is still without rights.

Socio-economic status is a measure of an individual’s or group’s economic and social position in
relation to others, based on income, education, and occupation. SES can influence access to various
resources, including healthcare, housing, and opportunities for upward mobility. It is also strongly
linked to experiences of social inclusion or exclusion.The socio-economic status of transgender
individuals is a significant area of research in understanding the broader dynamics of social inclusion
and inequality.

Transgender people often face unique challenges in terms of employment, education, healthcare, and
societal acceptance, all of which affect their economic well-being. This paper aims to explore these
factors and provide an analysis of the socio-economic position of transgender individuals, highlighting
areas where they face discrimination and identifying policies that could improve their overall quality
of life.

2.0 Goal

To explore the socio-economic and legal challenges faced by transgender individuals emphasizing
the intersection of gender identity and socio-economic factors.This paper also aims to evaluate
available facts and informations, and suggest solutions to improve their socio-economic and legal
standing.

3.0 Objectives

Provide an overview of transgender identity, socio economic standing and its societal
implications.
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Analyze and evaluate the constraining and facilitating factors in the sphere of healthcare,
education, employment, and social protection.

Understand the challenges faced by transgender people nationally, emphasizing the intersection
of gender identity and socio-economic factors.

To assess the impact of legal and policy frameworks on the fundamental rights and freedoms
of transgender people in India, including their rights to identity, equality, non-discrimination,

4.0 Significance of the Study

The issue of transgender is unique in the sense that it cannot be brought under the general category
of gender issues. Further, there are specific concerns in transgender issues that do not fall within the
common fold. In India, the awareness of transgender issues has now onlybeen brought under the
preview of the judicial and executive framework, with few judgments and orders being put forward.
The Supreme Court of India has recently dealt with this subject and the socioeconomic and
psychological problems faced by transgender people.

5.0 Research Methodology

This study is based on both primary and secondary data collected from primary sources and secondary
sources. In order to collect the primary data, a questionnaire was developed to get an understanding
of social, economic and psychological conditions of the trans community. An effort has also been
made to assess the level of awareness and status of implementation on their legislative rights,
frameworks, and policies. The secondary sources include informations collected from documents,
publications, articles, reports, Census of India data, and websites.

Sample Size:-

A total of 30 transgender persons across the Lucknow city were interacted during the study.

6.0 Results and Discussion

The transgender community in India has historically been marginalized and discriminated against
socially, economically, and politically. Many people view trans people as abnormal or deviant, and
they frequently experience abuse and violence on both physical and emotional level, including sexual
assault. Many incidents are not reported due to fear of injustice or a lack of legal recognition. This
paper examined the socio economic status, employment, health, psychological conditions, and
transgender people’s rights protection acts in India. Transgender individuals in India face numerous
challenges, including education, employment, healthcare access, and social stigma. This can be seen
in the discussions given below:

General Information:-

Actotal of 30 transgender were interacted during the study. The respondents were in the age group 18
years to 60 years old. Average size of the family of the respondents is between 7 to 10 people. Out
of the total, 40 % of the respondents stay with their family members while 60 % respondents do not
stay with the family. Out of these 60 % respondents who do not stay at home, about 30 % stay on
rent and remaining 30 % live with their Guru in Gurugram.

Identity crisis:-
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It was noted that while growing up in teenage, it was a very transitional and transformational phase
for them. During their teenage, they saw the visible changes in the mirror, having voice of a male but
physically looked like a female. They faced identity crisis within themselves. They could not understand
what was going on within them; a sense of identity crisis could be realized. Some of them did not
encounter good reaction from their parents and society members. They did not even tell their parents
and some of them didn’t even discuss it with their family members.

Support expected from the society

The respondents opined that they did not have much expectation from the society. They are dependent
on their own for addressing their issues and concerns. If they depend , they depend on their community
members and Guru mostly. Some of the family members have also been found to be supportive.

6.1 Access to Education:-

Socio-economic status (SES) is a measure of an individual’s or group’s economic and social position
in relation to others, based on income, education, and occupation. SES can influence access to
various resources, including healthcare, housing, and opportunities for upward mobility. It is also
strongly linked to experiences of social inclusion or exclusion.

6.1.1 Educational Attainment and Discrimination:-

S.N. Particulars Nos
1 Illiterate 14
2 Less than 10th 6
3 12th 3
4 PG 3
5 Professional Courses 2
TOTAL 30

Educational institutions are often sites of discrimination for transgender individuals. Bullying, exclusion,
and a lack of supportive policies contribute to higher dropout rates and lower educational attainment
among transgender youth. The inability to access safe educational environment limits opportunities
for professional advancement and economic stability in adulthood.

Out of total 30 respondents, 14 transgender were illiterate, 8 studied upto junior level, 3 were
intermediate, and 3 were postgraduate. It was also encouraging to note that 3 have received higher
education than just post graduate degree. It was encouraging to note that younger respondents were
able to address their constraints and get educated but those who are aged have never been to school.
It was noted that 3 of them were post graduate and two were research scholar.

6.1.2 Gender-Specific Barriers:-

Transgender students face gender-specific barriers that make their educational experience different
from that of their cisgender peers. These include difficulties in accessing appropriate facilities (such
as bathrooms), issues related to gendered dress codes, and insufficient support services for transgender
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students. Inadequate training for teachers and administrators further exacerbates the marginalization
of transgender students.

6.1.3 Intersectionality in Education:-

For transgender individuals from marginalized racial or ethnic groups, these barriers are compounded
by racial discrimination. Transgender students who are also people of color are more likely to face
both transphobia and racism, making it even more difficult for them to succeed academically.

6.2 Transgender Individuals and Employment:-

Sources of Income

S.N. Particulars %
1 Job 10
2 Self Employed 10
3 Traditional Employment 50
4 Others * 30
TOTAL 100

6.2.1 Employment Opportunities:-

Employment is often tricky, with many forced into low-paying jobs or engaging in sex work. It has
been noticed that they have opted for occupational traits like beauty parlor, makeup artists, in NGOs
as social workers, providing support to the NGOs for raising awareness amongst the target group on
the government welfare programmes. Their average monthly income is Rs. 20,000/- to Rs.30,000/-
. Some of the guru do earn around Rs 1, 50,000/- month. One Guru has 10-15 members under them.

6.2.2 Discrimination in the Workplace:-

One of the most significant barriers transgender individuals face is discrimination in the workplace.
Studies have consistently shown that transgender people experience higher levels of unemployment
and underemployment than the general population. Discriminatory hiring practices, lack of workplace
protections, and hostile environments often prevent transgender individuals from securing stable
employment. Even those who are employed may face challenges such as harassment, pay inequity,
and limited career advancement opportunities.

Research on the experiences of transgender people in various sectors indicates a pattern of exclusion.
For instance, transgender individuals working in the service sector, retail, and hospitality often report
higher rates of workplace discrimination compared to those in more established sectors like education
or healthcare. Gender identity-related discrimination can lead to early job termination, poor job
performance evaluations, and isolation at the workplace.

6.2.3 Impact of Legal Protections:-

Countries with legal protections for transgender employees, such as non-discrimination policies and
gender identity inclusion, demonstrate better socio-economic outcomes for transgender individuals.
Conversely, in regions where such protections are absent, transgender individuals face a heightened
risk of job discrimination and economic marginalization.
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6.3 Health Care and Services:-

Healthcare access is also challenging, with hormone therapy, gender-affirming surgeries, and mental
health support often not easily accessible. Transgender individuals also face unique health conditions
like gender dysphoria, hormone therapy, and mental health issues. Healthcare access is also hindered
by discrimination, a lack of culturally competent care, and cost.

Transgender Clinical Care Unit:

Transgender Clinical Care Unit has been established at Sanjay Gandhi Post Graduate Institute of
Medical Sciences at Lucknow city in Uttar Pradesh. This is one of its kind clinic for transgender
operational on Friday from 2 PM to 5 PM every week. A specialized team of health care professionals
from Department of Plastic Surgery, Department of Psychiatry, Department of Endomedicine,
Department of Urology and Dermatology engaged in the functioning of this clinic.

6.4 Psychological Impact:-

The psychological impact on transgender individuals is multifaceted, involving both external factors
(e.g., societal attitudes, discrimination, and healthcare access) and internal factors (e.g., gender
dysphoria, resilience). Supportive environments and access to gender-affirming care can significantly
improve mental well-being, while discrimination and lack of acceptance can exacerbate psychological
distress.

6.5 Social Welfare Schemes:-

The Ministry has launched National Portal for Transgender Persons on 25th November, 2020. Any
Transgender applicant can obtain Certificate of Identity and Identity Card without any physical
interface with the office of issue. The person who has been issued a certificate of identity are
entitled to change the first name in the birth certificate and all other official documents relating to the
identity of such person.

“SMILE - Support for Marginalized Individuals for Livelihood and Enterprise”’: Ministry of
Social Justice and Empowerment has formulated a scheme “SMILE - Support for Marginalized
Individuals for Livelihood and Enterprise”, which includes sub scheme -‘Comprehensive
Rehabilitation for Welfare of Transgender Persons’. Standing Finance Committee has approved
the scheme on 30.11.2021. The focus of the sub-scheme is on rehabilitation, provision of medical
facilities and intervention, counseling, education, skill development, economic linkages to the transgender
persons.

Skill development training to the Transgender beneficiaries is also being conducted through PM-
DAKSH - A skill development scheme of the Ministry.

On 21st Aug, 2020, National Council for Transgender Persons was constituted to advise Government
on policies, programmes, legislation and projects with respect to transgender persons.

Garima Cell/Garima Greh:-

Ministry has initiated 12 pilot shelter homes namely ‘Garima Greh’: Shelter Home for Transgender
Persons. The main aim of these shelter homes is to provide safe and secure shelter to Transgender
persons in need. These pilot shelter homes are in States of Maharashtra, Gujarat, Delhi, West Bengal,
Rajasthan, Bihar, Chhattisgarh, Tamil Nadu and Odisha. Ministry has provided full financial assistance
to community based organizations (CBOs) for setting up of these shelter homes which provide basic
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amenities like food, shelter, medical care, recreational facilities and also conduct capacity-building
and skill development programmes for Transgender persons. The main aim of Garima Greh is

To provide shelter to Destitute & abandoned Transgender persons with basic amenities like
shelter, food, medical care and recreational facilities. Besides that, it will provide support for the
capacity-building/skill development of Transgender persons.

To ensure the shelter home with facilities of lodging and boarding, clothing, recreation, medical
and counselling.

To maintain the uniformity in terms of infrastructure, manpower services in the Garima
Greh.

To safeguard the rights of Transgender persons and protect them from atrocities.

To confirm the prevalence of congenial atmosphere in the Garima Greh by adopting uniform
rules and regulations suitable to be followed by all Transgender persons.

To empower a Transgender person through skill-development and skill-upgradation
programmes.

During lockdown period in COVID pandemic a helpline was also setup to provide psychological
support through trained Psychologists to Transgender Persons in distress during COVID period.

Transgender Welfare Board:-

As per section 10 (1) of the Transgender Persons (Protection of Rights) Rules, 2020, “The appropriate
Government shall constitute a welfare board for the transgender persons for the purpose of protecting
their rights and interests of, and facilitating access to schemes and welfare measures framed by the
Government.” As per the information available with Ministry, 12 States and UTs have constituted the
Transgender Welfare Boards: In the light of a decision given by the Supreme Court, the Uttar Pradesh
government also constituted the Transgender Welfare Boardto provide suggestions to the government
for policy and institutional reforms while working on the needs, issues and problems of the transgenders.

Uttar Pradesh Transgender Welfare Board is an organization with total 23 members
includingChairman, Deputy Chairman, Member Secretary, Convenor, 5 representatives of the
transgender community and 2 representatives of non governmental organizations (NGOs) working
for the transgender community.The Ex-officio Members are secretaries of various departments and
Lucknow Police Commissioner.

The term of the non-official members of the Board will be for 3 years and the Board will be
required to meet once in three months. Apart from this, Transgender Cooperation Unit will be constituted
under the chairmanship of Director, Social Welfare, which will prepare the database of transgenders
as well as solving the problems of transgenders and submit the report to the government regarding
the time-limit for implementation of policies. There will also be a 13-member committee under the
chairmanship of DM in the districts, which will meet every month.

6.6 Awareness and Access to Legal Rights and Legislations:-

The Government of India today has taken a stance and introduced several welfare policies and
schemes for the transgender which would be a big step forward. These include census, documentation,
issuing of the citizenship ID Cards, issuing passports along with social, economic, political transformation,
housing, legal measures, police reforms, legal and constitutional safeguards to prevent human rights
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violations of the transgender community and institutional mechanisms to address specific concerns
of transgender people.

Transgender rights are also influenced by various Supreme Court judgments, particularly the landmark
2014 National Legal Services Authority (NALSA)—Union of India case in addition to the Transgender
Persons Act, The NALSA judgment recognized transgender individuals’ right to self-identify their
gender and called for legal recognition and protection of their rights.

The Transgender Persons (Protection of Rights) Act 2019 protects transgender rights by recognizing
them as a third gender, prohibiting discrimination in education, employment, healthcare, and public
spaces, and granting them the right to residewith their chosen family. The Government of India has
taken a stance andintroduced several welfare policies and schemes for thetransgender which would
be a big step forward. These includecensus, documentation, issuing of the citizenship ID Cards,issuing
passports along with social, economic, political transformation, housing, legal measures, police
reforms,legal and constitutional safeguards to prevent human rightsviolations of the transgender
community and institutionalmechanisms to address specific concerns of transgender people.

The Indian government has attempted to improve legal recognition, but implementation remains slow.
Discrimination in the workplace, a lack of job security, and inadequate health benefits further
exacerbate these issues.

7.0 Conclusion

The socio-economic status of transgender individuals is deeply impacted by societal exclusion,
discrimination, and inequality. Transgender people face unique barriers in employment, education,
healthcare, and housing, which contribute to a cycle of poverty and social marginalization. To address
these issues, comprehensive policy changes are needed, including the implementation of anti-
discrimination laws, greater access to gender-affirming healthcare, and better support systems for
transgender students and workers. The social attitudes toward gender diversity must be addressed
through public education and advocacy to reduce stigma and promote inclusivity.Furthermore, our
responsibility as civilians is to treat them equally and give them equal respect as any other gender,
and we should have a humanitarian outlook towards third genders.

8.0 Recommendations

Enacting and enforcing anti-discrimination laws that protect transgender individuals in the
workplace, healthcare, and education.
Expanding access to gender-affirming healthcare services and insurance coverage.

Implementing inclusive policies in educational institutions to ensure the safety and well-being
of transgender students.

Raising public awareness to reduce societal stigma and promote acceptance of transgender
individuals.

Providing better housing support and social services for transgender individuals, particularly
youth, to reduce homelessness and discrimination.

Ultimately, improving the socio-economic status of transgender individuals requires a holistic approach
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that addresses both the systemic and individual factors contributing to their marginalization. By creating
an inclusive society that recognizes and supports gender diversity, we can ensure that all individuals,
regardless of their gender identity, have the opportunity to thrive.

References

Transgender: A marginalized and Stigmatized Community; Mansoor Ahmad published by yGrin Verlag dated
6 August 2018

Historical Evolution of Transgender Community in India in Asian Review of Social Sciences ISSN: 2249-
6319 Vol. 4 No. 1, 2015, pp. 17-19 © The Research Publication, www.trp.org.in

Education in the life of Indian Transgender: Manobi Bandyopadhyay’s A Gift of Goddess Lakshmi
Transgender: Health and Rights by Dr. Rajni Sharma and Dr. Purnendu Mishra review article ISSN 2394-
3211 European Journal of Pharmaceutical and Medical Research

Transgender: Status in India by Neena Sawant Published by Wolters Kluwer - Medknow in India Annals
of Indian Psychiatry , January 2017

Study on Human Rights of Trangenders as a Third Gender by Kerala Development Society published in
February 2017 submitted to National Human Rights Commission

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 107



SHODH SAMALOCHAN ISSN : 2348-5639

An International Peer Reviewed, Refereed Multidisciplinary &
Multiple Languages Quarterly Research Journal

FROM MILITARY MEDICINE TO CIVILHEALTH: A
HISTORY OF INDIAN MEDICAL SERVICE

Rohit Raj Gupta

Research Scholar

Department of History, Pondicherry University
Kalapet, Puducherry

Abstract

The article deals with the evolution of the Indian Medical Service and its dual pivotal role in serving
the military medicine as well as the civil healthcare apparatus. The article analyses the development
of Indian Medical Service from the mid-eighteenth to the mid-twentieth century and explores the
diversity of the service and its functional responsibilities. It also talks about the difficulty in performing
the dual duty and how they respond to the contemporary challenges including participation in military
medicine, and institutional work in the civil sector. The article further emphasized on the role of
Indian Medical Service in the colonization process and how government used it as a tool in the
expansion and consolidation of the British Empire.
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Introduction

The expansion of colonial medical services in India had a very interesting history. From the
15" century onwards, the European kicked off their naval expedition to the unknown world. With
the help of their advanced scientific knowledge, they started colonizing new lands. In India, the fast-
developing modern scientific system started replacing the traditional Indian scientific system (Kumar,
1998). Chronologically, Portuguese were the first to bring modern medicine in India. Later on, it was
expanded and consolidated by the British and French (Keshwani, 1968).

In the process of colonization, especially in the beginning, the concern for health was one of
the important aspects. And to counter this problem, every European ship had a surgeon on it, who
took care of the health of sick on board as well as the job of this surgeon was to inform about the
varieties of flora and fauna available in the new territory. So, he played a dual role of surgeon and
naturalist (Kumar, 1998). With the passage of time, these modern medical practitioners took up the
new role in the British Empire and its consolidation, which finally led to the establishment of Indian
Medical Service (Rai, 2014).

Before the mid-nineteenth century, the British rule in India was in the hand of the East India
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Company and further the company rule was divided into three presidencies namely Bengal, Bombay
and Madras Presidency and these presidencies were independent of each other.

The Foundation of Indian Medical Service

There were many temporary hospitals, including both civil and military, existed in India from
avery long time. But we don’t have any evidence of regular modern hospitals until the mid-seventeenth
century. The first sign of a regular modern hospital was found from Madras in 1664, from Bombay
in 1670 and from Calcutta in 1707 (Buchanan, 1914). With the expansion of the British empire, the
need for hospitals also increased.

The Carnatic War, which started in 1945 played a very important role in the appointment of
medical officers in the military camps. The war between British and French in India was decisive in
nature and for the future faith of India. In this war, there were many casualties, and the British army
suffered a lot. So, to take care of these casualties and the need of medical officers in army camp to
take care of these casualties. Finally, the British government made it compulsory for qualified medical
surgeons to accompany military troops into the battlefields (Crawford, 1914). Later on, this provision
covered all the military camps in India. Other than these, medical officers were also appointed at
different Factory sites and European settlements in India. The Bombay government started appointing
medical officers to the vessels of the Indian navy from the first half of the eighteenth century
(Crawford, 2014).

The Battle of Plassey of 1757 and the Battle of Buxar of 1764 led to the foundation of
British rule in India. And with this, the development of military and civil services was started in
India. The Presidency of Bengal was become the first Presidency to set up a regular medical
service.

By a resolution on 20" October 1763, the Bengal Medical Service was founded, which
came into force from 1* January 1764. From now onwards, all the medical officers in the Bengal
Presidency comes under a single regular medical service and they were provided with fixed grades
and also the rules and regulations for promotions were made for each grade. After the formation of
Bengal Medical Service, the regular medical service was also come into effect in the Madras and
Bombay Presidency. So, with this, all the three Presidency got their respective regular medical
service which were quite independent of each other. And they started appointing a Head Surgeon,
which became the most important post in Medical Department. The post of Head Surgeon at
presidency level gradually developed into an administrative officer and later on, in the year 1786, it
developed as a Medical Board (Crawford, 1914).

In the year 1764, at the same time when the Bengal Medical Service came into force, in the
Presidency of Bengal a Surgeon’s Mate was attached to each battalion. However, in the case of the
native soldier, they only allowed to take medical consultation from the member of their caste. So, for
them a native doctor was attached to each battalion. The second half of the eighteenth century was
very challenging for the British government due to the ongoing Anglo-Mysore War, Anglo-Maratha
War, campaign against Raja of Banaras. And it led to the requirement of more and more medical
officers. However, at that time, the government solved the problem temporarily. Britishers used
locally available men into the Bengal Medical Service serving only on warrants, popularly known as
warrant officer (Minutes of the Bengal Council, 1785).
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The Nature of Indian Medical Service

With the continuous expansion and consolidation of the British Empire. There were many
important changes made in the medical services. The Indian Medical Service gained its importance
after the coming of Lord Cornwallis as the Governor-General of Bengal; the regulation of 1772
already puts the Madras and Bombay Presidency under the command of Bengal Presidency. And
then, the Lord Cornwallis granted commissions to the medical officers of the company, and for the
first time they became commissioned officers with the help of Regulations of 24 October 1788. The
second important clause of the Regulations stated about the eligibility criteria to become an IMS
Officer. And the third important clause talks about the military and civil characteristics of IMS,
which were very controversial from a very long time, the Regulations clearly stated that all the
officers of IMS were primarily military officers. (Minutes and Regulations of Bengal Council, 1788).
And according to the situation, the surgeons were transferred from civil to military duties and vice-
versa. However, even after the regulations, the question was raised again and again on the nature of
Indian Medical Service.

The purpose of the establishment of the Indian Medical Service was to serve mainly the
military troops. In the year 1766 and again in the year 1796, the Indian Medical Service was divided
into civil and military service but this division was impractical (Crawford, 1914). However, discussion
continues on this question, and finally it was decided that the officers of IMS were primarily military
officers and those who working as civil surgeon were compelled to do military service when needed.
So, they were only temporarily lent for civil duties and they were call at any time whenever needed.
Even for transfer, the permission of the military authority was mandatory.

In the first half of the nineteenth century, with the conquest of new region, the IMS also
grew in strength. But still, the native Indians were not allowed as commissioned officers in the
Indian Medical Service. It became possible only after the introduction of competitive examination in
the year 1855, but due to financial difficulty for study in abroad and also due to some conservative
religious mindset, only a handful of Indians were successful. Even Harrison claims that after the
revolt of 1857, the Britishers developed a prejudice that Indians were conservative in thought, and
they were not ready to adopt western science and ideas. (Harrison, 1994).

If we try to look at this situation in another way, then we can also question the colonial
mindset of depriving the Indian from higher services. The revolt of 1857 proved the fact that if they
wanted to rule in India, they did not have to interrupt in the Indian culture. And due to this exclusion,
they only view India as a prized colony.

Finally, in the year 1896, the medical services of three independent presidencies namely
Bombay, Madras and Bengal merged into one single service. And from then onwards, all medical
officers of IMS were placed on one single list. (Crawford, 1901).

The Working of an IMS Officer

Apart from the Military Surgeon, the civil surgeon of a district was the highest authority in
medical administration. He was to attend all the difficult cases at the district headquarters hospital.
Every day he had to visit district jail of which he was the Superintended. As the chief medical officer
of the district, he was to inspect all the dispensaries of his district four times a month. He was also
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the inspector of factories as well as superintendent of vaccination work. So, the duty of an IMS
officer was very diverse and extensive (Crawford, 1914).

However, the work of the IMS officer was not limited to the civil and military professions;
they also have to perform the role of medical college professorships and residency surgeon. And
even the IMS officers were deployed as the Sanitary commissioner for each province (Report of
the commission on IMS, 1866).

Conclusion

The Indian Medical Service left a very long-lasting impact on Modern Indian Medical History.
It led to the foundation of many medical colleges and public health departments. However, due to
the colonial in nature, the major objective of service was the expansion and maintenance of the
British Empire. The IMS officer had to perform multifarious duties ranging from battlefield surgery
to civil health administration. In the word of D.G. Crawford, the civil surgeon was not merely a
medical officer, rather he was a government official with some medical knowledge and duties
(Crawford, 1914).

Reference

° Buchanan, W.J., (1914). The Introduction and Spread of Western Medical Science in India, Calcutta
Review, No. 278, p. 439.

° Crawford, D.G,, (1901). Notes on the History of Bengal Medical Service, IMG, Vol. 36, No. 1, p.1.

° Crawford, D.G,, (1914). A History of the Indian Medical Service: 1600-1913 (Vols. 1&2), Thaker & Co.,
London.

° Harrison, M., (1994). Public Health in British India: Anglo-Indian Preventive Medicine, New Delhi, p.
26.

° Keshwani, N.H., (1968). Medical Education in India Since Ancient Times. C.D. O’Malley, ed., The History
of Medical Education, California. p. 324.

° Kumar, A., (1998). Medicine and the Raj: British Medical Policy in India, 1835-1911, SAGE Publication,
New Delhi.

° Minutes and Regulations of Bengal Council, (24 October 1788).
° Minutes of the Bengal Council, (27 January 1785).

° Rai, S.K., (2014). Indianization of the Indian Medical Service, c. 1890-1930s. Proceedings of the Indian
History Congress, 75, 826-832. http://www.jstor.org/stable/44158466.

° Report of the Commission on IMS, (1866), Calcutta, n.22, p. 11.

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 111



SHODH SAMALOCHAN ISSN : 2348-5639

An International Peer Reviewed, Refereed Multidisciplinary &
Multiple Languages Quarterly Research Journal

ICT & AIIN PHILOSOPHY: REIMAGINING DIALOGUES
WITH BUDDHA AND MAHAVIR

Amarjeet Kumar

Junior Research Fellow

Department of Public Administration

Veer Kunwar Singh University, Ara, Bihar

Abstract

ICT (Information and Communication Technology) is the digital tools and systems like
computers, smartphones, internet and software that help store, process and share information. It
connects people globally, transforms education, healthcare, business and now even spiritual learning
by making knowledge more accessible and interactive across digital platforms.AI(Artificial
Intelligence) is the ability of machines to mimic human intelligence ,learning, reasoning and problem-
solving. It powers tools like chatbots, voice assistants and recommendation systems.Philosophy
seeks to understand life’s deepest questions about existence, morality, knowledge and the self.
Rooted in both reason and experience, philosophy helps individuals find meaning and ethical
direction.Reimagining dialogues means using modern tools like Al and ICT to recreate or simulate
historical conversations. Instead of just reading texts, users can now interact with virtual versions of
philosophers, asking questions and receiving answers in real-time, making age-old wisdom feel alive,
accessible and relevant in today’s digital age.Buddha was a spiritual teacher who attained
enlightenment and shared the path to overcome suffering through mindfulness, compassion and
wisdom. His teachings like the Four Noble Truths and the Middle Path continue to guide millions.
Mahavir was the 24th Tirthankara of Jainism who championed non-violence, truth and self-discipline.
He renounced worldly life to seek spiritual liberation and taught the path of Ahimsa and
Aparigraha..Research Methodology applied in this research article includes qualitative analysis based
on secondary resources.Findings of this paper will help transforming static teachings of Buddha and
Mahavir into dynamic, interactive dialogues for the digital age.

Keyword- ICT ,Al ,Philosophy, Reimaging Dialogues, Buddha, Mahavir.

Objectives

1. Explore ICT and Al in spiritual-philosophical learning.
2. Simulate dialogues with Buddha and Mahavir using Al
3. Assess digital tools for Buddhist and Jain teachings.
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4. Analyze ethical issues in Al-driven wisdom.

5. Propose a digital model for ancient philosophy.

Research Methodology

The present research adopts a qualitative methodology aimed at exploring the interdisciplinary
intersection of Information and Communication Technology (ICT), Artificial Intelligence (Al) and
ancient Indian philosophy, particularly the teachings of Buddha and Mahavir. A qualitative approach
is most appropriate for this inquiry as it prioritizes depth over breadth, focusing on understanding
meanings, interpretations and the evolving relationship between technology and philosophical discourse.
This method allows for a nuanced exploration of how non-material, abstract concepts such as
wisdom, ethics, and consciousness can be digitally recontextualized and conveyed using modern
tools. The study primarily relies on secondary sources, carefully selected for their scholarly credibility
and relevance. These include peer-reviewed journal articles on the applications of Al in education
and the digital humanities, philosophical analyses on the teachings of Buddha and Mahavir,

Introduction

Philosophy has always been concerned with questions that transcend time. Who am 1?
What is the nature of suffering?How should one live? While the core of these questions has remained
constant, the way we explore them has evolved significantly. Traditionally, philosophical teachings
were passed down through oral traditions, texts and personal mentorship. Today, with the advent of
ICT and AI, we are seeing a paradigm shift in how these teachings are accessed, understood and
experienced.Reimagining philosophical dialogues with historical figures such as Gautama Buddha
and Mahavir through ICT and Al tools allows us to engage with their teachings in a more interactive,
personalized and accessible manner. This article presents a comprehensive study of how these
technologies can breathe new life into ancient wisdom, with an emphasis on the teachings of Buddha
and Mahavir.

ICT refers to the wide array of digital tools and systems including computers, smartphones,
the internet and software platforms that enable the processing, storage and dissemination of
information. These technologies have become vital components of contemporary life, influencing
education, healthcare, commerce and now even philosophy and spirituality. ICT makes it possible to
archive texts, facilitate global communication, create multimedia content and develop virtual learning
environments.Al is a branch of computer science that focuses on the creation of intelligent machines
capable of mimicking human cognitive functions like learning, reasoning, problem-solving and language
understanding. From simple chatbots to advanced language models like ChatGPT, Al has come a
long way in simulating human-like interaction. When applied thoughtfully, Al can personalize learning
experiences, simulate conversations and provide dynamic feedback, making it an ideal tool for
philosophical inquiry and education.

Philosophy is more than a body of knowledge.it is a method of inquiry. Socratic dialogues,
Buddhist teachings and Jain discourses all emphasize dialogue as a means to arrive at truth and
understanding. Dialogue encourages questioning, critical thinking and self-reflection.Buddha and
Mahavir, though from different traditions Buddhism and Jainism ,used discourse as their primary
mode of teaching. Their teachings were interactive, addressing real concerns of people. They were
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not abstract theorists, but practical guides who used communication as a tool for liberation.

Buddha: The Philosopher of Compassion and Mindfulness
Gautama Buddha (circa 563-483 BCE), founder of Buddhism, offered profound insights

into the nature of suffering and the path to liberation. His core teachings include:
The Four Noble Truths

1. Life is suffering (Dukkha)

2. Suffering is caused by desire (Tanha)

3. There is an end to suffering (Nirvana)

4. The way to end suffering is the Eightfold Path.
The Middle Way — A balanced approach between indulgence and self-mortification.
Mindfulness and Meditation — Tools to observe the mind and cultivate wisdom.

Buddha’s teachings are deeply rational and introspective. They do not demand blind faith but
encourage personal verification and experiential understanding.

Mahavir: The Teacher of Ahimsa and Renunciation

Mahavir (circa 599-527 BCE), the 24th Tirthankara of Jainism, emphasized ethical living, self-
discipline, and non-violence (Ahimsa). His teachings include:

1. Ahimsa (Non-violence) — Not harming any living being through thought, word, or deed.
2. Aparigraha (Non-possessiveness) — Renouncing material and emotional attachments.

3. Satya (Truthfulness) — Being truthful in all situations.
4

Self-realization and Liberation (Moksha) — Attainable through ascetic living and spiritual
discipline.
Mahavir’s approach was rigorous, emphasizing purity of action, thought, and intent. His dialogues
with disciples and seekers laid the foundation of Jain philosophy, which values self-control, inner
purity and respect for all life forms.

Reimagining Dialogues: ICT and Al as Tools for Revival

Imagine a student curious about the concept of suffering. Instead of merely reading the
Dhammapada, they engage in a dialogue with a digital avatar of Buddha powered by Al. The
system responds based on centuries of Buddhist texts, adjusting to the user’s understanding level.
Similarly, a seeker questioning the ethics of modern consumption patterns might converse with a
virtual Mahavir, gaining insight on Aparigraha and Ahimsa.These simulations are made possible by
training Al models on religious texts, commentaries and interpretative literature. Using Natural
Language Processing (NLP), these avatars can “understand” user queries and respond contextually.

ICT has enabled the creation of massive open online courses (MOOCs), multimedia libraries,
and gamified learning environments. For example:Virtual Temples and Monasteries —Digitally
recreated learning environments where users can explore teachings interactively.Gamified Ethical
Dilemmas — Scenarios where users make choices and receive feedback based on philosophical
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frameworks of Buddhism and Jainism.Augmented Reality (AR) Experiences — Guided meditations
with visual cues inspired by ancient practices.

Benefits of AI-Enabled Philosophical Engagemen

1. Many ancient texts are written in Pali, Prakrit, or Sanskrit, making them inaccessible to
general audiences. Al can translate and simplify these texts, democratizing access to
philosophical wisdom.

2. Static texts are transformed into dynamic conversations. Users become active participants
rather than passive readers, increasing engagement and comprehension.

3. Al can tailor responses to the user’s age, background, prior knowledge and learning goals.
For example, a teenager exploring mindfulness will receive different analogies and guidance
than a senior researcher studying Buddhist epistemology.

4. Many oral traditions and lesser-known texts are at risk of disappearing. ICT tools like digital
archives, cloud storage and voice synthesis preserve and present them to global audiences.

Challenges and Ethical Considerations

1. Authenticity and Interpretation-Al is only as good as the data it is trained on. There is a risk
of misrepresentation or oversimplification of complex doctrines. Philosophical nuances must
not be lost in translation.

2. Commercialization of Spirituality-Turning sacred teachings into “content” can lead to
commodification. It is vital to maintain the sanctity and ethical grounding of these teachings.

3. Digital Divide-Not everyone has equal access to digital tools. To be truly transformative,
such technologies must reach rural and underprivileged populations as well.

4. Dependence on Technology-While Al can assist, it cannot replace personal introspection,
community, or lived experience. Over-reliance on simulated interactions might reduce genuine
engagement with the deeper aspects of philosophy.

Future Possibilities
1. Emotive Al: Systems that not only respond logically but recognize and adapt to the emotional
states of users.

2. Holographic Avatars: Life-like 3D representations of philosophers that can “converse” in
real space.

3. Global Wisdom Networks: Platforms connecting seekers, scholars, monks, and learners
through Al-curated dialogues.

4. Multilingual Spiritual Al: Al capable of translating and conversing in dozens of languages,
making teachings global.

Conclusion

ICT (Information and Communication Technology) and Al (Artificial Intelligence) have
opened doors to a new renaissance in spiritual and philosophical learning. By reimagining dialogues
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with enlightened masters like Buddha and Mahavir through these digital tools, we are not merely
preserving their teachings,we are revitalizing them. These technologies allow timeless wisdom to be
experienced in new, interactive ways, making ancient insights accessible to the modern world.In an
age increasingly dominated by materialism, distraction and inner unrest, the teachings of mindfulness,
compassion, truth and non-violence can find renewed meaning through the language of technology.
Al-powered avatars, virtual dialogues and immersive learning platforms make it possible to engage
with philosophical teachings in a personal and reflective manner.

However this transformation must be guided with care. Ethical responsibility, cultural
sensitivity and philosophical integrity are crucial to ensure authenticity. The aim is not to replace
traditional learning or human teachers but to enhance and support them. When used thoughtfully,
ICT and Al can become powerful bridges connecting the deep insights of the past with the spiritual
needs of future generations.
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Abstract

By natural disasters, we usually mean those that cause disproportionate economic losses and
disruptions across regions, nations, and communities. Its impact exposes their social weaknesses
and causes different reactions in communities. One such natural disaster is the flood and the erosion
of the Ganges River. Currently, the average area of land submerged by rivers in West Bengal is
about 800 hectares. The largest river in India is the Ganges. The Ganga River originates from the
Gangotri Glacier in Uttarkashi District, Uttarakhand. The Ganges crosses Uttarakhand, Uttar Pradesh,
Bihar, and Jharkhand and enters Bengal at Malda and Murshidabad. At Murshidabad, the Ganges
is divided into two parts by the Farakka Barrage. On one part, it flows through the districts of
Murshidabad, Nadia, Hooghly, etc., of West Bengal and merges into the sea as the Hooghly River.
On the other part, the Padma River Murshidabad district Lalgola CD Block crosses the international
border, enters the neighboring country of Bangladesh, and merges into the sea. Riverbank erosion is
the most affectedareain Murshidabad district in West Bengal. The goal of the study is to assess the
socio-economic and political impact of river bank erosion on Lalgola CD block in Murshidabad
district. A vulnerable area in Taranagar, khandua, Moya in terms of erosion of the Padma River. The
field survey has been conducted, including interviews and primary data collection, and used secondary
data, government reports, census, national and international organization books, relevant journals,and
articles. Research has shown that the area has suffered extensive damage from river erosion and
flooding. This had a longstanding impact on their lives. People have lost their agricultural land as a
source of income and have become neo-refugees, losing their homes.They have been deprived of
education, health, and everything in between. The government should take specific permanent steps
to address the disaster of river erosion and its impacts and ensure social and economic well-being.

Keywords:- Agriculture, Murshidabad, Padma, Socio-economic, Disaster.

Introduction

The largest river in India is the Ganges.The main river Ganga commences at the conflux of
Alaknanda from the right and Bhagirathi from the left at Devprayag in the Garhwal division of the
Indian state of Uttarakhand. The total length of the river Ganga from its source to its mouth is about
2525 km. Out of the total length of river Ganga, about 520 km. is in West Bengal' At Murshidabad,
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the Ganges is divided into two parts by the Farakka Barrage. On one part, it flows through the
districts of Murshidabad, Nadia, Hooghly, etc., of West Bengal and merges into the sea as the
Hooghly River. On the other part, the Padma River Murshidabad district Lalgola CD Block crosses
the international border, enters the neighboring country of Bangladesh, and merges into the sea.
Padma is one of the other rivers of Bengal, supporting and sustaining major of people on its banks.
During the rainy season, this river takes on a devastating appearance. Like other rivers in India, this
river has been changing its course over time and space. Changing river courses creates problems
such as regional and international border disputes due to land redistribution, population settlement,
and poverty.The erosion of the Padma River has become a significant problem. according to Haque
(1985)2and Islam (2000)%it has an immediate and severe influence on human population relocation,
and flood and bank erosion are major contributors to landlessness and destitution of rural populations.
Directly has a direct negative impact on social and economic well-being.my study area Murshidabad
district in lalgola block is located at 24°252 N 88°152 E, covering an area of 184.37 km2. There are
12 Gram Panchayats under Lalgola Block and 250 villages.The main focus is on two Gram panchayats
Bilborakopra, Maiya and three villages Moya, Khandua, Taranagar, which are directly affected by
the Padma River bank erosion. This study aims to identify the socio-economic aspects of the people
affected by river erosion in this area.

Concept of River Bank Erosion

River flow is a continuous and changing process. This continuous change results in riverbank
erosion, a natural disaster. The term river erosion refers to the breakdown or erosion of river banks,
which is the separation and entrainment of bank materials in the form of grains, aggregates, or
blocks by geotectonic processes. Bank failure is a normal occurrence in the meandering course of
ariver. The erosion rate is highest in the part of the river bend that experiences high water velocity.
At the other end, the slow-moving river creates a char by accumulating silt. Professor Damien
Lawler (2004) has divided this erosion into three parts, with erosion occurring when the river’s
velocity increases and sedimentation occurring when the velocity decreases.

i) Fluid entrainment

il) Preparation

iii) Mass failure

Discussed the aspects of river erosion by the above three methods.*

However, natural disasters cannot be blamed solely for riverbank erosion; human-made factors are
also to blame in equal measure.

The Bhagirathi River disaster due to natural disasters and lack of government decision-
making can be seen as far back as 1700 AD. The accumulation of sediment in the river and the
change in the source mouth have created the possibility of loss of life for people living in the areas
surrounding the river. In 1938, 90,000 cusecs of water flowed from the Ganges River, and in 1960,
that stream dried up, and the flow had reduced to less than 2,000 cusecs.’As a result, trade and
commerce on the Bhagirathi-Hooghly rivers have steadily declined.River experts have revealed
through their research that due to siltation of the Ganges River, the Hooghly River Port is facing
problems in transporting large ships. In 1960, the then-Nehru government realized its importance
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and took steps to implement the Farakka Dam project, but the actual work on this dam project began
in 1964 under the initiative of Dr. Bidhan Chandra Roy. The Farakka Dam was commissioned in
1975 after construction work was completed. The construction of dams has significantly increased
riverbank erosion. The construction of dams has significantly increased river bank erosion and has
not solved the problems of Hooghly and Kolkata ports.In my research, the level of erosion of the
Padma River in the Lalgola block area has gradually increased since the construction of the Farakka
Dam.’In addition, chars are formed when the water level decreases during the dry season.

My research area is Lalgola CD block in Murshidabad district. Two major rivers in this
district are influenced by this block.The Padma River in the east and the Bhagirathi/Ganga River in
the west. As the Padma River flows through the Lalgola block, severe river erosion occurs in three
main areas. In my research, these three areas are Moya, Khandua, Taranagar.

Block Gram Area Population Sex Ratio Affected Affected
Panchayat Total Total
Household Population
LalgolaCD  Bilborakopra Taranagar 3853 957 females 25 100
per 1000 males
LalgolaCD  Bilborakopra Khandua 3853 957 females 130 452
per 1000 males
Lalgola CD Maiya Moya 15131 966 females 221 883

per 1000 males

1. Census of India -20117
2. Sphere India 2021-20228

Riverbank erosion has profound socio-economic impacts on people and creates a deep
crisis on a national scale. The people of this area have been forced to accept the disaster of river
erosion as a natural phenomenon. The immense losses suffered by the people affected by the
collapse are discussed below.

Socio-Economic Impact of River Bank Erosion

Migration

The change in the course of the river results in riverbank erosion, where people leave their
homes and take shelter in places where erosion does not occur.’The people of Taranagar, Maya
and khandua affected by the erosion of the Padma River in Lalgola Block, are losing their shelter
and cultivable land and are being forced to take shelter in a safer place. According to government
reports, around 240 families and 1,500 people in this area of Lalgola block were affected by the
landslide, forcing them to flee the area.'°Due to this migration, families have been facing various
social problems and have become impoverished because they have lost their source of income,
along with their sheltered arable land. In 2000AD flood caused catastrophic erosion here, but over
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the years, the level of riverbank erosion in this area has increased. This erosion becomes particularly
severe during the monsoon season, creating an atmosphere of panic among the people there, preventing
them from sleeping at night.People in the area are fleeing their homes and seeking shelter in other
safe places. Leaving behind the pain of losing their homes, they are settling in various safe places in
Lalgola, Bhagwangola, Jiaganj and Berhampore in Murshidabad district.

Agriculture Loss

Since ancient times, India’s economy has been dependent on agriculture, and the majority of
India’s population is dependent on agriculture. The result will be the destruction of agricultural land,
which will directly have a profound impact on the socio-economy. Riverbank erosion poses a risk of
damage to agricultural land along the riverbank.Khandua, Moya and Taranagar part of Lalgola
Block, have been devastated by erosion for many years. Agriculture is an important resource for the
people living along the riverbanks in this rural area.Flooding on the riverbanks increases the fertility
of agricultural land due to sediment accumulation, making it suitable for cultivation, but in this area,
agricultural land has been extensively damaged by riverbank erosion and submergence. This
agricultural land was the main area of activity here.This has resulted in poverty among them which
has become the main cause of economic problems.This poverty has forced them to flee their homes.
Especially in the Lalgola Taranagar area, the level of river erosion has increased rapidly, damaging
both the settlements and agricultural land. About 20 acres of land have been submerged in this area,
and the Padma has swallowed up about 10 acres of new agricultural land.!!

Fig No. 1, Khandua Fig No. 2, Moya Fig No. 3, Taranagar

Source: Self-click

Impact on Livelihood

The erosion of the Padma River has destroyed their main source of income, putting their
livelihoods at risk. Just as they are moving from one place to another to settle in a safe place, they
are also being forced to move from one place to another in search of their source of income. A
survey has revealed that most of the men in this area are migrating to different places in other states
(Chennai, Hyderabad, Gujarat, Mumbai) in search of work. Some are also moved to go abroad to
Dubai and Arab countries. Women are making a living by tying bidi at home, raising cows, goats,
and other livestock. The bidi industry has become the main occupation of women in this area.
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Other Impact

River bank erosion has a negative impact on the socio-economic sector, as well as on
education, health, and politics. Families affected by the collapse in this area are living in danger
under the open sky in their gardens due to the loss of their homes. Displaced people are facing
various diseases due to a lack of clean drinking water and nutritious food.

School-going children in areas affected by riverbank erosion are facing difficulties in
continuing their education. Again, when landless people take shelter in nearby schools, it becomes
impossible to hold classes there.As a result of this breakdown, schools are closing down as teachingand
learning Facilities. Two-thirds of the youth in this area have moved to other states in search of
livelihood, resulting in disruption to their higher education.

There is an indirect relationship between politics and riverbank erosion. Government action
and its activities play an important role in protecting rivers. The main task of the government is to
address the financial difficulties in providing relief camps and building houses in safe places for
those affected by river erosion and flooding during the monsoon season.But the anger of the people
affected by the devastation in this area proves the stability of the government’s work. Very little
attention has been paid to building permanent structural dams and developing self-help strategies.

Conclusion and Recommendations

Riverbank erosion is a natural disaster and has a direct impact on the people living there,
resulting in the collapse of the socio-economic structure. Loss of family land had a negative impact
on the livelihood of the surveyed households.Due to river erosion, the source of income of people in
this area has changed from agriculture to daily wage labor, business, etc. A long-term strategy
should be adopted to address riverbank erosion.Disasters can be addressed by ensuring land transfer
in this area. The government should adopt infrastructure to prevent dam collapse through permanent
construction work. The government has been able to prevent temporary erosion by building
embankments with sacks and stones at Khandua and Moya in the Lalgola block. But the government
has not built a permanent construction structure to prevent the collapse of Taranagar in Bilborakopara
Gram Panchayat. When local villagers complained, the administration temporarily spent 2 lakhs 70th
thousandRs. to build a dam using bamboo, but no solution was found.'? Permanent infrastructure is
needed during dam construction to prevent erosion in this study area.
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Abstract

This paper focuses on the idea of nature conservations through Indian cultural traditions.
Indian culture and traditions are always connected with nature and rituals are laid down to protect
biodiversity. From the very earliest time Indians take pride in their cultural heritage. It is very vital to
understand that ancient Indian sacred writings are filled with so much about nature’s importance
and conservation in many ways. Giving respect for nature is inherent in many religious faiths. This
has been richly reflected in a diverseness of traditional practices, rituals, religious beliefs, folklore,
arts and in the normal livings of Indians from time primeval. Though in Hinduism, we find many
rituals, worshipping the sun, land, animals, plants, trees, wind and water these are the base of human
existence and survival. Earth summit 1992 produced the Rio declaration on environment and
development, it affirmed the rights of people to safe & clean environment and most important to
adopt sustainable development. In the current scenario world has now understood the connection of
our way of living and its impact on our environment. This paper will deal with cultural traditional
practices of India towards nature conservation & their relevance in today’s era of nature degradation.

Keywords- Environment, Conservation, Harmony, Traditional Knowledge, Communities, Sacred
Groove, Nature Worship.

Introduction

As we are living in 21* century and having impressive attachments with nature, we have
not shown firm desire in the field of writing of environmental history in India. Historical perspectives
on these topics are important to develop the meaningful relations to landscape and nature in
environmental history. Many countries of the world have plentiful customs embedded in the ethics of
protecting environment. Several oldest cultures and tradition tell us how communities lived in association
with biodiversity & nature.

From the early Vedic time of Rig-veda shows harmony between traditional practices and
our nature. Sacred groves assign to forests untouched but protected by local communities and
settler, which are distinguished spiritual sense. As we all know the study of Gautama Buddha and
enlightenment was also under the shade of a Banyan tree. (Negi C.S., 2010). The notions of
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cultural ecology stem from the efficacy of nature on cultural development. The key features include
the influence of environment on culture, focus on confronting, and mutual links between culture and
environment as seen by indigenous groups who depend on forest resources for their survival. (Symour,
Mike, 2004). An ecological ethics continue to stay in indigenous groups or societies, though frequently
in reduced way. Examination of traditionary resource utilization aspects and involved cultural societies
prevailing in rural Indian societies show that a huge number of essences of local biodiversity, inattentive
of their use importance, are safeguarded by the indigenous cultural rituals and customs. Perhaps,
many of these may not have an idea of conservation impact, still may symbolically reflection a
collective appreciation of the value of affection and respect toward nature. (Ramakrishnan, Prakash,
2007). Local groups and communities have nevertheless preserved lands and resources far better
than other groups or communities. This is because of low inhabitant densities and special rituals,
beliefs, and cultural practices, hereby limiting resource utilization in so many ways and with lesser
environmental degradation. On the other hand , societies who were large- level timber harvesting
and migrants from different regions has had huge impact on ecological degradation because they
were not familiar with the ecosystem (Redford, Kent and Sanderson S., 2001).

The study of the indigenous societies and communities is very significant, because it can tell
us the idea of more containing and significant environmental conservation ideas by linking both
today’s and traditional ecological understanding, knowledge and traditions. The main hypothesis of
this paper is the utility of the religious and cultural perspective to explain conservation customs that
will enhance the importance of environmental resources management. Therefore, the main objective
is to inquire the cultural description, the local rituals, beliefs and spiritual customs, practices of
indigenous communities in India from the very earliest of time and how they managed to maintained
a harmony with their surrounding nature and the link between these indigenous practices and
environmental conservation.

Human - Nature Interactions

What we think about environmentalism can be considerably explained as an ideology, mainly
focuses on core environmental considerations as well as associated with mainly political, economic,
and social issues deriving from humanity’s interaction affecting the environment. (Slocambe DA.,
1980). In this reference, human environment connection has been retraced activities, from
degradation of environment and natural resources to habitat management and restoration. (Radkan
J., 2013).

Environment in India; Cultural Traditions

Historian Felipe Fernandez-Armesto, in his book “Civilizations; Culture, Ambition and
the Transformation of Nature”, described civilization as a ‘type of relationship’. He explained
civilization from the aspect of human and nature. Armesto defined it as a ‘relationship to the natural
environment, recrafted, by the civilizing urge, to meet human demands’. Civilizations overexploit the
nature, many times to the point of self- destruction. (Armesto Felipe F., 2001). On the other side
when we look at Indian civilization, we find a great harmony between human and environment. In
the past it tells us profound awareness how to maintain balance with nature. In this tranche, to
inquire the human- nature interaction, ancient civilization of India tells significant ways about human-
nature relationship. So many examples since the early history, it would be reasonable to take a flash
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at some of them.

Ancient Indian texts like Vedas, Satpatha Brahman, Arthashastra, Mahabharata, Rajtarangini
and many more scriptures reflected the forest ecology, nature conservation and the importance of
nature in a significant manner. The description of respect, love, and importance toward nature can
be seen in Rig-veda when it says about close kinship, ‘Heaven is my father, my mother is this earth,
my close kin.” Another important text Atharva-veda contains the hymn — ‘Bhumi Sukta’, in the great
praise of earth. Surpala’s Vrikshyurveda, for example, describes in details about trees, tree planting
and several other points related with plant science including the cure of dying and sick trees. In this
tranche another one should also be discussed, the Mahabharata, in the ‘Bhisma Parva’, refers to the
earth as if we take care of earth, it becomes mother, father and heaven of all the creatures.
Mahabharata also compares trees to universe, says, who worships the ashvattha (Peepal, holy big
tree) worships the nature. When we look back at the Indus valley civilization, tree worship was even
known in Harappan culture. In today’s rural India’s rituals & customs, trees and plants continue to
play important role. The great philosopher of Tamilakam, Thiruvalluvar describes about nature and
man’s protection. If he destroys her, he remains without protection. In the Arthashastra, Kautilya
talks about the needs and the importance of Abhyaranya (forest) and animal sanctuaries. Kautilya
also prescribed the post of a forest superintendent and penalties for degradation of forests. The
sacred grove tradition was a natural part of the Indian environmental tradition. There was the
Kovilkadu in Tamil Nadu, Kavu in Kerala, Nandvana in Karnataka and Andhra Pradesh, Deorai in
Maharashtra. These sacred groves gradually grew into rich ecological repositories and are facing
threats today because of negligence and population pressure (Ganguly; 2012).

In Susruta-Sambhita by Susruta and Charak- Samhita by Charaka are considered as very
important ancient Indian documents especially in medical sciences. These books describe and
examines about many deceases, their treatment process. These books are also very significant for
the utility of medical crops and plants resources. The Charak-Sambhita also includes sections on the
significant role of diet, hygiene, medical education, prevention and about physician. The Susruta-
Sambhita is best known for its approach of surgery. These books also dealt with environmental
perspectives as well. Charaka and Susruta classified land according to the nature of soil, climate
and vegetation (Bhattacharya; 2014).

Indigenous people of India and nature conservation

The indigenous and ethnic people from across the globe have learnt to live in most obstructive
environmental condition in this universe. In India there are 4573 communities living in many different
geographical regions and among these communities 573 are tribal communities. These tribal
communities live very close in the localities of forests and they have managed & conserved the
biodiversity of their vicinity. India as a country with huge ethnic communities is rich in biodiversity.
There are 45000 species that are important, 7500 of these species are use for medicinal purposes
and use for indigenous health practices. At least 3900 types plant species are being used by tribes as
food, 300 species of plants are used in making and extraction of chemicals and extraction of resins,
dyes, gum and perfumes (Arora; 1997).

Due to magico-religious belief there are many plants are conserved in their natural habitat
by tribals, these plant considered as god and goddess. The tribal culture prevalent in central India
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has been recorded in Balaghat, Dindori and Mandala districts of Madhya Pradesh and Kawardha
and Bilaspur districts of Chhattisgarh states. The survey has revealed a huge influence of plants on
these regions tribal communities. These tribal communities respect and worship these plants and
flower because they believe that God and Goddesses reside in those plants and trees. For example
such plants are as Aam ( mango, mangifera indica) knows for that lord Vidhyandhara reside in this
plants, Lord Bramha resides in Arjun( Terminalia arjuna ), Lord Shiva in Bel(Aegle marmelos Corr),
Goddess Lakshmi in Tulsi( basil) and many more. There are also many plants like Argemone maxicana,
Grewia hirstum, Capparis dedicus are conserved by tribals in natural habitat and utilized as medical
herbs. (Rajiv Rai & Vijendra nath)

Conclusion

The practice of environment conservation is very ancient tradition in India, so ancient in fact
it goes back to pre-agricultural stage of society. In this wide-ranging reflection on Indian experience
we have considered collective ethics of nature, as they are expressed in sacred texts, religious
ideas, practices and social actions. This paper has argued, a continuing dialogue between old cultural
traditions, available traditions and contemporary or living practices and customs; a process of
constructing and ethics of nature through reflection, expression and emotion. And also examine
how indigenous communities of India played and playing a significant role in conservation of bio-
diversity.
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Abstract

This research paper examines the profound influence of British colonial rule on Indian
language (Bhasha) and literature (Sahitya) from 1750 to 1947. The British imposition of English as
the administrative and educational language led to the marginalization of indigenous tongues while
simultaneously inspiring new literary forms. Indian languages underwent standardization and
modernization, while literature evolved to reflect socio-political themes such as reform, nationalism,
and identity. Prominent literary and political figures leveraged both vernacular and English mediums
to foster cultural expression and resistance. The study explores these developments in the broader
context of colonial policies, educational changes, and print culture, offering insights into how this
complex legacy shaped modern Indian linguistic and literary identity.

Introduction

The colonial period in India, spanning from 1750 to 1947, witnessed a radical reordering of
the subcontinent’s linguistic and literary landscape. Under British rule, the deliberate privileging of
English over Indian languages not only marginalized indigenous linguistic traditions but also shaped
the course of literary expression. While literature in pre-colonial India was deeply rooted in oral
traditions, religious texts, and classical forms, the colonial era introduced print, prose, realism, and
reformist narratives that redefined Indian literature. The contrast between pre-colonial and colonial
periods becomes stark when evaluating the linguistic policy and literary production of the time.
English emerged as the language of administration, education, and elite communication, diminishing
the political and educational role of classical languages like Sanskrit, Persian, and Arabic.
Simultaneously, Indian vernaculars—such as Hindi, Bengali, Tamil, and Urdu—underwent
transformation and standardization, influenced by English grammar and vocabulary. Literature during
this era responded directly to these linguistic changes. Indian authors began writing novels, essays,
and plays—genres introduced by the West—while infusing them with indigenous themes. The colonial
encounter thus created a unique literary space that merged Western literary techniques with native
sociopolitical concerns, such as social reform, nationalism, and identity. This paper places the colonial
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influence on Indian languages and literature in historical perspective, arguing that the effects of
British policies are still visible in postcolonial India’s educational system, linguistic hierarchy, and
literary imagination. The colonial legacy continues to influence what languages are taught, what
literature is valued, and how Indian identity is constructed through words.

Language policies

The British colonial administration enforced language policies that elevated English and
reshaped India’s linguistic structure. Thomas Babington Macaulay’s famous Minute on Indian
Education (1835) explicitly argued against promoting Sanskrit and Persian as mediums of instruction,
advocating instead for English. He famously stated...

“We must at present do our best to form a class who may be interpreters between us and
the millions whom we govern... a class of persons Indian in blood and colour, but English
in taste, in opinions, in morals and in intellect.”

Charter Act (1813), Allowed missionary education, promoting Western ideas through English.
Introduced Western literature and religious texts in Indian languages. English Education Act (1835),
Officially made English the language of higher education. Marginalized traditional Indian education
and regional languages. Wood’s Despatch (1854), Promoted English at higher levels; vernaculars
only at primary level. English universities were established, reinforcing linguistic hierarchy. Vernacular
Press Act (1878), Controlled non-English press to limit nationalist discourse. Shows fear of vernacular
influence and its political power.

In 1833, there was a change in the government’s education policy, and instead of promoting Indian
languages, now English began to be favored. Under the chairmanship of Sir Erskine Perry, the
Bombay Education Board became strongly pro-English, and it withdrew support and funding for
Indian languages. This was a challenge for Indian writers, and Indian authors did not delay in
accepting it. Balshastri Jambhekar, Dadoba Pandurang, and Parashuram Tatyaji Godbole accepted
this challenge. Jambhekar wrote several textbooks in Marathi.

Literature transformation

Colonial rule inspired a departure from mythological and devotional texts toward socially
conscious literature. Indian writers adopted European literary forms like the novel and the essay to
comment on contemporary social issues, such as caste discrimination, gender inequality, and colonial
injustice. Literary realism gained ground, and many authors wrote with a nationalist spirit. Also The
Numerous literary and political figures responded to and shaped the colonial influence on Indian
language and literature.

1. Shift from oral and devotional to written and secular prose —

Traditional literature was largely oral, poetic, and devotional. British education introduced prose,
realism, and the novel-—new forms that emphasized logic, narrative, and secular themes.

e Bankim Chandra Chattopadhyay(1838-1894) — Also known as Sahitya Samrat
(Emperor of literature) in Bengali. He was an Bengali novelist, poet, essayist and journalist.
Wrote the nationalist novel Anandamath(1882) and introduced political themes into Bengali
literature. In 1872, he published a magazine called ‘Bangadarshan’, through which he
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significantly contributed to the development of Bengali language and literature. In Bankim’s
words, the purpose of this magazine was—""To free people from English influence...
and to converse with the public in the language they understand.””? Later in life,
religion had a great influence on him. He expressed his views on Hinduism in books like
‘Krishna Charitra’ and ‘Dharmatatva’, presenting the core principles of Hindu philosophy.
Bankim Chandra Chatterjee, a well-educated individual shaped by Oriental philosophies,
maintained a cordial relationship with Sri Ramakrishna Paramahansa despite the latter’s
lack of English proficiency. In a light-hearted exchange, Ramakrishna once played on the
meaning of the name “Bankim” (which means “bent”) and asked what had caused him to
bend. Bankim humorously responded that it was the result of being kicked by a British
officer’s boot — a reflection of his known opposition to British colonial rule.

Emergence of the Indian Novel —

The novel became a powerful medium for expressing social issues like caste, gender inequality,
and nationalism.

° Munshi Premchand(1880-1936) — First name was Dhanpat Rai Shrivastava.!
Pioneer of realist fiction in Hindi and Urdu; addressed caste, poverty, colonial rule. The
best example of Premchand’s creative writing is his more than 250 stories. These
stories are compiled in various volumes of the story collection named ‘Mansarovar’.
From the perspective of style and composition, these are well-structured and focused.
His novels are also notable, with the backdrop being the rural life of northern India. Due
to their realism, the writer captures the reader’s mind. Often, he writes his stories
based on a psychological or moral question. His female characters are prominent. They
raise their voices against injustice. The role of writers in highlighting social and political
issues is very important. Premchand’s female characters naturally touch the reader’s
heart and influence them. If the condition of women in northern India has improved
over the past hundred years, some credit goes to Premchand as well.

° Toru Dutt(1856-1877) — Toru Dutt was one of the first Indian women to write
poetry and stories in English and French during British rule. She showed the world that
Indians could write beautiful literature in foreign languages. In a time when very few
Indian women were educated or writing books, Toru Dutt became a symbol of women’s
empowerment and talent. Toru Dutt acted like a bridge between Indian and Western
literature—she loved Indian stories but used English and French to tell them to the
world. Famous Works of her :

“Ancient Ballads and Legends of Hindustan — A book of poems where she retold Indian
stories in English.”

“A Sheaf Gleaned in French Fields — A translation of French poems into English.”

2. Rise of Nationalist literature —

Rabindranath Tagore(1861 — 1941) — Blended Eastern and Western literary traditions;
first non-European Nobel laureate in literature. Rabindranath Tagore was one of the most
influential literary and intellectual figures of colonial India. His contributions during the period
between 1750 and 1947 were profound, both in the realm of literature and in shaping a

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 129



modern Indian cultural identity under British rule. His works explored a wide range of
subjects including nationalism, spirituality, social reform, and the conflict between tradition
and modernity. He was a prolific writer, composing over 2,000 songs (known as Rabindra
Sangeet), hundreds of poems, short stories, novels, plays, and essays. His literary masterpiece
Gitanjali (Song Offerings), a collection of poems translated into English, earned him the
Nobel Prize in Literature in 1913 — making him the first Asian to receive the honor. In
Gitanjali, Tagore fused Indian philosophical thought with lyrical beauty, giving the world a
poetic expression of India’s spiritual heritage. Tagore also challenged colonial cultural
dominance through his writings. While he criticized narrow nationalism, he was an advocate
of intellectual and cultural self-respect. He believed in the power of education and language
to awaken national consciousness. To this end, he founded Vishva-Bharati University in
Santiniketan in 1921 — a place where Indian and Western traditions could meet freely,
outside the colonial framework of education.

e Subramania Bharati(1882-1921) — Nationalist Tamil poet who wrote about freedom,
women’s rights, and social justice. Bharati modernized the Tamil language, making it accessible
and powerful for political and social expression. Enriched Tamil with new words and ideas
by blending Sanskrit, English, and colloquial Tamil. Helped evolve journalistic Tamil through
his essays and editorials in newspapers like India and Swadesamitran. In 1906, he met
Sister Nivedita and was so influenced that Bharati accepted her as his guru and
dedicated two of his books to her.t In his poems, Bharati gave the concept of the
motherland a form that no one else had. His major work is ‘Swadesha Gitangal’
(1908), in which he portrayed patriotic devotion with a new color that only he could
present. He described the geographical features and spiritual greatness of the
country and called upon every individual to make the nation proud through their
actions and to live a meaningful life by following the efforts of the greatest
personalities of the nation.

3. Introduction of Drama and Essays —
Western drama inspired Indian playwrights to address contemporary issues on stage.

e Bharatendu Harishchandra (1850-1885) - is widely regarded as the Father of modern
Hindi literature and theatre. His contributions during the colonial rule were foundational
in shaping modern Hindi language, literature, journalism, and nationalism. Advocated for
Hindi as a literary language; used theatre and journalism for social reform. Bhartendu
advocated for Hindi in Devanagari script over Urdu or Persian, which were dominant under
Mughal and early colonial administration. He emphasized the use of simple, accessible
Hindi for the masses, making literature more democratic and nationalistic. He worked to
modernize Hindi, incorporating elements from Sanskrit and adapting it to express
contemporary political, social, and cultural issues.

4. Bilingual and Cross — Cultural literature —

Educated Indians began writing in both English and their mother tongues, bridging literary
traditions.

e Michael Madhusudan Dutt(1824-1873) — Introduced blank verse and European genres
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into Bengali poetry. Dutt is considered a founding figure of modern Bengali poetry. He
introduced Western literary forms like blank verse and epic poetry into Bengali, which was
unprecedented at the time. His adoption of Shakespearean drama and Miltonic epics in the
Bengali context reshaped native literary expression. He was a gifted linguistic and polyglot.
He studies English, Bengali, Hebrew, Latin, Greek, Tamil, Telugu, and Sanskrit.3

5. Bridge between the Classical and Modern literary sensibilities —

Showed that Urdu could express complex philosophical and personal thoughts, influencing
generations of poets and writers.

e Mirza Ghalib(1797-1869) — Urdu and Persian poet whose work reflects the cultural
upheaval of the colonial transition. Ghalib lived during a time of major upheaval, including
the 1857 Revolt. His writings reflect the collapse of the Mughal court, the trauma of
colonization, and the cultural transitions under British rule. Ghalib revolutionized Urdu prose
by writing casual, personal letters in a natural, conversational style. These letters are
considered the foundation of modern Urdu prose. Helped elevate Urdu as a sophisticated
literary language alongside Persian. Showed that Urdu could express complex philosophical
and personal thoughts, influencing generations of poets and writers.

Conclusion

British colonialism restructured India’s linguistic priorities and reshaped its literary expression.

While it led to the decline of some traditional languages and forms, it also facilitated the rise of
modern prose, the novel, journalism, and a new intellectual elite. The legacy of colonial language
policies continues to influence India’s cultural and literary framework, revealing a dual inheritance:
loss and innovation. Understanding this historical influence is essential to grasp the contemporary
dynamics of language, education, and literature in India.
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Abstract

The Revolt of 1857, considered a significant turning point in Indian history, commenced on
May 10th, 1857, in Meerut before spreading to Delhi and subsequently to Kanpur, Lucknow,
Jhansi, and the entire Ganga-Yamuna, Doab region. This revolt was not a sudden occurrence
but rather the culmination of prolonged suffering under colonial rule. The religious honor and social
customs that formed the bedrock of both Hindu and Muslim societies faced a severe threat,
igniting anger and frustration among the populace. Consequently, military revolts and insurrections
arose in various parts of India. Several smaller uprisings preceded this major event, including the
Vellore Mutiny of 1806, the Barrack pore Mutiny of 1824, the Ferozpur Mutiny of 1842, and
revolts within the 7th Bengal Cavalry, the 64th Regiment, and the 38th Native Infantry.
These smaller revolts eventually coalesced into a large-scale uprising that compelled the colonial
government to reconsider its strategies. This was the first instance that profoundly shook the colonial
administration, making them realize that unified resistance posed a significant threat to their rule.
This realization prompted a change in their governance strategies. Despite acknowledging the gravity
of the situation, they often downplayed the revolt as a mere “Sepoy Mutiny”’. Many contemporary
imperialist historians, along with some Indian historians, characterized it as a limited military uprising
lacking widespread public support. A significant shift in perspective occurred when 20th-century
historians re-examined the Revolt of 1857. Observing the multifaceted nature of the uprising, they
largely disagreed with the notion that it was solely a sepoy mutiny. Since then, the nature and
characteristics of the 1857 revolt have remained a subject of ongoing debate and research among
historians. Through this article, my aim is to present the various viewpoints and perspectives of
historians of different school to facilitate a more comprehensive understanding.

Introduction

The Colonial Government’s continuous demand and infinite greed made our country suffer
and suffer only. This continuous suffering and frustration erupted in the form of the first military
revolt and later turned into the Great Revolt of 1857. The result of this colonial government rule
was almost washed off in the Ganga-Yamuna Doab region for almost a year. On May 10th, 1857,
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the sepoy regiment of Meerut rebelled, and the next day, the rebellion spread to Delhi. They
proclaimed Bahadur Shah Zafar as king to legitimize their act. The revolt spread and spread,
covering almost every important region of North India. The revolt at first shook the minds of the
British, but with the help of their army, their modern weapons, supporters among many traitors, a
proper administrative system, etc., all these things helped them bring this revolt under their control.
This revolt also made them realize the need to change their strategy for continuous rule and ensure
their government’s existence. Still, despite knowing all the facts, they tried to reduce its significance
to control the situation.

Colonial and Imperialist Interpretations

Imperialistic historians of that time did their best to prove it as a ‘Sepoy Mutiny’.
Historians like Mallison, Trevelyan, Lawrence, Colonial, and Imperialist Interpretations:
Reducing a National Uprising to a Mutiny. Have described it only as a rebellion of soldiers that
did not receive public support. All of them considered it a sepoy mutiny. The reason they mentioned
for this revolt was only the rumors spread among the soldiers that the cartridges of the new Enfield
rifle were greased with the fat of pigs and cows. As this touched the sentiments of both religions,
they revolted against them; hence, they concluded that this 1857 revolt was not much more than
that. Some contemporary Indian historians like Munshi Jivan Lal, Durgadas Bandyopadhyay,
and Sir Syed Ahmad Khan also supported the same view, and their perspective was very similar
to that of the imperialistic historians. Historians like Sir John Lawrence and Seeley said that the
Revolt of 1857 was a “completely unpatriotic and selfish military revolt which had neither
any local leadership nor did it have the support of the general public.” According to him, it
was a revolt of the Indian army against an established government. Some imperialistic historians
also called it a “Hindu-Muslim Conspiracy” against British rule. This theory was refuted by
Sayed Ahmad Khan in his Urdu essay ‘“Asbab-e-Baghawat-e-Hind” (“The Causes of the
Indian Revolt”). According to him, the revolt was not confined to a sepoy mutiny but was a
general outbreak due to several grievances.

Durgadas Bandyopadhyay, who was in Bareilly at that time, expressed views like those
of Sir Syed Ahmed Khan, describing the 1857 revolt as a “struggle for supremacy between
white and black people.” Many other imperialistic historians also considered this revolt a conflict
between Western and Eastern civilizations. Furthermore, numerous colonial historians framed this
revolt as a “Hindu-Muslim conspiracy” to obscure the British government’s cruel policies.
Historians like H.G. Keene, on the other hand, blamed the “overambitious policies” of Governor-
General Dalhousie. Keene argued that Dalhousie’s expansionist “Doctrine of Lapse” created
significant dissatisfaction among states like Satara, Jhansi, Punjab, and Nagpur. According to this
policy, states without a natural-born male heir were to be directly annexed by the colonial government,
as the British government no longer recognized adopted sons as legitimate successors. These annexed
states subsequently revolted and played a vital role in the 1857 uprising, making it a remarkable
turning point for later resistance movements.

Historians like L.E.R. Rees thought that the revolt was a war of fanatic religionists against
Christians. Both communities resorted to their religious texts to justify their actions. Colonial historians
like T.R. Holmes, to ruin the Indian image and justify colonial action, said it was ““a conflict between
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civilization and barbarism.” Historians like Sir James Outram and W. Taylor described this rebellion
because of a Hindu-Muslim conspiracy. Outram believed “it was a Muslim conspiracy in which
Hindu grievances had been taken advantage of.

Western scholar especially those from Cambridge Oxford and London Universities
including those from US and Australia considered this revolt also as a “military revolt of 1857”.

The explanation given by the imperialistic historians shows one side of the revolt. They tried
to portray it in a way that defended their government and blamed Indians for everything. This
perspective was valid only until nationalist historians emerged. Their opinion has been valid since
then.

Nationalist Interpretation

In 19" Century Historians of Nationalist school is the whole perspective of the imperialists
by proving that it was much bigger than a sepoy mutiny, providing numerous instances. The first
Nationalist Historian, V.D. Savarkar, in his book “The Indian War of Independence of 1857,”
published in 1909, rejected the colonial stance of linking the revolt with greased cartridges.
According to him, “if this had been the issue, it would be difficult to explain how it attracted Nana
Saheb, the Emperor of Delhi, the Queen of Jhansi, and Khan Bahadur Khan to join it.” Besides
this, he also focused on the fact that the revolt continued even after the proclamation from the
Governor-General to withdraw the offending cartridges. Ashok Mehta also tried to prove in his book
“The Great Rebellion” that the rebellion of 1857 was national in character. V.D. Savarkar called this
rebellion a “Planned War of Independence.” Historians like Benjamin Disraeli, a prominent
leader of the contemporary Conservative Party in England, called it a National Rebellion. According
to him, this rebellion was not a sudden inspiration but was the result of conscious coincidence and
was the result of a well-planned and well-organized effort which was waiting for the opportunity.
The rise and fall of an Empire do not happen due to a matter of greased cartridges. Such rebellions
happen due to the accumulation of proper and sufficient reasons. Some other categories of Nationalist
Historians have different perspectives that favor both views on certain aspects.

S.N. Sen and R.C. Majumdar the Cautionary Nationalist Stance

Historians like Dr. Sen believed that the 1857 revolt was indeed a freedom struggle. His
argument rested on the idea that revolutions are typically the work of small groups, which may or
may not have widespread public support. To illustrate this, he cited the American Revolution
(1775-1783) and the French Revolution. In both these instances, a significant portion of the
English settlers in America initially supported the English government, and by the end of the American
Revolutionary War, approximately sixty thousand English loyalists migrated from America to Canada.
Similarly, the French Revolution also had its share of people who supported the monarchy. Therefore,
Dr. Sen considered the 1857 revolt a revolution. However, he hesitated to label it a nationalist
revolution, given that many people in India remained neutral during the uprising.

He further stated that the revolt started as a military uprising, and when the rebels declared
themselves to be under the King of Delhi and the landlords, and many civilians accepted their
subordination, all these things gave this revolt a political shape. He further says that the war, which
started as a war to protect religion, soon assumed the form of a struggle, and there is no doubt that
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the rebels wanted to end a foreign government and re-establish the ancient system in which the
King of Delhi was a real representation; thus, he comes to the conclusion that “The rebellion which
started as a religious conflict ended in the form of Indian independence.

“ R.C. Majumdar, in his book “Sepoy Mutiny and the Revolt of 1857 and in the book
“British Paramountcy and the Indian Renaissance, Vol. 9, argued that the Revolt of 1857
was not a freedom struggle, but he also argued that the revolt manifested differently across various
regions. In regions like Punjab and Madhya Pradesh, it primarily began as a sepoy mutiny, although
later some individuals dissatisfied with British policies also joined. However, in regions such as Uttar
Pradesh, parts of Madhya Pradesh, and the western areas of Bihar, it evolved into a widespread
popular revolt, involving both sepoys and the general populace. Some places, like Rajasthan and
Maharashtra, largely remained aloof from this revolt, seemingly unwilling to transgress the legal
boundaries set by the colonial government, despite harboring sympathy for the revolutionaries of
1857. R.C. Majumdar gave considerable weight to the sepoy mutiny aspect, noting their larger
numbers and their opposition to the colonial government. However, he argued that their motivations
were not initially driven by nationalist sentiments; rather, they rebelled due to issues concerning
salary and the adverse consequences of British policies that caused them hardship. They were not,
in his view, fighting directly for national liberation. Nevertheless, what lends this revolt a special
place in history is its nationalist undercurrent, which, while not the primary motivation at the time,
became apparent indirectly and in retrospect.

He writes, “It is said that Julius Caesar was more powerful dead than alive.” The same can
also be said about the Revolt of 1857. Whatever its actual nature, it soon became a symbol of
challenge for British rule in India. It was a shining example and gained the full glory of a national
freedom war against the British. Another Indian historian, Dr. S.B. Choudhry, in his book *“Civil
Rebellion in the Indian Mutinies, 1857-59,” argued that we can divide this rebellion into two
parts: a military uprising and a civil rebellion, and both were triggered by independent causes.

Civil Rebellion and Dual Nature of the Revolt

Apart from him, P.C. Joshi, who wrote many essays on the concerned topic, but due to his
sudden death, his work on the topic of 1857 was edited by C.A. Bayly in his book “The Peasant
Armed: The Indian Revolt of 1857.” This work focused on both the diversities and the specificities
of the 1857 revolt.

Marxist perspective

From the 1920s, histories of the revolt came from a Marxist perspective. Marxist historians
like ML.N. Roy, in his book “India in Transition,” saw the 1857 revolt as a struggle between the
worn-out feudal system and the newly introduced commercial capitalism that aimed to achieve
political supremacy. Meanwhile, R.P. Dutt, in her “India Today,” saw 1857 as a major peasant
revolt, even though it had been led by the decaying feudal forces fighting to regain their privileges
and turn back the tide of foreign domination. Jawaharlal Nehru called this revolt a “feudal outburst™
and did not support it as he believed it was primarily anti-British.
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The Subaltern Approach: Voices from Below

The Subaltern School made the first attempt to include the inferior classes in historiography.
Ranjit Guha, who was the general editor of “Subaltern Studies: Writings on South Asian
History and Society” (1982), pointed out that colonial rule led to the revitalization of landlordism,
which oppressed the peasantry, leading to recurrent revolts (The Santhal and Bhil revolts in
1855 and 1852, respectively), which formed the background of the Revolt of 1857. Historians
like Rudrangshu Mukherjee highlighted the relationship between the landlords and the mobilization
of the peasants into the revolt. They were the first to be aware of the approaches of colonial rule
and its exploitation in India. Tapti Roy’s work presented the revolt by focusing on village-level
events and the condition of the common people affected by the Company’s rule.

Conclusion

A Revolt of Many Faces Thus, from the above points, we see that the historian prospective
on the nature and character of the 1857 revolt has continuously shifted from the time to time. Even
it broke out until now. Contemporary historians of 1857 initially concluded it was solely a “Sepoy
Mutiny,” but later the Nationalist Approach concluded it was the first national war of independence.
Meanwhile, many nationalist historians supported both approaches, meaning that the revolt initially
started as a Sepoy Mutiny but later evolved into a struggle for Indian independence. Another school,
the Marxist school, has its own perspective, according to which the Revolt of 1857 was a democratic
alliance of soldiers and peasants who wanted to gain freedom and liberate their nation from the
imperialistic government, whose failure was mainly due to betrayal by the feudal lords. They argued
that there was no idealism or progress behind this revolt. In contrast, the Subaltern School tried to
depict this revolt from the perspective of the common people. Hence, the nature and character of
the 1857 revolt cannot be standardized as it occurred differently from area to area. However,
despite this, the positive aspect of this revolt is that it touched almost every aspect of society, which
gives the 1857 revolt an important place in Indian history. This revolt also inspired revolutionaries
to fight against British rule and fostered nationalism among the people.
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Abstract

India is known for its long and rich cultural heritage. One of the most important parts of this heritage
is its customs and value systems. These include the way people live, what they believe, and how
they behave in society. This research paper explores how Indian customs and values have changed
over time—from ancient periods to the modern era. It studies how values like respect for elders,
family unity, spirituality, caste, and gender roles have evolved through different historical stages.
The paper also discusses how foreign influence, reform movements, colonial rule, and modern laws
have shaped Indian society. The goal is to show that while many traditions have continued, they
have also adapted to new situations. Indian values are not fixed; they are flexible and have changed
with time. This shows the strength and adaptability of India’s cultural heritage.

Keywords:- Indian heritage, social customs, value systems, historical continuity, tradition, modernity,
reform movements, cultural evolution.

Introduction

India is often described as a land of tradition, where customs and values have been passed
down from one generation to another for thousands of years. These traditions are not just about
rituals or religious beliefs—they are also about how people live together, respect each other, and
build a society. Customs like joint family systems, arranged marriages, and respect for elders have
been a part of Indian life for a long time. Values such as truth (Satya), non-violence (ahimsa), and
duty (dharma) have shaped Indian thinking since ancient times (Thapar, 1997)

However, history shows that these customs and values have not always remained the same.
Over time, India has seen many changes—such as foreign invasions, religious movements, colonial
rule, and the rise of democracy. All these events influenced how people understood and practiced
their traditions.

This paper looks at the journey of Indian customs and values from the ancient period to modern
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India. It asks important questions:
1) How have Indian customs changed over time?
2) What values have stayed the same, and which ones have changed?
3) How have outside influences, like British rule or modern education, affected Indian traditions?
4) Can we call Indian heritage “timeless” if it keeps changing?

The paper tries to answer these questions by looking at Indian history step by step. It argues that
Indian customs and values are not unchanging, but they are strong because they can adapt. This
ability to change while keeping core values alive is what makes India’s heritage truly timeless.

Customs and Values in Ancient India: The Foundation

The early roots of Indian customs can be found in the Vedic period (around 1500-500 BCE)
(Olivelle, 2004). This was when religious texts like the Rigveda were written. These texts taught
people how to live a good life by following dharma (moral duty), karma (action), and moksha (liberation).

The society was divided into four varnas (castes)—Brahmins (priests), Kshatriyas (warriors),
Vaishyas (traders), and Shudras (labourers). Each caste had its own duties. While this system aimed
to organize society, over time it led to discrimination, especially against lower castes.

Values like truth, self-discipline, and respect for teachers and parents were highly respected
(Thapar, 1997). The joint family system was common, and elders had great authority. These values
helped maintain social order, but they also limited individual freedom, especially for women and
lower castes.

In later centuries, the Upanishads and texts like the Bhagavad Gita focused more on spiritual
knowledge and inner peace, showing that Indian values were also about personal growth and self-
realization.

Family and community life were also guided by texts like the Manu smriti, which prescribed
roles and duties for men and women, promoting values such as obedience, duty, and sacrifice (Doniger
& Smith, 1991). The value of hospitality, joint family system and respect for elders became key
social norms.

Religious diversity, evident from early on, also shaped Indian customs. The emergence of
Buddhism and Jainism, around the 6th century BCE, laid emphasis on the values of non-violence
(Ahimsa), compassion and simplicity (Thapar, 2002). These religions challenged ritualism and
promoted ethical living, thereby enriching India’s moral fabric.

These early customs—family respect, rituals, and duty—set the foundation for India’s culture,
but they were flexible, changing with different regions and people.

Changes During the Medieval Period: The Islamic Influence

The medieval period (8th—18th century CE) witnessed the arrival of Islam which brought
new dimensions to Indian culture. The fusion of Persian, Arabic, and Central Asian customs with
Indian traditions led to new cultural forms, including Sufi and Bhakti movements. These movements
stressed equality, devotion and love, overcoming caste and religious barriers (Lorenzen, 1995) resulting
in the creation of a more mixed society.
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Sufi saints like Khwaja Moinuddin Chishti and Bhakti saints like Kabir and Guru Nanak
rejected the caste system and taught that all humans are equal before God (Lorenzen, 1995).

The Bhakti and Sufi movements also gave a voice to female saints such as Mirabal and
Rabiya Basri, subtly challenging gender hierarchies. These movements challenged the old customs
and brought new values like tolerance, social justice, and devotion from the heart. These movements
also emphasized internal purity over ritual practices.

Although medieval Indian society still followed traditional customs, including patriarchy,
caste-based restrictions and the decline in status of women in many regions, with practices such as
purdah, sati, and child marriage gaining prominence, seeds of change were already planted by these
reform movements that would grow in later centuries. During this period, some customs such as
festivals, language, dress, and food habits became rich hybrids of Hindu and Muslim cultures, reflecting
unity in diversity. This period shows how India’s customs stayed alive by blending with new ideas.

British Rule and Reform Movements: Disruption and Redefinition

The British colonial period (1757-1947) brought big changes to Indian customs and values
(Cohn, 1996). On one hand, the British policy of non-interference in religious affairs was an attempt
to maintain Indian customs. On the other hand, they introduced concepts of equality and individual
rights, modern law, and Western education. Indian reformers like Jyoti Rao Phule, Raja Ram Mohan
Roy, Ishwar Chandra Vidyasagar, Swami Vivekanand and many more, led social movements to
improve Indian society (Omvedt, 2004). They fought against Child marriage, sati custom (widow
burning) and untouchability, and promoted widow remarriage, women’s education and caste equality.

Vivekananda encouraged a return to spiritual values combined with social responsibility,
while Phule questioned caste discrimination and emphasized social justice (Omvedt, 2004).

This period also witnessed the rise of nationalism, which used cultural symbols, such as the
image of Bharat Mata (Mother India) and traditional festivals like Ganesh Chaturthi, to unite people
across regions and religions (Nanda, 2009). However, Western education introduced individualism,
rational thinking, and scientific temper, leading to a re-examination of old customs.

Mahatma Gandhi also brought Indian values of truth (Satya) and non-violence (ahimsa),
into the modern age while promoting self-reliance (swadeshi). Gandhi respected Indian traditions
but also believed in reform. He saw village life and simple living as the heart of Indian culture
(Nanda, 2009).

Thus, during this period, the idea of Indian heritage started to change. It was no longer just
about old customs—it became a mix of tradition and modern thinking. This period shows how
India’s customs were questioned but also used to build a stronger national identity.

Customs and Values in Independent India

After independence in 1947, India adopted a democratic constitution that promised equality,
justice, and freedom for all. Many old customs were questioned and reformed through laws. The
Constitution of India banned untouchability and gave equal rights to all castes (Baxi, 2001). Laws
were made to protect women, allow inter-caste marriage, and promote education for all. Laws like
Hindu Code Bill, Hindu Marriage act, helped in the upliftment of women by ensuring more rights for
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women in marriage and property.

But even today, some traditional customs remain strong, especially in rural areas. Globalization
brought changes, like smaller families replacing big joint families, but values like respecting elders
stayed strong (Uberoi, 2006).

On one hand Arranged marriages, joint families, and respect for elders continue to be
important values of Indian life while on the other, young people are embracing individual freedom,
love marriages, and career over tradition.

Today, values like ahimsa inspire environmental movements, and dharma shapes ideas about
ethics in business and government (Sharma, 2003). Technology has also changed customs, with
online pujas making rituals global. India’s customs show they can stay strong while fitting into a
modern, connected world.

Thus, Indian values today are a mix of the old and the new—a sign of how Indian culture
keeps adapting.

Challenges and New developments

In modern India, the biggest challenge is balancing tradition with modern values like gender
equality, personal freedom, and human rights. Caste discrimination still exists in some areas, even
though it is illegal (Baxi, 2001). Women'’s rights have improved, but issues like dowry, domestic
violence, and unequal work opportunities still exist. Religious and cultural festivals are still celebrated,
but sometimes they are used for political purposes.

Nowadays Technology, Internet and social media is also affecting the perception of young
Indians towards customs and values up to a large extent. Today’s youth often question traditions, but
many also find pride in their heritage.

Indians living in foreign countries have also helped in spreading Indian customs worldwide—
like Indian food, yoga, and festivals like Diwali—while giving them new meanings in different cultures
(Nanda, 2009).

Conclusion

Indian customs and values have gone through a long journey—from the teachings of the
Vedas to the modern principles of democracy and equality. They have undergone significant
transformation over centuries, shaped by religion, reform, colonization, and globalization and been
redefined by thinkers and reformers.

The strength of Indian heritage lies in its ability to adapt without losing its core identity.
Despite challenges, the core values of tolerance, family bonds, spiritual growth, and respect for
elders continue to guide Indian society.

So, when we talk about India’s “timeless heritage”, it does not mean that nothing has changed.
It means that India has kept the spirit of its values alive—even while changing with time. This
balance between tradition and modernity is what makes Indian culture truly unique.

140 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



References

1)
2

3)
4)

5)

8)
9
10)
11)

Baxi, U. (2001). The state and the human rights movement in India. In R. Ghosh (Ed.), Political Transition
and Development in South Asia (pp. 38—56). New Delhi: Sage Publications.

Cohn, B. S. (1996). Colonialism and its Forms of Knowledge: The British in India. Princeton University
Press.

Doniger, W., & Smith, B. K. (1991). The Laws of Manu. Penguin Classics.

Lorenzen, D. N. (1995). Bhakti Religion in North India: Community Identity and Political Action. State
University of New York Press.

Nanda, M. (2009). The God Market: How Globalization is Making India More Hindu. Random House
India.

Omvedt, G. (2004). Ambedkar: Towards an Enlightened India. Penguin Books India.

Olivelle, P. (2004). Manu’s Code of Law: A Critical Edition and Translation of the Manu smriti. Oxford
University Press.

Sharma, A. (2003). Hinduism and human rights: A conceptual approach. Oxford University Press.
Thapar, R. (1997). Ashoka and the Decline of the Mauryas (Rev. ed.). Oxford University Press.
Thapar, R. (2002). Early India: From the Origins to AD 1300. University of California Press.

Uberoi, P. (2006). Freedom and destiny: Gender, family, and popular culture in India. Oxford University
Press

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 141



SHODH SAMALOCHAN ISSN : 2348-5639

An International Peer Reviewed, Refereed Multidisciplinary &
Multiple Languages Quarterly Research Journal

INDIAN CULTURE AND ITS GROWING INTERNATIONAL
INFLUENCE

Ms. Vijeta Dixit
Assistant professor, Department of History
Khun Khun ji Girls PG College, Chowk, Lucknow

Abstracts

Indian tradition, with its rich history and profound intensity, has intrigued the worldwide community
for a long time. In recent decades, the global influence of Indian tradition has increased extensively
throughout a couple of dimensions—spiritual, inventive, culinary, and technological. This paper
examines the historical roots of Indian culture, identifies key factors contributing to its tender strength,
and analyses the elements using its developing international presence. It additionally considers the
challenges and implications of this cultural expansion within the 21st century.

Introduction

Research Background

India is domestic to one of the world’s oldest and most various cultures, with a civilization
that dates returned over 5,000 years (Konwar, 2025). From its historic philosophies and spiritual
traditions to its colourful art, delicacies, and current technology, Indian tradition offers a multifaceted
background that has captivated worldwide audiences for centuries. The current generation, especially
the post globalization period of the reason that Nineties, has witnessed a good-sized expansion of
India’s cultural reach beyond its country-wide borders. Factors which include increased migration,
the rise of digital media, worldwide yoga moves, Bollywood cinema, and India’s developing economic
and technological presence have contributed to the increasing visibility and have an impact on of
Indian subculture worldwide.

Research Problem

While the Indian lifestyle has located resonance across diverse components of the globe, its
international diffusion raises numerous complex questions (Gayathri et al., 2025). What are the
important thing elements driving this cultural impact? Is this boom sustainable, or is it superficial and
driven with the aid of stereotypes? Furthermore, how is Indian tradition being perceived, adapted, or
even misrepresented in distinct regions? These demanding situations spotlight a gap in the know-
how of the dynamics of India’s cultural influence as a form of soft strength within the globalized
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21st-century panorama.

Research Question

*  What are the important thing elements of Indian way of life which can be gaining international
impact?

*  What factors are riding the worldwide spread and attractiveness of Indian subculture?
*  How does India’s cultural expansion function as a shape of smooth energy?

*  What challenges or barriers does the Indian way of life face in its global representation?

Aims and Objective

The intention of this research is to discover the growing worldwide effect on Indian subculture
and examine its effect as a form of cultural smooth strength. To gain this aim, the observer will:

*  Examine the historic and current roots of Indian cultural expansion.

* Analyse numerous cultural dimensions (e.g., spirituality, cinema, delicacies, fashion, and
era).

» Identify the sellers of transmission inclusive of diaspora, media, and diplomatic initiatives.

*  Evaluate the function of Indian culture in shaping international perceptions and international
members of the family.

* Discuss the challenges and potential dangers of cultural appropriation, stereotyping, and
oversimplification.

The rationale of the Research

Understanding Indian tradition’s growing global effect is crucial in the context of globalization,
worldwide international relations, and cultural identity (Konwar, 2025). As India rises economically
and geopolitically, its cultural exports play a critical function in shaping its worldwide image. Studying
this trend no longer most effectively contributes to instructional know-how on transnational cultural
flows but additionally gives insights into how the way of life can serve as a strategic tool for tender
electricity. Moreover, in a world with an increasing number of interconnected through media and
migration; they have an impact on of Indian lifestyle represents a compelling case of how non-
Western societies assert themselves in worldwide narratives. This research is in particular applicable
for policymakers, cultural students, and international audiences looking to apprehend India’s evolving
region in the international.

Literature Review

Historical Background

India’s civilization stretches lower back over 5 millennia, making it one of the globe’s oldest
non-stop cultures (Kasture and Dhagat, 2025). Rooted within the Indus Valley Civilization and shaped
over centuries by way of a blend of various ethnic companies, religions, and philosophies, Indian
subculture has had a profound and lasting effect on both its humans and the wider world. In simple
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words, ancient texts just as Vedas and Upanishads suggest new ideas of cosmology, spirituality, and
social order (Singh, 2025). It was observed that India is regarded as a place of diversity and has a
rich cultural legacy. The multicultural, multifocal, multicast, and multi-religious societies all exhibit it.
The preponderance of rural living, multicast socialization, and the true characteristics shown in my
social life are some of the most significant aspects of Indian society (Gayathri et al., 2025). Nowadays,
several community organizations are quite active, which has led to a major rise in conflicts between
various parties.

The cultural exchanges had been not one manner; India absorbed elements from Persian,
Greek, Islamic, and later Western civilizations, which enriched its diversity (Barman, 2024). Thus,
India’s ancient cultural effect is each a ways accomplishing and adaptive, laying the muse for its
present-day worldwide cultural presence. It operates on the same basic principles as it did in antiquity.
Village councils, social classes, and joint family structures are all visible (Ray, 2024). Lord Krishna,
Mahavira, and Buddha all left behind inspirational teachings that are still relevant today. Spirituality,
prayerfulness, belief in reincarnation and karma, truthfulness, peace-making, integrity, purity, and
non-acquisitiveness are among the qualities that continue to inspire people in this country. Culture
includes the art of living, habits, and traditions, whereas civilization includes material growth and
materials (Mithuna et al., 2024). To a certain extent, material progress is feasible. The foundation of
progress was spirituality rather than materialism, which is why civilizations have perished while
Indian culture endures to this day.

Dimensions of Cultural Influence

Spirituality and Philosophy

Indian spirituality, particularly yoga, meditation, and non-dualistic philosophies like Advaita
Vedanta, has attracted international attention (Kasture and Dhagat, 2025). Movements such as
Transcendental Meditation, teachings of Swami Vivekananda, and groups just like the Art of Living
and ISKCON have set up a global following. The International Day of Yoga, encouraged by the
United Nations, symbolizes the global popularity of Indian non secular practices. The ancient civilization
that flourished in the north-western region of the Indian subcontinent left behind fascinating artefacts,
and symbols that advise the presence of the spiritual and ritualistic culture (Sivakumar and
Manimekalai, 2021).

Cinema and Entertainment

Bollywood, India’s Hindi-language movie enterprise plays a vital position in cultural international
relations (Gayathri et al., 2025). With its vibrant storytelling, track, and dance, Indian cinema is
broadly celebrated from Africa to Latin America. International streaming structures like Netflix and
Amazon Prime have helped regional Indian movies benefit from international viewership. Movies
inclusive of RRR, Dangal, and Lagaan have earned essential acclaim, similarly enhancing India’s
cultural outreach (Barman, 2024).

Cuisine

Indian cuisine is one of the maximum loved and various in the international. Characterized
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by the aid of its use of spices, flavours, and local substances, Indian meals have grown to be a staple
in many worldwide cities (Konwar, 2025). Indian cuisine worldwide can be traced back to historical
trade routes and immigration due to its colour and aromatic spices. Conversely, Indian cuisine has
already inception of global food trend through focuses on the significance of herbs, and spices,
promoting wellness, and flavour in cooking.

Fashion and Design

Indian fashion boasts a centuries-long and rich heritage (Singh, 2025). The rich culture and
legacy of the nation are reflected in the colourful and varied assortment of clothing. Indian fashion
has become more and more well-known worldwide in the past decade, and it is currently significantly
influencing international fashion patterns (Singh and Alam, 2024). Indian fashion firms have been
making a lot of effort to be successful in Western nations. Indian companies have excelled in
several areas, including technology, medical research, manufacturing, and availability, as well as
academia. To grow their business in Western nations, Indian designers have even endeavoured to be
innovative and contemporary in their styles, designs, and aesthetics. Due to the intense competition
and modernity of this industry, they have had limited success expanding their market in those nations
by concentrating on the needs of their Western clients (Mithuna et al., 2024).

Technology and Diaspora Influence

The Indian Diaspora’s impact on the international markets through distinct venues involves
economic contribution, cultural diplomacy, and technological advancement for economic success
(Kasture and Dhagat, 2025). With the roots of tracking back to the centuries, these individuals do
not contribute economically while influencing polities, and culture. Indian origin has significant
contributions to the tech industry and leading giants such as Google and Microsoft. It also has a
significant impact on the development of the Indian IT industry, brings global expertise, and fosters
innovation for international success (Barman, 2024).

Soft Power and Diplomacy

Indian culture substantially enhances the United States of America’s tender power and
diplomatic effect globally (Gayathri et al., 2025). Through yoga, Bollywood, cuisine, conventional
medication, and festivals like Diwali, India projects a wealthy cultural identity that resonates worldwide.
These cultural exports construct favourable perceptions, fostering goodwill and strengthening global
ties. The international recognition of Indian song, dance, and style additionally boosts tourism and
bilateral members of the family. Initiatives like the International Day of Yoga and Indian Cultural
Centres overseas showcase India’s historical past making it an appealing companion on global
platforms (Mithuna et al., 2024). These cultural international relations complement traditional overseas
policy, enabling India to persuade international markets and geopolitical narratives.

Challenges of Global Culture Influence

The integration of a country’s economy with the global economy is referred to as globalization.
Nonetheless, the financial system shift had a significant impact on the expansion and advancement
of the Indian economy (Singh and Alam, 2024). According to research, India’s economy was
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experiencing serious problems in 1991. The foreign exchange reserves were estimated to have
dropped to nearly $1 billion. Furthermore, the effects of globalization are evident in several fields,
including industries, agriculture, finance, and health, among others. The finance minister at this point
introduced the concepts of globalization, privatization, and liberalization in light of the nation’s decline
(Ray, 2024).

The Future of the Indian Culture Influence

Indian Culture like Indian religions, mathematics, philosophy, cuisine, dance, and music.
Social media has become an essential component of many organizations’ communications strategies
and is developing more quickly than conventional media in recent years (Singh, 2025). In addition to
monitoring and managing stakeholder emotions, PR specialists could develop communications strategies
and content to reach a broad audience. Social media is expanding quickly, and companies that sell
fast-moving consumer items typically favour a mix of advertising and public relations. Additionally,
the community’s tech start-up would employ targeted public relations to reach potential customers
(Barman, 2024). As interest in India’s diverse way of life grows, its global effect can serve as a
bridge between lifestyle and modernity, promoting appreciation, talk, and shared human values.

Methodology

Research Approach

This look at adopts a qualitative study method to explore the worldwide impact on Indian
culture (Kasture and Dhagat, 2025). A qualitative approach is suitable for analysing cultural
developments, patterns of effect, and public belief, as it emphasizes subjective experiences, meanings,
and interpretations over statistical facts. The studies use a descriptive and interpretive framework
to look at how special dimensions of the Indian way of life are perceived, transmitted, and adopted
globally (Mithuna et al., 2024).

Research Method

*  Content Analysis: Examination of media (films, tune, style suggests), government reviews,
online systems, and cultural activities to discover themes in how Indian subculture is
represented globally (Ray, 2024).

* Case Studies: Selected case research on key cultural exports (e.g., yoga within the U.S.,
Bollywood in Africa, Indian cuisine within the UK) to analyse effect and reception (Gayathri
etal., 2025).

* Secondary Data Review: Review of scholarly articles, authorities guides, global cultural
reports (e.g., UNESCO, Pew Research), and surveys associated with Indian lifestyle and
soft electricity (Sivakumar and Manimekalai, 2021).

Ethical Consideration

As this study is based on publicly available resources and content analysis, there is no direct
involvement of human members, and for that reason, no big moral hazard (Singh, 2025). However,
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care has been taken to avoid cultural bias, misrepresentation, or reinforcement of stereotypes. All
sources are well noted, and interpretations are framed in a culturally respectful and academically
accountable manner.

Conclusion

In conclusion, the Indian way of life plays an important position in enhancing the state’s
worldwide image and diplomatic outreach. Through tender strength, India fosters deeper connections
with numerous countries, promoting mutual admiration and collaboration. Cultural elements like
yoga, cinema, cuisine, and gala are now not only the simplest form of worldwide perceptions but also
open doorways for change, tourism, and strategic partnerships. By leveraging its rich history, India
correctly impacts international discourse, making the way of life a key pillar of its global method.
This cultural diplomacy strengthens India’s position inside the global marketplace and helps construct
long-lasting, nice relationships throughout borders.
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Introduction

Ganesha, the beloved elephant-headed deity of the Hindu pantheon, is widely revered as
the remover of obstacles and a bestower of boons. Yet beyond his well-known roles in wisdom and
auspicious beginnings, Ganesha embodies a profound connection to the fertile forces of nature.
Across India’s cultural landscape — from Bengal’s lush delta to Maharashtra’s Deccan plateau and
the verdant South — Ganesha is linked with vegetation, harvests, and the vitality of the earth. His
iconic pot-bellied form overflows with prasad (blessed foods) and symbolizes plenty, while his
elephant head evokes power tempered by a gentle, herbivorous nature. This paper explores Ganesha’s
sacred bond with flora and fertility, blending academic analysis with popular-scientific insight and a
devotional appreciation for the myths and rituals that celebrate this bond. We will examine mythological
narratives that tie Ganesha to plant life, such as his origin from fragrant paste and his role in
creating medicinal herbs. We will also survey regional traditions — the Kola Bou ritual of Bengal,
Maharashtrian harvest celebrations, and South Indian customs — that emphasize Ganesha's presence
amid agricultural bounty. Comparisons with other Indian deities like Parvati, Lakshmi, and Kartikeya
and select global gods of plenty (such as Demeter, Osiris, and Freyr) will highlight parallel symbols
and themes. Through this exploration, Ganesha emerges not only as a remover of obstacles but as
a guardian of nature’s abundance, where flora and fertility intertwine in a sacred bond.

Mythological Roots: Ganesha’s Vegetative Origins and Symbolism

Ganesha’s very birth story roots him in the realm of nature’s renewal. According to Hindu
mythology, Goddess Parvati fashioned Ganesha from her own body’s turmeric paste (haldi) as
she prepared for a bath. In this popular account from the Shiva Purana, Parvati mixed the yellow
herbal paste (used to cleanse and beautify) and moulded a boy — instilling life into a creation literally
made of earth and spice. The choice of furmeric, a golden-hued rhizome with antiseptic and auspicious
qualities, is deeply symbolic. Its vibrant yellow colour, reminiscent of the sun, is associated with
fertility, purity, and prosperity in Indian culture. By creating her son from turmeric, Parvati not only
ensured Ganesha would be gani (born of her essence) but also imbued him with the vitality of the
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plant kingdom. Devdutt Pattanaik notes that over time Ganesha ‘became a benevolent spirit, associated
with vegetation, with betel leaves, areca nuts, turmeric, hibiscus and grass, whose name is invoked
at the start of every ceremony’. In other words, Ganesha’s identity evolved from a guardian child
made of herbal paste into a pan-Indian deity intrinsically linked to flora in ritual and symbolism.

Beyond his birth, Ganesha’s iconography and epithets further affirm his connection to
fertility and plant life. One ancient Sanskrit name of Ganesha is Acmddaiiaucadhis|cmi — ‘Creator
of the eighteen medicinal plants. This title, found in scriptures and lore, portrays Ganesha as a
progenitor of healing herbs. It hints at a myth in which luxuriant vegetation reappears on earth
thanks to Ganesha’s beneficence, perhaps after the defeat of a destructive demon. Indeed, scholars
connect this vegetation myth to the story of Goddess Durga slaying the buffalo demon Mahishasura
and restoring the earth’s balance, with Ganesha linked as the deity who brings forth herbs from the
spilled blood to rejuvenate the soil. Such lore underscores Ganesha’s role as a restorer of agricultural
plenty. Fittingly, many depictions show the deity holding symbols of harvest. The ancient Taittiriya
Aranyaka text describes a divine Dantin (tusked one) with a twisted trunk who ‘holds a sheaf of
corn, sugarcane and a club’, clearly identifying this figure as Ganesha. Later iconography continued
this agrarian theme: Ganesha is shown with a sugarcane stalk in hand — an important crop and
source of sweetness — along with his sweet modaka dumpling, and even his broken tusk hinting at a
plough. As one commentator observes, Ganesha’s sugarcane not only represents a vital agricultural
product, but his very festival was ‘one of ancient India’s methods of using religion to conserve
ecology’. In early rural communities, reverence for Ganesha translated into respect for the harvest
cycle and sustainable practices, reflecting an understanding that the elephant-headed God carries a
clear ecological message.

Ganesha’s animal attributes also contribute to his fertility symbolism in myth. The elephant,
his form, is a gentle giant that creates pathways through forests and digs water holes with its tusks,
literally shaping the landscape for other creatures. As a peaceful herbivore, the elephant was seen
as a nurturer — its movements scatter seeds and its dung fertilizes the earth, enabling new plants to
grow. Ganesha inherits these qualities: he is celebrated as Vighnecevara, the Lord who removes
obstacles, much like an elephant clearing a dense undergrowth so that life may flourish. Moreover,
Ganesha’s constant companion is the humble mouse (or rat) — a creature often deemed a pest in
fields and granaries. By using the mouse as his vehicle (vahana), Ganesha ‘controls the rodent
population, which is the farmer’s greatest enemy’, thus protecting the harvest from being devoured
at the source. In this clever symbolic pairing, the deity turns a potential menace into a trusty steed at
his feet. The large belly of Ganesha further signifies bountiful prosperity and the capacity to digest
all of life’s experiences, sweet or bitter. Even the snake belt around his waist (a serpent he ties to
contain his overfull stomach after a feast) can be read as symbolizing the harnessing of nature’s
power. Every aspect of Ganesha’s being — born of fragrant herbal paste, armed with harvest
emblems, riding the tamer of pests, and endowed with a contented, pot-bellied calm — reinforces his
identity as a god of abundance, vegetation, and fertility in the Hindu imagination.

Sacred Plants and Ganesha: Turmeric, Durva, Banana and More

Ganesha’s worship is replete with offerings of leaves, fruits, and flowers that highlight his
botanical affinities. Across regions, devotees present the deity with those plants he is believed to
favor or that hold symbolic meaning in his myths. Five plants in particular — turmeric, durva grass,
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banana, bilva, and ashoka — stand out for their recurring association with Ganesha and fertility
rites.

Turmeric: Auspicious Roots of Protection

Turmeric (haridrd in Sanskrit, haldi in Hindi) has already figured in Ganesha’s origin
story, but its role extends into ritual practice and even distinct forms of the deity. In many households,
especially in South India, it is customary to make a simple Ganesha idol from turmeric paste for
certain rites. This is seen, for example, during Gowri Habba (a Karnataka festival coinciding with
Ganesh Chaturthi) when married women create a small turmeric figure of Ganesha’s mother Gauri
and of Ganesha himself (called Arishina-Ganesha in Kannada, literally ‘“Turmeric Ganesha’) to
invoke their blessings. Such practices echo the primal myth: the act of molding the divine from raw
turmeric honors the power of wakti (female creative energy) and the sacrality of the earth’s spices.
The bright yellow of turmeric is considered an auspicious colour for new beginnings and marital
fertility; hence turmeric powder is liberally used in Hindu wedding ceremonies and fertility rituals.
As a plant known for its medicinal and purifying properties, turmeric offerings signify wishes for
health and well-being. In fact, a tantric form of Ganesha known as Haridra Ganapati (Turmeric
Ganesha) is revered in some traditions, depicted as yellow-skinned and seated with a serene
countenance. Devotees believe worshipping an idol of Haridra Ganapati — often made from turmeric
root paste — can ‘bestow good health, wealth and success’, removing both spiritual and physical
afflictions. Thus, from the ancient legend of Ganesha's creation to contemporary household worship,
turmeric cements Ganesha's link to protection, fertility, and the healing bounty of nature. It is as if
the deity carries in his very being the antiseptic and prospering energies of this golden spice.

Durva Grass: Cooling Remedies and Offerings

No plant is more famously associated with Ganesha in ritual than diirva grass — the simple
Bermuda grass (Cynodon dactylon) known in India as a sacred weed. Devotees regularly offer a
bunch of 21 blades of durva to Lord Ganesha during prayers, often placing them on the idol’s head
or feet. The origin of this custom is explained in a charming myth: Analasura, a great fire-breathing
demon, once wreaked havoc in the three worlds. The gods turned to young Ganesha for help.
Fearless and ‘chubby,’ the elephant-boy confronted Analasura and, in a miraculous feat, swallowed
the demon whole. But this victory came at a price — Ganesha’s stomach began to burn intensely, as
if he had gulped down a furnace. None of the gods’ remedies could ease his pain: Varuna poured
forth oceans of water to douse the internal fire, Indra placed the cool moon on Ganesha’s forehead,
Shiva tied a thousand-headed snake around his belly — but the burning rage of the demon’s fire
persisted. Finally, a group of wise sages arrived with bundles of fresh durva grass. They offered 21
blades of durva with Vedic chants, and as soon as Ganesha ate the sacred grass, the burning in his
stomach ceased. Relieved and grateful, Ganesha smiled and declared, ‘Nothing in the world will
please me more than a blade of this durva’. Ever since, durva grass is beloved to Ganesha.
Significantly, durva is known in Ayurveda for its cooling and medicinal properties (it can soothe
indigestion, much as it did for Ganesha). In daily worship, the offering of durva symbolizes humility
and the devotee’s willingness to give something modest yet meaningful. The grass that tamed the
internal fires of the Lord is believed to pacify obstacles and temper one’s own fiery passions. Each
blade offered in multiples of 3 (to total 21) is said to correspond to Ganesha’s aspects and the
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spiritual energies they represent. Thus, the durva legend beautifully integrates myth, medicine, and
ritual, portraying Ganesha as a god who not only conquers demons but also shares nature’s remedies
for our ailments. The handfuls of green grass at his feet testify to an ancient reverence for herbs
and the hope that Ganesha'’s grace, like a cooling balm, will ensure fertility, peace and plenitude in
devotees’ lives.

The Banana Plant and the Kola Bou of Bengal

In the fertile lands of Bengal, Ganesha’s connection to vegetation finds unique expression
in the autumn Durga Puja festival. Here Ganesha is worshipped as one of Mother Durga’s four
divine children (alongside his brother Kartikeya and sisters Lakshmi and Sarasvati). But most
remarkable is the ritual of Nabapatrikd, colloquially known as the Kola Bou or ‘banana bride.” The
Nabapatrika is a bundle of nine different plants — each a representation of a deity — that is ritually
bound together and installed in the Durga Puja pandal (shrine) on the first day of worship. Chief
among these is a young banana tree (kola), wrapped in a sari like a newlywed bride, hence the
affectionate name Kola Bou (banana bride). This practice has agrarian roots: in olden times, farmers
in Bengal worshipped a banana plant as a symbol of Mother Nature for a good harvest. As Durga
Puja evolved, the Nabapatrika of nine plants was incorporated as a way of honoring Durga in
vegetal form and invoking nature’s blessings during the autumn harvest season.

Each of the nine plants in the Nabapatrika corresponds to a deity or aspect of divinity. For
example, the banana plant represents Brahmani (a form of Durga), turmeric plant represents Durga
herself, rice paddy symbolizes Lakshmi, wood apple (bilva) leaves signify Shiva, ashoka tree
leaves signify Shoka-rahita (the remover of sorrows), pomegranate represents Raktadantika (a
ferocious aspect of Durga), colocasia (taro) represents Kalika, arum plant represents Chamunda,
and so on. Tied together, these nine sacred botanicals form a green effigy of the goddess Durga.
What, then, is Ganesha’s role in this verdant tableau? Intriguingly, the Nabapatrika (Kola Bou) is
always placed next to Lord Ganesha’s idol, on his right side, within the Durga shrine. During worship,
priests treat the plant-bundle as another goddess and consort of Durga, but popular folklore has
often dubbed Kola Bou as ‘Ganesh’s wife,” noting her placement beside him. While this is not
supported by scripture — in fact, academically the Kola Bou represents Durga’s own vegetal form,
not a separate wife of Ganesha — the association persists in the public imagination. Why Ganesha?
Cultural historians suggest it is precisely Ganesha’s link to fertility and herbs that explains Kola
Bou’s position. Ganesha is Astddasaucadhis|cmi, creator of 18 healing plants, and the Nabapatrika’s
nine plants are all useful herbs or crops with medicinal properties. Thus, placing the green sheaf by
Ganesha’s side is apt: he presides over this ‘bride’ of vegetation, sanctifying the union of spirit and
soil. One Bengali author writes that because Ganesha is credited with creating medicinal plants,
‘the ‘Kola Bou’ is positioned near him’ in the Durga Puja. In other words, Ganesha stands as a
guarantor of the plants’ sacredness and a witness to the earth’s abundance that Durga (as Mother
Nature) bestows.

During the ritual, the Kola Bou is carried to a river at dawn for a ceremonial bath, then brought back
and dressed in a red-bordered sari like a living goddess. She is worshipped with incense and mantras
alongside the deities. All through the Puja days, this lush column of leaves — banana fronds towering
over clusters of rice stalks, turmeric, bilva, and others bound with yellow threads — stands beside

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 151



Ganesha, almost as if the elephant-headed boy is proudly presenting Mother Nature herself to the
assembled devotees. In the context of fertility, the symbolism is striking: Ganesha, the son of Shiva
and Shakti, here facilitates the marriage of the wild goddess (in vegetal form) to the civilized pantheon,
ensuring ‘the order of the world may be re-established and luxuriant vegetation reappear’ after the
monsoon harvest. The banana tree’s prodigious ability to reproduce (sending forth new offshoots)
and bear fruit makes it an apt emblem of fertility. By ‘marrying’ the banana bride into the ritual,
devotees celebrate the continuity of life through seeds and crops. The presence of Ganesha legitimizes
and blesses this natural bounty. Thus, the Kola Bou ritual of Bengal encapsulates the sacred bond
between Ganesha and flora: he is at once a guardian of these nine plants and a recipient of their
collective obeisance, reinforcing the idea that the agricultural prosperity (rice, banana, turmeric,
etc.) is inseparable from Ganesha’s grace.

Bilva, Ashoka, Rice: Symbolic Flora of Fertility

Several other plants linked to Ganesha carry rich symbolic weight in fertility and worship.
The bilva tree (wood apple or bel tree) is traditionally sacred to Lord Shiva, but its trifoliate bilva
leaves are commonly offered to Ganesha as well, especially in regions like Maharashtra where
Shiva and Ganesha are worshipped together. The triple leaf is said to represent the trinity of energies
(icchi, jiiana, kriya — will, knowledge, action) or the three gunas of nature, all of which Ganesha
harmonizes. While bilva’s primary identity is with Shiva, Ganesha’s acceptance of bilva offerings
signifies filial reverence (as Shiva’s son) and the transfer of fertility symbolism — the bilva fruit is
hard-shelled and full of seeds, suggesting generative potential. The ashoka tree, known in Sanskrit
as ‘remover of sorrow,” also appears in Ganesha lore indirectly. Its leaves are among the Nabapatrika
plants of Durga Puja, and in broader Hindu culture the ashoka tree is associated with love, spring,
and the end of barrenness (there is a folklore that women would embrace or kick the ashoka tree to
promote fertility). In some depictions or local traditions, garlands of ashoka leaves may adorn
Ganesha’s statues during festivals, hinting that as the harbinger of auspiciousness, Ganesha carries
the power to remove the sorrow of childlessness or poor harvest — much like the ashoka ushers the
joy of spring by bursting into red blossoms.

Rice, the staple grain of India, is ubiquitously tied to Ganesha’s worship and fertility rituals.
Unbroken rice grains (often dyed yellow with turmeric, called akcatd) are an essential element of
Hindu puja, and Ganesha is no exception. Devotees scatter or place rice grains at Ganesha's feet
as a symbol of the sustenance and wealth he provides. In many ways, rice is life in agrarian society
— to offer rice is to offer one’s own food, acknowledging that all harvest comes from the divine. As
noted earlier, rice shoots (paddy) in the Nabapatrika represent Goddess Lakshmi and by extension
the prosperity of the harvest. Ganesha’s own love of sweet modakas — dumplings made of rice
flour, coconut, and jaggery — further underscores his intimate connection with the fruits of the
harvest. The modaka is described as an ‘offering of the harvest’, and Ganesha’s pot belly is often
humorously said to be full of countless modakas. One of his names, Modakapriya, means ‘lover of
modak.” In iconography he holds a bowl of these treats (an anna-kosha or food basket) in one
hand, indicating plentitude of food and the rewards of a good harvest. Through such symbols Ganesha
becomes the embodiment of culinary fertility — the transformation of raw crops (like rice) into
nourishing food (like modak) that sustains human life.
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Collectively, the offerings of bilva leaves, ashoka foliage, rice grain, mango leaves (used to
decorate Ganesha altars), coconuts (broken as an offering, their water representing the nectar of
life) and various fruits during Ganesha festivals illustrate that all parts of the plant kingdom are
represented in his worship. From root (turmeric) to blades of grass (durva), from leafy shoots
(banana, mango leaves) to flowers (red hibiscus and marigolds often adorn him), from fruits (bananas,
wood apples) to grains (rice, sesame), Ganesha accepts nature’s abundance in diverse forms. Each
plant carries layers of meaning — medicinal value, nourishment, auspicious color or shape — that
enrich the worship with symbolic depth. In return, devotees believe Ganesha blesses them with
fertility in every sense: fertile soil and good crops, fertile wombs and healthy children, fertile minds
and creative ventures. The cyclical exchange — we offer the first fruits of the field to Ganesha, and
Ganesha ensures the next season’s bounty — reinforces the sacred reciprocity between the divine
and the natural world.

Regional Perspectives: Ganesha in Fertility Rites Across India

While Ganesha'’s vegetal ties are pan-Indian, different regions emphasize distinct aspects
of this connection through their festivals and local myths. A journey through Bengal, Maharashtra,
and South India reveals the regional colors of Ganesha’s green heritage.

Bengal: Guardian of the Harvest Home

In Bengal, as we have seen with the Durga Puja celebrations, Ganesha is integrally woven
into agrarian symbolism. Historically, Bengalis did not celebrate a separate Ganesh Chaturthi festival
on the scale of Western India; instead, Ganesha’s role as Durga’s son took center stage during the
autumn harvest period. Folk practices beyond the formal puja also linked Ganesha to village harvest
rites. For instance, there is a little-known tradition of worshipping Kartikeya and Ganesha at the
end of the Bengali month of Kartik (around November) in anticipation of gathering the ripened
crops. In some rural communities, Kartikeya (known locally as Kartik) is revered as a harvest god
who ensures the crop is safely home. Interestingly, ethnographers note that in Bengal, Kartikeya
was considered a fertility deity associated with the harvest — quite a departure from his pan-Indian
image as a war god. The rituals of Kartik Puja were performed mainly by women, praying for a
‘safe and prosperous harvest’ and involve austerities until the crop is reaped. In these rites, Ganesha
often figures as well, since he is worshipped alongside his brother as part of Durga’s family. Villagers
would make earthen images of both Kartik and Ganesh after the fields were sown, and later thank
them when the granaries were filled. The logic is simple: Kartik may personify the youthful vigor of
the fields, but Ganesha, with his wisdom and auspicious powers, removes any obstacles (such as
floods, pests, or storms) that might threaten the growing rice. By positioning Ganesha at the threshold
of the harvest season, Bengalis symbolically secure the gate through which the year’s fertility
enters their homes. Even today, many Bengali farmers will place small Ganesha idols or pictures in
their rice storage areas, treating him as the guardian of the bounty — a silent prayer that the stored
grain may last and not spoil, and that prosperity (Lakshmi) will dwell in the house. Thus, in Bengal’s
ethos, Ganesha is quietly revered as a behind-the-scenes protector of agricultural wealth, working
in tandem with the Mother Goddess and his dynamic brother to sustain the rhythms of the rural year.

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 153



Maharashtra: Ganesh Chaturthi and the Eco-Prosperity of the Deccan

Nowhere is Ganesha'’s celebration more exuberant than in the state of Maharashtra, where
Ganesh Chaturthi (Ganeshotsav) is a grand public festival each year (typically in August/September).
The festival, popularized during the 19th century by freedom fighters like Lokmanya Tilak, has
always had a strong communal and cultural thrust. Yet at its heart lies a seasonal significance:
Ganesh Chaturthi arrives just after the monsoon rains, at a time when fields are green and the first
hints of autumn’s harvest appear. Maharashtrians traditionally bring clay idols of Ganesha into their
homes, worshipping the Lord for 10 days and then immersing the idol in water ( Visarjan ) on the
final day. The use of unbaked clay and natural dyes in older times meant that Ganesha, made from
river mud, would dissolve back into the water — ‘becoming one with the wet soil” to renew the land.
This practice carried an ecological wisdom: it returned the clay to the earth and water without
pollution, symbolizing the cycle of creation and dissolution that sustains fertility. As one account
notes, the festival encouraged families to use local clay and then respectfully return it to the local
pond or river, thus connecting religious piety with environmental care. Modern times saw a deviation
with plaster-of-paris idols and chemical paints, leading to pollution, but in recent years there’s a
movement back towards ‘Green Ganesha’ — using biodegradable materials and even embedding
seeds in Ganesha idols that sprout into plants after immersion. This contemporary innovation beautifully
extends Ganesha’s vegetative legacy: the immersed idol literally gives new plant life as a blessing.

Maharashtra’s cultural motifs often portray Ganesha in agrarian terms. In folk art and
temple images, Ganesha is sometimes shown holding a murmura (puffed rice) or a sprig of sugarcane,
highlighting staples of the local agriculture. A renowned 4th-century icon from Afghanistan (historically
linked to ancient Indian iconography) describes Ganesha carrying not only the usual sweets and
axe, but specifically a sheaf of corn and a sugarcane stalk in two of his hands. This image likely
travelled with traders and monks across the trade routes, resonating with farmers of the Deccan
who saw in Ganesha a friendly patron of their crops. Even today, during Ganesh Chaturthi in rural
Maharashtra, it is common to see the idol being decorated with garlands of red flowers and durva
grass, flanked by banana leaves and sugarcane poles. Farmers sometimes bring the first harvest of
paddy or vegetables to Ganesha’s altar as an offering, thanking him for removing obstacles like
pests or droughts. In the coastal Konkan region, the festival coincides with the ripening of konkan
rice and mangoes, so offerings include fresh rice stalks, tender coconut, and local fruits, honoring
Ganesha as the provider of seasonal plenty. One special practice during Ganeshotsav (also seen
during Dassera in Maharashtra) is the exchange of Apta leaves (from the Bauhinia tree) as tokens
of gold. Families present these leaves to each other and to the deities, symbolizing prosperity. While
this is linked to a legend of King Rama, it’s notable that it occurs in the same season as Ganesh
Chaturthi — again tying the idea of vegetation to wealth and luck. The Elephanta Caves near Mumbai,
dating back to the 6th century, even contain a carving of Ganesha with a bowl of sweets and
possibly a sugarcane, indicating that the concept of Ganesha as a harvest benefactor is at least a
millennium old in Maharashtra.

In sum, Maharashtrians celebrate Ganesha as a bringer of auspicious beginnings for each
new agricultural cycle. Prayers often explicitly invoke him to bless the rains and the crops. The very
timing of Ganesh Chaturthi (Bhadrapada month) is such that as Ganesha is venerated, farmers are
preparing fields for the rabi (winter) sowing or awaiting the maturation of kharif (monsoon) crops. It
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is a collective affirmation that with Ganesha’s removal of obstacles, the community will enjoy good
yields, stored grains, and prosperity in the coming year. The joyous chants of ‘Ganapati Bappa
Morya, Purchya Varshi Laukariya’ (‘Father Ganesha, come again early next year!”) at immersion
convey both devotion and the agrarian hope that the cycle of seasons — and Ganesha’s protective
presence — will continue unbroken.

South India: Ganesha of the Green Canopy

In the Dravidian south, Ganesha (often called Pillaiyar in Tamil or Vinayaka in Telugu/
Kannada) is deeply ingrained in village life, frequently enshrined under venerable trees and at field
boundaries. In Tamil Nadu’s countryside, one often finds a simple stone Ganesha placed under a
neem or peepal (aeevattha) tree, usually smeared with turmeric and kumkum, receiving the first
prayers before any farming task. This practice stems from Ganesha’s role as the ‘first worshipped’
deity — before breaking ground for a new well, before planting, before harvest — the farmer seeks
his blessings to prevent misfortunes. The use of manjal (turmeric) and kungumam (red vermilion)
on these village Ganeshas again reinforces the fertility motif: turmeric powder, as mentioned,
symbolizes purity and abundance, while the red kumkum (made from turmeric and lime or from the
safflower) symbolizes the active energy of life (Shakti). Women, in particular, pray to these village
Ganeshas for children (fertility) and family welfare, tying cradle-like swings or tiny cradles to the
tree if a prayer for a child is answered. In a practice called ldgaruka-p-pillaiyar piijai, Tamil
women desiring pregnancy offer Ganesha little wooden cradles and small figurines of infants along
with garlands of arugampul grass (durva) and telnai (foxtail millet) symbolizing fecundity, illustrating
how intimately Ganesha is involved in personal fertility rites.

During Vinayaka Chaturthi in Tamil Nadu and Andhra Pradesh, a notable custom is the
worship of Gauri (Parvati) one day before Ganesha, using a turmeric idol of the goddess. Known
as Swarnagauri Vratham or Gowri Habba, this ritual (as also noted in the Parama Naturals
chronicle) commemorates Parvati’s arrival and honors her creative power with turmeric — the
same substance she used to create Ganesha. The next day, Ganesha is invoked to join his mother,
and families will install a freshly crafted clay Ganesha idol often along with stalks of banana and
mango leaves decorating the mantapam (shrine). In South Indian temples, priests offer modakam,
Kozhukattai (steamed rice dumplings) and ellurundai (sweet sesame balls) to Ganesha — all foods
prepared from the local harvest of rice, pulses, and sesame, thereby sanctifying these crops. The
coconut, a tropical fruit abundant in the south, is nearly always broken before Ganesha to symbolize
the breaking of ego and the release of sweet bounty inside. The inner white kernel of the coconut is
likened to the pure heart that Ganesha rewards, and the coconut’s water nourishes the soil when
offered.

An interesting aspect in Karnataka and parts of Andhra is the worship of Varasiddhi Vinayaka
— a form of Ganesha associated with granting boons of fertility and wealth. Some folk legends in
Karnataka tell of barren women conceiving after diligently worshipping a stone Ganesha under a
ficus tree for 11 weeks, tying marriage threads and turmeric to the branches as they pray. The
combination of tree, turmeric, and Ganesha in these tales highlights the synergy of earth’s fertility
and divine intervention. Similarly, the Kerala festival of Thiruvonam (Onam) coincides with Ganesha'’s
festival, and while Onam centers on King Mahabali and Vishnu’s avatar, Keralites also offer prayers
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to Ganesha for the richness of their famed rice-paddy fields and the flowers that deck their pookalam
designs. In Kerala’s temples, Ganesha is often worshipped as Vigneswara before any harvest
festival or Kathakali performance, with offerings of local fruits like bananas, jackfruit, and durva
grass bunches dipped in rosewater, signifying the union of cultivation and art under his auspices.

In the far south, Sri Lanka’s Tamil Hindus similarly revere Ganesha (called Ganapati or
Pillaiyar) as a god of bountiful rain and crops. The annual Vinayaka Chaturthi is observed with
devotees fashioning small Ganesha figures from the sandy soil of riverbeds (evoking the idea that
Ganesha is formed of the very earth that produces crops) and anointing them with turmeric paste
and sandalwood. After prayers, these are released into the river, returning the minerals back to the
fields downstream. The entire process is an agrarian allegory of seed (clay idol) and dissolution
(immersion), guided by Ganesha. In all these southern traditions, Ganesha’s omnipresence — under
trees, at field edges, in kitchen altars with turmeric, at thresholds with leaf-toran decorations —
marks him as a domestic and agricultural guardian, ensuring the continuity of family and farm.

Ganesha and Other Fertility Deities: Parvati, Lakshmi, Kartikeya

Ganesha’s vegetative and fertility aspects do not exist in isolation; they resonate in relation
to other deities in the Hindu pantheon who personify abundance, fertility, and the fecundity of nature.
A comparative look at Parvati (Shakti), Lakshmi, and Kartikeya reveals both complementary roles
and unique facets of Ganesha’s identity within the broader tapestry of Indian fertility symbolism.

Parvati (Shakti) — The Mother Earth Archetype

As Ganesha’s mother and the embodiment of the Divine Feminine, Parvati (also known as
Shakti or Durga in her martial form) is inherently a goddess of life and fertility. In one of her ancient
aspects, Parvati is worshipped as AnnapiirG4, the provider of food, holding a golden bowl of grain
to feed the world. In another, as Shakambhari, she is literally the ‘Bearer of Vegetables’ — a form of
Durga who, according to legend, appeared during a great famine and nourished the starving with an
outpouring of fruits, vegetables and greens from her body. Devdutt Pattanaik notes that even in
prehistoric Harappan times, Indians revered a mother goddess rising from a tree — a prototype of
Shakti as Lajja Gauri, depicted nude with lotus-and-floral motifs symbolizing fertility. Parvati/Durga’s
association with plants and harvest is thus age-old, manifesting in festivals like the Navaratri, where,
as one article observes, women would traditionally worship ‘the deity as a pile of nourishing and
medicinal herbs’ including banana, turmeric, rice, bilva, ashoka and more. These nine plants were
the original Nava-durgds, representing the goddess’s power to ‘feed, adorn and heal’.

Ganesha, being born of Parvati’s body, can be seen as an extension of this maternal
fertility power in a benign male form. If Parvati is Mother Earth — fierce in protecting her creation
and lavish in providing food — Ganesha is the cherubic son of Earth, ensuring that her gifts reach the
people smoothly. It is telling that in many household observances, Ganesha is invoked alongside
Parvati before major occasions: for instance, before marriages or important ventures, families
propitiate Parvati for fertility and Ganesha for obstacle-removal, a dual assurance of success. The
two are even worshipped together during the Ganesh Chaturthi period in parts of South India (Gowri-
Ganesha as mentioned). In iconography, one sometimes finds Parvati depicted with Ganesha on
her lap, nursing him — a scene of cosmic motherhood. Symbolically, this portrays nature nourishing
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wisdom (as Ganesha also represents wisdom). Parvati’s fertility is not only biological (as mother of
Ganesha and Kartikeya) but agricultural — she is the soil that yields crops. Ganesha inherits her
nourishing aspect in a sociocultural sense: he becomes the patron of farmers and the one who
distributes his mother’s bounty without hindrance.

Parvati’s other face as Durga, slayer of demons, is also connected to regeneration. By
vanquishing the forces of chaos (like Mahishasura who desecrated the earth), she restores balance
so that ‘luxuriant vegetation may reappear’. Ganesha, who is given the honour of the first worship
during Durga Puja, can be seen as sanctifying his mother’s victory and ensuring the earth’s renewal
in its wake. In regional folktales, after Durga’s battles, it is Ganesha who replants the seeds or
brings forth the healing herbs (hence his 18-herb creator epithet). In this way, mother and son work
in tandem: Parvati as prak(ti (nature) unleashes fertility, and Ganesha as prathama-piijya (first
deity) maintains that fertility through auspicious beginnings and protection. One medieval hymn even
salutes Ganesha as ‘(Eakti-putra’ — the son of the Mother Goddess — whose elephant head signifies
the wisdom to use her boons wisely, and whose large ears signify listening to the prayers of those
who till her soil.

Lakshmi — Goddess of Prosperity and Harvest Wealth

Lakshmi, the radiant goddess of fortune, luck, and prosperity, shares considerable symbolic
overlap with Ganesha. They are often worshipped together as the twin harbingers of success and
abundance — for instance, on the festival of Dipavali (Diwali), it is common for Hindu families to
perform a joint Lakshmi-Ganesha puja, seeking wealth (Lakshmi) and the removal of obstacles to
enjoying that wealth (Ganesha). Lakshmi’s domains include agricultural wealth (dhdnya), not just
gold or money. In her classical aspects, Lakshmi has eight forms (the AshtaLakshmi), among
which Dhénya Lakshmi is revered as the goddess of grain and harvest. She is visualized with arms
carrying sheaves of rice and other crops, ensuring that ‘there is always enough sustenance’ in the
household. One source describes Dhanya Lakshmi as responsible for distributing grain and ‘regarded
as the provider of agricultural wealth’. Ganesha’s tie to grain is seen in his modak and his general
love of anna (food); Lakshmi actually embodies the overflowing rice basket or cornucopia. It is no
surprise that Lakshmi is frequently depicted standing or seated on a lotus flower, surrounded by
elephants (in her Gaja-Lakshmi form) who pour water — a tableau linking water, flora, and prosperity.
The lotus is a symbol of fertility and purity, growing from mud — and interestingly, in Ganesha
temples too, lotus blooms (often pink or white) are offered to signify spiritual unfoldment and material
wealth blooming under Ganesha’s grace.

Lakshmi’s association with elephants (two white elephants flanking her, showering water)
is a noteworthy parallel to Ganesha. The elephant in Indian symbolism signifies royalty, rain, and
agricultural plenty — as the saying goes, where the elephant walks, it creates ponds and brings
clouds. Lakshmi’s elephants and Ganesha’s elephant head both allude to clouds that rain on the
fields, ensuring fertility. In some folk traditions, people interpret the Diwali pairing of Lakshmi and
Ganesha thus: Lakshmi brings the wealth of the harvest, and Ganesha safeguards it. Ganesha’s
role as Akhlakhapati (lord of provisions) complements Lakshmi’s as Dhanyakari (giver of grain).
Even in mythology, Lakshmi is said to have a soft spot for Ganesha — there is a tale where Lakshmi
adopts Ganesha as her son because of his charming manners, granting that wherever she goes,
Ganesha will be invoked too. Devotees thus believe that calling upon Ganesha inevitably invites
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Lakshmi, and vice versa, especially in matters of starting new business ventures or agrarian
enterprises.

Notably, iconography at times blends their symbols: one might find a small Ganesha figurine
inside decorative Lakshmi pots (kalasha) filled with rice and topped with coconut during festivals,
uniting male and female principles for a fertile outcome. The Encyclopedia Britannica succinctly
classifies Dhanya Lakshmi as the ‘goddess of agricultural wealth’ — essentially the deified concept
of fertile fields. Ganesha, by presiding over the threshold of every endeavor, ensures that Lakshmi’s
gifts (be it a bumper crop or general prosperity) take root and grow without obstruction. In a spiritual
sense, Lakshmi embodies the goal (abundance) and Ganesha the means (wisdom and hurdle-
clearing). Together, they form a divine synergy in Hindu worship: one that underscores how prosperity
in an agrarian society is a blessing that must be obtained and protected through reverence and right
effort. So, while Lakshmi pours out grains and wealth from her palms, Ganesha with his open palm
(in varada mudra, the boon-giving gesture) makes sure we have the capacity to receive and enjoy
those boons. Their partnership in festivals mirrors the partnership of rain and earth, seed and sprout
— a sacred balance necessary for fertility.

Kartikeya (Skanda) — Contrasting Brother of the Fields

At first glance, Kartikeya — Ganesha’s brother, the god of war and commander of the
celestial army — might seem unrelated to fertility or agriculture. Known by many names (Skanda,
Murugan, Subrahmanya), Kartikeya is traditionally depicted as a youthful warrior with a spear (vel)
and a peacock mount. However, regional practices and certain mythic motifs link Kartikeya to
cycles of nature and youthfulness of life, offering a foil to Ganesha’s fertility symbolism. In Bengal,
as mentioned, Kartikeya was localized as a harvest deity: on the last day of the month of Kartik, just
before winter cropping, young girls worshipped him to ensure the safety of the ripening harvest.
Here Kartikeya represents the anticipation of harvest, the virile energy needed to complete the
agricultural cycle. The fact that this worship was done by girls and women, with strict lifelong vows,
suggests an invocation of Kartikeya’s youthful, generative force in the service of fertility — not of
womb, but of field. The ritual had a palpable anxiety (fasting and austerities until harvest) which is
quite complementary to Ganesha’s more relaxed assurance. In these rites, one can imagine Ganesha
and Kartik (both present in Durga’s family) as dual guardians: Kartikeya spurs the crops to maturity,
while Ganesha removes obstacles like pests or storms that could impede the final harvest.

In South India, especially Tamil Nadu, Murugan (Kartikeya) is beloved as a god of the hill
and hunt, but also subtly tied to agricultural well-being. Tamil lore divides regions into landscape
themes (tinai), and Murugan is the lord of the kurinji tinai (hill country) associated with honey, wild
flora, and periodic fertility of nature. Some anthropologists suggest Murugan’s origin lies in a native
fertility deity of the hill tribes, connected to the seasonal renewal of vegetation. His consorts — Valli
(a hunter’s daughter, possibly a millet goddess) and Deivayanai (identified with Devasena, daughter
of the rain-god Indra) — themselves carry fertility connotations: Valli is often linked to the bounty of
wild tubers and roots (foraged food), while Deivayanai brings the promise of rain for agriculture.
Murugan’s spear was given by Parvati to destroy demons, but allegorically it is a ray of the sun or
a bolt of lightning that fertilizes the soil by piercing the dark clouds. In temple lore, Murugan is
propitiated for good rains and robust growth, much like Indra in the Vedas, especially since his
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festival Thaipusam comes around late January when in Tamil Nadu the winter crops are harvested
and the land awaits spring rains.

However, Kartikeya’s imagery ultimately is more about human fertility (virility) and valor
than about plant fertility per se. He is the eternal bachelor or the ideal groom, representing male
beauty and strength. In contrast, Ganesha — often shown as more earthy, pot-bellied, with two
wives in some stories (Riddhi and Siddhi, symbols of prosperity and intellect) — represents a settled,
generous abundance. The two brothers famously compete in a legend to circle the world and win a
divine fruit (a mango, symbolizing knowledge or immortality). Kartikeya dashes off on his swift
peacock to literally circle the earth, while clever Ganesha simply walks around his parents (Shiva
and Parvati), declaring they are his world, and thus wins the fruit. The fruit in this race can be
interpreted as a prize of knowledge or ripe reward; Ganesha attains it through wisdom and devotion
(a non-striving approach), whereas Kartikeya’s physical prowess, though impressive, does not
secure the fruit. In symbolic terms, when it comes to the fruit of life (which could be crops, offspring,
success), Ganesha’s method (intelligence, removing obstacles through devotion) triumphs. This tale
subtly underscores why Ganesha, more than Kartikeya, is invoked for fruitful outcomes. Kartikeya
had his domain — warfare, youth, perhaps certain regions’ specific fertility rites — but Ganesha
became the universally adored Lord of Prosperity in homes and farms alike.

Nonetheless, the comparison is instructive: Ganesha and Kartikeya, as sons of the supreme
divine couple, can be seen to embody two complementary energies needed for life’s fertility —
wisdom and action. Kartikeya’s energy (action) clears external enemies (like pests or negativities
in metaphor), while Ganesha’s wisdom clears internal obstacles (like ignorance or obstacles in
planning). In a spiritual agricultural analogy, Kartikeya might be the plough that tills vigorously, and
Ganesha the seed that is planted with intention and mantra. Both are required to yield a rich crop.
Indeed, Tamil Siddhar poetry often pairs Murugan and Ganapati as two sides of the same coin of
realization. For devotees, praying to Kartikeya for strength and Ganesha for removal of hurdles is
a holistic approach to ensuring fertility of endeavours, whether it be begetting a child or reaping a
field. In public festivals too, especially in South India, one sees imagery of these brothers flanking
Durga or Gauri, signifying that the family of divinity works together to guarantee cosmic and earthly
fertility.

Global Parallels: Ganesha and Fertility Gods Worldwide

The themes of vegetation and fertility in Ganesha’s lore find resonances in cultures far
beyond India. Many ancient societies worshipped fertility deities who, like Ganesha, were intimately
linked with agriculture, bountiful harvests, and the natural cycles of growth. Drawing brief parallels
with a few such figures — Demeter of Greece, Osiris of Egypt, and Freyr of the Norse tradition —
can illuminate common symbolic threads and unique differences that highlight Ganesha’s special
place in the world’s pantheon of nature gods.

Demeter, the Greek goddess of the harvest, grain, and fertility of the earth, is an apt counterpart
to consider. As the Olympian responsible for agriculture and the sustenance of mankind, Demeter
ensured crops grew and the seasons turned. One authoritative description calls Demeter the goddess
‘who sustained mankind with the earth’s rich bounty,” often depicted carrying a sheaf of wheat or a
cornucopia as her emblem. In Greek myth, Demeter’s grief when her daughter Persephone was
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taken to the underworld caused the earth to become barren (winter), and her joy upon reunion
brought the spring and renewed growth. While Demeter is female and Ganesha male, both represent
a nurturing aspect of divinity — Demeter literally as mother of grain, Ganesha as a genial patron of
the sown field. Notably, just as Ganesha has a sweet tooth for modaks and laddus (made of grains
and sweets), Demeter is closely associated with the baking of bread and the milling of wheat — the
transformation of raw grain to nourishing food was under her blessing. Symbolically, Ganesha’s pot
belly and love of food echo Demeter’s gifting of plenitude to humanity. Both deities also had festivals
celebrating the harvest home: the ancient Greeks held the Thesmophoria and Eleusinian mysteries in
Demeter’s honour, thanking her for the crops, whereas Hindus celebrate Ganesh Chaturthi around
the time of agricultural plenty in late monsoon and invoke him at Makar Sankranti (the winter
harvest festival) as well in many regions. Moreover, Demeter’s imagery with a torch and search for
Persephone resonates with Ganesha’s role as a light-bearer (the lamp at the beginning of all rituals)
and a guide through the dark obstacles of life toward the light of success. They differ in form — one
an elegant mother, the other a playful elephant-boy — yet both stand as custodians of life’s renewal
through food and grain. It is telling that elephants themselves were sometimes fertility symbols in
Greek and Roman art (the elephant was exotic but represented abundance), just as Ganesha'’s
elephant visage signals ceubh (auspiciousness) and ldbha (gain). In essence, Ganesha in India
fulfills a role akin to Demeter: ensuring that the earth yields nourishment and that the people thrive.

Turning to Osiris of ancient Egypt, we find striking narrative parallels. Osiris was revered as
a god of many realms — the underworld, resurrection, and vegetation. In Egyptian mythology, Osiris’s
brother Set killed and dismembered him, and Osiris’s wife Isis reassembled him, after which Osiris
became the ruler of the afterlife. Importantly, Osiris was ‘both a god of fertility and the embodiment
of the dead and resurrected king’. His death and rebirth were deeply connected to the annual cycle
of the Nile: Egyptians saw Osiris’s body as the soil that was flooded, depositing fertile black silt
(hence Osiris is often shown with black or green skin, colors of fertility and rebirth). Green-skinned
Osiris represented the sprouting vegetation; at festivals, Egyptians moulded Osiris figurines out of
Nile mud and seed grain, which would germinate — essentially ‘Osiris gardens’ grown as a ritual of
resurrection. The parallel to Ganesha’s clay idols that dissolve in water and sometimes even contain
seeds in modern eco-rituals is uncanny. Both traditions independently intuit that by ritually unifying
deity with soil and seed, one sacralises the process of growth. Osiris, like Ganesha, was associated
with medicinal and magical herbs; texts speak of the ‘eye of Osiris’ in herbs used by healers,
comparable to Ganesha’s credited creation of herbs in Indian lore. Furthermore, Osiris’s governance
of the afterlife made him a guarantor of life’s continuity, just as Ganesha's blessing is sought for
continuity of family lines (children) and success in endeavours. However, Osiris’s cult was more
focused on the drama of death and rebirth, whereas Ganesha’s is focused on removing obstacles in
life — a difference of emphasis. An interesting symbolic parallel is that Osiris was often identified
with the bull Apis in fertility contexts, while Ganesha rides the tiny mouse. A bull and a mouse are
very different, yet both are seed eaters and dispersers in their ecosystems; the bull ploughs and
manures the field, the mouse aerates and also challenges the farmer to protect the crop. In their
own ways, each deity’s animal reflects a truth: fertility must be managed (too many mice, no grain;
but with Ganesha’s control, the grain is saved; too many bulls trampling could destroy fields, but
Osiris as bull is the controlled virility that plows fields). Ultimately, Osiris and Ganesha share the
role of life-affirming gods: Osiris granting the Nile’s renewal and life after death, Ganesha granting
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the monsoon’s gifts and success in worldly life. Notably, both are addressed first in their respective
pantheons: Egyptians would invoke Osiris in funerary prayers to ensure safe passage (he was called
the opener of ways in the West), while Indians invoke Ganesha first in any ritual to ensure it
proceeds without hindrance. In that sense, both are openers of the door to fertility and prosperity in
this world or the next.

Lastly, consider Freyr (Frey), the Norse god associated with virility, fair weather, and good
harvest. Freyr was worshipped in the Viking Age as a bringer of peace and plenty; his very name
means ‘Lord’, and he was particularly revered in Sweden as a god of rain, sun, and fertility of the
fields. Freyr is often shown with a boar (his mount Gullinbursti) and sometimes with a prominent
phallic imagery, underscoring fertility and the male generative force. He was invoked for bountiful
harvests and peace — interestingly a combination Ganesha also provides, since plenty is enjoyed
best in peace and removal of conflict (or obstacles). One source summarizes Freyr as associated
with ‘kingship, fertility, peace, prosperity, fair weather, and good harvest’, which reads like a job
description not far from Ganesha's if we substitute kingship with ‘leadership’ or auspicious beginnings.
During Scandinavian pagan celebrations (like at Uppsala), Freyr’s statue would receive sacrifices
for rain and crops, akin to how Hindus offer sweets and sugarcane to Ganesha for a sweet and
abundant crop. Freyr’s sister Freyja was goddess of love and fertility as well, paralleling perhaps the
Shakti-Lakshmi female divinities alongside Ganesha. But Freyr’s uniqueness was being a male
fertility god in a pantheon where Thor (thunder god) and others also had roles in weather. In some
respects, Ganesha is one of the relatively few male deities in Hinduism explicitly linked to fertility/
vegetation (many others are goddesses or local earth gods). Freyr’s prominence in fertility rites of
the Norse (such as at Lammas, the first-fruits festival) is similar to Ganesha’s prominence in
Ganesh Chaturthi and harvest-related rituals, with both receiving the first produce in offering (Norse
farmers offered the first sheaf of grain to Freyr, Hindus offer the first modak or first basket of rice
to Ganesha). Freyr’s symbol of the phallic pillar or Maypole in some traditions underscores generative
power and continuity of the clan — an earthy manifestation of fertility. Ganesha’s symbolism is less
overtly sexual but intriguingly, some early interpretations of Ganesha’s trunk (when turned left)
likened it to a lingam, a sign of Shiva’s creative power. Indeed, Ganesha being Shiva’s son links him
indirectly to the linga, the phallic representation of cosmic creativity. Both Freyr and Ganesha also
have humility attached to their myths: Freyr gave away his mighty sword to win love (thereafter he
had to rely on a stag’s antler in the final battle — a symbol of nature’s cycle), while Ganesha
famously broke off his own tusk to use as a pen, sacrificing a part of himself for the higher good of
writing knowledge. In these myths we see sacrifice for fertility/knowledge — a recognition that
fertility often requires a give and take (a seed must die to create a plant, etc.). Freyr’s sacrifice
ensures peace and fruitfulness, Ganesha’s sacrifice (of the tusk) ensures the epic Mahabharata
was written, imparting moral and social sustenance to humanity. Both acts transcend pure fertility
into the realm of cultural prosperity.

In drawing these parallels, we appreciate that while Ganesha is distinct in form and origin,
he shares with Demeter, Osiris, and Freyr an archetypal role: the Sacred Provider who bridges the
human and natural worlds. Each of these deities is celebrated with harvest festivals, honored as first
among equals in their spheres (be it a pantheon or a ritual sequence), and depicted with symbols of
plenty (ears of grain, green skin, an overflowing sack, or a big belly). They all remind their devotees
that divine grace is intertwined with the fertility of the earth. Yet, Ganesha’s unique synthesis of
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traits — wisdom, humor, approachability, and his elephant-headed visage — gives him a universal
appeal.

Conclusion

Ganesha’s sacred bond with flora and fertility symbolizes nature’s bounty, agricultural prosperity,
and divine protection. Born from Parvati’s tuarmeric-scented hands, he is revered as the Creator of
Medicinal Plants, embodying the essence of vegetation and harvest. Rituals like Bengal’s Nabapatrika,
where sacred plants are worshipped beside him, highlight his deep connection to nature’s cycles.
Offerings of durva grass, hibiscus flowers, and turmeric symbolize purity, abundance, and healing,
while modern practices of seed-infused clay idols reflect his role in promoting environmental
sustainability. Across regions, farmers place the first coconut of the harvest before his idol, students
offer erukku flowers for knowledge, and communities plant trees during Ganesh Chaturthi to honour
his guardianship of the earth. His symbolism transcends Indian borders, paralleling global fertility
deities like Demeter and Osiris. Ganesha’s gentle elephant form and pot belly remind us to nurture
the earth with gratitude and reverence, understanding that the smallest act of care—offering a blade
of grass or planting a seed—invokes his blessing for continuous growth and harmony with nature.
His presence in fields, harvests, and homes serves as a timeless inspiration for ecological balance
and divine grace.
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Abstract

Indian festivals, traditionally rooted in physical gatherings, rituals, and community participation, are
witnessing a significant transformation due to the rise of social media. Platforms like Instagram,
Facebook, YouTube, and WhatsApp have given rise to a new culture of virtual celebration, where
rituals are streamed live, wishes are exchanged digitally, and public engagement is often driven by
visual storytelling and influencer culture. This paper explores how the mode and meaning of festival
celebrations are evolving in the digital age, analyzing the effects of social media on cultural practices,
personal expression, and collective memory. The research draws on secondary data from content
analysis of festival-related social media posts.

Keywords:- Indian festivals, digital culture, virtual celebration, influencer culture, Instagram, and
Facebook.

Introduction:

India, a land of diversity, is known for its rich tapestry of festivals celebrated with devotion,
color, and community spirit. These festivals not only mark religious significance but also reinforce
social bonds and cultural identity. Traditionally, festivals such as Diwali, Holi, Eid, Navratri, and
Christmas have been celebrated with rituals at home, visits to places of worship, and large gatherings
of family and friends. However, with the advent of social media and digital platforms, the celebration
of festivals has entered a new phase.

In today’s hyper-connected world, the celebration of festivals is no longer confined to physical
spaces. Social media has created a parallel digital arena where festivals are celebrated virtually
through live videos, hashtags, reels, digital cards, influencer posts, and brand collaborations. This
shift raises several questions: Are social media celebrations replacing traditional practices? Are
festivals losing their spiritual depth in the pursuit of online validation? Or is this a new form of
cultural revolution?

Objectives of the Study:- Below are the objectives of the research paper
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1. To explore how Indian festivals are being represented and celebrated on social media
platforms.

2. To examine the shift from physical to virtual participation in festival celebrations.

3. To analyze how influencer culture and digital storytelling are shaping the modern
understanding of festivals.

4. To understand the impact of social media on cultural practices, collective memory, and
traditional rituals.

Literature Review

The intersection of social media and Indian cultural celebrations has gained significant
academic interest in recent years. Scholars have investigated how digital platforms influence traditional
practices, values, and intergenerational perceptions within Indian society.

Ghosh and Khurana (2024), in their study published in ShodhKosh, analyze how religious
festivals are perceived across generations. They highlight that younger generations tend to view
festivals through the lens of personal expression and digital display, whereas older individuals emphasize
communal rituals and spiritual values. This generational shift is a key factor in the evolution of
festival celebrations in the digital age.

Biradar and Hibare (2022) explore how public festival celebrations in urban spaces are
adapting to sustainable development goals. Published as part of Smart Cities for Sustainable
Development, their study reveals that while digital celebrations reduce environmental stress, they
also shift the focus from spiritual engagement to eco-conscious aesthetics and brand-led narratives.

Nag (2021) discusses the impact of globalization on Indian cultural communication. She
explains that media and social platforms act as vehicles of both cultural preservation and westernization.
As Indian youth engage with both local and global content, festivals become sites of hybrid cultural
expression, where traditional motifs are often reinterpreted for Instagram or YouTube aesthetics.

Wani et al. (2024), in the Asian Journal of Education and Social Studies, provide a
broader literature review on the societal impact of social media. Their findings support the notion
that online platforms have not only reshaped social interaction but also cultural behavior, including
the celebration of religious and seasonal festivals.

Park et al. (2017), through an international study on YouTube consumption patterns, argue
that cultural values significantly influence how festivals are consumed and portrayed online. Although
focused globally, their findings provide a comparative framework for analyzing Indian social media
users’ content related to festivals.

An article by Fuzion PR (2024) discusses cultural globalization and the increasing popularity
of Western festivals in India. It asserts that social media plays a central role in promoting non-Indian
festivals, which in turn shapes how traditional Indian festivals are celebrated—with a focus on
consumption and digital visibility.

Another relevant work is the study on tribal communities in West Bengal, which shows how
social media is altering indigenous cultural practices. The findings indicate that while digital tools aid
in cultural preservation, they also lead to simplification and commercialization of rituals when shared
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on mainstream platforms (Academia.edu, 2021).

Finally, Singh (2021), in the Journal of Cultural Studies in India, investigates how Instagram
influences festival narratives in urban India. Her research concludes that festivals have increasingly
become performative events shaped by influencer culture, digital storytelling, and algorithm-driven
visibility.

Together, these studies form a comprehensive understanding of how Indian festivals are
shifting from their traditional moorings to digitally mediated expressions, leading to both cultural
continuity and transformation.

Research Methodology

This study employs a qualitative research approach with a focus on content analysis of
social media posts related to major Indian festivals such as Diwali, Holi, Eid, Durga Puja, and
Ganesh Chaturthi.

Results and Discussion

1. Rise of Visual Storytelling:- In the age of social media, Indian festivals have transformed into
visually rich, curated experiences, especially on platforms like Instagram and YouTube. Users focus
on creating aesthetically pleasing content such as reels, shorts, and photo carousels that appeal to
digital audiences and platform algorithms. The emphasis has noticeably shifted from traditional
rituals to visual spectacle—showcasing outfits, home décor, gift unboxing, and influencer-led
promotions. For example, Diwali posts predominantly highlight fashion styling and lighting
arrangements, with minimal representation of spiritual practices like puja. This shift reflects a growing
preference for performative celebration over ritualistic engagement in the digital space.

2. Influence of Digital Influencers:- Digital influencers, especially those in the lifestyle, fashion,
and beauty domains, have emerged as cultural trendsetters in the celebration of Indian festivals.
Their large followings on platforms like Instagram and YouTube allow them to shape how festivals
are perceived and celebrated by younger audiences. Instead of focusing on traditional rituals,
influencers promote curated celebrations involving branded outfits, themed décor, makeup tutorials,
and sponsored giveaways. For example, during Diwali, many influencers collaborate with fashion
brands like FabIndia or Biba to showcase ethnic wear collections through reels titled “Diwali Outfit
Ideas.” Similarly, makeup influencers post tutorials for “Holi Makeup Looks” using specific cosmetic
brands.

Food bloggers also contribute by sharing “5-minute Diwali recipes” or “Instagram-worthy sweets,”
often featuring product placements for packaged ingredients. These promotions are often framed as
part of the festival spirit but primarily aim to drive consumer purchases. The influencer-led festival
narrative often lacks cultural depth, prioritizing aesthetics, brand visibility, and algorithm reach over
traditional or communal values. This influencer-driven content not only redefines how festivals are
celebrated but also commercializes cultural practices, making them more about individual performance
and consumption than collective experience or spiritual meaning. The result is a digitally reimagined
version of Indian festivals focused on engagement metrics.

3. Virtual Rituals and Live Streaming:- The advent of platforms like Facebook Live, YouTube,
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and Zoom has enabled families to participate in religious rituals remotely, especially during the
COVID-19 pandemic when physical gatherings were restricted. Temples and spiritual organizations
began streaming aartis, pujas, and bhajans online, allowing devotees to stay connected to their faith
from home. This shift proved especially valuable for the Indian diaspora and geographically separated
families, who could now witness and even take part in important ceremonies in real time.

However, while these virtual rituals offer accessibility and convenience, they often lack the sensory
richness, emotional warmth, and communal energy of in-person celebrations. The fragrance of
incense, rhythmic chants, collective singing, and the shared prasadam experience cannot be fully
replicated through screens. As a result, while technology has expanded participation, it has also
diluted some of the core elements that make festival celebrations deeply spiritual and socially binding
within the Indian cultural context.

4. Change in Greeting Practices:- With the rise of platforms like WhatsApp and Instagram,
traditional face-to-face greetings during festivals are increasingly being replaced by digital messages.
Users now commonly share pre-designed templates, GIFs, and festival-themed filters to convey
wishes. Instagram Stories and WhatsApp status updates are filled with mass-forwarded greetings,
reducing the need for individual interactions. While this shift makes communication faster and more
convenient, it often lacks the warmth and emotional connection of personal meetings or phone calls.
The digitalization of greetings reflects a broader trend toward efficiency over intimacy, subtly
transforming the way relationships and festive goodwill are expressed in modern society.

5. Cultural Homogenization:- Festival content across platforms showed signs of homogenization—
same poses, similar hashtags, and recurring brand collaborations. Local rituals and vernacular
expressions are often underrepresented, threatening cultural diversity.

6. Hybrid Celebrations Emerging:- Despite concerns about digitalization eroding traditional
practices, many users are creatively blending the old with the new. Families now record rituals to
preserve memories and share them with distant relatives. Online platforms are used to teach children
shlokas and festival stories, fostering cultural learning through digital means. Communities organize
virtual rangoli contests, online aarti competitions, and festive webinars, encouraging participation
while respecting modern constraints. This fusion of digital tools with traditional customs reflects an
evolving cultural model—one that adapts to contemporary lifestyles without entirely discarding
heritage, signaling a balanced and innovative approach to celebrating Indian festivals in the digital
age.

7. Virtual Trends in Festival Celebrations:- The content analysis revealed the following dominant
trends:

e #Diwali, #HoliHai, #EidVibes were among the top-trending hashtags across Instagram
and Twitter.

o 75% of festival content involved aesthetic photography of home décor, outfits, food, and
rituals.

e Influencers posted brand-sponsored reels offering fashion, jewelry, and gift
recommendations.

e Live streaming of pujas and community events on Facebook and YouTube has become
common post-COVID.
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These findings indicate that social media serves not only as a tool for documentation but also for
curation and performance of culture. This suggests that while the digital shift offers new avenues
of celebration, it also creates gaps in intergenerational understanding and shared experience.

Cultural Implications:- The transition to virtual celebration brings with it both opportunities and
challenges:

Opportunities

e  (Cultural Preservation: Social media helps in documenting rituals, preserving folklore, and
reaching diaspora communities.

e Inclusivity: Online platforms allow those away from home or abroad to participate virtually.

e (reativity and Innovation: Users experiment with festival-themed content—poetry, art,
reels, digital rangoli, etc.

Challenges

e Commercialization: Rituals risk being reduced to consumer moments.

¢ Dilution of Meaning: Focus on aesthetics can overshadow the spiritual or communal
essence.

e Social Pressure: The need to curate “perfect” festival posts creates psychological pressure,
especially among youth.

Conclusion

Social media has undeniably transformed how Indian festivals are celebrated. While it enables
greater outreach, creativity, and inclusion, it also introduces elements of commercialization,
performance, and cultural distortion. The virtual celebration of festivals marks a cultural shift that
is both exciting and concerning. This shift should not be seen as a loss, but as a transformation that
requires conscious reflection. As society navigates this digital age, there is a need to maintain the
sacred core of festivals while embracing the tools of modern expression. A hybrid model—where
rituals are respected and celebrated both offline and online—might be the way forward.

Recommendations

To preserve the cultural richness of Indian festivals in the digital era, it is essential to strike
a balance between tradition and technology. Educational institutions and community organizations
should promote digital literacy with cultural sensitivity, encouraging the meaningful use of social
media to document and share authentic traditions rather than just aesthetic highlights. Influencers
and content creators must be encouraged to include cultural context and traditional knowledge in
their festival-related content to ensure depth and awareness. Additionally, local authorities and cultural
bodies can organize hybrid celebrations—combining offline rituals with online participation—to engage
younger, tech-savvy audiences while preserving communal values. Parents and educators should
guide children in understanding the significance of rituals beyond their visual appeal, possibly through
interactive storytelling, online workshops, and digital archives. Finally, platforms like Instagram,
Facebook, and YouTube can collaborate with cultural institutions to spotlight regional diversity and
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promote responsible representation of Indian festivals, helping to safeguard intangible heritage in the
virtual space.

References

° Academia.edu (2021). Impact of Social Media on Tribal Culture in West Bengal.
° Arora, P. (2020). The Next Billion Users: Digital Life Beyond the West. Harvard University Press.
° Banaji, S. (2011). South Asian Media Cultures: Audiences, Representations, Contexts. Anthem Press.

° Biradar, S. L., & Hibare, R. (2022). Celebration of Public Festivals Toward Sustainable Development, in
Smart Cities for Sustainable Development.

° Fuzion PR (2024). Cultural Globalization: How Western Festivals Shape Local Traditions in Bharat.

° Ghosh, P. D., & Khurana, D. (2024). Perception of Religious Festivals Across Generations and Its Impact
on the Youth Value, ShodhKosh.

° Miller, D., Costa, E., Haynes, N., McDonald, T., Nicolescu, R., Sinanan, J., ... & Wang, X. (2016). How the
World Changed Social Media. UCL Press.

° Nag, D. (2021). Impact of Globalization on Communication and Culture: The Indian Scenario,
Academia.edu.

° Park, M., et al. (2017). Cultural Values and Cross-cultural Video Consumption on YouTube, arXiv.

° Singh, A. (2021). Festivals in the Age of Instagram: A Study of Visual Rituals in Urban India, Journal
of Cultural Studies in India, 5(2), 34—49.

° Singh, A. (2021). “Festivals in the Age of Instagram: A Study of Visual Rituals in Urban India.” Journal
of Cultural Studies in India, 5(2), 34—49.

° Wani, Z. A., et al. (2024). Impact of Social Media on Society: A Literature Review, Asian Journal of
Education and Social Studies.

168 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



SHODH SAMALOCHAN ISSN : 2348-5639

An International Peer Reviewed, Refereed Multidisciplinary &
Multiple Languages Quarterly Research Journal

WATER, WORSHIPAND WISDOM: THE INTERPLAY
BETWEEN BIHAR’S RIVERS AND LOCAL TRADITIONS

Shubhendu Swati Kumari
Ph.D. Scholar, Ph.D. Scholar,
Central University of South Bihar, Gaya Central University of South Bihar, Gaya
Abstract

This paper explores the sacred, ecological, and socio-political dimensions of Bihar’s riverine traditions,
examining how the Ganges, Kosi, Gandak, and Bagmati rivers mold local habitats. It argues that
rivers in Bihar are not merely water bodies but revered deities, ecological mentors, and sites of
cultural resistance. Through rituals like Chhath Puja, communities engage in dynamic worship that
intertwines spiritual devotion with environmental wisdom. Traditional flood forecasting techniques
and adaptive agricultural practices exhibit advanced traditional knowledge, often marginalized by
cutting-edge technocratic water management. The study foregrounds gendered and caste-based
dynamics in water access and worship, revealing both the emancipatory potential and exclusionary
tendencies of river-centric traditions. Analyzing conflicts between development projects (dams,
embankments) and local ontologies of water, the paper tries to frame river worship as political
resistance against reductionist governance models. Ultimately, it advocates for a sacred ecology
framework that coalesce traditional knowledge, cultural reverence, and sustainable governance,
offering Bihar’s riverine cosmologies as a paradigm for rethinking human-water relationships in an
era of climate crisis.

Keywords: Cultural ecology, River study, Sacred rivers, Riverine communities, Kosi River,
River deities, Bihar water traditions, Water governance.

Introduction

In Bihar, people have an unfathomable intimacy, revered and essential relationship with
water. In contrast to many conventional urban settings where water is treated as a mere commodity,
in Bihar, rivers are living entities—deities, ancestors, and instructors all at once. The Ganges, Bagmati,
Gandak, and Kosi are not just geographical ingredients but the throb of cultural and spiritual life.
They craft identities, decree agricultural cycles, inspire folklore, and influence worship. This deep
embedded relation between people and rivers is not merely functional; it is ingrained in Bihar’s
civilization and regarded as sacred.

Bihar’s rivers have mothered its lands for ages, spawning spiritual movements, ancient
kingdoms, and a rich tradition of ecological knowledge. However, in recent decades, ignoring the
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local knowledge, factors like industrialization, climate change, and top-down water management
policies have strained this relationship. Yet, despite these hurdles, the people of Bihar manage to
uphold their pious relationship with rivers through rituals, lores, and adaptive practices. This chapter
reconnoitres the labyrinthine interplay between water, worship, and wisdom in Bihar, unveiling how
rivers are cultural and spiritual powers which perpetuate life in every way it appears, alongside
being the physical entities. The sanctity of rivers in Bihar is not just a matter of religious doctrine but
a living, breathing aspect of mundane existence that shapes ecological behaviour, cultural identity,
and interpersonal harmony. The veneration for rivers like the Ganges transcends beyond ritualistic
worship; it directs the art, agricultural practices, music, and even the moral ethos of the region. Folk
oral narratives often picturize rivers as compassionate yet capricious mothers—nurturing crops and
livelihoods one moment, and subsequently assessing her children’s endurance. This duality underscores
the deep understanding that rivers, like life itself, are both benevolent and unforeseeable, demanding
respect and adaptability.

The spiritual economy of Bihar hinges on the Ganges in particular. Pilgrimage towns like
Patna, Bhagalpur, and Munger thrive on the river’s sacred aura, drawing devotees who believe that
bathing in its waters helps to heal ailments and atone for sins. The riverbanks, or ghats, serve as
open-air temples where rituals, meditation, and community gatherings merge seamlessly. Even in
metropolitan settings, where pollution threatens the river’s purity, the believers continue to cherish
Ma Ganga, foregrounding an unshakeable bond that extends environmental degradation. Chhath
Puja, while rooted in Hindu traditions, has evolved into a unifying cultural force that bridges caste,
class and in some regions even religious divides. The festival’s emphasis on nature worship—
honoring the sun, water, and earth—resonates with indigenous and tribal communities who view
rivers as ancestral spirits. Tribal groups like the Santhals and Mundas incorporate river worship into
their own cosmologies, blending Hindu motifs with animist beliefs. This syncretism demonstrates
how rivers serve as both shared heritage and religious symbols, encouraging group stewardship.

The Gandak, Bagmati and Kosi rivers, though less celebrated than the Ganges, are equally
vital to regional spirituality. The Kosi’s nickname, “Bihar ka Shok,” reflects a paradoxical
relationship—a river that brings both chaos and calm or ruin and renewal. Annual festivals like Kosi
Puja involve offerings of flowers, milk, and sweets to placate the river’s fierce nature, a practice
that mirrors the ancient Hindu concept of balancing reverence with fear. Similarly, the Gandak is
revered as a manifestation of Vishnu, while the Bagmati is linked to local goddesses who protect
villages from drought and disease. In contemporary Bihar, the sacredness of rivers faces challenges
from industrialization and climate change. Yet, grassroots movements led by farmers, activists, and
priests advocate for river conservation as a moral duty. The belief that rivers are divine entities
continues to inspire ecological activism, proving that tradition and modernity can coexist. Ultimately,
Bihar’s rivers are more than water bodies—they are the pulse of its culture, a source of spiritual
solace, and a reminder of humanity’s enduring connection to nature.

Folk Knowledge and Environmental Wisdom

The ignorance towards traditional ecological knowledge in Bihar highlights the prevalent
global trend where modernity often dismisses indigenous knowledge as outdated or unscientific.
Proving this trend wrong, communities along Bihar’s rivers have shown it repeatedly that their
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methods are not only practical but often more sustainable than engineered solutions. To exemplify,
the ahars and pynes—traditional irrigation systems in South Bihar—have sustained agriculture for
centuries by harnessing floodwaters and directing them to fields through a network of channels and
reservoirs. These systems, built on an intricate understanding of local topography, require relatively
little assistance from external sources and are inherently adaptive to climatic variations. Despite
their efficacy, state-led water management plans hardly ever include such techniques. Instead, large
infrastructure projects, like the Kosi High Dam and the Gandak Barrage, prioritize flood control
through rigid structures that often causes downstream siltation and erosion more detrimental. The
2008 Kosi deluge, which uprooted millions of people after breaching an embankment, was a stark
reminder of how even the well planned engineered solutions can fail when they disregard the river’s
natural behavior. In contrast, communities that rely on traditional forecasting and adaptive farming
tend to experience less damage because they anticipate and prepare for these events, recognizing
their potential benefit. Grassroots initiatives are now emerging to harmonize it. Organizations like
the Barh Mukti Abhiyan (Flood Freedom Movement) advocate for “living with floods” by revisiting
and reviving traditional practices like raised-bed farming and community-based early warning systems.
Academicians are also trying to document and authenticate indigenous knowledge, showing how it
accompanies modern science. For instance, a 2022 study by the Institute of Environment and
Development in Patna, local flood predictions based on riverbank erosion patterns and animal behavior
were consistent with satellite-based models in 80% of cases. The challenge lies in institutionalizing
this knowledge. Policymakers must collaborate with local communities as equals, ackmowledging
thatrivers require understanding and respect rather than attempts at control. By blending indigenous
knowledge with cutting-edge technology, Bihar can develop a more holistic approach to river
management—one that maintains the honor of its sacred rivers not just in ritual, but in practice.

Rituals, Gender, and Social Order

The gendered and caste-based dynamics of river rituals in Bihar divulge a complex interplay
between power, tradition, and social change. Matrifocal water-related rituals germinates from cultural
associations between femininity and nurturing—rivers are worshipped as mothers, and women, as
caregivers, become their natural custodians. This role grants them spiritual authority, yet it rarely
transforms into institutional power. For instance, while women perform Chhath Puja with meticulous
and ardent devotion, their absence from water management boards and disaster response committees
means their practical expertise—such as predicting flood patterns based on daily interactions with
rivers—is systematically overlooked. Dalit and Adivasi women are subjected to double prejudice
when it comes to accessing sacred areas, and caste hierarchies further marginalize them. Upper-
caste dominance over ghats often forces marginalized communities to use downstream or polluted
sections of rivers, reinforcing social exclusion under the guise of ritual purity. Even in domestic
settings, Due to upper-caste households’ reluctance to share wells, Dalit women usually have to
travel farther to get water. This spatial segregation mirrors broader societal inequities, where water
becomes a political resource more than a spiritual resource.

However, resistance is growing. Feminist collectives like the Bihar Women’s Water Network
are documenting how marginalized women traverse water scarcity and advocating for their inclusion
in policy-making. Legal milestones, such as the 2017 Uttarakhand High Court ruling recognizing the
Ganges and Yamuna as “living entities,” have sparked similar calls in Bihar, framing river rights as
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inseparable from social justice. Activists argue that recognizing rivers as legal persons could
democratize access and challenge caste-based restrictions on water use.

Meanwhile, younger generations are reanalyzing traditions. In urban areas, inter-caste groups
organize community Chhath celebrations, deliberately choosing public ghats to assert equal access.
Moreover, NGOs are collaborating with Dalit and socially disadvantaged women to gather and
document their traditional water knowledge, establishing them as authorities on climate adaptation.
These shifts propose that while water rituals in Bihar remain deeply gendered and caste-bound, they
are also becoming sites of struggle—and potential transformation—toward more equitable water
futures.

The Political Ecology of River Worship

The political dimensions of river worship in Bihar reveal a profound tension between traditional
cosmologies and modern development paradigms. For riverine communities, sacred rivers like the
Kosi and Gandak are not mere resources to be harnessed but living entities with agency and spiritual
significance. This worldview directly opposes technocratic river management. When authorities
propose massive dam projects, they frequently categorize dissent as backward, neglecting cultural
and spiritual consequences, like loss of pilgrimage sites, submerged cremation grounds, or altered
river flows that disrupts cultural bonds. The defiance to such projects is not merely about material
losses but also the erosion of a sacred relationship with nature. For instance, the Kosi’s frequent
breaches of embankments are interpreted by some communities as the river “reclaiming its path,” a
divine assertion of autonomy against human attempts at control. Rituals like the annual Kosi Puja,
where villagers offer prayers for the river’s benevolence, double as subtle acts of defiance, reinforcing
the idea that the river’s will cannot be subdued by concrete alone.

In order to demand participatory government, grassroots groups are increasingly leveraging
this sacred rhetoric. Organizations like the Kosi Navnirman Manch argue that flood management
must incorporate traditional knowledge—such as the chaurs system of floodplain farming—rather
than relying solely on embankments. Their advocacy draws on spiritual narratives, framing rivers as
“mothers” whose rhythms must be honored, not conquered. Similarly, the Bhumi Bachao Andolan
(Save the Land Movement) has mobilized farmers to protest land acquisition for dams by invoking
the sanctity of river-fed soils, which they describe as “the flesh of Ma Ganga.” Legal and discursive
shifts are also emerging. The 2017 Uttarakhand High Court ruling recognizing rivers as legal persons
has inspired activists in Bihar to demand similar status for the Kosi and Gandak, which could mandate
consultation with affected communities before infrastructure projects proceed. Meanwhile, scholars
like Mishra (2020) emphasize how development policies could amalgamate jal-samitis (water councils)
where women and marginalized groups—the primary custodians of ritual and practical water
wisdom—co-design solutions.

Ultimately, river worship in Bihar is evolving into a counter-narrative against extractive
development. By asserting the sacredness of rivers, communities are not rejecting progress but
rewriting it—as an equilibrium between human needs and ecological integrity. This struggle reiterates
a universal truth: rivers cannot be viewed solely as economic commodities without severing the
cultural and spiritual lifelines they sustain.
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Conclusion: Toward a Sacred Ecology

The divine rivers of Bihar portray a profound immersion of culture into nature, where
ecological wisdom and spiritual veneration intersect to create a sustainable model of coexistence.
For centuries, the people of Bihar have recognized that rivers are more than just waterways; they
are sentient beings with their own rhythms, responses, and spiritual functions. This worldview—
rooted in Hindu cosmology but shared across tribal and folk traditions—has shaped everything from
agricultural practices to disaster resilience. Unlike modern water management systems that prioritize
control and extraction, Bihar’s traditional knowledge systems emphasize adaptation, reciprocity, and
reverence. The annual floods of the Kosi, for instance, are not just seen as destructive events but as
necessary cycles that replenish the soil, a perspective that has enabled communities to develop
flood-resilient farming techniques like kharif and rabi crop rotation in the chaurs (floodplains). The
spiritual dimension of this relationship is equally vital. Rituals like Chhath Puja and Kosi Puja are not
mere superstitions but acts of ecological reciprocity—a way of giving thanks to the rivers for their
bounty and seeking their protection in return. These practices encode an environmental ethic that
modern policy often overlooks: that human survival depends on respecting natural systems rather
than dominating them. When women stand waist-deep in the Ganges during Chhath, offering prayers
to the rising sun, they are performing an act of hydro-theology that binds the cosmic, the natural, and
the human into a single sacred continuum.

Yet, this ancient harmony is under threat. Top-down development projects, pollution, and
climate change are severing the connection between communities and their rivers. The proposed
Sapta-Koshi High Dam, for example, risks displacing thousands while altering the river’s sacred
flow—a disruption that is as much cultural as it is ecological. Similarly, industrial effluents and
plastic waste are turning heavenly rivers like the Ganges into toxic channels, violating their sanctity
and jeopardizing the livelihoods of riverine communities and their rituals. The path forward lies in
bridging tradition and policy. Initiatives like community-led river monitoring, where local knowledge
complements scientific data, can offer more holistic flood forecasts. Legal initiatives, such as granting
rivers “living entity” status (as done for the Ganges in Uttarakhand), could enforce their protection
through cultural and ecological lenses. Most importantly, Bihar’s marginalized communities—
especially women and Dalits, who are the primary custodians of water rituals—must be centered in
decision-making. Their daily interactions with rivers, from fetching water to performing pujas, embody
a lived expertise that no technocratic model can replicate.

In an era of climate emergency, Bihar’s divine rivers serve as a reminder that sustainability is a way
of thinking as much as it is about technology. The songs devoted to the Ganges, the lores of Kosi
Mai’s temper, and the rituals that mark the seasons all encode a simple truth: rivers are alive, our
survival is inextricably linked to theirs. By honoring this traditional wisdom, Bihar has the potential of
paving the way in a development paradigm that is both spiritually and environmentally sound—a
model where progress flows with the river, not against it.
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Abstract

In this research paper, we will examine the facts related to the Taj Mahal, why the Taj Mahal
became so famous and why it is given so much importance from the point of view of art and why
Shah Jahan built the Taj Mahal .On Saturday 7" July 2007, the New Seven Wonders Foundation,
Switzerland, in its new ranking, again declared the Taj Mahal to be one of the Seven Wonders of the
World. The Taj Mahal is not just an architectural feat and an icon of luminous splendour, but an
epitome of enormous love as well. The Mughal Emperor Shahjahan (1592-1666) built the Taj Mahal,
the fabulous mausoleum (rauza), in memory of his beloved queen Mumtaz Mahal (1593-1631).
There is perhaps no better and grander monument built in the history of human civilization dedicated
to love. The contemporary Mughal sources refer to this marvel as rauza-i-munavvara (‘the illumined
tomb’); the Taj Mahal of Agra was originally called Taj Bibi-ka-Rauza. It is believed that the name
“Taj Mahal’ has been derived from the name of Mumtaz Mahal. The pristine purity of the white
marble, the exquisite ornamentation, use of precious gemstones and its picturesque location all make
Taj Mahal a marvel of art.

Introduction

Itis universally acknowledged that the Taj Mahal is an architectural marvel; no one disputes
it position as one of the seven wonders of the world, and it is certainly the most feted example of
considerable feats of Mughal architecture. Emperor Shahjahan built this wonderful white marble
tomb in memory of his beloved queen, Arjumand banu Begam, an inseparable companion. The white
marble was transported by road from the quarries of makrana, Rajasthan, more than 400 kilometer’s
away from Agra. Shahjahan’s reign is synonymous with the age of marble and the climax of the
Mughal architecture. The uniqueness of the Taj is fundamentally based on its appropriate use of
marble and other precious stone. Shahjahan had the vision and organised all efforts to build the most
impeccable and unique memorial with the help of brilliant architect ustad ahmad Lahori and other
master craftsman of his time. The unexcelled architect of the Taj Mahal was one of the greatest
architect of the seventeenth century who designed the Taj Mahal with its graceful feminine
appearance.
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Etymology

The name “Taj Mahal” is of Urdu origin, and believed to be derived from Arabic and
Persian, with the words Taj mahal meaning “crown” “palace” (mahal). An alternative derivation of
“Taj” is that it was a corruption of the second syllable of “Mumtaz” Abdul Hamid Lahori, in his 1636
book Padshahnama, refers to the Taj Mahal as rauza-i munawwara meaning the illumined or illustrious
tomb.'

Inspiration

The Taj Mahal was commissioned by Shah Jahan in 1631, to be built In the memory of his
wife Mumtaz Mahal, who died on 17 June that year while giving birth to their 14" child, Ghauhar
Begum,? Construction started in 1632, and the mausoleum was completed in 1648, while the
surrounding buildings and garden were finished five years later.?

According to contemporary historians Muhammad Amin Qazvini, Abdul Hamid Lahori and
Muhammad Saleh Kamboh, Shah Jahan did not show the same level of affection for others as he
had shown Mumtaz while she was alive. After her death, he avoided royal affairs for a week due to
his grief and gave up listening to music and lavish dressing for two years. Shah Jahan was enamoured
by the beauty of the land at the south side of Agra on which a mansion belonging to Raja Jai Singh
I stood. He chose the place for the construction of Mumtaz’s tomb after which Jai Singh agreed to
give it to emperor Shah Jahan in exchange for a large palace in the Centre of Agra.

Architecture and design

The Taj Mahal incorporates and expands on design traditions of Indo-Islamic and Mughal
architecture. Inspirations for the building came from Timurid and Mughal buildings including the
Gur-e Amir in Samarkand (the tomb of Timur, progenitor of the Mughal dynasty) and Humayun’s
Tomb in Delhi which inspired the Charbagh gardens and hasht-behesht plan of the site.* The building
complex employs symmetrical constructions with the usage of various shapes and symbols. While
the mausoleum is constructed of white marble inlaid with semi-precious stones, red sandstone was
used for other buildings in the complex similar to the Mughal era buildings of the time.

Exterior

The gateway arches are bordered by Arabic calligraphy with passages from the Qur’an.
Much of the calligraphy is composed of florid thuluth script made of jasper or black marble inlaid in
white marble panels. Higher panels are written with slightly larger script to reduce the skewing
effect when viewed from below. The calligraphy on the southern gate roughly translates to “O Soul,
thou art at rest. Return to the Lord at peace with Him, and He at peace with you. “ The calligraphy
on the buildings were believed to have been created in 1609 by Abdul Haq, who was conferred the
title of “Amanat Khan” by Shah Jahan, At the base of the interior dome is the inscription, “Written
by the insignificant being, Amanat Khan Shirazi”.

Interior

The main inner chamber is an octagon with 7.3-metre sides, with the design allowing for
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entry from each face with the main door facing the garden to the south. Two tiers of eight pishtaq
arches are located along the walls, similar to the exterior,” The calligraphy found on the marble
cenotaphs in the tomb is particularly detailed and delicate. On Mumtaz’s sarcophagus on the top, the
decoration consists of natural plum fruits, buds and flower blossoms inlaid with Qur’anic inscriptions
with the epitaph reading “The illumined grave of Arjumand Bano Begam, entided Mumtaz Mahal,
who died in the year 1631”. The original tomb in the lower level is largely undecorated, with Ninety
Nine Names of God inscribed on the side. Conjunction (Sahib-i Qiran-i Sani), Shah Jahan, Padshah;
may it ever be fragrant! The year 1076 [AD 1666]” The original cenotaph of Shah Jahan is a more
simply decorated version with similar red flowers and yellow plants with a more comprehensive
epitaph reading “This is the illumined grave and sacred resting place of the emperor, dignified as
Rizwan, residing in Eternity, His Majesty, having his abode in [the celestial realm of] Illiyun, Dweller
in Paradise (Firdaus Ashiyani) [posthumous title of Shah Jahan], the Second Sahib-I Qiran, Shah
Jahan, Padshah Ghazi [Warrior for the Faith]; may it be sanctified and may Paradise become his
abode.

Garden

The complex is set around a large charbagh or Mughal garden. The garden is divided by
two main walkways into four quadrants with further raised pathways that divide each of the four-
quarters into 16 sunken parterres or flowerbeds. The elevated marble water tank is called al hawd
al — kawthar in reference to the tank of abundance promised to Muhammad.® the Taj gardens is
unusual in that the main element, the tomb, is located at the end of the garden. With the discovery of
Mahtab Bagh (“Moonlight Garden) on the other side of the Yamuna river, the Archaeological
Survey of India has hypothesised that the Yamuna river itself was incorporated into the garden’s
design and was meant to be seen as one of the rivers of Paradise. Similarities in layout and architectural
features with the Shalimar Gardens suggest that both gardens may have been designed by the same
architect, Ali Mardan. Early accounts of the garden describe its profusion of vegetation, including
abundant roses, daffodils, and fruit trees. As the Mughal Empire declined, the gardens were not
maintained, and when the British Raj assumed management of the gardens, they changed the
landscaping to resemble the formal lawns of London in the 19th century.’

Construction

The land on which the Taj Mahal is situated was present to the south of the walled city of
Agra which was given to Shah Jahan by Raja Jai Singh I in exchange for a large palace in the
Centre of Agra. The building was commissioned in 1631, and construction commenced in 1632. In
the tomb area, piles were dug and filled with lime and stone to form the footings of the tomb. The
platform above the ground was constructed of brick and mortar. It is believed that more than 20,000
artisans, laborers, painters and others were involved in the construction of the building. Specialist
sculptors from Bukhara, calligraphers from Syria and Persia, designers from southern India, stone
cutters from Baluchistan and Italian artisans were employed. Workmen constructed a colossal brick
scaffold that mirrored the tomb rather than wooden scaffolds. When the structure was partially
completed, the first ceremony was held at the mausoleum by Shah Jahan on 6 February 1643, of the
12th anniversary of the death of Mumtaz Mahal. Construction of the mausoleum was completed in
1648, but work continued on other phases of the project for another five years. The Taj Mahal
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complex is believed to have been completed in its entirety in 1653 at a cost estimated at the time to
be around 32 million, which in 2015 would be approximately 52.8 billion (US$827 million).

Later years

In December 1652, Shah Jahan’s son Aurangzeb wrote a letter to his father about the tomb,
the mosque and the assembly hall of the complex developing extensive leaks during the previous
rainy season.

In 1658, Shah Jahan was deposed by Aurangzeb and put under house arrest at the nearby
Agra Fort from where he could see the Taj Mahal. Upon Shah Jahan’s death in 1666, Aurangzeb
buried him in the mausoleum next to his wife.® In the 18th century, the Jat rulers of Bharatpur
attacked the Taj Mahal while invading Agra and took away two chandeliers, one of agate and
another of silver, which had hung over the main cenotaph and the gold and silver screen. Kanbo, a
Mughal historian, said the gold shield which covered the 4.6-metre-high finial at the top of the main
dome was also removed during the Jat despoliation.

By the late 19 century, parts of the buildings had fallen into disrepair. At the end of the
century, British viceroy Lord Curzon ordered a restoration project, which was completed in 1908,
He also commissioned the large lamp in the interior chamber and replaced the gardens with European-
style lawns that are still in place today.

In 1942, the government erected scaffolding to disguise the building in anticipation of air
attacks by the Japanese Air Force,.’ Since Indian independence in 1947, the Archaeological Survey
of India has been responsible for the maintenance of the monument. During the India-Pakistan wars
of 1965 and 1971, scaffolding was again erected to mislead bomber pilots.

UNESCO world heritage site

In 1983, the Taj Mahal was designated as a UNESCO World Heritage Site for being “the
jewel of Islamic art in India and one of the universally admired masterpieces of the world’s heritage”.

Symbolism

Due to the global attention that it has received and the millions of visitors it attracts, the Taj
Mahal has become a prominent image that is associated with India, and in this way has become a
symbol of India itself.

Along with being a renowned symbol of Love, the Taj Mahal is also a symbol of Shah
Jahan’s wealth and power, and the fact that the empire had prospered under his rule.'® Bilateral
symmetry, dominated by a central axis, has historically been used by rulers as a symbol of a ruling
force that brings balance and harmony, and Shah Jahan applied that concept in the making of the Taj
Mahal."" Additionally, the plan is aligned in the cardinal north-south direction and the corners have
been placed so that when seen from the centre of the plan, the sun can be seen rising and setting on
the north and south corners on the summer and winter solstices respectively. This makes the Taj a
symbolic horizon."?

Allama Igbal pays an ideal tribute to the beauty of the Taj Mahal:

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 179



“Husn-i-alam sozi al-Hamra wa Taj
Aan ki az qudsiyan girad kharaj”

The world-shattering elegance of Alhamra and Taj,Receive tribute even from the angels themselves.
The elegance of the Taj is also remembered by the Arabs:

“Dam’ah al-hubb ala khad al-zaman
The symbol of the ever-lasting love”
Shakeel Badaoni, a modern Urdu poet, pays an unintended tribute to the beauty of the Taj Mahal:
“Ek shahanshah ne banwa ke hasin taj mahal,
Sari duniya ko muhabbat ki nishani di hai
By erecting the beautiful Taj Mahal

An emperor has given the whole world an ideal of love.”

Conclusion

Shahjahan ‘the Magnificent zealously devoted his time, energy and wealth to build the Taj
Mahal and make it a reality in memory of his beloved queen Mumtaz Mahal. He was a true
connoisseur of art and architecture at a level higher than any other of the sumptuous Mughal Emperors
in the Indian Subcontinent. It is not a work of sheer inspiration but it took a great deal of perspiration
to create what can be called, to borrow a phrase from William Blake, ‘this fearful symmetry’; the
dimensions are very accurately calculated. The beauty of the Taj Mahal lies with the glory of
Mumtaz Mahal, whose mausoleum blossoms with a never-fading garden of Persian flowers. The
Mughal architect Ustad Ahmad Lahori played a unique role in designing the luminous marvel of the
Taj Mahal, demonstrating his astonishing skill in attaining wonderful symmetry in every respect and
skillfully rendering the persona of Arjumand Banu Begam (‘Mumtaz Mahal’) to an amazing degree.
The marvel of Taj Mahal is an unsurpassed epitome of love.
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Introduction

Ramayana tradition has maintained its stature and relevance through its textual, liturgical, visual,
cultural, and hermeneutical value. Ramayana is also a text which has a pan-Indian following and
which applies to almost every caste class and creed of the country, and this is an important cultural
symbol of Indian civilization. At the same time, the figure becomes complicated and entangled when
it gets associated with contemporary political discourse. As pointed out by Christopher Pinny
the iconographies and images of gods in the 20th century did carry cultural and political
messages which made them complicated because these images portray a timeless god in their
eternal form but in reality, all these representations of God go through a phase of transformation,
adaption, and appropriation over the time. With the coming of visual media, this process has diversified
for multiple reasons - mediums like cinema have a wider and immediate reach to a larger receptive
audience who are also at times impressionable through which a new orientation to religious discourse
can be easily given. These mediums continue circulating the circles through multiple mediums thus
guaranteeing repeat audience; these mediums pick and choose narratives and events to narrate
which also tells us about the inclusive and exclusive terms of a religious tradition, thirdly, these so-
called works based on ancient texts are very much rooted in their modern milieu and provide messages
that are contemporary and acquires sacrality because those words are expressed through the voice
of gods. In that context, it becomes really important to us the use of Ramayana in the cultural
discourse of the 21st century through organizations and institutions that emerged in the 20th
century and even in the context of the Indian National struggle for independence how
different mediums used Ramayana as a cultural phenomenon which helped in reinforcing
a new imagination of the Indian culture, where the cult of Lord Rama takes the centre stage as
the eponymous ancestor of the millions of Hindus in India. Thus, the figure of Lord Rama became a
tool for cultural appropriation, assertion, identity formation, and commemoration. According to
Andreas Hansen and Kanti Bajpai, Ramayana is a text that has widespread significance in
terms of narrative, characters, and rhetoric, which makes it an influential text not just in
terms of cultural and creative spheres but also in the construction of the socio-political
discourses, commemoration, and rhetoric. So it is not surprising that Ramayana played a very
vital role in shaping the cultural identity of the nation. Thus, it becomes imperative for us to analyze
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the modern appropriation of Lord Rama since the Independence of India, through literature, cinema,
and other domains of pop culture in India. We will also deal with the constant re-invention of the cult
of Rama in popular culture according to the changing socio-political scenario.

Ramayana in the Modern Political Discourse

Lord Rama has been a rallying point for the political parties and social groups to claim their veneration
of Lord Rama as the way to attain power. Ram Janmabhoomi movement has been instrumental in
bringing back the BJP back to power and since the last 10 years the appropriation of the cult of Lord
Rama and the slogan of Jai Shri Ram has been instrumental in shaping the modern political discourse.
The increasing popularity of the “Angry Hanuman’ image reinforces the discourse of
politicisation of Lord Rama in the wake of the Ram Janmabhoomi movement wherein the
depiction of Lord Rama became increasingly violent, with depiction of Lord Rama carrying a bow
and arrow dominating the narrative. The inauguration of Ram Mandir was a matter of immense
discussion and debate. After decades of legal battle and struggle to get the land in Ayodhya for the
creation of the temple, the construction of the temple became a point of political and cultural assertion
for the ruling regime and billions of faithful Hindus involved in the process. Ram Mandir was an
event of immense historical, cultural, socio-political and diplomatic importance. The event of
consecration of the temple has been an event which has attracted billions of eyeballs all across the
globe, not only for its cultural significance and its value in the eyes of the Indians, but also the way
such a grand vision was put into practice so effortlessly and befitting the grandeur of any such event
at the global scale. Ram Mandir helped vastly in enhancing the global positioning and soft power of
India. The elevation of a cultural event of India on a global pedestal has helped in captivating the
global audience and creating a positive image of the nation in the world. This is reflected in the
global attention and appreciation that the event has received from the prominent leaders around the
world including the Minister of Foreign Affairs of Taiwan, Joseph Wu, who said that “The World
has been divided into two parts- One who love India and onee who are going to love India
after this event”. Similarly, the Labour Minister of Nepal Sarat Singh Bhandari called the event an
effort “which has brought the scattered people of the world together for Lord Shri Ram”. New
Zeaand’s minister David Seymour called the temple “majestic, which will last for the next 1000
years”. Even the United Nations General Assembly President Dennis Francis commended India for
“Bringing a second Diwali in the world”.

Ramayana in the Indian Literature

Episodes related to Ramayana have been interpreted so many times that it is difficult to ascertain
the exact number of versions available of the Ramayana stories. Apart from around 300 versions of
the Ramayana developed since ancient times, there have been many modern interpretations based
on either a particular episode of the story or the story from the perspective of a particular character.
And apart from the textual versions, Ramayana stories are present in almost every community in
India in their own way, giving way to multiple oral and folk traditions. In the modern India, Ramayana
story became the basis for works of Suryakant Tripathi ‘Nirala’ (Ram ki Shakti Puja), Ashutosh
Rana (Ramarajya), Bhagavana Sinha (Apne Apne Ram), the highly controversial E.V. Periyar’s
Sacchi Ramayan etc. In English literature, the number of works based on Ramayana has
proliferated in the past few years with writers like Amish Tripathi (The Scion of Ikshvaku,
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Sita: Warrior of Mithila), Anand Neelkanth (Asura: Tale of the Vanquished), Chitra Banerjee
(The Forest of Enchantments), Kavita Kane (Lanka’s Princess) etc. These narratives have
helped in understanding the epic from different points of view, often taking into consideration the
perspectives of the marginalized sections of the society. A text like Ramayana can afford multiple
re-readings and meaning formation, which didn’t exist in the Ur-text (if there is any). Most of the
times, the textual traditions of the Ramayana spawn their own visual and performative tradition, and
in other times, the oral traditions are recorded in textual forms. Scholars like A.K.Ramanujan, Namita
Gokhale, Devdutt Patnaik have compiled many such oral traditions and folk tales associated with
Ramayana. But such compilations come with their own set of problems. William Darlymple in his
interaction with the folk singer Mohan Bhopal has talked about the decline of the performative
tradition of Pabuji ki Phad (the story of performance of Pabuji Maharaj, a regional deity of Rajasthan,
which is distinctly linked to the Jaina version of Ramayana). Another problem with such translations
is the act of sanitization and editing of the text to suit the literary sensibilities. In Uttarakhand,
Kundan Singh Manral collected the Kumauni Ramayana, which was performed as part of
the Ramlila, and compiled it in a textual form. In this attempt, he changed many elements of the
original performance which he found suitable to the literary tradition.

Ramayana in Indian Cinema

Indian Cinema has always been influenced by themes and stories related to Ramayana and
Mahabharata. Since its inception, the makers have chosen stories of Ramayana. Indian cinema
begins with the representation of mythological characters on the cinematic screen and Ramayana
has been an important part of this portrayal. In the history of Indian cinema for more than a hundred
years, the plot, character or values of Ramayana have been influencing Hindi cinema. Many times
Ramayana has been directly depicted in the cinema, which includes hundreds of films and
TV serials from Dada Saheb Phalke’s Lanka Dahan to Aadipurush. Many times, instead of the
entire Ramayana, a film is made centering on a particular character or event, which includes many
films like Hanuman Vijay, Hanuman, Kanchan Sita, Luv Kush etc. Thirdly, it has also been seen
in Indian cinema that many films were made influenced by Ramayana, which were not set in that
period but the story of Ramayana was narrated in a new context through a modern plot. Such films
include films like Raavan, Ra.One, Kalyug aur Ramayan, Sita Sings the Blue. Ramayana or its
characters were presented symbolically in many films. For example, in the film Suhagan, the message
of a woman being of good character was shown through the pictures of Lakshman Rekha from
Ramayana or in Saajan Chale Sasural, the idea of a devoted husband was shown through the
picture of Ram. All these films show us how deep the penetration of Ramayana is in the thinking,
contemplation and culture of Indian society.

In recent times, films associated with places and ideas associated with Lord Rama has been a
theme of Indian films. For example, in 2022, Akshay Kumar starrer Ram Setu dealt with the debate
around the historicity of Ram Setu in reality and provides an affirmative position on the same. The
representation of Lord Rama has also been a point of contention among the people as it is
closely linked to the sentiments of the masses and any controversial representation may
evoke extreme reaction. Recently Adipurush has been the centre of controversy because of
their problematic representation of Lord Rama and their attempt to tell the story of Ramayana in the
western fantasy genre films. Earlier too, certain representations of Ramayana have received criticism

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 183



for maligning the sanctity of the original narrative. In the 1980’s the makers of the film Kalyug ki
Ramayan was forced to change their title to Kalyug aur Ramayan as people objected to the use of
words Kalyug and Ramayan together and showing Ram and Sita in a bad light, following which the
name of characters were also changed. In the film Lajja the character played by Madhuri Dixit
uses the Ramayana play to rant against the prevalent misogyny in our society, and she has to face
the wrath of the audience for doing so in the film. There have been films which have shown Ravana
in a sympathetic light going against the conventions of the traditional Ramayana story. These films
include Ravana (1984) or Ravana (2010). More recently, Pratik Gandhi starred as a theatre artist
portraying the role of Ravana on stage in the film Bhavai. The film was originally titled Raavan
Leelabut the title of the film had to be changed following public outrage. Even after these controversies,
Ramayana continues to inspire our makers which is the reason a big budget film on Ramayana is
currently under development.

Ramayana in the Popular Culture

Ramayana remains an indelible part of the cultural heritage of the Indian subcontinent
which has manifested itself through art, architecture and in our day to day life. If we look around us,
we will find hundreds and thousands of places named after Ramayana characters. If we take the
example of Delhi, we have educational institutions like Shri Ram College of Commerce, Lady Shri
Ram College, Laxman Public School; localities like Janakpuri, Dashrathpuri, Ramlila Maidan, spaces
like Kaushalya Park, Janak Setu etc. This list is endless because the characters of Ramayana are so
commonly known and venerated among the common masses that it finds its commemoration in
some or other way. And it is not just limited to the protagonists like Rama or Sita or Lakshman, even
the antagonists like Ravana and Kumbhkarna and minor characters like Jatayu have places associated
with them. All over India, there are places which are associated with the bathing place of Lord
Rama, his place of residence, Sita’s Kitchen, Hanuman’s abode etc.

Ramayana and its associated places have a close association with the sacred landscape. Places all
around the world have been linked to Ramayana in some or other way. More often than not these
associations are far fetched and speculative with some people associating the incidents of Ramayana
with places as far as Mexico and Mecca!!! But it is difficult to corroborate such claims with concrete
archaeological proofs and therefore these associations remain speculative in nature. However, the
cultural impact of Ramayana is spread across the world. Tulsidas rightly mentions in his
Ramacharitmanas-

“Hari Anant Harikatha Ananta, Kahahi Sunahi Bahubidhi Sab Santa”

(Lord Vishnu is Eternal and so is his lore, Different Saints have narrated it in many different ways).

Conclusion

The cultural traditions of Ramayana are present in South Asia and SouthEast Asia in textual
and visual culture. Ramayana has for thousands of years inspired the culture and heritage of the
Indian subcontinent and has been part of the shared culture and psyche of an average Indian, even
by those who don’t follow the faith. Ramayana has significant presence in the literature, cinema and
other aspects of popular culture and continues to remain relevant through constant mediations,
revisions, interpretations and reworking of the text.
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Abstract

The main objectives of this paper are to explore the evolution of indigenous medical traditions in
Bengal from its historical perspective, with a particular reference to the vernacular cultures of the
traditional medicine system of India and the beginning of the use of allopathic (western) medicine in
colonial Bengal. Initially, in the mainstream medical history of the Indian subcontinent, medical
historians remained restricted to exploring the limited themes in health and medicine. For instance,
scholars such as Biswa Pati and Mark Harrison write about diseases and medicine, indicating that
medicines are also prominent in historical scholarship. The relationship between the Ayurvedic medical
system and British rule and the intermingling of Western medicine with indigenous forms of treatment
are some of the most prominent ideas that constitute some of the significant themes that engage
historians with the scripting of medical history related to South Asia. However, the evolution of
Indigenous medical institutions during the early phase of the national movement and the contribution
of the nationalist leaders in incentivizing the use of domestic medicines in most pioneer regions like
Bengal has not been adequately explored by medical historians. Building on the thematic and
methodological framework that the texts of these scholars offer, this paper aims to explore the
subject related to how it can be traced back to the emergence of nationalism, which led to the
growth of Ayurvedic medical institutions in colonial Bengal.

Ayurveda, a traditional oriental medical system whose origin in India dates 5000 years, has
become increasingly popular in recent years. The rise of nationalism has animated the desire to
revive ancient traditions and could also be attributed to this nationalistic orientation. Ayurveda, one
of the oldest medical systems in the world, can be seen as an integrated part of India’s long history.
Its practices and principles have influenced and fortified Indian culture for thousands of years.
Ayurveda and other traditional knowledge systems spin the narrative of the Indian national identity
quintessentially, particularly in recent days. Ayurveda in the Indian discourse has always been presented
as a tool for promoting Indian nationalism, where Ayurveda identity and culture consolidate the spirit
of Indian nationalism. This article aims to showcase the relationship between Ayurveda and Indian
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nationalism and how Ayurveda has been instrumental in promoting the prevalence of the medical
system in India. This research paper also explores the relationship between Ayurveda and nationalism,
examining how Ayurveda has contributed to fostering national identity and cultural heritage in the
country

Keywords: Nationalism, Ayurveda, Kaviraj, Vaids, Veda, Western Medicine, Allopathy.

Introduction

Ayurveda in Historical Context:

Ayurveda is a word in the Sanskrit language that can be interpreted as “the science of life.”
It is a comprehensive medical system that underscores the interdependence of body, mind, and
spirit. Ayurvedic medicine is premised on the principles of balance and harmony, and it endeavors to
promote health and prevent and cure diseases by maintaining or restoring a proper balance of the
body’s elements. The origins of Ayurveda are traceable in a definitive way, but it is believed to have
developed in ancient India around 10,000 BCE. The Vedas, the ancient religious texts of Hinduism,
make a definitive allusion to India’s medical system’s prevalence. A collected list of various diseases
and their treatment was believed to have been arranged and incorporated in Atharvaveda during
1500 BCE. It contains 114 hymns dealing with formulations and medicines concerning the treatment
of various ailments. In ancient India, the knowledge obtained and nurtured over the century had
evolved into two primary schools of Ayurvedic medicine and eight specializations. One was the
Ayurvedic School of Physicians, called the ‘Dhanvantri’ tradition, and the second of surgeons called
the ‘Atreya’ tradition. These schools had many scholars of indigenous medicine like Charaka, Sushruta,
etc. Charaka Samhita was concerned with the school of Ayurvedic medicine, while Sushruta
Samhita was related to the school of surgery. The tradition of Ayurveda generally starts from
Brahma. Brahma’s name is ‘Swayambhu’, which means that no one created him, but he created
everyone. Therefore, this Ayu-Veda was also born with him as it is eternal (Sushruta. Sutra. 116).
The meaning of creating does not mean that something new was prepared, but that it was revealed.
The meaning of creating is to preach the Ayurvedic knowledge (Charak. Sutra. 30.27).?

In this tradition, the order remains the same till some distance (till Indra). After Indra, each
Sambhita has its own order. Brahma gave Ayurveda to Daksha Prajapati, Daksha taught it to Ashwin,
taught it to Indra. Till here the order is the same. In the Rasayan chapter of Charak Sambhita,
chemicals are mentioned in the name of Brahma and Indra, Chyavanprash is famous in the name of
Ashwini. Rishis went to Indra to improve the condition of their body, Indra had asked them to
consume divine medicines. There is no chemical in the name of Daksha Prajapati in Charak Samhita.
Along with this, in the context of Rajyakshma, we see that the reason for the decay of Daksha
Prajapati’s son-in-law Chandrama is Daksha’s curse, whose treatment was done by Prajapati through
Ashwina instead of himself. (Charak. Ch. A. 8.7-9).

Ayurvedic Principles

Ayurveda teaches that three primary energies, known as doshas, control the body’s physical
and mental functions. These doshas are Vata (air and space), Pitta (fire and water), and Kapha
(earth and water). Each individual has a unique balance of these doshas, and maintaining this balance
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is crucial for good health. An imbalance of any dosha can lead to illness. Ayurvedic treatments aim
to restore this balance through natural remedies, diet, exercise, and spiritual practices.?

Ayurveda’s Role in Society

Ayurveda was not only a medical system but also a way of life for ancient Indians. It
integrated health, spirituality, and moral living. Vaidyas (Ayurvedic physicians) were highly respected
in society and often served as both medical practitioners and spiritual advisors. The Charaka Samhita
and Sushruta Samhita were two foundational texts of Ayurveda. Charaka focused on internal medicine,
while Sushruta contributed significantly to the field of surgery, including the earliest known descriptions
of plastic surgery and cataract removal techniques.*

In the Atharvaveda, several chapters elucidate different aspects of medicine and their use
to treat various ailments. In his composition, Sushruta amplifies various colours of fundamental
concepts and theories of surgery. More than 100 Indigenous surgical instruments, like scalpels,
scissors, forceps, specula, etc., were used to perform surgery in ancient India. Ayurveda evolved
and became more authenticated and refined, extending its ambit by assimilating knowledge from
other medical traditions, therapies, and treatments. Driven by the concept of balance between mind,
body, and spirit, this system relies upon such modes of treatment as herbs, massages, and yoga to
remedy various health-related issues. Eventually, Ayurveda was in vogue in India for centuries, and
its practitioners and physicians bequeathed its knowledge to future generations.

Mahabharata also categorized herbs plants into vriksha, gulma, valli, lata, etc. According
to Indians, trees are considered living entities infused with inner wakefulness and sensibility, though
they are invisible and incomprehensible to human beings. Some scholars fix the date of Charaka and
Sushruta between 200 BCE and 200 BCE. Charaka categorized 50 categories of herbal plants, with
ten plants in each category, a total of 500 herbal plants according to their medicinal properties. In the
past, Greek and Arabian medical systems also developed many concepts and ideas of Ayurveda.
The 6th century BCE also witnessed the rapid development of the Ayurvedic medical system. The
most important is the work of Nagarjuna, who updated and amplified Sushruta’s classic works.
During this period, hospitals first came into existence in India. The Buddhist monks popularised and
propagated Ayurvedic medicinal therapy in various countries.’

Vagbhatta, a prominent authority on Ayurveda, also wrote a book titled ‘Ashtangahridaya’
which integrated Ayurvedic principles of Maharishi Charaka and Maharishi Sushruta, supplementing
it by garnering relevant knowledge from Agnivesha, Bhela, and Harita resulting into the further
strengthening of the systems of new medicines and additions in surgical medical science. He throws
light on 42 single herbal medications. The unique work of Vagbhatta is written in Sanskrit, containing
120 chapters and 7471 verses. His other book ‘Ashtangsangraha’ elucidates vividly and concisely
several obscure passages extant in his predecessors’ work. These three renowned
Ayurvedacharayas such as Charaka, Sushruta, and Vagbhatta, were famous as the Big Three:
Vriddha Trayee.®

In the 7th and 8th centuries, Ayurveda attracted the attention of Arab scholars, and
consequently, Indian medicine texts were translated into Arabic and Persian. The Khalifa of Bagdad
also invited many Ayurvedic vaidyas to take charge of hospitals. In the 7th Century, Madhvacharya
wrote Masdhava Nidana, explaining various methods and medicines for different diseases. Ayurvedic

188 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



medicine registered significant studies in the medieval period.’

Indian Nationalism and Growth of Ayurveda:

The meaning and nature of Indian nationalism have emerged as a critical issue of debate on
the landscape of India’s social, economic, and political condition in the late 19" and early 20"
centuries.® Some historians used nationalism to mark the modern concept of political freedom and
self-governance beginning at the end of the 18" century.” Maya Tudor writes,” Nationalism is the
principle which holds that the political unit or the state should be congruent with the nation. A nation
exists if members of the category firmly recognize mutual rights and duties towards each other
because of their shared membership.”'? E.J. Hobsbawm mentions that Indian nationalism undergoes
various phases of transformation during its expansion. Some Indian leaders and historians said that
nationalism is a modern concept deriving its force from the ideas of equality, liberty, independence,
etc. According to a prominent nationalist leader, Lala Lajpat Rai, the emergence of nationalism in
India resulted from the clash of interests between the colonial rulers and the Indians."!

After establishing colonial rule in Bengal in 1757, the British affected several political,
economic, and administrative changes in the country. At the same time, they introduced the Rule of
Law. The main objectives of British rule were to expand the colonial regime over various parts of
India, expand British trade, and export cotton from India for the growth of Lancashire’s modern
industry in England. With these objectives in mind, the British not only acquired the Indian Economy
but also collected revenues in cash. The primary purpose of the fiscal policy of the colonial rulers
was to misappropriate maximum wealth from India. For this purpose, they modernized the education
system in India and developed modern means of transportation and communication. It would not be
inappropriate to mention here that society witnessed significant changes thanks to the development
of contemporary education.'?

With the introduction of modern education, English medium schools in Bengal and other
parts of the country sprang up. Very soon, Calcutta emerged as a trendy city in India, and many
Europeans and Indians settled there and in its surrounding areas for trading and other activities. It
would be pertinent to state that the Portuguese introduced the Western medicine system in India in
the 16" century. In the early days of colonial rule, European doctors, who had arrived with British
officials, brought allopathic medicines to India. After the imposition of colonial rule in West Bengal,
the British set up a medical department to treat troops and officials of the East India Company.
Besides Western medicines, they also sought treatment from Indian Vaidyas for various diseases. It
seems that, at first, Western medicine did not undermine the Ayurveda medicine system.'> When
natural calamities started hitting India, leading to the outbreak of various infectious diseases very
frequently, which resulted in a sharp escalation in mortality rates of both Europeans and Indians,
differences between practitioners of Ayurvedic and Western medicines sharpened. However,
practitioners continue to use both Western medicine and Ayurvedic medicine for the treatment of
various diseases. The colonial rulers set up the Hospital Board in 1775 to provide modern medical
facilities to the British-India army.'* On 21 June 1822, an indigenous college (Native Medical Institute)
was also opened in Calcutta to provide medical education to Indian students. About 20 medical
students were taught in the vernacular medium. Many English texts related to medical science were
also translated into different Indian languages. In 1826, Unani medicine was also taught at the
Calcutta Madarsa, while the abovementioned Indigenous college held classes in Ayurvedic medicine.
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The successful students were appointed at government hospitals. *In 1835, the Calcutta Medical
College (CMC) was established as the first institution in India that exclusively taught scientific
medicine in the English language.'® Many students were taught at Calcutta Medical College.

Table- 1

Statement showing the classification of Students according to Religion and Nationality
Taught at Calcutta Medical College. (Ethnic Background)'’

Year Europeans & Native Hindus Mohammadans Buddhists Parsees
Eurasians Christians

1923-24 14 9 1,004 138 12 3
1924-25 13 9 1,003 157 12 2
1925-26 13 4 604 156 10 2
1926-27 10 7 828 148 7 1
1927-28 9 7 770 151 6 1
1928-29 9 8 724 142 5 1
1929-30 5 7 638 144 1 1
1930-31 3 6 600 135 1 1
1931-32 3 7 597 118 1 1
1932-33 4 7 599 103 - 4
1933-34 4 5 599 99 - 6
1934-35 - - - - - -
1935-36 3 619 77 -

1936-37 3 4 637 74 -

Source: Annual Report of the Medical College, Calcutta (relevant years)

Above table-I shows initially 1923-24, the number of Hindu and Muslim students was good. However,
after later years there was a decrease in the number of students showing that Calcutta Medical
College started Western medicine teachings, and abolished of Vernacular language in the institution.

The Ayurvedic physicians of Bengal were addressed as Vaidya or Kaviraja. They did not
represent any Caste or Class, and anyone could become a Vaidya or Kaviraja after being apprenticed
by any Vaidya or Kaviraja. During the early period of colonial rule, the British, who first came to
Bengal, did not divide medicine into different systems. They approached the local Vaidya for the
diagnosis and treatment of various diseases. They did not distinguish between Unani and Folk
medicines nor distrust barber-surgeons, bone setters, etc. It seems that the British did not adopt an
anti-Ayurvedic policy and did not interfere in the practice of Ayurvedic physicians until the second
decade of the 19" century. At first, when British doctors came to India, they treated Europeans
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only. Indians, who received education in the West, also supported allopathic medicine and considered
it superior to our traditional system of medicine. They also started advertising themselves as practicing
allopathic medicine to achieve higher social status, although many had little exposure to allopathic or
Western medicine.

Table - II

Famous Ayurvedic Doctors (Kavirajas or Vaidyas) in Colonial Bengal

n
Z
S

Name of Ayurvedic Doctors (Vaidyas)

Rama Sen (18" Century)

Kaviraja Ganqadnara Roy (1798-1865)
Kaviraja Ganqaprasada Sen (1824-1896)
Dwarkanatha Sen (1843-1909)

Kaviraja Vijayaratna Sen (1858-1911)
Jogindranatha Sen (1871-1918)

Kaviraja Syamadasa Vacaspati (1876-1943)
Jamini Bhusan Ray (1879-1925)
Haranacandra Cakravarti (1935)

N R o

Source: Compiled from R. D. Lele, History of Medicine in India, National Centre of Indian
Medical Heritage, Central Council for Research in Ayurvedic Sciences, Ministry of AYUSH, Govt.
of India, New Delhi, 2021

Itis pertinent to mention here that many persons who did not know Ayurvedic medicine also
practiced as Ayurvedic doctors. Besides, a severe famine occurred in the early 19" century, wherein
millions of people perished. Bengali Kavirajas were accused of being unable to save their lives.
Consequently, the Ayurvedic medical system faced severe threats and competition from allopathic
medicine. Europeans opined that the allopathic system was more scientific and superior to the
Ayurvedic system. As a result, soon after the establishment of CMC in 1835, the British government
adopted a policy to push out indigenous medicine of India and to patronize the modern or Western
medicine system. The government banned the teaching of Ayurveda at Calcutta Medical College.
Even then, Madhusudan Gupta, Umacharan Seth, Rajkumar De, Dwarkanath Gupta, and Naveen
Chandra Gupta were among the first students who got a degree from Calcutta Medical College.'®

Kaviraja Gangadhar Roy (1798-1865) of Calcutta imparted a new orientation to Ayurveda.
He laid stress on the growth of indigenous medical education. He also trained many students who
popularized the indigenous medicine systems across the country and had deep knowledge of Ayurveda.
As a result, Murshidabad emerged as the chief center of Ayurvedic education. After that, the
teaching of Ayurveda was streamlined by implementing many changes in the old syllabus. Many
books on Ayurveda were also written and published during the late 18" and 19" centuries. Also, old
Sanskrit texts on Ayurveda were translated into English and other languages, such as Materia
Medica of the Hindus (1877), A Short History of Aryan Medical Science (1896), etc."
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With the establishment of the Indian National Congress in 1885, nationalistic and patriotic
feelings among Indians developed sharply, and many Nationalist leaders campaigned to revamp the
Ayurvedic medical system. The elite class and Kavirajas of Bengal also felt that a standard
educational process would have to be introduced and implemented diligently if the Ayurvedic medicine
system were popularised.?

During British rule, Ayurveda, along with Greece-Arabic (Unani) and South Indian Tamil
traditional medical systems, were also profoundly influenced by their interactive encounters with the
Western medical system.?! At the same time, a good number of books on Ayurveda in various
languages, including Vernacular languages, were also brought out to make it more accessible to the
public at large as well as to increase its acceptability as a shared system of knowledge among the
Indian doctors and the students of medical science.? Until the early 19" Century, the activities of
the British were marked by tolerance, and many Europeans were admires of the Ayurvedic system
of medicine. Indeed, the Ayurvedic medicine system shares many standard features of drugs, including
humeral pathology. This facilitated the acceptability of Indian Ayurvedic medicines on terms not
significantly different from those of allopathic medicine. Moreover, western medicine had no
disadvantage in the treatment of many common diseases in India, such as cholera, malaria, and
dysentery.”

Table — III

Major Medicinal Plants Used by Vaidyas, Hakims, and Folk Medicine Practitioners
During the Colonial Bengal

Sr. No. Plant Family Active Plant Part Medicinal Uses
Principle Used
1. Atropa belladonna Solanaceae Atropine Whole plant Anticholinergic;
antispasmodic
2. Ricinus communis Euphorbiaceae Ricinine Seeds Antinociceptive and

anti-inflammatory
3. Coffea Arabica Rubeacae Caffeine Seeds  Stimulates digestion and

the nervous system

4. Cannabis Sativa Cannabaceae cannabidiol, All parts Treating indigestion,
tetrahedron insomnia, muscle pain
cannabinol

5. Syzygium aromaticum Myrtaceae Eugenol Flower buds  Anti-inflammatory;

antioxidant; liver
treatment

6. Erythroxylem coca Erythroxylaceae Cocaine Leaves CNS stimulant;

local anesthetic
7. Colchicum autumnal Colchinaceae Colchicine Roots, seeds, Arthritis; gout

flowers
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O.

10.

11.

12.

13.

14.

15.

16.

17.

18.

19.

20.

Carapichea Rubiacae
ipecacuanha
Ephedra Viridis Ephedraceae
Nicotiana tabacum Solanaceae
Cinchona officinalis Cinchonaceae
Rauwolfia serpentine Apocynaceae
Catharanthus roseus Apocynaceae
Abroma Augusta Sterculiaceae
Acacia concinna Mimosaceae
Datura metal Solanaceae
Desmodium gyrans Fabaceae
Eupatorium ayapana Asteraceae
Gymnema sylvestre Asclepidaceae

Ipomoea paniculate Convolvulaceae

epetine, ipecac,
cepaleline
ephedrine,
methyl ephedrine,
norephedrine

Nicotine

Quinine

reserpine,
serpentine,
ajamaline
Vincristine,
Vinblastin

Triterpenoids,
Steroids,
flavonoids
Alkaloids,
glycosides,
saponins
Hyoscine,
hysoscyamie,
atropine
Vitexin,

isovitexin

Quercetin,
kaempferol

Gymneic acid

Betatins,
chlorogenic

acid

Roots

Stems

Leaves

Bark

Roots

Flowers

Seeds,

Leaves

Leaves,

seeds

leaves

leaves

leaves

Leaves,
fruits

leaves

Induce vomiting
after poisoning
CNS stimulant,

branches-dilator,

decongestant
Joint pains,
dental caries.
Gingivitis
Anti-malarial,
treating bloating and
varicose veins
and hemorrhoids
Snake bites,
hypertension,
mild sedative
anti-cancerous;
anti-diabetic
hypertension
Bloody dysentery,
diarrhea, night
wetting, diabetes
Premature hair

greying, dandruff

Stomach pain,
anti-helminthic,
anti-inflammatory
Aphrodisiac, analgesic,
diuretic, weak
eyesight
Pain reliever,
malaria, dengue fever.
Antidiabetic

anti-helminthic,

anti-inflammatory

Impact Factor : 6.521

(June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 193



21. Mimosa pudica mimosaceae mimosine Roots Infertility, antivenous
Antibacterial,

urogenital Disorder
22. Piper nigrum Piperaceae piperine fruits Natural preservative

weight, constipation

23. Sida cordifolia Malvaceae Epiderine, Roots, Asthma, Edema,
pseudoephedrine  Leaves Nasal congestion
24, Acorus calamis Araceae B- asarone Rhizome Louse infestation
25. Aerva lanate Amaranthaceae  B-sitosterol, Roots Asthma
L-amyrin
Betulina
26. Aloe vera Liliaceae Lignin saponins, leaves Burns, rough skins
Salicylic acid
27. Argemone Mexicana Paperveraceae Berberine, Seeds, Impotence
protopine plant Latin
28.  Artocarpus heterophyllus Moraceae Prenyl Peduncle Digestive health,
flavonoids, Antidiuretic,
Hydroxycinnamic snake bite
acid, stilbenoids
29. Bambusa vulgaris Poaceae Ascorbic acid, Roots Antimicrobial,
VitB2 anti-inflamatory,
dog bite
30. Cinnamomum zeylanicum Lauraceae Cinnamaldehyde Barks Sore Throat,
influenza, Abortion
31. Clitoria ternatea Fabaceae Flavonol fruits Tranquillizer sedative,
glycosides, memory enhance
saponins Infertility
32. Vintex Segundo Verbenaceae Ursolic acid, leaves Anti-inflammatory
Betin clinic Antioxidant
acid Bedsore

Source: Compiled from Dr. R. Vidyanath and Dr. K. Nishteswar, A Handbook of History of
Ayurveda, Varanasi, 2008 (Reprint).

Revival of Ayurveda:

With the partition of Bengal in 1905, an anti-colonial or Boycott and Swadeshi movement
erupted in Bengal and many other parts of the country. Many prominent leaders like S.N Banerjee,
Vipin Chandra Pal, Ashwani Kumar Dutta, and Aurobindo Ghosh actively participated in this movement
against the partition of Bengal infused with a new feeling of Indian nationalism and patriotism, the
national movement against colonial rule also gathered momentum. The Congress supported and
advocated the use of Indian-made articles and the boycott of British goods in the country.?* Lala
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Lajpat Rai addressed the people at various places and encouraged people of other provinces to
follow the examples of Bengal.> The Swadeshi found repercussions in medical education, banking,
and insurance. As a result, many medical institutions mushroomed during and after the Swadeshi
boycott movement. In 1905, the National Council for Education was established in Calcutta, and
simultaneously, 51 national schools were also raised in colonial Bengal.? In the same year, the first
Ayurvedic College, the Calcutta Ayurvedic Institution and Pharmacy was brought into existence by
S.N Goswami. It was the first attempt by the nationalists of the Ayurvedic medicine system. However,
this college could not succeed and had to be closed down within a few years.?” Ayurvedic practitioners
and doctors grouped themselves into a professional interest group and established the All India
Ayurvedic Congress (AIAC) in 1907. The AIAC held annual conferences in various cities to popularise
the Ayurvedic medical system nationwide. The proceedings of these conferences, in the shape of
books, abstracts, and journals, provided helpful source material and insights for the researchers and
practitioners.?

In 1916, Ashtanga Ayurveda Vidyalaya was established by Jamini Bhushan Roy, who
imparted education related to Ayurveda and Allopathic to the students. This college became very
reputed and famous among the students of India, Sri Lanka, and Nepal. Moreover, prominent
Kavirajas named Gananath Sen and J.B Roy drafted a combined syllabus comprising Ayurveda
and Allopathy for the students of Ashtanga Ayurveda Vidhyalaya. Then, another college named
Shyamadas Vidyashastra Peeth was established by Shayamadas Vacaspati, a very distinguished
Kaviraja of his time. Congress leader C.R. Dass also played a significant role in establishing this
college. It is essential to mention that the Vacaspati favored pure Ayurveda and was critical of the
mingling of Ayurvedic and Allopathic medicines.”

The role of press activity was important in promoting the medical profession. Journals like
the Calcutta Journal of Medicine started in 1858, and the Indian Homeopathic Review, which started
in 1882, underlined the development of the medical profession among Bhadralok in Calcutta.
%However, a very small number of journals on Ayurveda were published in the early nineteenth
century. Kaviraj of Bengal encouraged the Ayurveda medical Practice in Bengal through their
journals like Chikitsha, Bishak Darpan, etc.

Ayurveda was regarded as a potent tool to promote Indian identity and culture. The nationalist
leaders considered Ayurveda synonymous with India’s ancient wisdom and knowledge, and they
saw the resurgence of Indian nationalism in the revival and revitalization of the Ayurvedic medicine
system. Ayurveda was also used to disparate the colonial discourse, which treated Indian culture
and civilization as primitive and inferior. According to K. N. Panikkar, the resurgence of the Ayurvedic
movement was an unambiguous mechanism of confronting allopathic medicine, which reflected the
resurgence of cultural nationalism and an endeavor to scuttle colonial hegemony?'. More importantly,
the Ayurvedic medicine system became essential to the national movement against British rule.
During the national movement, Indians were keenly interested in developing Ayurveda from a scientific
point of view. In India, the Ayurvedic medical system is viewed as an ethno-medical system and a
whole system of life capable of addressing humanity’s ethical, spiritual, and philosophical well-
being. It underlines the need for living in harmony with nature and science. This universal and
holistic approach to the Ayurvedic medicine system lends a unique and distinct character to the
world’s medical system.*

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 195



The Non-Cooperation movement started by Mahatma Gandhi under the flag of the Indian
National Congress in 1920 also gave a great fillip to the Ayurvedic medicine system. In March 1920,
a manifesto declaring a doctrine of the Non-cooperation movement was issued. Gandhi, through this
manifesto, urged people to (i) Support Swadeshi Principles of self-local government (Swarajya),
(ii) accept Swadeshi habits, including hand spinning & weaving, (iii) work for the eradication of
untouchability from society, (iv) boycott & withdraw British education institutions and (v) renounce
their titles and notable posts, etc. given by the colonial rulers.*® During the Noon-Cooperation
movement, people started getting treatment for various diseases from the indigenous vaidyas or
doctors. The prominent Indian leaders started demanding state protection for the Ayurvedic medical
system, and they also passed a resolution to the effect that schools, colleges, and hospitals for
instructions and treatment in line with the traditional systems of medicine be opened and popularized
in the various places of the country. The nationalist leaders, like Mahatma Gandhi, advocated for the
revival of Ayurveda and other traditional Indian knowledge systems. They viewed Ayurveda as an
essential part of India’s national heritage, and its revival was necessary to promote Indian identity
and culture. During the freedom struggle in 1921, Shyamadas Vacaspati, a well-known indigenous
physician, established a national University in Bengal known as Gaudiya Saravidyayatana.’* An
Ayurvedic medicine block was also established in this university to restrict the prevalence of modern
medical education in colonial Bengal. In the same year, Mahatma Gandhi also opened an Ayurvedic
college in Delhi, and a few days later, he established an Ayurvedic hospital in Calcutta. Promoting
Ayurveda and other traditional knowledge systems was an essential part of a broader movement of
nationalism and unity among Indians, which sought to retrieve India’s cultural identity and promote
the right of self-determination for the Indians. The nationalist leaders regarded Ayurveda as an
effective tool for repudiating the colonial discourse, which had undermined Indian culture and identity.*

The revival of Hinduism and communal politics of the Indian Muslim League in the early
twentieth century witnessed the eruption of communalism in the day-to-day public sphere. The
communal polarization took place even in the field of Ayurveda because of the blatantly partisan role
of Vaidyas and Hakims in the communal tensions sweeping the country. Consequently, a Vaidya
Sammelan of all India levels also intensified the communication of the Ayurvedic discourse. It also
exhibited religious and communal symbols to revive the indigenous medicine system.*

Pandit Madan Mohan Malaviya also promoted Ayurveda to promote nationalistic and patriotic
spirit and national pride. He was also associated with the editorship of numerous nationalist newspapers
viz Hindustan Times, The Leader, Abhyudaya, Hindustan Dainik, and Maryada. A journalist, Malaviya
as a journalist played a crucial role in awakening national consciousness among the Indian people. It
is worth mentioning here to bolster the cause of Ayurveda; he frequently wrote articles on the
subject in these newspapers.”’ For instance, a Hindi weekly, Abhyudaya, launched by Malaviya,
brought out a plethora of articles on Ayurveda. A considerable number of articles on health and
Ayurveda appeared in Abhyudaya. They regarded Ayurveda as an effective tool to re-establish
India’s identity and assert its cultural independence. These publications indicated the growth of
nationalism.*

Conclusion:

Public Health policies were developed in Bengal slowly, and the rest of India followed. The main
concern of Britishers was the Health of the Army. The Kaviraj of Bengal has served the people
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during pandemics since ancient times. This paper can safely conclude with the remarks that the
Ayurvedic medical system has significantly promoted Indian identity in indigenous medical science
and culture since time immemorial. The Ayurvedic medicine system continued making rapid strides
till the medieval period. However, British rule inducted Western medicine, and various levels of
training in modern medicine were imparted to Indian students, initially in the local language but
subsequently, more and more in English. At the beginning of the British rule, there was no major
confrontation between doctors of the Indian medical system and those trained in Western medicine.
Rather, both systems played a complementary role without transgressing areas or undermining the
domains meant for the two systems. However, in the first half of the nineteenth century, the colonial
government launched a drive against the Indigenous medical system. In 1835, the colonial government
banned teaching Ayurvedic in the Sanskrit language at Calcutta Medical College. Modern education
also badly affected the growth of the Ayurvedic medical system. Indian Vaidyas and Hakims felt
threatened and neglected during colonial rule. Even then, the Ayurvedic medical system developed
simultaneously with the Western medical system. However, indigenous medicine’s development
was slower than that of allopathic medicine.
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wTfesiaTg Eor: HTer ofX | gar s o1iEq

fromR awR

ST BT

gfaer faum, Suadr. i,
FATS fasatenes, ST

e JIA

7€ qeT 199 TE & ARG H e S Ariores uw & &= # SArl afther ST Bt & e
3R R T TENE § T4l T § | WG @l gl Afear (A7ewht § § U & &9 4, ieEarg T A o
T STenfia Hewma & 96 3R H S0 W 93 F9Er, @M a9 Afedre iR afadl & 3™ & g 7o
ST AT T T | Steas § S i Saifad |d & a1 e agfhdl & o IadT @he e
T & Ik ATET SR AT & 92 feed ot fren & affad T are amfores AIeEt St g o § S
feRT T fasarooT foRam 1T 2 | |1 &1 a8 SNeT Ueh FHISl U & &9 H I NS R YehleT ST &,
e farean qAfdare, segeadr Se SR fUgear & faams Sl @erE W e died fhar T g
frertaes e, =fhTd u= o Siiaet Seedt foremett 1 Sitar & Aeam &, SMs WRd & Jfees SR arern
TR W AHETE & T IH1E &l @i Bl & a7 3w STMEd 9T & Wiaeid uri & U6
ST ARIHR o &I § T Bl & | AT 199 Tl & R ARIA! & AT el & W bl Frrad
T HEA B BT AT T AT &, TF 10 W AR ST & o ) ST S0 SHERIA THT H HIHITE
A SR FHAT & STalaHl bl IRT e & |

& I - Al {78, HeWE, FHIS gUR, Sfefd 3™, Waeia o |

JEAET

19 3 STATEET & GASIROT UF |HTIGE Sh1=d RIS bl SRS ATfa=aTs Bl = Qo7 qh e
AT b1 TITIT &G ST S ANTeT o | afad ud @t =it & foorat a1 Rafa & gem &g foen &
TER-TE T UIETE el AL A BT TSI, el TS U WIRA hl F2 T qIoIaT, Afedr
BT 3TE Gadrd | |I=ars = debret & farem i @1 fage frar o 1882 § guex FHis & awet
qred farer @ g e &G TR e |ifeEaTe & ufa saifar G gR e w@n, S st
JATE 2T | 36 Qe H @i Go & Jeer q 31 & & § 39 a1 oy 7T st e
AT AT ISR | &Y F Iah B bl ST foham T & e A fve & anfosians gt a1 Jrmer Atearst
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& fog ue smest wfUd e 2 |
RO S

QI TS et BT T+ 3 AT 1831 T IOT & 50 fehariey ¥ HERISE & A faT Wwarelt Jed
ST ATAT TEHIETE & Aol IRaR § gl Aol St (31 &1 S1f)) &l FeRreg | g fHardr 7T S @ |
Fp faemt anfast arg gt @ wer st § off et A 2 1 st 9t g @ omdy § 1841 F A
10 a9 T g § ST G & & e of | S Bl 56 99 11 a9 & 9 | Fafad 9 & AR a8
T A1 fIaTE o St weia § el ant e ara faare @ faRre {12 omdl & qHa Attt A g
faena FR&R T 3ug o | 99§99 @Skl &bl TeMT TAd & 919 /T ST 97 ST Afearaedi & fTega &
e RO AT | ST el = AU Tl AaTg el ST ST T ST a8 o Qe e o 21 & frferey
T IRH TohT. &Y O YRIe f376 I e & 99and Sfadt Eo & B - gEid a9Ed T 90 J
B TR ey & e TE FR & ugEnd A aTg G S e whet (SeHer) § e
iQTerer IV foRar  AHa R (I07) | e foRa P

farem wEvT A & UvATT ST Bl @ TR % HROT Qe G SR Sfiar G wr awd
& QUAEE | g0 H A(hdl Hl GgMT IR fRAT | TRbI FH | 98 U ATgadeTd had & Si
FIATR 7 WieT T GeR g 37 | Fafy ot o &1 9nfeds o7ef ‘G’ & Ug Bl A @ AN H
F AR P RT I | 36 GHT TLRAT I TGHT Teh 91T FHSAT AT &7 | T BROT & b S T b1 sAlfcrar
Gl & T ST ST U wieardt St At § TET O el G oTae B ¥ feera e s dufa |
H §ER B . g T S 9 & B H RO ol Ul

= R w it W T

TR TS | ATl U 374 S8 & | 39 G99 @eihdl I TemT I TR SIfunT q9em Swr
g7 59 YR o ATATaR0T H Gl ST o AT & 17 99 Gd 3 STadl 1848 (1= aTe 1 i+ feaw) 72 amer
(qOT) H Sferent foerera T TTOHT 0T | SHH dhad 9 BTETST o JAST T29T fRAT o 16 39 Wa dhf SioRk fefa
% HROT U8 (TS 16 | & 9 & | BRI AUl 58 Thel &l (1S &l SAUIGR ik 36 AT e
I foFar ST e |

QAT Gl = ST Bl T BT 79 9 & FediT § deihdl & [0 qie et g1 § @i |
T el T ATSIeRH TR & &7 8 UgTT T Whell 9 STeT o7 | 3 hal & UISThA | Jal 1Y Smett
(SITaToT i) % SO O, FaST SR AT STeaae QUi o | 39 Thal § f7E SR UgH 1 aiiehT
TR TRl ! ST el Aok STt or | |ifesiang = haw safadr g & ST off, 9 o 9%
ST SRt ol o7 ST a= Ty off | 378 A1 qar & foau o =%, a=3 ud it g@t & anr
Y HIS A T I T GLT &7 | ST ol & G & SAh! Il AMfasiars Bl i 3 He 961
YA B, FHIS &l GATSAT0 Hed gU, @ fferd g8 SR AR &l Jerd STetfuent &l TRa eTrd e fordT |
Il AT TRra STTeare o T bt qafda Y feam 1 3 off A farem & Sroett fgess Fard e oY ST
SASITIeRT &G @Tell q9F # A e TR 9 &l B el &f | Sifcar U e &1 b gard o |
T a1 & He™ JATE & Feee § SEfar 3 Fel e— 3T Siae § H o 5 o # 9 §, 9% 7
TAT AEETE & HeaiT & &1 &1 Tehl © | I el Y T&d § T 7Y A1 hed § Had o & aedl @ 7
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1931 T § HEG STa B ST a1l G IR AfeaT T TR 9 I 21 I & | 16 =T
TSI I FHAT G g0 ST 7 3T e # [Ienea @il | rgest w9R i & qrg
OMETE SNfe Afearett @ fear | I & U qRem Afedr wifo T 9 w1 AW SwEHE § | R W
QFTETE T ST BT B0 ERATET T FHifciebIr STare § Il ARTE o | wifeer S, st &
e IBI 9 T At ot | o TUar 211 'Y & R & & |1e Seid o 'Y H SROT 2 o | U8 3
T #l ferg- AR UH, TEART T STer ISTEX0T &7 | 1947 Tdl &l 99 WRa qRed eyl & &
a7 off Z7E Wi R BT AT 2 1 ATieaTe o " T {318 STeare as & e T @ | S qe
et 61 agEr e T o | SEfar ZRT @ T frerarsm 9 ST @ @ qiiaEeTs B wedr
ot | SEfear & e & a1e 39 ERT T qagiesd G g dETER a9 1891 §. & 1897 . T A=
T TR | 39 A1 a9 & BRI § ST G G | ST Tiehall b1 ARG foham qer awtad
GETSAT BT HIA Frer T BT | I8 |1 ST & Fareradl &f | off | 9 Ueh Iigam wiftgert qer gfear
o FaraEt o off | 9% ERT Fd BT GUE B G 1854 3. H YA g2 o ' wferdiars et b
T TRE T AT & 6g B e 3 S 918 F Uied & 3Tk @il 3 ot 77 febam e | fobeg
qrfeiaTe = foRelT 67 AT T AT SR ST i Sefoer W & ey AR el et T | St i & e
i foh a0 9 & AW W 99 @ €, B foor ffeEa e

T U H G a1 ST W 1 o1 el & o hd ST WIE SEfar by e et el
T SR garan & o oredl & fow e R T BIROT IS F ST SfewhR R it ST U B Y
@ 2 | "AIEROT: U a1y 891 B30 | ST & 519 &9 A1 RITaR ST A 1 [afie i € fchT STt
SO TS AT O fokrer Y o Jea @ BT & | AT a1 39 U= Sy a1 By o WS dY Seei S
TE T ol | ST 912 & forg ar foraedt 8, okt A Smaront a6 =1 @l R & T 2 | Iy gE 0
Tt &Y, I qTES! IUCH G Y AT I A 81 TT & T S8 HROT A1 & o (e o B BT
& Wler ¥ ot |l @ gy e €, 4 gy s fu o J90d & AR 78R AT (o S 381 &l a7
T & THEI | I 7 Tl B 8, Io STed, eI THS Y GehIRd &l F1 Had &l Ul FT g
TE AT & ST AN e W STE & 9 ¢ | BAR Tyl § Hf 3% A6 o I

T PURE & & H A g

ST T W7 fre @ | 98 e o

TERTSAT TR qRa@t & frel S 7 S1fofd e T ShRRRE S STl HeAaehaT ST o, 310 &l H
TR ST T AT 23T I TYS ST &, I AN Sl HTAT, AT FHIT T T UG FHellcAhal S
T BT ST BT TS+ T foha, ST fortdy sy foe S SIS ST a6l ST hF 3R e e
T fear | g7 sifaglE S & @R @eE § 99 6 Ud e 8 ase | J ered 9@ ad gy g |
I IS T FHSAET AT SR IUL T AT T A1 T 77 Bt SR Tgaht Ge & feAmT, v ud 2
IE Y TENT FA T FHAS & | SABT T o FHETar 7 e I 2am € | 57 310 @fed o fhe yer
HRIHAS GUR fhar ST, b dve ol Wi d fehrg ST SRt 38 W ST e, 38 a1 T 514
BT T GIE0T F B & HRON T I A B aore 9 S @ T &g of B B 9of &7 & 9@
T % o foaer 81 g 31 % ST & SR SATSTTeRT T T SRR i I8 el @IoT B8R 112

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 201



Sl fereran qRfeare | a6t St o | ferern wizemstt, fifya afeerst, afear grr e @
Afearsti & oI 9 1854 ¥ {0 U ST I TTAT &I, ST 6 1864 fI9mer wa & 1@ | et gufa 5
i faredr & 92 @1 e et Ueh Faiad Sareeel Y& fohdl | T H S afcrdl ! ardeiieh &9 & qrf
el 9 fear T SR | TN UeT 8 AT A Wel TRid | Sfordi @ [ ST ell gean 1 6
1890 ¥ T B T Jg & TE el 2Ufd & &deh I J90ad bl 70 FUar Sefar Bt ganfe 3
T TerRTer STEToT 9t & g fohaT A, Afsa et ¥ Stue ufe @ e B @ g 3o qee g
I FAT I QeI B 6T 1° 39 9 9 & I9ard 9 e 99 (24 fdaR 1873) & wresm
q ot AT ST TET | |IfGEETE o G GERe & &9 H Aifsiars G | ard fJare, gee ger. g
=T, fetehT Yo7 BT BT Tete st o6t farrer fopar SR fereran qmfdare, i aforepr frem o & feam
AT & HLGT ol S@HT B b QR AT 0 9 10 W 1897 I &2 116 W I9% 81T TS T2
ST 2T i AT ®T F 1S ST ARTE 1 AFIEI Y @ & |

T STIG FICTRT & TehT AAAIETE HRA bl Teell Are Q1 S+ | 36 faaega ol o &
18T TS GUR & T F 9eohd o @ & | 3 &l | U¢ @ 8 & drase Wl $Ig 2ld o @ ¢ |
Jg U dgd 991 [G2aT & | B fasafiemay 2t & FrEs a9 9% € | A a9 IR & ardtad w9
T AT F ARTREGAN aTeT 38 ST 9Ted & df &6 Aiaiars & Ragidt B ST 2 | e &
T Sed e [ &1 JaR &, aade qed § deife faw g 7% & & aifife JEeEas,
TGS, SHLfIeard, FANT § bal AT & [ |t 9l Sl AR BT & difh aoamarar a o+ e
THIS el T B G |

e

QTS Bd T Shae WIRA Sl Tecll Fiea Qe & & § AT A €, afe Swei amiors ur
& & # off U RN it frme | Ik v | farem & & 6 Afedreti o) gfedl & stfermrRt @ A
feam & st anrer fear | wfesiang oiv s i sEiforra ga et Uk U8 FEIT e h,
STl frem SR FHEAT &Y a9 & [0 G 81| 36 Q18T @ dhad S SIfid e @ AT 8, afcd
QAT STHAATST & RaaT U R SfaR Wi | |ifasars & Hial & 994 "ewyol 9eq I8 ¢ 6
Ieie 18T & AT | Afearell 3R Sferdi dl Wi SR SIATTHIAT 1 daer f&am | Iweie f, o
3IR & & STTIR W 2l & 9ETT & RaaTh AT Sore iR 36 T &l Fieara! Gt &l Al & | 37h
EIT TG fRT 7T TR TR S i@l ArIfieh qRade & Ui a9 T |

30 Y & fehd & &9 H 98 W § o Qe Gl o AR | e e & & 9 died
o, dfeeh e Toh THANAS THI Sl i TG BT i 54T | 39 ST I TS Tad 3T T urefies &
3T Afearsti qa afad vt & SRl B G H I ERT by 7T W 67 Sfoerd # FaT Fe-gdes ST
TR ST |
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Figure 1: Photo source - BBC Hindi
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FAT, G, AT Hifd P aTEE AIEETE Bl TAT GTe, 2022 |

FEN |

https://www.bbc.com/hindi/india.54069860

TEN |

FAT, GUIET. AIS Hifd &l ATEH AG=EE Bol. T THI9H, 2022

a1 @ ST GIaEETE F Saad & o 9 https://www.bbe.com/hindi/india. 42547244

https://scroll.in/article/1007802/savitribai.phule. the.firebrand. intellectual.who. powerfully.used.
the.term.dalit.in.her.poetry

= ST, HfaEETE G R i 9 Jifers it S SHiEd ;- Uk I
https://samajweekly.com/savitribai.phule.indian.social.and.educational.revolution/

TE |

FAT, GuIaT. IR shifd &l aed AMfasiar G, T9 THeH, 2022 |

fores, I AGEEE G @1 LS ANFRSE diedens™, e, 2017 |
AT Gt & T 3R 0 € g -

https://archive.org/details/savitiri.jotiba.bhashan.patr

https://scroll.in/article/1007802/savitribai.phule.the.firebrand.intellectual.who.powerfully.
used.the.term.dalit.in.her.poetry

TE |
https://www.bbc.com/hindi/india.54069860

FAT, GUIET. AIS Hifd &l ATEH A=ETE Bl THT JHIeH, 2022 |
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SUMEEl 3K WTaeiar ® e g9ia : amefien dad
& ureih

faoew Fur
qireTelf HegehTeli Ud Sy sfoer favm
TGS favafaaed, TEes

AN

IUIGET TR WRIEEIAr YRATT G & & UH & § S 51 Shad YT 9IRd &b Sreatfcqe 3R aifah
TEXTE I Yohe B 2, afceh ST ot it & faferer qeqati & ARTes Yae &ed & | Sufue Sfef ST, 3eT,
ST et i ¢ Tl I FTSM(eh ATRAT I &, del WEeHrar sias & Gaul § haed, &7 AR FHAT &
A & HIa ST i 7 e et & | 7 over v =4 S e H e sra-ast o fargeror shear
T ¥R Te gifar @ foh smefee Staw @ Jfecansti S Afad 99, ARTE T, ST SeT-ufad & @i
& AT 2 i | e € | |1 €, I8 oG9 g, 91, S §ERid ofi wiRanRes sae
2 faremmait t ITERTeRAT BT Y@k T € | ek, Sufiwal SR arEerir B Sied-aeie St ot A
& foTT U SMead Jeb1eT & a7 E377 © |

I HwET - IUMYE, WA, Sias g9, e, &1, HHAE, o, STefedl, TRAE &9,
fcrerar, ATRTR Hde, SR |

G e

AT TR 1 A SR IEHT T S TG 30 &, Il dhad faa qe e e, e st
S T U 0T el & &9 H BT g3T © | 36 S 1 qad T ST THEST SHtvefeRal SutieEl
SR WG # Foer & | SUME I&f &l 9 3T & Sl SATHT, STaT, AR Hiel SIE Tas bl q- T&IT B
g | T WA HeTHRA & HI9oT 5 4§ ST 3R A1l & HaTe & "read § Siiad & andias 3e9dl,
Fered STY G T GRS & SRR Yl © | ST G, STl U SR qebeiel STt 3R “ifcen faeerg &0
e ey 2, 7 Al SR A WM A, S dg R SicTe YT § S T8 € | U §H H JufHat
3T T T SHTe-a9 U AResid & €9 § A ST &, S 7 Had A Nt A ST B om
T &, afceh T Heferd, e STX ATl Siae @ G off feadr & 1 J% 9ie-us Suiuel S wRraesiar
& Y@ a9t fomml @1 faeerser e g0 98 gfawfed wear & i 3wl @ R T dad g ara
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% for, afes ot & afees X e a9 & foag o srid i 2 )
1. SUMEET & SE=-33

IS AR S99 &l ST & | I F had dal &l Afd 91T IeT &, dfedh ST, 3, AR 7
UREARE FEET Pl T P e JaTq o € | UMGT T Jd 299 FdRD T 9 W ST R T Bl
ST T & | STae T S @ed HieT 9 el T b w2 |

AT AR T& B AGUROM- SUHGG H qamEr @ 2 o (Siqsadan) iR s (G
TRHAAA) YA U & & | I8 foar o ganfar (5 9a1 §), ‘qemte’ (T 8 &) 59 gerame § yhe erdr
T 1 SuMYE AT § foh STTsTe e 3T & A1 S B U 389 T

& Bl TPHI- a7 Pl SuFUE DR, FE, SHa SR Iead A7 € | 98 HROT 3R HE aF 9
W 2, 98 AieagH=< @&T & i aq (siiaa), fad (I o s (/9 J9) |

AT Tl STERO- AT T 7 & QA & 96 & Hfeh ST ST &1 FaT | Qo faerr | 98 ad
T AR SR R §9E & | UHYE I8 T I & foh HER AT & R 36 qfh &1 anafaeh 3eed
|

N9 O ATEIRSBAT- ETeil(h SUMYE T@Id: T &l 3R 9@ &, W= T 7, ehadi ok
Tl W I, T SR AL & AT § SAHaTe 1 A1 6 TR B © | d FA & foh SR df
qTifcr & qTeT STae 2 RReRal &1 9 & | SUMERT 1 I8 3feahion MY I H 99w &7 § Swrl 8, Stet
Ak AT F T BT A1 @l & AR arel g@i § Iast oY STaie fd @ dodm & |

2. WEFIAT & SHa-331

TGl o Shad Ueh o7 U 2, dfeeh I Siae sl Ush TRl AR Sreatfche ARTEiRiH & |
TETIRA & IS § STelT iR iFwr & Farg & &9 & I a8 1y, afe & #H, o, 39 oiR 9fe &
AT § WG T ATEdfash 69 qHEM ¢ |

FHART-HAT BT AR~ T o =NFoT ST &1 B FH P UL I E—“FHoIaieemREd "
Tl e |7 AT AT 1 ATER Had HH BT | &, 7 [ 6 &l TUaT § | Jg el o &
yfcreqeieres g o fa9y qew v@dr 8, T8l Afth % dl fadr § e @ 6 |

FFANT-fIa%® &1 ARE- WA & ST SR SRR 7 4 welrn 47 € 1 e e, sifaasdt ofik
STSTAT &—“F ST 9 A ahatterc |” T &4 ST hl STARAT 6T Tel e STa bl &OTHIRAT bl TSI
T ARE B &, g A7iE X 99  qih e 2 |

HREART-GAYr &1 AR(- far § s @ ST-gador &7 Fated T T4 T T — “qHemaies
ATE IROT T |7 T8 Afh Bl AEdR AR E& § TTh iy Ueh AT TAT | U7 STTET T Y= &l & |

IS BT AR HOY SR WHIEM- o197 g5 & 99T AEiaE &9 F fafad e g o
Haferdt & aer 1 a qAHIT HAT © | AIETT I ST Bl AT, G T FiA Hl Hedl AR I
SR XA & | I8 HAG AT o JaT O ob AT a1 S (OIS Bl Haiferd & al | @i ¢ |

ATEIRE STANRIAT- AT et Iu FEf &, T& Teh Wb SR i AFfes & | =% Sge
&7 &, Ty S 2T e &, AT Siae el faomansti § & 91T 3@ el ard—iar &1 ST STl & &t
% foTe sreid SuEntt 2
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3. IYWEE 3R Mar ¥ THFaTd 3R Fada

IufYE SR TaeiT, Teft fae St wuRTeti & ST & U J5id T AR &, 3 T et
AT fRT T ST 6T 21effeeh SR T9F & | ST 3 ST, ST, o, ¥ ST #ieT S I[g fawdt at samen
T & 3R U I SAe-asi TEd Hd 2 |

(1) AT SR ST BT - SUUE AT SR T Pl UeheT T Il o0 & ‘378 TR, “TRariey |
ATEGIIAT ST ST &l STERAT TR A SR & Ug hl T HIA & T &I g9 R | &1 & 3
STTHT T IS I § Sed 2 |

(2) TYET T TEF- TUTS HIeT BT S P SR IT B bl I B & | Tar o ST, feramT
SR FHHANT & ERT HI&T YT & BT AN Jaml & | ST 1 Se9d SHa=-1fb ¢ |

(8) @ SR e T FHEY- TUMOE AT SR ST BT TreiHehdT 3 &, STafeh War st & ane-arg
HH T T TS HIA & | AT BT SHSh HHE SUTET dhl SRS i WTaHT & a1el 3 @1 2 |

(4) w1 AR steg-FEv- <1 T oAl sremeH, TRt w1 fEE, SR e & At
Y ST &l a1 B & | SUMEET § I8 &A1 w7 ATeMT 8, af A #§ SR H5 HHien & &9 §
T FAfeTd gl ¢ |

(5) TW= &t YgI- T T SUMTET T AR a7 AT & SHATIIaT TTal, SFET TMATATEA:S | ST
MY % & fop raeetiar, Sufuel & A & 93, @Eeiie iR Femer & § T&d &l ¢ |

(6) TEEIREaT R ATATTRAT B G- &1 U § T & e 8, a8 W H A=
o faferer weff 1 Sgford THTEM & | S et Ueh o7 ST Siiae & HebedaT T&d i & Sl STeare
& HII-T1 FA 3R Feied & Fid SAReIIe bl | bR Hm 2 |

4. Igf SET ¥ 39 PRl & gt

ST 1 I {951, qaheiieh, SUHRAMETE R FRAY ufrerdt &1 g7 & | 0§ 999 H, St &kh ae
Sudfert ¥ IRt Stiafes it & afed ST ST @1 8, 98t Iufwal SR aeraeiar @ fremd sreid g
2 S £ |

(1) wftrer @ 3R SfRia- adq 98T | a9, STEETE, S ST Sl HE 9%
T 2 | IUMIE ATHT T STRAT AR & 1 FAATIhdT Hl TATR Afh Bl 9, 99 AR 3@ § S oA
T YR & € | AT 67 HHART IR 9 A1d Siiad § AHiae Sqad a3 981 ¢ |

(2) Afcp d@hei § wRfes=- syfed Sfaw & Sfedr s fadifeq & 9wt &1 Sufvwe st
g, e TRy S Faaial & wrenr § gt ot T R £, S A ‘@ed es g & Areaw ¥ Al
FI IFh el & Fia e ¢ | F fremd Afaw ot § eedr wee S e |

(3) P SR e USEH § SWRT- AT & Hiuie SFd | Mar &1 Fehm & U B
FIIl, AT SR G4 & & § T3 Bl [ He &l goil © | B H ATEhh TN, FHY0T AR Rewar
& AT B BT A & USER ST § T A o7 a9 T ¢ |

(4) Rremr 3R gar af # Ron- Sufue o) i, foenfEr oiv garstt @t sre-fasam, 29, o)
T T AN fE@Te € | ST TR ST&T ahl SISO, §719 3R e W e ot o+ & &t o1 faee
FAT T |
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(5) mRae AR A Sfaw & dgas- Tar & aue awesi fafie d9ai & amaer
AT @ 1 IROT <l & | SUTuST bt farem ‘agaa |y’ & 9 H§ GHE A9adT Sl U IRAR A
! a1 BT 2 |

(6) smgfe fafthear iR &I & deM- Sgde, I, SR A S STl AMRE IR SIS
e & fau fagaeR # ST &7 1@ ¥ el 92 Suiuel ofiR i & faegiai # fafed €1 wrorfam,
‘SIERT, 3R ‘Fmgfes’ S fawe oot @t fafeedia | &1 off feem v 9 21 29 YR T B @
foh Sufuel 3R wraiar @ f31emd ot ot Sia Sfiad, gHmEr SR fesmestt €1

5. GHEFTAN ST 3R AT

SufEt ST raeiiar a6 fRramsit § dae ar=e e § 2 72, afcer sy g § off s Tergs,
ferameanl, ST STidTa ol Texs | i foha & | 3 Telf a6t e TR STIaRT 7 3Teh T quereti
T FHTL T fohaT & |

(1) werem et SfR frar &1 yHE- werer el T swEEar B STaHT AP e ar SR 39 ST
SHre 1 Afe Ud Smeanfores wTTesie "M | SReie War § sk @, sifear ofik " & Regial @
AT AT 3 Td=ar STala &l Hias $d1g Ye & |

(2) @rit fEereE ok Sufveel @ fRen- @l foawse 3 sufvuel & ‘o sEnfer iR Sfq
Af S T B AT ATHTILAT, STHETE Y ST SRR &1 Jed faar | S+ gar 9er &
3MTHET 3R ARG BT 9T TS |

(8) =it aRfAT & A-Rigia- =t srfde 3 War & AT # TF AUF Aa=-a3= § gRafdd
foRaT | I8 “YORINT 1 STILRET Ud i, ST Siae & @ & T2, afch a7 § waiaid & &
YO 2 |

(4) smgfier Rrem oIk wAfas & yarT- o ¢ fasafaenadl iR yeed de § FEgi
3R SufwEl 9X SENfRa UTe=shA Iamy o 3 & | i) [IM 3R 1T S =1 H HHIT SR STeare fawas
Heea fenfeft & Sga, fotg-fmfor ofiR q T yeew § g fag o © €

(5) AT 3R e T ANaF faR- udst @, e e, iR e e faftrat e o
SufwEr SR Aar # € et QX faed § wmihes T, Thn, SR -0 & T9rdr 6T & &9 H w0
g 2

(6) i eIl M H WA Sl AEEHAT- [2hed g H, Sl gar i Al & W
S T 3T, F81 STATIT ST el 61 Hewd agaT o ¥&l & | T iR IuMve 29 Sqad &l e
F H GETD E |

T FHHIGN SIER0N F T BT & fh I U dhad Ut Swardst Te) ¢, afce STl Y Sira &
feam T7 #F A Sfad 9= 2

5. GHEFTAN ST 3R AT

IufWET SR SRTEET @1 frermsti ¥ had UrHie qRd | & Tel, dfch S I § A 3T Ferga,
ferameap, TR STidTa ol Texs | i foha & | 3 Telf a6t e TR STIaRT 7 ST T quemet
T FHTL T fohaT & |
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(1) wereT elr SfR frar &1 g9ra- Ferr M T AT B SIS HET 9T SR I ST
Stre 1 Afae Td smeAnfores ATTesid " | SReie Tar & ek @, sifdar ofik " & Rgial @
STHATT AT 3 Td=rar STala &l Hias $d1g Ye i |

(2) @rit fEemeE ok Sufiwel @ fRren- @l foawse T sufauel & ‘o sanfer oir Sfq
AfT S T B T ATHILATE, STHATE Y ST SRR &1 Jed faar | =i+ gar 9er 4
3MTHET TR ARG BT W TS |

(8) =it aRfAT & A-Rigia- =t srfde 3 Mar & AT & TF AUF Aa=-a3iF § gRafdd
foRaT | I8 “qORINT 1 STILRET UEd i, ST Siae &l @ & T2, afch a7 § waiaid & &
YT 2 |

(4) amegfrep farem IR wRIfas & GART- o & fasataenei ofR Uees Sl § aeagiiar i)
IO} UX e ek @ o W@ E | WF 1M TR [T S8 Hem=i § w9a SR saare faugs
Heea foenfeft & Sga, fotg-fmfor ofiR q T yeew § g fag o w €

(5) AT 3R e T ANaF fmr- udwt @, e e, iR e e faftrat fomer o
SufwEr SR Aar # € oot QX faed & AHihes T, ThniT, SR -0 & T9Tdr 6o & &9 F w0
Eicea iy

(6) i eIl M H WA Sl AEEHAT- [2hed g H, Sl gar b AT & W
S T 3T, F81 STTATIT ST el 61 Hewd agaT o ¥&T & | T iR IuMve 9 Sqa- &l e
F H GETD E |

T AHHTC IETEX0N T2 BT & foh T U haat Ufceriie axarast Te) &, dfee ST Y Siae &l
feam T7 #F e SfEd 9= 2

e Ty

TIHOH, Fadeal, & R Iufueq, e aiferwq sfzar, 78 fawl, 1994

T RS, ST SUuE (YN 1 Ud 2), STad 3T, Hideh |

TS, U. HI. Wihdald @l 9agiiar Jaed. qihdald 9% 2, a8 |

ot eRfde, Mar W fay, off srfde smem yeee fawm, @ifsad, 2001

e, @, @ fJewre St a9y (W 1-9), 3Tad MM, hidahrdl, 2009

EIRIUoT, TH. qRAT 299 & Fierd qied. i aqraed, &, 2008

TCTSHOTH, SR, (FOT.), TR 9 § A T HehodT. RIS 19 Sae uius, 2 fawd,
2002

8. WewEd, 3. TH. Ul WRAF 39 : UH IREY. AGRE JHane 09, T8 Qe 1999
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1857 ht shifd ST STETaa sTfen TvaTE

e Taamt fagmer T
TIEE, qI9aT Stcer faramT QUET-BT, W9aTd sfaerd faramT
T favateena, T@Ts TG favateena, T@Ts
I

1857 T WA Tl ffesT STafaareR =T & e & us Hewayet ger off | fagiE i geama
frfest &1 & ARt el = @t ot SIX 98 IS | SOt SR Hed WRA § & T | 8 WRA fRaT, 3
TART IR oy fage # SNt 80 | A iU M & JraeE, [F8e 9 8 a1 WX 987 9979 2T 6 &9
fafesr wRa W e T T vEd ¥ | 29 fagie w6 us wecaget afon fafesr s ot & deres an)
1857 & dTg, fafest ysma WRa # @i oiR sfterar & ar  ooff § f&fad & @ | a9 1 &7 &
STR ITHIOT STETET T T 7 T & foiw, I7ai e Aoigdl SR T et a1 faifest et ard anm=i
H M B & [T fI8sT 991 & a0 @il | 4T a9, T fsifest Qe R S/ 9er &l g9 a2 fear
T, A HRIGAA, FrE, el STR SThieT § =T il T =9 &l 96 Tedd oOF | SISt 7 9Ra
T AfHeRT T qH & T Taq ST &7 91T | ST A9IGY U o 0T, B9 AT Sl STarer fhar
AT AR et H & R & [0 o SR T S S YAl IRG & 9vel el 9 o1 &, 59 f9Er
SR QT IR Ueq, el a5t G | @M A 1857 @ fdgie H 9T foram & | Safafares ufeesor 3 w7t @10
T fohT 1Y S8 9T &l Wep & o0 F6&T A TIRA U | 9l &1 36 Jomail o AebiRal ST JaAast
1 aTeT R o, TR %S WeIgdl T hoR dIehTell IR, W I SR ST T QAT AT U |
Jg Y 9 a1 T AR Bl & o 1857 & fagie = e w9 4 FRfafear #oigd yomett & e
fohe X HaS %l | I% 90T & foh bl Fafeslt 3 R &t STarel &l i et iR 3 Sufwast & forg
SR Y& T o ol YaTH 6 SEHT (6T | STEAa o STJAN, WA ST & uid fafesr ufafsrar
& T T g IR fagE o

99 q1=- 1857 &1 fagie, Frfufear wuig, fafesr amem, sifaafies smee, arda 9o |

T

1857 & A ifa 9 H fafeer siafvafaes fasor & sfem 4 ue weayqet A o | gqat
TG $& SFeaT T &l A1 & fHuTfed a1 9 et a1 U §9 fagie & &q 4 &8 off, dfed a8
el 21 fopami, STiar IR 78l a o %% fUed YR Tsl qe & 7 | IT AR 77 IR § &8
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T forfesr Hifcrnt & AT &, S @R Sfa-Rarsii 6 See wedr o, & aerr of, SH o O o) o
T ST BT of | FHTHN T BT SUART Fieh, ST 1858 T [Iale Pl THI H § e &, 39 q=
% dTaS[E foh I8 AT ST Y o1 | f981E & e, fafest aver = &2 Sizar Sl &t w1 & feam iR vra
1 foifst shre & |re fasor 7 @

fogie & gt g & | e ST R 92 U W g & aR H sifees o o fea | 3 fade
T IR TS bl SRRAT AR AT T I TG JHIOT SATETET ERT I Gk & Y107 & &9 F @ |
ST H, ST T ST AT § By JaArd 6 | B UG Wik Feayet gfatharstt § & U Frfufear
ST T YOI 2T foRa & | 56 TSt o TG ARl o widier, foifest m (sr amm), s oiw Bifer
S A0 & fafesr & H Aoigdl & ®9 H U9 0 Al &1 | 3 ATl Pl Sutae H Sasaenar o
Tk 1830 & T H AT THIG & IX IRMH AIClhl 1 T& 9F & T &d 0 Aagdehar o |

stferepter FRfafean worgy o9 &= & oY &, St 1857 ¥ qad sifess fagie gam o, @ faer o)
QT I UG | S & H qSf qEer H YHEN e i i, TG TR ol § g ART W& I | ST
AT o7 fob T @R 1 fader 99Tt 3  dhad Su-agl & faq = i Smafd &3, dfe qRa o wiae
¥ faETe &l FTEET Sl |1 67 BT | T8 IR, FRATEAr gard Qe =1 61 Udh |res 9+ 1 | 361
Tyad: @R ARl Sl 9Ra & Mea G 8l 57 3= 9aed dRRfoal § i & & fog 99 fean |

Tg 9 U 1857 & fauie SR FRfHfear #9igdl & oA o gfg & a/a 999 &l A= g
AT & | TE Th <l & o ATHeRT bl AN Bl G HE & SArd, SIS A G5 & a8 & R # qoiiad
T reTied AR R R T | 9o & 9 STa el o 37T I SR =X |l T i (2T, Tk Stfernist
TGl & T areataeRar 9gd wfed O | 3% @0 WieH, @dl 9T & 99, gEael oW Rt o
IUTAST | | ST T AT ST IS |

Tg Qe 1857 1 TS 3R SH% G &l Aifcdl &l g AT & Mk e fe@mn o 69 {6
SR AT = YT & AT & €9 § GaT8 1 SUANT el 6T | 78 Hfad e & fob STaterd Aol
T SEET hdd [adrd @19 & [ & 720 fohaT T &1 ST ST S |l 6l g § & & [ |
e T o foreeie weet farrer e bt fewr oY | 98 Weaqot gfteanior &6 1857 T it & STa WIgafH
ST forfest AT & ST STENT-STeT &=l | ST WIRA & Siae U Ae<qol THIET 1 §H § 7eg el
2

1857 @ Il Hl TSYH

Tl g, oy MR Saan &1 9edl & 41 el ST &, 1857 § WRa | fafesr fa=mr & faars
U I3 G o | T8ET JET 10 7L, 1857 HT 7S BlA-T # g2, 9 fofesr e gfear wu &t &
e dfent, fe furél & &9 & S S o, 7 arE 6 6 T SR ger w96 § 99 BRa™
AT A fEgatt ST 1 TN T TS & | BTailich, I8 THAH HROT 78 o7 | 9857 & qe rar fafesr
& T R FAeR | I~ AT STHA & | SIS 7 8 WA Raradi © e o & & fag 2w
% RIS 1 HraeT SorT, s ARG e SR AT a9 Shiferd el U ST =i 379! Y AR 9Ifh
ar |
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T % 37, fasie | foram, i, farenfua aimees iR STiieR (STiiar) |ied @nT sne o | fafesr
=T & gfcr ST QR T § @9 o, S| o U fafder @ et s Irier § W € | wia g €9
&, WA @i, o & 62 arior & &, 6 SfEar U b A A 80% H SAfErk few &1 4 R
STI FETE! & |edt § gt &, S st S, TR ARt & A R fafesr enfee it
& HROT @I el HHT A & |

8 7 @1 ®9 9 9rifas gite & 727 iR IS4 9RG 1 Iifad far | I8 5o & 14T, S,
TR, HFYR, T@TS AR fawal qeb deil 9§ ha 747 | fiwal f[8ie 1 i g a9 a7 59 fyanfeai
R I HATE TETGT ATE TH i G bl TEeh e Y fear | fagie o Hedt siferh 9 o art
&, S it SR ey, e ofR 7o wewr & % fewy, are ® firfafear worgd & wanfet & forg weeget
T a9 7T F &=, S fafeqr qfF Hifoat & aRomreey wwr dited 8, w2 MeEd i & e $iR
T TS % T

TR TORAGTS T ST & qraee, fohe fasie & fou Hewaqot & | &g el W, fohamii =1 St
& AT FEART A AT STHERT 3R STAfersd & T aret Stferwiiat & faems @2 @@h | aror fage
& SR, ReplE T, ol e R fafesr siferepia @ Fatfaa swer o ara o | feae faEer =
ITIOT WRA & TE TR T T Fwifed a2 foram, wel 2 SHel STeawan iR &1 draredi & | fBeye
TEART & |

FEAYel A % & {1857 @ fagie s uw & faEe T8 a1, i sifafie aer & fag
T ATE AT 9 o | 38 fafesr smae @t @t & e-ane At FA & SR R FH
F siafifed qemar s i SR A | SEadT uTed e | SO fawadt & reaE, 39 wdr 9o 80
ST STUTaTeR Sae & Saama @ fafea frar | Jrfior STt & e i Seaer vfaer & fagiel o gam
21 fafesr yare us UEr g9 o, f5es RT3 =il & Starar RRIFfEAr S yarq s goma! &1 foear
I

Mufafser Hifd ¥ qRadw iR @ & aRomm

1857 T [I1E T9 It 3T 91d 1858 H S « ARG H(Tehi bl ITEd X faar | fagie &t spzan
& & T3 T, e R Farsti AR AR 1 AT ar 9 fear T A <fEa e | v # fagie fafea
=0T il SETS B B [a%a @, Wik 389 {9 & 9IRd I & adid 9% 98T T4 ST | S &l
IS § 37 7T foh S Sf2ar U 297 T AhAdTgEE Jared & 4 fIwe @i 3 ST9+! HoR Afqal AR’
HeaThial e & AT & ST SEa YT fhar |

TH YR, T 1858 ¥, ffest H6e 7 9T TR sttafaw wilka foram | 36 & o $& gfear au
& T B FETT Y AT 3R qRA 1 fofesr e & dre feer § @ oA | IR @ were & w9 H
TR faaeiRar & TS & a18, dad § Ush 947 U8, 9T & [0 i, WRdid Jmdl o e &
7T T T 7 | AR H, A | U & T@ % ®9 § MA@l STe ot | S | ST % g
&I TaH & forw aRdr g sifeer, Afa-Rarst o) owf & Amet § Faeasiia e & arer e

fogte & yrafies aRomt & & v g2 o i o wiosy & fogel & == & & | faEe 6 o9 =men
7E &t o gEr Wi, fa9w w9 & A ofR sw@te &fe, =1 & qed € | gafy, e s w@er
3T AT T 2T 1857 & 18 fofesT Rarsal & & e 97 | ¥ 9IRA iR e fafesr dfeni
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T GATYE e o forg ST b1 qAitea foram T & | i aRaRre Ry fmre are aaat oy et ST
ff 3Iferh g &1 T | AT 2, Ield TG M & AIE TURI BT SUART AT & R &, S
foh STIETET = 1 YOTCll & AT & YaTE | 98 | aRacd U SHiafirs Tt &1 Uh qeh o
T U 3R 92 [IEie & 99 e & g &= 91fth @l | SfR Aeiiaes HE=r & e S |

frfufean ol yomeht 1 sfhem IR R

FRFATeAT AoTgdl gomell 60 T 19907 Srarest &l JHaTd | ffesr ammg T 1833 § arg 9o &
AT % HIROT &5 W STHIh %l HHT b IROTEEY 88 & | 31 91 & 3@ & a6, A9, fafesr
AT (319 ), Bfere oK are # el S fafesr éef & amt @ worg @ie § wferE g2 ) fagw
&0 ¥, A1 Gl & 1T 951 He J 96, S AR 1 HoTal A9 o | 36 FHET Rl & B b
for, fafest SAratafars stfereriRal ¥ TR & SR 3T, Ueh UaT oo o1 0 SRt (=T ot i) o amor
T, SR AR YA @R 6l U a2l ATarar o |

ST YOTCHT bl Ueh HioaTcHeh &9 ZaeT & &9 H S17 47 7 | STa AR 7oyl &1 U 4
et sm@fer, SR ® i a1, & e &M & & o 6T 70 q9Ei o, s g § 572 U9, Sfam,
ot 3R, HB Al |, WRA AT98 T & g feehe 30l MRS & A & | STaiis 98 e Tl W Fedtd
SR AT I &Y, Wi hg hHaTRal ol aad § ST feam 1, AT foham T, ar STae I Ewer
T & {7 T STHHRE & TE | AT B ATl Bl SRR HHIIH T AT BT 1T o7 3R F 90T &
T FHASR T bl At e o, B foeand, seter e o) = st & e snfeer &)

IR | FRAfAr 757l & Yard &1 ggen 96 TR GRS R 1834 | 9% fohar Tam &, 7 2
T T S T 2 & 7T &, SR Ffesr AT 7 1838 § 6T SIERCT fohaT | JHATT aut §, @
@A AR o Y &3 I AR (e et of | Taiieh, TSR T T87 TR S STedaqws HRATT At
T AR 3G % BIROT S8 YOI BT cott & TR 3T | STiafireh aiferseor = efi-efit Ieram f2ur oiR
& ATem | 9t Bl sieie w9 faa, o et § Sl @t oI 9Ra 7 sTidie SeaE
TG AT & FHTEN & ®9 § IR @ Sudes g8 |

TEYOl a1 e ¥ o STEfe Aol YOI, S HHien & it stEm § aea wE, e
JaTe 1 YgRT THIAT g2 9fR fOEe & e IR & Sifdfi sMa@n 1) =T 2 @

1857 & G FRMARAT AgU H1 aE—

1857 & faEle = AR Tt R faifesr = oiR garq Sifadl § U e Jadta &l o fedT |
fsTe &l 2T f2U ST & a1e, ST UTHI0T WRA H Totilicie SRRl i okt 98 fiad & | fasre  =ms
I Y A FE &, S o g SR uee, [9er ofR wer IRd & @5 e wie, yfadivan o fafesr gy
T i & ST & TET & | 37 SHTel W, T2l 9T § AT AR & ST e & g ygd 3 | 366
aTTfefen @i o oTaar, ffest siferatRa = AfasT #t SAReRar &t FH1EAT &l HF HE & (o0 Jar &l Th
TR I & & § @1 6 & & |

ST T4 & Afee HiTo SR WRIERT & HROT, 1857 & dA1E STaTerd 2H Yard | oell 9 Jha
TS | YA I UIATTed i o T Wliehd sl sl QUat & & | STl 7T | Yaniyai 6l 3k eI & Uaet
3T 3 & T AETe () SR e (hidehrdn) § yare feur wenfua fohu o & | SIS 5 39 ofme
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T JaATE Y & foTg e (et shaw o1 | 1859 & VRIS JaTd A = & 9¥ 1@, ST, TRas"
3R o e bt Rarferat a6t fafwafaa forar | g siafatires wiferswor 1 28 us Wi o e e
% ®0 9 UEIT Fh GERAT U T T faa |

AT 1, BT HHT-BHT TR HTCTenl b SHehT 6 JaT H 3Teeh G YT e o7 | Fetedl, e
STRTEAT & T H TN AT &, FHATT T ST T EEd1eR &3 & [0 TR &3 & {0 qriRes a1
SYART 3 IT 3B TS B & T T A & | 5 TGy UG B & HROT FHST o W=t bl T
e | el 99 UIT | 3T AR Y, ST 1 S7ater Ui a1 &l erdl o, fores afa a1 &1 stfafid faear
o WS T | B SR AT bl TRET & TG, s He T, STEEA q=d a7 wles I A TR
% T & HRYT 99T # & w® M

IR H G STHSET I WEAT hl HH I & o1, fofest TR = AfHenl &1 Sgard & ST
fode & gaTfad &= & ISR T Uieted R | 3T a1 e o weeT of fob s st iR arfis
e S fIETE & R WA bl Thole e @ ol S&wTet o T &, Jard & A el S | gafe,
Fad F B ATEIHRAT  URT & & T, 1857 % aTe RRMTEAT Yare a1 R e aR W IR G
I qEE ST 9T & TSTITqh @adi &l b & foIfesT Sesd & 2T ar |

2q ot sty § U Afee eI SR Ao & & IRd yardT ik &1 Jeed @t T8 |
=Y onfire Sifaiieh Tl § BiRfae, aferor st o) fhstr enfi &, $fR 1860 & arg frfafear At
& ® § B B AT qRAT & GEAT H AT €9 F Iieg g8 | Ao S Bl Tl STasaehdl &
T S5, 1857 & aTe RRHfeAT yam i gig ¥ fafest siafatares wrifa & Ja Seedl il SR faar |
SufRlEE FEEe o ® 9§ @

1857 | 218 & aTe, SAUSH &l GHS § ST AT foh Hhad TqET I & VR § Geal i TRl T8l &
AT | SR & [ARIEl T FHTET Bl HH B & [, Ive ARAE SATEMET & e & g 7 it 9
AT U2 | UET & U O e Aot SR e ai @adl b O foean, gg o frfafear e
JATE 260 IO bl agrdT o1 | foifest fteehior &, Tares 7 Ues |y &1 Foenst ol Faiferd fhrar: 38+ 9ra
& AT & T G € & SIS ARN bl AT 3R LA b SN H IET bl G, fasaa=ia
S T AR & |

foifestt @t AT o) & S1o i1, 919 3R TR & JITHT &l S0 W@ 3R 96T IR e & fag
SR T SATagFRT o1 | 1830 % 9 | 19 YT G e & d1e, 9ier, fafesr 1o, Bifver ok
are 7 Ot ST Sutrsn § aiftrent it TR ey off | et worgd, faQ =g & T o) The & @ antt
T TSl UTeTa & &9 § @1 T | AT T, @A, ot 3R STHI bl HHT & HROT 376 qara
A & 1T AR BT 92T | I8 &1 7 dhad awl o, dfeeh A&7 Tgadl S BT & A9 § STl &
forT 28 AT T Wi ST o | SThienl ST 4|l 4T o IROT ATaTd 2l Jufl &l ST @ & fog
foreent & R Il T IUANT fehdm ST @ |

TSI & Fa o, S 0 1857 Pl A6 U IR [I16 i AT &Y, @R I 9IRA H, et I8
g TR 9T | 9 &1 R e A9 W I S gAT I YesT iR fRR e o | 3 & | qay tfus
dear 7 frfafear woigy off &) fafer siferenial & AR, = &9 9 93 W W JaEs amifies a9 e
T HF B qhAT &, TAEESH F9 F GehNT T Fhal &, ST ATHIOT SAThI H§ AT AT it ol FHTaT
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T FHH B Fhal & | IROTIET TAET AT I %1 U Tl & T4 |

193 &l % e & i S1feg iR W=ER & 9ar 9edr & fh SIereRRal 5 7 daw snfie et
¥ gl ARATT ARTE 260 AT & & forT Wi STgaer &l |fsha &9 § Serar faar | I f2ar a1 T,
TG B A b [T STHITE BT ITAN, ST W Sfiad SR I W e e a4t us foega
STatTe I & SeeXT & | &t & [T U 1w & &9 § Y& 6T S & drasE, Yar arad
o HraEETal Tl R U H & [0 a9 T Uh AaUHgEs deas Ao |

A BT T HHT bl T B & STal, IR IR fsifest g 7 fafesr siafafien afh ®r aam
@, S T JFET B SR G Bl AT F & [T 1857 % d1e AT =| 5o § Ifeg
|
Iqae § RRERET gl @l Rt

frfest Sufvast & FRfAfeAT el @1 Siaw 982 Ffed 9T | ARA Yantadl & ST § @1 S o,
et % Fel AR # A G T I AT TS 9T | T8 I e AR SR GarReTd T, e fafesr
AT, e SR s S i Sufvest & T, 318 STaarg 7 | =it o Tt et gt of, T Bre
TS &7 3R AT A IO I o7 | Jfeh Sl Tl 4l UHT SR 9 F o &M el fhar o, Tafag
TE TART JHTEe, FHAOT 3R Alel & difsd o |

SIY & ded, Fafid A &1 areT fhaT T o, Bt o SRR dgd F9 o | wHl-RT, Tl &
oI, ARl T ek T & FTehT STANT dhadt AN & T arel el | fhar ST |epdr o7 | 399
FRTHL & | 30T AT TSI 3T | STET, WIS T HUST I AN AR b I & IS @l Sl
off, FTe 37 T 98 7 ST 9T | S TGl I U1 [ART BT STHHT T 9, WRA arqd ST 4T
TR U5 o fIT U ST BT a8 T AT ot

AT H & STIMAT A &7 | SR AMferehl & 9T8 37 HHATRAT I afsd e BT SRR a1 S
ST B o, T HI | TIBR B & AT T &l Ared & | - HEA 7 88 & ) 9 HRE, Sd
T I H FeIdr M & | IR AIgl SR A FRIhreti & dra aifch STEad g1RT a1T T =
T & qed, AHR & U 98T BH AR AT GRar o |

fHeRT T AT Stra HT |ipiaed & ST ST & THIT o7 | STl Pl SR 39 IRaAn
q AT T o ST o SR 3% fafir= st SR amt ar STerT-sterT aiferdl ard STeia & a1 qget
T @I AT &7 | g9 o A1, e e Afd-Rarstt @l fsfesr gt & | fAaret 10 qreriies qde
forepfia fop | fearalt ST 2l S Scal o |kl U&dTe i 9917 W@ | Weg &, fhY o stehard, =X
T ATE 3R FHEITS T 3 & |

TR 3R ST & g <19 AT S | fafesr siftremfa, i weganfeat o fasmtar 3§ a3
T o AT IR dl RATe &1 | faeprai 9 Attt &1 A QwoT, TE AT, Juar Qe T4 3%
AT AT 6 YT STt & | Afedretl 1 e &9 § S9! 9 T S Gekiidl ) g &
fEar ofR Siied & HROT ST o |

S-SRI e & &9 § JaRd 6y S & arasge, FrRfufear e awaa § dYsm qugd
& U U &9 ¥ et el & | 37 FawT 7 AHaies Sefeaenst & TR i) l @], T
3TR FHTOT I I T ATH HA ol SR & | 3 waTae Rafodl = Siaa: AT sTmehier R frfufear
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ST YU Bl THT 3 & GITEl bl o9 2T |
TYAT AAGH YOI T A AR AT

AR AR fastl # &2 dweqi 7 1997 /41 & 37 3R 208 T & J[HATT F FELAT AGL U BT
et Foier e Q6 o6 T | e gfegofiferdt, TmmeT et Si7 Teganteat 5 27 yona &1 ke e
ST Y T | et AT T foh T ASIGY T[Tl 1 & Ueh TR §9 & S HRATAT bl TRAT b1 B Bl
2 3T T2 ST AT 2 | ST-0i WIRET Tac=rdT ST 3 R UehgT, 2 AR bl I8 J88 STIHME
T foh Wl @ e #§ ware aRfafadt § e e & fag qeey o S e © | Here et o
AT AT ¥ GA AR T TF AT b {51 &l SR SRa0T SIvhleht § WA A A @i die & 3@
& dTE AT W H 36 GHET 1 AR AT SR R |

ARTEHAT T § WA U8 &l 378 YfHe Wl | FHER-0= SR GfEeprsli = arad dles ard q91gd
& 1@ AR et YR o, foreH qeoT, qiRes I SR Aiee WeT S SR AT T S e
TG % AT T2l 88 & | AR Afear At [T §9 & SiRad # of aifh 39 a1 37 I §HaeR
foRaT ST o1 3R I AT &0 & afesha fohdl ST o | 3 RUrel 7 Sar &l shifed e & | 9rd
¥, FYINT AIGY & TATAT Bl A & [0 I3 I T TR MR ATb1d 06 i TS |

ST qH, T YOTCT ol ST T IR ATAAT bt S &1 & | foree 3R o1 a1 | ATafers
FrieRdtet, TaTE fMRal iR = Gawe! T ST YTt #1 HaT #d 5 3 i SR Sefe Jei
& |1 ST I | el Hel b Sy & ded feafdl A= Sl & arEee W a|dr § 98d
AT 21 &f | ffesr TR 9X 39 YU &l gaa a1 @ Hi 1 T4 ¢ @I 97 | T F=E &% a1
T et I SR AR SR st Tt a6t STrereT = Sfraf=afires S & fog s Far & S W@
I Iferd BT BioA a1 o |

ger faeT g5 (1914-1918) & SR U HEw@qol &0 ST | g o AT RGed Pl a&d fedr
o, 3R Tg & YT o forw it ahr i IReia T 1 STasaehar o | S99 HIRC arsil sl awrerd
% el § GURT BT STIUY I hl FIER Y& {RAT | I7eh STl § SIS Il 1 I~ AT qfere
o7 | TCZATET TS Rl AT &7 fob AT H &= & g @2d g0 IRl &l Iuiast # ot 9 @
TerremsreT & |

AT 1917 H, Igd 9 AT AR ToHITTS AFENT & Jard J, fafesr awr 7 sivanie & 4
ARfafear Foigyl &1 &M W @ T afadey @ &G | 98 IR 795Gy & [0 90 el 1 SaEnie
ST T, Wl & 37 BieA a1 %8 Aolgy &9 999 aoh NREeAr Foigdl ol of aRfEafadt § & & @ |

HRATT TSATEl AT B ST & STTal, AT ATGd UM 1 37 Af9aeh TR T 4T ATHRi &
(e 9 U I3 S&ATd 1 Hebdl AT | BIallch, THHT [GRIET HIAH Tl | T YOIl & dad Jard & ard
AT IRATT AT, Bifere, [l ofiR 2farr sthient Sl STel WX Su+ast & amiteis, |iehiis 3K
TR AT-aT T et O T | §Y3T 791G ol @ T § I AN T 38 HH el Gl Sl 56 T
&, BTdiich SHY ARA AR Yardl G § Yiere, Uedr i ofR Sar-sidi=aiires g6 & fore 70 I
ga T
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e

Tg STAAS Fardl & o 1857 @ shifal IR FRfAfear #oigdl &1 uaras v # fofesr simfafies
e & sfaer & fepe 9 wafe geamt 21 1857 &1 faEie us &= fagie or T fafeyr &= &1 v
AT AT & &9 7 4T 0 ohaT ST Afent, FRamT iR T sttt & dia dgd STEam &l SoR
foraT | SR TR Pl IRA WX FHEE0T a0 TE & faw STaHT IR ST Qe T e |
T HEqUl 0TI T eites SR afifeles <=1 wivTi a1 O fopa, a8 RRfufear sm goma @1 faer
o

1857 % d1E STETET JaTg | il & g &8, [99y w0 | g & qad stfer gwiiaa & 4, 5|
foh JaT IO 989 IR f9er | et 7 TR9 iR e fhami & IR Bre iR fafesr Tam, d9iiem ok
FfeTe S Q¥ @ raial § B B b 0 Gred (6T | Wied oW g & w9 | O e
S % ATASE, T9 STAIA & ATAR W alfsre Agadl AR JE7 AR Jfehdl & ATed | a1 fohar &
o7 | AR % fTT 2 Y& 3 o STaTaT, YaTe 1 SUINT SHEEI a7 Sl JaTed e 3R 9Rd | AiasT
% fagiEl 1 Qe Bl %A B & SUTF % &9 ¥ fohar @ v |

Sutastt # FrRfufear aogdl & fow & e & aRREfat H3R AR Siooesry off | =il & HIR
STHSTEH, e He, FHH da- STX ATHINS ST T AT AT ISl 9T | HIeR &l RAlRT 7 AR
ATt 3R SRS AFadranteat i S8 e P AT He & fog gRka fpam, {5 1917  garea
R T T o | T8 qH e & are T, FRfafear srawe | gt ofR o9 Sufwaen W st artie
3T 3Tl YT ST S8l  Sa} o |

1857 1 fagie iR Frfufear woedl & vara & ghg T & fop fafesr amm 7 fora aXe womitas
T T A ST & AT S o | yare Safafars aRwr &1 s stifard fewar o @i ga+ Sttt
I AfYEe H9 YaTE F A9 I SR qaT W T b I W@ T e 27 | 36 |9e Pl 993 4
STATAfaTE TSR TR JaTg 3T 2 YoMfedi-2hT R ST AR SRS THE™ O 98+ arel gHrat
T T F9E § GUR 2w 2 |
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Taieh <919 UTETTRAaT 3T & hled

ST, TUYT FHR R
R T FeTqand
FHAATIR, HATE, BAIT

AN

ATt AMEh & | T a BT THT TBR Tel B & | I A | T e & §9R § & € | ardieh
FHad Teh & Y&l JHIT I € | ST SG 61 af YoFer § & STwauid el & | I Fad & JRR & We 2|
TR 2T 19T BT HiaT & | Y o SIffieh ST 81 2 | Ardies Seletae &l iR Hhid & | 39 Ad | 91
1 9T B € 761 Al & aresT § gite fRar 2t & | 38 Ad § Tae g T & S9e) & 39 fHan
FIE 2 af e dr feare St 3T | Arats w9 § g o R F e 98 & 1 iR & S ar s
TeAcT: SR T fITST ST 9 o SO &18 H&hR B & a18 &l Sl & ad Siid a1 SiareT 4t faeee & St
&1 9 # ST AR A1 Ui HeTl l F9aUM &, I8 AU & Jq &1 HROT & | F TAoHa1g Hl @b
TE HAT IR b A H g B UAd B Ff T 2|

19 91 - Amdi, SEAE, AHEd, 9@, 3@, YdE, THd, A, 2ied, Tlihes |

G e

ATaeh T TZATE AT ifehaTs Srafedh 9 # Haifes T € | Sufue 29 & are 3K S qar 9ig
29 % ITT & d 1ol | Arares 7 Pt i & s FHT e € 1 Suie a9 i Ied fastane, afsw
FHHPIE I TR0 ERT AU ST T AT TR SHebT FHUANT T AT # UETeT bl T, IH T bl
AT T TSI FTET T SARRAT 1fe & HRoT i 9d 1 J9R g3l | S5d g@i & ITHNT
T TR A RTT 2 QO € 3R 79 T AT 8, T e &1 it 98 Aa sl -t 9gh ¢, e
f arafe wd 39 & T H Stfee T I Yiafted T T | Tl I AT ¥ &% oY geW difssw
I | 6! qHIT &1 T8 | =i J STEATH SIR URalh & U & A1 3] i | e Jedi a0 47 e
foraT | o1a: T 3 fea w1 uma 1 ot & aRg TR S a9t BT S g3 | T stfearandt oiR ae ferredy
B W AT et X Afe gl 1 AR gfaured fear | e Sgare e e

TRET T2
ATaieh 3 Yateld SROTER ATdieh ST i St ar%’ + ' (HiST St Jrer ar) § &8 & | amaih
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forgial & foU g fUeshl & A 9= &1 YART fhar ST & et maae 9 @ a8 gomedt § S
T W H fI9ame el & IR @, TR 1@t qfth sl SR # feam T8 W@ | amaih $9e) AR Wk
T 9T B | 39 BRI & 39 U bl dihrEd O FEd & | U il F & et ar arehEd S i
forer faeran & @i gqe e W 9 T T2 e & |

TqTateh T 9€ T & I I AT § wEd: U B 5 5o = & are T s shaer & 9w
TTateh T & | 3T e | &7 T T Traies Siae & S & | a7 ey 7R et @ anaeie
Ud @ifehek qdf gar & A1t 39 T 1 T w9 H I BB &9 Hd & 98 99 HY ATk a3 P SMUR 2|
ATaieh T ST & &Y 98T 1 oo g & @ & | Siia o Ui I8 Heo gt & arais a9 & | ardtaehal
a1 78 & o, faa &1 & Aa S e S & 9 9 g9 o § | UE e SR R S a9t el
T WA § AT AT G AT BT | FRE: el HIROT & foh &9 dTaich &3fF &l Alehrad &3 & 99 &
off I 2

Tqrark q9F AR gewid

e WRA FAT § Ladreli & 6 & & § 7 & | W IR difec § g U e 2 |
AqTafeh T & ade AT geeutd B 2, I8 ForT & I Sfca=d fed & & | NfeRy U ae &9
T 3 gl T A FE § TS il ¢ | ALTET & TJAN AT Jeeata T & Jord ¢ |
e JeedfcT & Aq § T Uard l I ST F AW A & | SHT YR ST Iare &l It | & /T
T 2 | T WSt @ & STEd Hel Sl o | IqT GSTl Bl T AT & AR | Hel S ¢ |

T JeEaf &1 e FETART & a9 9d H AT T &Il & | I8 Jeeta Y5k 1 e T B TF B
TETOT U THEt 1 ST FR & Seed SIS A1 U fIS 6 S R & | 36 g e &
FAEIET QIH 1 AW T SAYH 1 [ A BT T 98 Td QTEl &l A= Ug f9=a1 § Se &f S
F | S YET H HeTRA H & U T Jewie 1 v fHadr & S ehrand & a1y e geesae a6
T B 2 | Tl et & StraEat 1 A A Arate e a9 s Soft § T2 A 9 e | a4itE 56
T H A AYT FEA! Dbl TS F A9 BT & B RAT AT § | TS A1 SR & foh Afe Arais @ g af a8
f fafre Smestt @ a9 & N et €

T UH Feeata 1 oRad STETeT = | aui fHerar & ST M <6t & 7Edeh 9T STEd B & AT
TET T I GAOT & STAR THE dal &1 g 91 01 & | 39 giee § I8 Jeeid 98 a1 foriell 9 5 |endt
& | TPE: 98 T [0 Ui 98 T & HROT T JeE(d i draih & 1 Gorar Wi JHT S gihd
B |

o] qRIoT & St geEeatr 1 TET UT I & | G i 36 "I & STIAN dfadh HHEBE qgiad
% |9 T YA 917 2 ¢ | fafay ga & areed F afew Sura e o Ay @l hiEd ot @ e
forem & | Tfches Jeatr a1 T Haf el aU Hadl & | T Jeaid 98 & ST df S99 & W Tha
ST T & T X & | ST gfte & e ol ey wR STenfa srasa ST aAfey g I Qe
STEET T TG ST (T Sragae & | @ forfed fawae o & frafzor § st off arefes 78 2 debar
|

AT G 7 310 faeT aRis I e H AT & TAr % €9 § Jeetd B Iwig fhdT
T | g a1 R STiemeT & U 9 & STER T & &9 § WIS Alhrd Bl & Jar & T |
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FAd: SFATE % IOl Jeeatd Td Aehrad e & Yo H ST Y UMl A=< §&8 & & | H/Y
T 3 ST & TF TBIAd AT & (7T BT ST T o A1-91e I b Jorr o geedfa
2, T8 /M & | A WAliche T2B13T Sl U7 AT &1 ATaieh a9 1 3699 ¢ Al HEAE & ads i
AT & el &, I8 AT IUGH of © |

PN 7 ALITET § ARIAT 9 BT Fool Ufdre fRa & | 37 YR ST & AR diieed
Td T G & TOIT Jeedtd Ueh &1 & UHT HHT A1 Gehal 2 | HIUehR 20as o SR ST, Hg,
G-, U= Ud =101 Hifq & TEiaar U & 2 |

T e & a8 S gt afed arewa | fafi gEe | | € S J97 A 39 YhR

T BT ¢ | AT JEeTd, ST Jeeafd, S Jeedfd, STIe Yaxich Jeedfd, HHes Jaxis Jeedrd,
Fefafes gewfd, difhed Jeafd |
T QAOT & o H SIART ST & 9HE 4 & | ST gedia SiRRT & O Ud &l & 9 & | had:
T 3@t | TOMT Bl 8 1 39 YR &9 6 Jeedtd Ud AT geedfd ¥ 1 9g & " o Feba | &t
Tl RO & foIT el & 6 ERT ST 0 Yax Iuesl ([AfH=T ol # SAad &l 741 | 98 e o 5
Jewld & qed § [I9aa=i e & qepdT | 3T 19 6 SFHMEE & ©d SO & SUeT &l & 37X
3?7 T IS F AN Ple Adih I P Yaieh eFT AT 2 |
HE AR | W T F @ER 6 © 6 amEe & 15 gewtd, @ & @ 39 6 oA
fasafoena gemfa 72 €1 T geeafa frdt Toea & T € | foerfae gfte & <@ dr afte, fasafa,
IO ST T Rl WSTehet T [ BT 58 Wil hl SMTeR 4 § @l 6 |
AqMafe I H TG AT 9Wl § -
qef e W [REMA & 1|
TG T ST F@ F S, SR ST UG HIEM T8 &, o g § IR b @ & SHafl, SRR & ST
% AT IR B FRE AT ST @ &7
fiar fiar g fiar aEEata qad |
SO 9 g fiar gEe T faed
st 3R IR IR Ui, 5T 76 T W T R | R Ioat fUsl, 9 & e e e el & |
EE T gRAE T TG RERSA |
T TAMR AT et |
g @q A aaIaaa | |
TasEr & v gite 1 e gEae o faug & & | @ ansife et # =1 fawa @
fargareor o o & | e weft Ao iR § ST qrEar fEre B W o ST 9 g €1 3
21 gfg @ fawrer | gfte I & UF 9d eF W A7 9o g &1 fawa 29 & et fafay w6t 9 5 e
TeRdT & | A TR d WIeR BT & | 37 Yl 1 AEHeT e 8 gite uihar el & | SR & 355
B % PHROT WIBR 6l B & AR o oiF FhaT o1ie & "egis & a9 et o gite gfkar # 5ig ol a1
AT I BT & | S &l Il S6T GhR & BT & | T2l 599 ROT el Il & | T8 & &l S &l giee
A & |
e E9 FTAR e, ST, IS T arg & =R & T Giee & qA HRT & | =Eieh % 7 & b STt
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ATHE IS AT T T | FE T WA T | ST SUIferh ST ¥ T ST § S W Sudd 9r aw &
T ST, 3T Sterar 3% & ®9 § g8 A £ | SHI Y ATEANIE AT T HA b G SHebl JHTor ey
FROT 2 | f YehR &7 TT°¢, T, ®T SR T T Y& ST HIT §U S FHAT 7 o awd st
% ERT TTE L & | TR O b1 8T el Fel Bidl | 3T: Ieh 7 | AR THE qcd & &l 8 | AR
TR BT YRR T &7 T U P IR Aaiehl % ug Fél & | Je fasa v fae-fre s ud
Fr-RreT ATEett o fes ar 9r Hendl w1 63 a1 |99 9 ¢ |
ATafehi & TR TR eIl 9 AR ST AR B T qared T2l & | Ia= ST B I 2 |
ok STHT ¥ Bl TG & 2 e} 3T: Jq=T IR T & 07 AT & faeg. & &1 Srafd a8 R & ofre
T 1z fafg & A YRR B— T, ST ST SMTgde e | @b & ST i ffeg o fordr =mafes @ et
g foh SR & & W IaT @l © AR SR & 7 @A W Aq Fel &l | 39 3779 Afa & SR & Ja
T SR AT ST g 2ar 2 |
9T H wa €, H gEa ¢, H M ¢, F Mok € st ogvd e W W ST ¢ | e
TIAT T SR & o & SfR H off 9t & 1 o 9 & o7 B
Ia-afafTet 3T @ AT
fpafest weafraa s
eqa Ry A9 Ig WA
A QT o1 IS TS W 1
STgde BT UK T3, ST, HEAT ST &I el & & &I 7 & STaR 37 M0 § #egh 3=
2 &, Srerar <& diel el ofiT MR o R feror & Sae e ar &1 STrar € STerar Ui, e, gunr 3R
AT H A 1T @A WA I 507 F g H err I 8 AT & IT TebR Aqdl & (1T qreeor
q T I &l A ¢ | foheg 3 qal & fafere 9 § freor & SRt r €2 39 9sH & S adid
& T TS & SATAh BB TEl & | S9a-+arg oNfe Qe # 29 @ Al S At S a= § @
ST & | foh =Tt gae AR wHad YAE AT i AT & 3 36 Ad 5 Tl S99 T 2 3997 &
TE U T[T FH FAT SH Lo dTcll T b1 g Eir | 31: S8 & 98 "= ey |
WRIFAET FASTAT RN AR T |
T A9 qREEY T SR R0
AR 9aR T TIBR el B & | I 7 H Gee g T & $9% & | ifeh I WRelieh bl bR
TE B & TR PlE 23R YA g & B & | TS & S o T YT BT Tel e RE T | STqud
T & 36 ST BT el STelliehe 39X TEF & | 3R 38 1 fomner & gfte 2 ofig & sifom nf & =69 o=
B T ST Bl TS e & S S e, Wi 7fE % BN S Hied WepR R S & 99 i Wi
TE B & | I T & Gk A2l Bl |
FAMTAET Faged Td guefar [afa)
FEHMe o 3@ g S=1a 11
qrares & v H S ol & Tl ¥ I g TEue ST € 1 g8 X 9 B AW & gE 2 |
& BT ST | FET U b1 St & | G 0 g@ araen el § | B Al § I 3@ 7 ¢ | IS 98
q ST M 1 I fohaT AT & TEih Pl Bigwt T 99 Tél © |
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T @ A9 [ ar G TR b |
I qurtsmT fratgw warefer i 1)

T A Big T T TE & 3R A7 & STUaf €9 6l & | AT IR &Y 2, Well{chd Tel | W7 &
o=t g off strer T2 B B iR A2 fafeq & & wRor § S @t anfe w9 % 9T 2 2 | 9 o fren
T | dipafas 9 & e @ wierd € o Je fafed & of faen ) o fremew &9 § A wa
T 2 BT & | 38 | SNfE W J@ B & Sifod %A & w9 § FHiead 2|

A W

THYT AT T S 0 TS ST | | GHT & T GHIOT T A sdendt il ¢ | ATt dhad Tede
THTOT A 2 | oo qe st & afe § S S Ude S BEaTaT § | SAN SEal & BN Ue
fergardt U arer HER & UG & | 36 AT o qeTe o7 ¢ | 3@, F, A, frar o) @@ & gn
I & T T Td T BT IAE B GID! el o | S a&] ATHIT T Bl & 39 ford el o
IO T ST W FE B | g, I, T Safeh a3 qar =raaiite onfe srgatesd auiF SrH
T AT JHIOT 99 & | ST BT & {oh THET THT YTt ol T haet Jedel AT § g 72 a6 o1 Fehe |
T ATATh B HAT & fh ST | haw GeITaaT YaT &l 1 Tl & | FMyganets S e § & 2
€ | T8I B Y &l Bl SRt 81 UTeTdl T hieled Grht, SR & A dTal &al & 3Us 3ieh 9 &4 J81 Uil
&I FETEAT A £ | STl SUAe g8t SRt Ieel S | 2 (fad 2t & 1 o1 JedIeE S e
T AheFTER TA & [ STAH ATAIE BT & (b a8 THIOT Fél &l Feball | B AT & IR W
STAT JHIOT 1 |1 AT ST & 98 @M & SAfAeh B el & | g9 & Qi A0 1, 0 & &1 T
T BT T & | & AR € 1 3@ ST ST T HRIBRYT W I & | T8 HIAd & I § TEar
T B & T H FHHIAT QTHIEH & AT ThR Foi= FHT AMMed | STl T T Y07 &1 a1 & of 98
T U YR & e JHIT & 2 | AT 6 & e Al YIe AR I & | S g § oFef S 2
T | 98 e & | SRl @ AT BT ST & Ik AT ST AR SFAqOr FrRt T ot B € | o7 S
fergaraiaaT |y & | a1 &1 STeH onfe # ST9afeiTEeT g9 doolreqs U HIqHaTT JgsT goeds e &t
q qaT Y JH TS TR T BT TANT B § I8 AT STUTATOTRaT & /g & ¢ |

T AT FAA HS-gd - |
AHA-gHAATe asaE a9 S|

HAER HHrT

ATaTh Y& TIAHM 48 IR T & SAReh el 3T arel ol TR el e | &, 37ef, 1T 37X
wier e JeuTe I Hl d AN IEY AT A <8 & ford ITART Fe A & | b g § 37 3R
I & T GeuTe & | G AT bl a% Sl AT J@dT & it 99 38 Q6K & AR hiE o @ anfe
& & T8 1 e & Bl Bl T § HE @l AT ST © | ITEUET €t % S Ul diedd @ H @ HR
& forr a2t 7t omfe e ot 78t & afces SaH o S arelt ugp e onfe & #rem a8 sterd & & e gad
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3T AT T3 BT THUIRT AT e YR BT B T & | 3T ST 1 SR Bl T T S Bl B
ey | foraw st @t git 2 7 STfed 2 a2 e e anted | e gfeai @ gitd &t 7 sTefed
2 I fauEl T e T A | SRR ST W R ST H H A7 qed ared B € 9l i)
AT, T BT, AR AT G & | RS A H2 G, [uam=< & 99 3R R &1 qard fad S
T | A9 I8 © o oTfEass dfdes U @@l ae fob srefafes 9= 7, quon el § affa s &
e TG IR G 1 AT & Al 3T STHER0T ST dlfed AR A I Iqeh JTeeh BN & af e qaen
e AN &Y &A1 A1 |

e

ATafeh T AeT B BT Ul Sb ad T UG S HEET b gHE F qor guifad | 99 q@ i
& 09 T AT AT IR & H Tedl & | Tl T © | T7 H< T 4 qfch a9 [Heldl & 99 38 da-aiied
2 ST & STIfd WX AT & | I8 AT &1 Hiel & i G IR Bl fohel Wi &ee 1 T9a 72! &Il & | I8
AT 2 HIET & HiTch 9 IR I fohel | e 1 STgHa TE 2T | FEt ST a9l 6 AT & ARad
FT THBR P ZT I & b B BT T4 B T T SR et b1 T - g § - g
T ATafeh ST AT I G 61 & | I 5 af 9iel &l e A g0 &A= 99 &, 7 5 A9
T 90 AR faq @ew A9 & 7 & 9 afeaare @ey § 39 Rafd & & 7 ©ier R E |

5 1CICTEARS |

T U SMieeh a9t H 9iaR 391 FIRMIT & &9 H T & ST YR AITedeh 391 § qad She
T & &7 | IR P T=E a1are a9 i gfaer Midarg & | Aifae Rmfer @@t gqfg o am
ST & foh a8 favT # fasam & e W iRt 7 fRdt ®9 H A $99% 1 STellihd qEHT AT i R
q TR T & | 39 AATIAR 397 M &l BE a6 FGR H T8 ¢ | AR [QRET 9@id A 69 aed
zfezat & feramd AT & STy 2T 2, SET T A B WhN HAT & | T BT & {6 A & fagra §
Y& JHTOT T BIE T Ble T JHIOT T AT T & | o1 E98% 1 e o1 a9 | &l I8 & Saeh
AT Yeiet THTOT § TFT TE 8 | 39b A F diT F 9T STt BT WIgHIa T & SaH 23R sl YfHenT 1 7T
STTAYTH U9 IUSTHTES &l & | SAHY &l Sl af el Ud 5t & |qamT & Mo @rifas ud gt afshar
q gargya 9 ¥ 1 39 @ifas w1 & T B & o TR stgse wt @ wiiea e )

29X I T A WS G & 9 T AT FHT % Bl Dl ATET hd TGO BT 7 37 T9T N
AT & gT ATdieh I8 ¢ foh fhd % Wl &l Aae STuferd ? 9R 8 & YR & &H od ol ¢ |
T Tilfcheh qAT GO STAliches ¥ | T ST lfcheh BH1 b Tl bl A & Ty § fafad &2 afe &,
a1 faa STTagae & | @ifehes &HT 1 Bl [IeT™ df @b § 99 A= T AT Y99 & &l & | T8
qargya fag 7o, Tae € & | &9 3 2 o 9 e onfe ffteg ol o arer &6l S8 guhd a1 g
T, Tk g T &1 308 o ®9 § HRATR SIS § §oTeh 3T 2 | S8 b fohdT ot WToT T&T onfe g e
A ATA THT I T & GEERR & § G 379q &9 9 U8 g9 § fqfud &2 ar 2 |

I 31T AR HHI o B Hl TN & TaH § Arwd & af a8 fo=ar {7 T8} BT Afey | Hith
TRlliches el i gfte & fafed I a4t 9=, T, Te que Sffe dfde &H 9 QM & S & gfte &
AT ST SATSAIRT U& I&2 & HROT U9l o {70 % e[t &7 hiedd g0 & | areqd # e, 4 a8, Frevs
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T GOT FAT R H 8- T HET 1 qad gfeg Td TEUTE 2T & &1 IRarah & | 37 dfdeh HHl ol
ST T feRedt ot off gfte Trar F2f 5ot & | Afe dfdes &l T s el elal al STase fhel =1 fohdT &l SHahT
Y& AT Teh GAT 81T | 3A: 3T b [ehdll bl AT 3 afeeh AT ATT-2aeeT | T HH! l B-ea,
e, g T ST geet STHf W ® ot I whd afesw w2, 98 @ gie 1w s
2 ST 2 |

ECCE T )

78t afe anfie 39 a8 w2 fh TXais @Rt oMfe i g T T AR g a1 o ud ored §
o =t @t fafes Bl & 1 98 =i @l Wi T8 ¢ | STlichd TGS T @Usq i §U ATl i
SIS TR o AT H 3G &l YfHeT I FRET FaT & TdT 9 YR MR 9 & I W &l HIRET
Y AT & | TE BT & b SR % SMUR W g B Tl & TG Wl & Ra & 91 & 3 315
& fame a1 FaemE & w9 H S99 & W e =m@ie 99 § S & e S 8 |

e

IeETE | A1aie & 9 § G@ & 56 S &1 T @& & GE@aN | §9R § 3 WY &, T8 THeART
S @ T AT AT, 3 g ¥ | Auell i 2 & ot 9 I IS qudl & 7 @ ? 9 @ i,
TH =Y T DT @ & 7 a1 ? TAMS | Ardieh AT Bl g, Bbrs Tared T8f A FAHAE | 39 A7d d
1 IR T3, A5 afe & FART & We H HGhdT I f Al & S8l YR Y&, T, el 3R a1g &
AR YT & FARTAT F AT S & AT & JAIAIaTE | T [I9esor ar fomer & H srafq o= &r
off AT 2 AT & | T AT R & A & Ui R G onife 12t 2 | 29, et anife fower s
& MR W § R #ig a&d Hde T2l € | SHIgaRard! $iR Seaifehehara |

ATaieh 29 IET Bl & THATT JHIT A & ATk STATT I YA Tl A | ST T o o STFAT
T T S & | S S 8 16X Si2dl & BN BIT & 98 Yd 3 AT T Fgreh o S & 919
A 2, N STHHT & | 79 | qg 19 Jeel el &, Tg e AT et it 7 N0 Tq9a & fordd
fgat w & anfaa &

ATl Had T PT T HIAT &, T8 STA 3T TNl Fel AT & | 38 A & FeAr
T O AR a1g I AR & TA &, B9 99 BB T & | I 99 H AT ad B [ T2 g, T ant
qel & 0 F T8 48 T &, I (9T YR & FATT 6 48 H e AT & S &, forehr dn
ST e & | SR 9 faee €1 9 2, A 9a=g off @ 1 1T € eTHaTE | 39 YR & o 3 O
I BT TR AT % T B & GAN & AT &, SN U THHT IS Tewd ALl ¢ | Zafed o g
¥z faarg Tl @ a2t e 6 &9 2, ¥ § o1l STt & T i yHIeT € et foerar € 1 At 99 g
il O SR 310 Hefadl & e iR 9% 81T &l S arel 9@ & §@ HeaTd & | Sl AT T
& gEuTe &, §9R § @E-UET SR 9@ 8 @A & et 59 2 )

e Uy
1. M, TR, 9 g9, A SRR, Sl 0, e, 1995
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W= TR Ul 31 Wikhide gt T

fager foart
Qe BT, UTEiM AR e Ud quad (9T
TGS fagafaemad, a@-s (ST 9e9n)

[N

R % QIEpie U4 Ufcertires aRkbed & qef sl T U Hewaqor e @ 8 | YT IR o 291
QS AT Tl & ferd § IS Ud SAaeTiieh ieehioT i AT Sl SAHT § Jaferd A raarsit
T I B H Fol B 9T [RAT | T H T FaET b STAiel” Hriehd g% fhar Tar O e
A AT, FET HAAT  Hiwhfoih SR T2l bl a¥ferd foram & 28 adf &7 fawer & “araersit o)
oot & @l § Ut forred ¢ omE A S U St uH @l 60 aul # rRanedt ¥ @ nd i) 9| 1

qREg

I R | Tl bl SR ARl A [aeid ot 3R faf= sral ug fafie= sepioai & g
& BT SHH [ATeaT S@ & fHadl & 96 &9 9 giftie A S Fiepiis Aagasarsi & STIar
foepféa &2

At

T8 e FAT B AR BT MHT Ham B & ST SAARIT SR AT 1 AT § Aadme Aferh
T & | At § @ a1 o7, Tapiefier | ST 9 &9 ST are w2 & sureafd, So
7 FgwfoTar YL T 0T, THeRIAT TR T qgfel, dadretl ST Merd! &1 q(ai &R gade Tl T
farsroam 2
Rrrgggon

UM AR T el & [ud | 19 24 qa9e™ Raa@tdg AR |-l & a/T 1921 § gt
fhT U SEEAT HET H AT a9l § BT © | REg-es T & hal § e a aifedl § (TER
qf, T G, JOTf) I gIT & R qfcrdt § ggarel SwarEr S qfd, & Haed qid a9 T6R & a7

g T T 20§ | SHH 9§ O arl ST B qid 39 G & HelToih 9 § ST Aed Bl AT
AT & | ang R gt & der @ it iR war § gRyer & S i daa o) aid & @on
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1 Hetrert U i o fug | afRafcld o ol T8 2 | 39 Afiih Wel (S i) @l ot qfcrar aref &8
& ST 219 q°T @iEel! &Ml YR & & | 39 G99 qcdi 1 aror el e ofiw &t wm fafer ar foean
ST T |

A Fw

TN QW1 & a8 AR A &1 F g& g H Tl el & Jog Ao T 999 e fean w | 5
T H AT FAT T S STSNH B GHT F S Bl (AT & 37 9 AT el T [IbT BTl TG T
o7 | qcrat & fmior § qthe aqet T S fRileR AT Y&X Ud Hi el deiclq 1 SURT R Tam
T | T/ T9I AT el &1 AW (1) TThIT Hal (2) Aehahal § [ o |

TSR FHAT o S T G TTsT & ST I TG T & | THH FHHR qIfTeT, T & Ty
g T Te T, Sa% Fectd S SR Sfid oX ST 10 qfcfai a6 |otia wrantreafs S@d & a9 © |
Tq g9 579 YR gt 9918 TS U TR R e it o foent T gefendt @ se e
(Feraepar fafer) = &= 7 ETereRy oA ST & | & ol qicat o SeTe-anaa o f4s, |ieham 1 &rell, THgTar
T I SR TR BN e i w9 g & | Arepenar § e 6 g afteg o e drarier #r afarfy
&I it 9E |
T w

QTRTE T Shall TSN & A W & Aqay I g% | 387 99 afdehr 3T JRUER & W&
TR ARt fAfEeT T Tois 7 Uciiehi i Sehi T i [6AT | I &1 § 9 T9E el s (&,
FTEFTAT, Aii) T [ 3T | 39 |l halehs & ST &9 & AROIER W 9ad Y fot fafr aga &
W T | WAl b WU Q@1 & AR AR JROER a9 & | T AXOER & AT AN W SR 39 W Sl IS
ue 1 Sfzat W efe F FAERar # aXe qfeaemiRar # TE E S A des w7 s
T1 39 WIS & Siad @l e, et 393, S HaT, ug-gall, dar-faa, dJer-ateiat od Jma
FicE ¥@ © |
AT F (Sa)

ST BT % QG STTFE-AITATE 1A H AT el ST G 2 el | 38 T el TROTER 3R e
& Q-9 WU & U8 AN 9 9 fhaT ST T | T8 AT AT B (IR B Ta & T2 T STt
§ ol #le S UF TS TR ST T FHEdt & O F ST S 8, 7 g |

FEOT FA

T & | I YBR & q(cIhell Hg- AL AR MR HT b 531 |

(@) MR HAT- 29 AT T (TR Y MR YT H A7 | T8 JA JAT AT 2eifiRees qfcfepar
et (3fies A Saa) F gl T T 1 ST dr wifd g 6 it off ffa & e @ i e g @
qre-are it H o Rafa ©ier & ol T2 | g8 @ qfidt e Ud A6 a1 qatel 9 T @
TS | 39 gt & R & ARt SR U W {9 g T g3 | 6 a9 S 7 el s W qEret @
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TATE T 3971, T FeTae Ieh SR T U8 U 311fS T faQioams & | afives mem St 7 el gEe et
Y& T IYART fohaT T &, Safek arg @y srater # el ofR wner &1 SwanT fohar mn E |

(@) WG FHT- T FT FAT g A BIA § 9 GF Hepcdt & o7 & forg 7 Sar or g
TR AP [T HiTeh, 5 aeh TT ATged & T H BT | 37 hall {1l H & I A6 Ja1 7 Hferdt
1 fowfor feram T ® | g5 Afert H wedr & ured qferi 9w w9 F Seraey & 390 35 b e 99 gror
fep U feamar o & | 7 Aifeger & A e w R & 9en 39 B ot HET H S 9T BT
& I B q9T qaal W 9H T Ud R & fave & gu 21 i % W garer gHmea femmr @
&1 3 qidai & SIfaReh 7o, HF9 Faalihasar a7 §& & I - @ HA0 3@ &l fHadt & a8
St TEreelt T foiw g0 2 | 98t arel UHT el fS@e <t § | 39 9t & g & mier & forg focier
TS TR BT ITART FoRaT 7T 2 | 56 QIelt b1 HaeT dieg S UG SITaToT i1 &t & & | 7R it & Sfata
S o § wafod gfdt @ U AR gER Ul W SEEn T E R S ug wed 2

NiEEAK]

T I H FTLROT A AT g T FRATT AR GfqT & &4 § I | [l & o ar 30 a97g
& AT el | facefy e 1 afewhd & Ta U T HIEHT Bl A Tar &9 G /@ | 9 § 9
it et ForRiieR &R | & S+ ¥ | 569 91 BI-BIe 819X ST SR aIfed a2 B0 9 @ | 36
R & S THIE el & Yehlae 99 SR al Ud qoF § FO0 A o | 37 6 dlg € U o &
FIG-ATY T 9 & FATed il a9 T $q4 T U SEdR Hied § 9 e & 10 Staani | gaiferd
qfcf 21 37 T9F Al FHaAT H @ET T ar—

1-TRET T FEe 9T STAB

2-UfEehTaT W SAfchd Hempidl (VAT & & St &l 9R Iq@ He, &g o &t fafe gerat)

3Tl (6T T) UF T T 1 T g o W aed & ufger foe sifhd 21 S9- wmiRey 6
7T o ST BT T R AT FI FY, I A A=Y W AGHRR A A S T &, ST Bl g A
Je Y @ & A |

4- goudt e 28 wHT ggd A H i ur gu ¥ e g o g et & Hafea At #
= il &1 ART SR R fehd foham STTam o 59 99 @ ggd il @ (HieT &7 § a7 9o & A1
q fopam ST a1 SR 3% el H TR S & |

T I | Hcrai o T § a9 A 9w e fear wa sria siferdi & 9 & S
T Ffcrdt 1 FEier & | gt w1 FEiT U ar | @t 10 AT q fRaT ST T, U T aRer 12
ST BIAT 9T 1 10 T b o I I Hife & &I & | 37 97 S ol qaTetl o1 (99 e fear wn
T & Wz, i et a1, T HgET AT HaT, ATt s o7 |

ARGh T &
TP TRIE & T TR GRET & folT &X |1 18 ST i {99 e’iey S| 9= Sfar & | 39
o 7 JHATT 1982 F AEHISHTAATH SR &l TS &F a7 H 1983 H FATR! o TR TR T T8 a1

foram | forea eRieY Fe 1972 § Zwhl SN fohdT T U s QT & | eund foraa faw geert
frfan a1 @sad | 8 a1 I | i AR YA GAGATES IEH fhal ol Ide el iR dfeat
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Y TA 3N T YIE AT o HIofe & | HISET T9T § qRA ¥ 43 fI97 erfiex e & 98 § SfeldT 3R TarT
P ET 1983 F UEEH IR GAEAG B TE | SEH F Hpd FUN F € H “HISTTE e ToaT B
ZIAT-THT AT T QA h¥eh Ueh TRAYCT i i e | 36 YR TT= & Fial &l aig, &9 (1989), TR
TENTE-GAad FE (2004) He At WX (1987), W2 (2003) 0T T T AT (1984), GORTE!
e (1986), TiaTther & HT (1987) STERTAT Ferardr 6fex (2002) AT FElFeR, SR, THeT Jidt
e 9@ €9 § I 9RAE SR ©Id & ®9 § grad by 10 2|

e

ARA & YA Tl UG il fad ol GXfed &1 Udh g0 dgeaml yamg @ | s g
TATEROT, BT SR GRET Al & Faes & g qifch TaRT &l STasaerdl & | IR QU dderT i
TSl & A1 fHaewT S B HRBE @A ! MR, AT 3R GRET0T T & | Shiey JHg-99 W
foe e TR ST T ST & ST 1972 H Rl B fohaT T Ush SIS A © |

e T g

1. =N fy@ @eT 98l (2019-20), RAE &al, i< %had, [TawHe AN, TR |

2.  drged N1 YT (2023), WA hal, YT YIS, RO |

3. HHET FEdET ARG (2013), IRA™ Tl 0T TF il b, T ZE T SR, a9t |
4-  R.C.Majumdar, Ancient India, Motilal Banarsidass Publishers, Delhi

5. THGE i, WA QR UG FER(A, YR R, RT TR |

6. Ananda K. Coomaraswamy (2001), The Dance of Shiva: Essays on Indian Art and Culture, Munshiram

Manoharlal Publishers, New Delhi

Debala Mitra (1980), Buddhist Monuments, Sahitya Akademi, New Delhi

Alexander Cunningham (1871.1885), Archaeological Survey of India Reports, Government of India Press
Vidya Dehejia (1997), Indian Art, Phaidon Press, London

10. WRAE qUad q4&o (ASI), difties Raied, H&pid #3med, 9RT R |

O 0 N
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AR Teresar foatraa ® Ty wwaar : & steam

g, fasaag o, werfan
QIHETST STITH el WA,

PESIEEY

ARATT el &l foRrad agd = & | faga &1 g avrarst § [y areél a3 & o @l
%1 T farad o | 9T R ad qd AT IRA TRIT Sl i ST 1 e o7 | g |ret aaar
¥ g, TRl A, FE, SEre, 37 s AT § ST B G S @1 ST 9T | IR e,
e Tedl H Y qRIdr & @ SR 9 | I8! e BHR YR H T wEeedr a@d [Hadt o | S
T fare e aret ggr-velt off Tt & el ST S @idid #d | ST T & S 6T o ofed
fewar 1 U 99T & AT ST T Tsar SR SHaehTehT ST ST TeT © | YRGS weresdn farrad
F e FIar 1 gHE @ fredr € | e steres @@t o w2
iy W & Gl shew

faror Ui & UEel T FRIAT S5 FRIaT T | 1921 H IR |IeHT & YATal § S 0 @iel
T2 | S A o FEAYEH 36 HER(T Dl HGT TRIAT Feht JHRI, Filh I § 30 FEhd & & {7y
Td W FeTddw Al & AR et & | S wieid 7 Ul e AiEsieel US 259 fafaansya #
g fear a1 i afaer & o Ry =1t & aret @ fHad € 99 38 q9ar &1 A SR SRy W@
ST | AT e &l &aa Civilization of the Indus valley and Beyond ¥ & ‘Rfe] qwany €1 &el 7@
21U R, IO A T G 3 o77 geay fee] Jam o1 A g | g qwar e ud e
QRIATSHT o TR T | ES0T FRAAT 1 BTG TRIAT H Fad ©. Hifch Bred (qMET Ta I a1 o)
T HE e R TANT S AT GIAT | A £ TSN FEPHT g e of, AHT e ey by Ao
21 JAIT 37T SATETR Jea & AT 6T YA ST | M A15es o e8] TWIaT i G A4 it~ el |
eI 2 o Hera T BT Faifern HehesoT SR °Tel § SER-2Th A4l % R € gateny % faam
T I FHIaT AT e T T W FEd € | ST Tk QAT BlagT sswTeh U fagmd
-9 T @ BT T & Sk (=g EI0f & 1ol qX e UReAT & UH § 8 bl Herd qWIam e
THETT 8l ¢ | AR Sfer § 6l TRl & e § 98d 91 @i = 101 319 waed fear 81 w
=4 g2t oy awrars TR § Ee el wesdar foRradeT steaas #e 2 |
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A @eaan a9 Ry @
TR A

T T o UTT ST & Il =l & (oh 37 9T & AN 3191 ST § S0 & | TR AR
T ST T BT AT &Y ITH Tl Ua e bl SR aa e ¢ | Y qeaar & TR ar wrl | faed
o7 | U qiyasr orar s6t W fohear ar g Red o1 et e 9 Ed o | A ferRa s ar
AR g4 (Parallelogram) EIdT &7 | Wk, SHIE & RISTSd i AT STa-gabR (Semi elliptical)
AT T T Toeredt o -aqyst (Trapezoidal) SRR 2T 9T | TSR o WU & eI Pl ThdTad
Tl & | GIITART o THeTSa T SIS &Y A el 41519 el T & | QT i a7 fop Ryerea aea ufeam
feem 7 & S ife e § a1 Sferor-ud # R ar | Hua Tienor d weRn o 6 &1 St @ fmpor
2l Wik T Td GEhIesT § &l &l 6 U & el (el & | Twgasl # A gad: U & e o, g
aut ud arg o fdet 38 O @vet § ate far €1 dug.swEra dua gt (q) @ e ¥ J attd
ST & T H B | T AT Al - I8 faar TR (Lower Town) 3T I SITETER & T 1 g (Citadel)
TG & TR (Biera<) ¥ ek & | I8 Gl Hd FRIr {9 & it TR 99 § B SIan
off foerd € | FIeliaT & g A 2l b I g8 ¥ ) e U gehiesT § 99l A U & 16 WH
foY € | Tveg@er SR STeaedl &l fholadl w8l &l T2 off | SUETR TR a1 R R9q & fer ®rer arg
Y AT, TET YehIST, T BT, TR SHRNT 2 arel T 61 A Hepta & el 2 |

AEE I

NI Yeh! 21 & 0 & | HebI &1 HioTalT 2rar o, &Riifes Stferha? a3t & difean forelt € | waai & wef
gl 321 & MR & & o) Bal W aTg-5y e S § gl e & S o) S i, o8t ug
H AT S Fehall T | Tagerar e 7 3R Gad & STl actesl STard § e &aT Ud Yh1eT &l Sae
ST BT & | 36 T& aTel ART ZAehT aoTesl TR T8 &1 | STUaTe T8y hIaa & Hehl HHior § dedt
£ T WANT F3TT TAT T # Rasferat Ganl &t 3R G df | HieAsieel & ST &= § 27 FH &1 7hA
Td U ST 9T 3T & | A0 & b § 9o (Drawing Room) T8 FHRIR W Haw &7 | HRom &
3% HH a1 9 9 (Three Multi.Roomed House Complex) i € | =HFR &7 #d@d 98 & {6
TANT SR &2 ¥@e ¥ A7 & |

et

ST T 9T IUANT fehdm BT U1 921 W HUE T B AMferdl & HIedd d TR & dred Il bl
feprer fomam T e | far T & SudT foRar T g e 2 auresr STiR e g § g € |
e Pl AT | WA §Y T 1 AR febret fohar Sirar o | Aferat qehl S8 § a9 & STUaTee sy dehs
T AT BT TTeT BT & TAT FHET 67 Iehl ATl T 916 Tveael o fHedr & | A 9 QeRr areeen
AT T JHTOT 9T ST & | Iferdl a0 &b @ forg 2reT #8a (Corbelled Arch) T SIRT o ST & |
TH% JART 1 G AT IaTeT HeuilGe] & THRR & ATdl & | Jdias ud e § 569 &g Md Jedd
T YART 2l & oTeeRT STuaTeeey |1 diad o e & | J9a Gl § Aeeliael l Sa--ehrl e
Fafa o | BidY iferdt =1 & g% St ot {6 g SR T B Al & e S o agme 7w g9 9

Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 233



QA AT F et STt o | s q27 a2 & fob 3ot & areir aht fepredt 2 Sta & aifert o o | weaget
2 fop o1 FHeprt a1 Uit e 1840 ATl Ok e Ud 9| § off ol fowdt 2 | 9 Heprdt & e
& HeTT =TS FIIAT Bl 379 FHHTA THIA1sT T 2SS g4 2 |

T

HieTll-aTer STex STl Rafq & o1 | F& & =) § Siared & | iarad & 9re & U SEgieer 36 WY
o7 | e & fantaEt & i @resdr ol U HAiid AT SR EedT & Gid AT o | STl H
femfor qerent €21 & fopam AT o | HiewS 21Er % Qrrad afyEH 297 & STt | geig O | Jear A
ST HEIITHAT TRIAT o STraTadl o FHier § gamans &f | feg @ & TR A Sufe Sa a9r Ja-ord
fata ot sTeEst Zrawer off | 29 YR & 2t e fa9a & I Feadret | wef T2 A | S e
& B T H e SR A7d Mues & fow ferst of | g @ a6 wifcdt st it § 92 g2 off |
TH T W U R &l OF | SE-af A § 79 & 8 9, S $21 § @b 8 O | I8 I 9 gede
& fore o, 38t TRe eAR UrEe aedret § s i aenet #r off SewRT 9 g 2 |

T

QAT H9 & ATAR e FIa1 § E &1 9acd (997l Rt 9 377 Ui avarar § stfers
o7 | Hiedaiiee! & Y €11 | Ueh TEY T | TI-ER 36 AT &7 Ueh ST=ar 31 &7 | TEY i a7
el Ud 9ifie HIer § IR 97 | (Sufeand) | IR § S w6 WO [ T & 999 9 8 gt
T T | I STFERI TR T AT I SR Uf=T AT AT 2 | Wieisiiae § U [Iane SR or | S°1a &
TITEH o1, TRl H FA-58 ST 9 AR Ui St (Haem yomet 9 off | e & SR @ & w1
H o THM & | Fgal & ART AT B | IRET O | 2 " @ A9 H IRE O A b i o wRy
T IS G I STAT FAET Bl &Y | HIEl aTel & BB 33 SR ATdelih Hal § %Y & | FH3A M STHR
TSI 9T | 31T o U X g & | 9 Y X T AT ATl Afecratt s g 2t &f af I 379 ao 7
TEN H @ Sl & | T WA T AT B W@l T, H/U b U & Ui @ Ol 6l e O 3] g | o
STl T Rl U HET AT &7 | B0 & 919 &1 § A1 G Sl 1R GAT AT 4. B I 6 BT A
o7 | g ol 1 gg KU 9 B AT & dF 39 Y T T SAYE /T ST &7 | BT o HUR Ueh SFh T
T HU I ST T | I T £ | 3T Y AT 91 B9 &rel GO 3l T i Ui & | 37l o el
T U % e & fag iferar 1S A B 9Y A i @ S e |

SRR

e & e & T @ T € | S9e [T TR U A 31T 6l S8 ST 31 Sagdes efdr
T | ST WA et § 3HT dXE & SR fohel & a1ex Ud At & e WX R iar o | svanewsy
HIEoIGEl &l ST fohel & 377X o7 | HIE-olGs!, T3, HTAET T A F SR HT qred Hedr
T | 50T U9 Higies! ¥ HUd 9T & 999 93 FNR O E | T 96 & 92 W R sge & SR
T B 7 JEFR-URER (granary complex) FHeT & | I & Whel T TR T & Sdfh Aeaies!
& IR 67 ATed erar ehel o HiHT o7 | Hieoiice! Ud &30 & SR & ST & Hig T 9 ol
AT
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e

ST Jd SR Wl & | SART Y FeIarelt § 9T STagl § w@=sal &l 9w Hedr & | @9
ST & foT0 T @, T O, T AT ST A STa9ae ¢ | (999 &1 dphadl § qRdig G8pid
T AT BT SITerd qag YU & | Tl i e Rafq § 2 & S iR sifers fmar swar 21
oY T, ST TRIAT & WA | TR ST, 56 HHIT, AT, 9, =16, @R a4 e W
AT T T S ATagdeh FHe T4 & |

wed T g

1. FOTHAR, T 9RaHT qiEpias sfaer, o dw@dl dad, 78 fawl, 2001.

2. AT GRY, YN AR, IFEEd g, 1519 SR, TR, SHad, 2017.

3. Prurdr sRam, yEe qRas 59 SR ST, it sREeE, el 1965,

4. g9 EfE, [y wan, Sawey Bl dwm, a s, 2003.

5. I WEHOT d1ed, =f. A arHer, YRAE Sfaerd § wreedl f[a=anT, (eRmdr §&@6), daid giedssT,
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WA AAET § oAiohds

Toar faart
qierelf, BT Smestt wer faafaemaa
FHYT (ST 429)

AN

SR F & AT Y A S AT BT G I I Bl &, T @b &1 Ueh STEY T e
& T H BAR TG ST & | QA i 3T UMerdl ATais, AITSIET TS § wiehal &l & St HHT S
& | T TR ! GURTT T q&T TG Aeha=l MU B &l == eldl & | df 7 H I8 91 SR arr
2 o & Wi T IS T RO g7 A QI JOTel & A7 ufyes & S i frarerr dr stemae
Y AT =T & foh Alhas s FdI AR a1 76 A6 Jomal 98i & | 9 T2 & q1ed & 9l ol
& fop Tiend = T Frameemr T2t S | 2 el & | SHeT ST ARG ST H T 3R il € | 9Rd
& TUTHET g AIG S 5 25 fIGaR 2021 H JHiE § GIH T T &H 76 I G Bl QT B
B T &7 fh, “HR T Tiehal=ll &l ST & |7 F81 MR T 1 qad a7 Alsha= |l 71 S & | 3T
e ¢ foh F81 dihas @l T2 980 Ted & | B9 39 YU & AW § ARArd J4eT H Rt denditie
feramemr | g 2T q dieha= &l T 9 YTEi [a=memT &l qHei |

1= FHFMT : AHG, JATG SR, AT AT, TRATT FTE, ST, ST, Yol dfeeh T, Fawd,
gfct, FATT, R S YOI, STEeT |

qREg

U ARk e A1 Rl ez, TAT 9 URAR & e BT & a7 3% e &9 § ga 9 R
I BT SR SER A & [T STE ST 60 BT SI-ard & | e aweT & 31T § Afeh, JHIe
T T BT BT qh B UHT T8I el | T S & 79 | I8 997 Sedm & foh i o qree e
zan fore Suges enfi, fored e foRaw =il & 9 oX SRR &1 Gebit? df o off fopdt smmest gmee seeen
I AT 2 T Ar TG T SE U 1 A T ST 8, 98 e— Alha |

ARG Ueh S IMa Jawell & &0 § JAMT Ar € | IS diebas & nfsass otel & arq &
T—“dehd=T T Tl 37 foerehe |reT |IeT § | ‘T’ STdiq SHar $fX ‘G STIid Qe 3tean T’
STC: TR T 378 3T STAT 6T T | THERT STISH GATT SHISHAT JAT AT & ‘SHE T ‘Bfar i
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& AT H I 2 | AR St |l T2 37ef S—agdl i ik AT Sar b O |

A 999 1 qa TST A=k ST AT ST & | ARG ST SR Ted AT AN ZRT Har
S AT IATE TThaT A= aeT 1 G SaTeto & | e &l STI=e 324 I AN & faug
F AT & q&AT FTHS 324-329 A & WA & [0 7 | 9T &l Alehdir=ie @ae | faeid gfte
A W T IR BT & o I8 ot afeass oref | Stferen, oicdd Tew o7ef 1 §He §U | @ehas
ATIEAT I A TSI F Al & | T& STq ATIE e § A Ueh SME Yol Fel AU S qora
2l
IRF T H AHAIE T

ot faeg & e § & fafir=T s gonforat geiferd @ € | 6 UhR ARG § oY et e, Ao
IR Tiehai fIerd @ ¥ | 9T &7 WRd | Wbl STE TOTelT a7 YT W gite 2o &, dr sqehl 72
94 afdes & | & e @t € 1| el f[9a & IEeas 39 S § dlhdires e aeT & GHT
fierr 21 sfoer @t fafver qeaet ® Afee T &7 Aedife Zawr # qo fear 2

“Ifeen T ¥ G AT ATE BT AT GbR T fobd T el T & fafes af ==t off & ardt
ST & | Y HAlal § Arbasd awdT 9t R 39 T STal RT Haifad e o 17

T T& H SO il T g AT ST IS & O S b T8l AT STIT Jedad deied =T o |
q&el | ST 38 Wregrgdd dfe (Rt staar 9e) &0t off | faford il & off S 31 a2t off 9 ST @
9 I I T T o7 | Qe S e BB 3T Teedhil &l Teradl & T =1 i fIawer T o |

T 3R Al e a1 Jearsti 1 Fde § 99 Sed ¢ | I G Tl wral § et of |
T Feametl H ST Seeid BT & 90 4§ SATUHIST & T S ISl & foh S H 3 Ferett 1 98 S1ferd
o AR ATUBR AT 3R I AT & FRGST ATIBR IR FH=0T @ 6T B Xt o | S Fewat | Aot
Tt W gt @aT ®9 H a1e foarg ST OT | Aiebas Bl g €9 & arar A giehar i At I H o,
foraes fafaa ymmor o Suceer £—“In the Atharva Veda and tha great epic, however we have several
explicit references to Tha election of the Rajan to the kingship by the people and in the Rigveda
itself the need of people's approval if sovereignty is to be steady and unvacillating, is emphaasised in

the consecration hymns."3
"The Rajan, though the lord of the people, did not govern without their consent."*

SUH a1 TveY 2. TR &Y. ASEER, T, &Y. T Ud wieiiha? aar o Ui St &
T Pl T B & | 3 I A & AJAR dieeh g § Alehdi=1h TiehaT & Jara qarr fHad € | &
& fop Srerdemife 9 T P AT R qAReg [hT ST @l a1 e & q9r I T & AT d GEhaT B
STt U fIT T § ST SR ST SITEe A1 T & I S 1 aTd bl i T BT & | 721 F4E,
forrent =t &9 Ted WY X g% & SHel T I8 uq IR T & & foh Afdes ahra § e & aareg e &
o0 ST @t et Stfard o | 9T A1 ST i & STHTE H TSI 6 QA Y a7 S1fd Iaeh!
TATEE & U1 9 | &7 | ST & 81l § ST o AT bl QIfch AT T bl ol § 9 @ & forg o7t
ST & FEHT &l ATATIAT, Aha= l T GRATR HYl & | TS el & arao[e 39 I H Alhdi =1
qfshar AN B & JHIT € |
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HERA § Wi I
e 1A | ARAIE=D qdl Bl @ & a8 39 &H dlfed Sl qaitasd T Fadl § § 6
HETIRA &I SR ST 3fte BTG | 38 Fer arfefce T & &6 dihaitis qedl ol T e [GETs & |
TG W AT ZRT B YMET i AT FA & AT A= Bl Teh TGN ATET T Bl &, T Lt
2 {5 & 9% TR Yo A1fen o dends ot aTmest ® N A YT Y "ehdll &, S19 ST ERT g9 T
I Tt | U STast Sae a1 Yiaiie & 07 8 | 98 T &l Gare €9 § Fa &l dhal H§ o
2 | TETIRA H UF 3T IaTeXoT (e €, S wiehd = @b amest fufe @ faf 6 goid €1 werira & w9
2l B TAEN & HIEAT H B I U I Al giee § qRfd il |
“T G TR afdaeana |
B s s s saRERE ) 200
AT —F T TF YT &l & TN, THT G ST Iaqid Tel BT amey | JEsar a¥af &l 6l
YR T T AT &, oE Gra¥ &9 Bl T |
agn
“TEET QT AT FHOM T Agfee |
yareafa @t e d deRisadIeanT 11 2511
FE—AT T =, A, AT, 3T A T AR & USIl l TG AT o, I & Toll G Tt & 17
fogR ERT &2 U 2 T QAR & T & {0 GST A, S b bl SIS €, T T aar
AT 2 | A § AT BT Galterd Hew WAl & df 98 E— a7 Uoll | el fIgy SR 9T &l 89, =,
A T HH G T W@ Fl ST T TS B g o § Sfad ATt e @ =i, a1 e diehdire gt
I ZST 2 |
T H RIS FTET Bl 0 Y & AR T8 @ &, b o Uff=rer a1 Smaes av=a
2T A7 T T | ITH U ST T AT A6 & Ablieh qei bl T ST & gitemmer 2idr & | 78 T
21 U | HeTIRAHIE HRATT A48T W IS 89 gite STad &, af Ueh STTasl Tt | S dlehdit=i 9o &
qfeT F e gfteier e &
‘o sftea grear geeiet Rafsa:
gael: Tg@aedyd T 9@qd @&t B9
I —SAT T I[ora, SfiaaT, A 3R SfEai 1 G99 | W@ aTdl, HHa @9E, a9 @@, ftE,
@ # 96 @ AR Fgd o dral 9eR O ¢ | 98 HHT et § 9w T2 aem 7
fI97 ERT e T 9 g9l § U Q6 AT AT & B adT IO Bl Tl S@T S qehdl ¢ |
YA AT AT S A R AT TF T & Sl feafel § ff Us Smees ahl el T STeHvarar a6t avor
TE R T AMEY | T T UG T T A 71 & heted i Sfcrell T2t 2 STt | amefare aheted a1 fatest
ST, T U UTST & o aTa TR BIT & | 34 379 BT TMH & AT & e Uo7 &1 f&d e a1fe |
T, SfId, T EHTE, SOOI S gl T aXoT Y Gl & ardre Bt § I @Al arey |
T ATARE T 3R I & FET T T e AT | A GSAT ST T bl I JoTelt 9 a1
ST bt SR & Ra= & a1 I T & 9 & &, 1 a8 TS 3l SAUGET i &l 91 T & | ol
%I T8 9ifth @ik = T U197 & | HETMRT & 39 Sl § I8 a1 (45 2l o—
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“TETTd ST A TR 39
AARTTATY W& @eem § aRdad 112611

FE—S T F f&xor wordia 2 €, ST wehR forad e uiol = €, 98 99g dd gt R T
qreR AT ST S+ % ERT T fedr ST & 17

ST EIRT T 6l AT AT ST, QI 60 SESt IOl & 9w qa mest T & G4t 07, JeTRa
&t q=7 qords § off Tiebdite qwl Bl IHIo H 2 |
iR T § ihaih T q

THS USATT I B9 ATHI(h THEYT | @Alhdi=ih Gl Bl SE | §&hd Helhed THE & Teha-
H T AT T & o TR | AT & Wil Arbad & 9o Mied & | 99 9Rd 99 T 9 e &g a9 9
2, q9 Y ST I AN YL U AN &, ITb AT F TH AhAlD qal Bl T BT IAT B |

T4 <R FAYH T 9T § FE 99T IS & b G UL Bl &l AT B & a1 T8l 7 —

“HIYad feAl THAEETeT IR 114211

LT ST EANT TR TYIGIMIGHT TR STATEAT bl T Wi L& o by & Are”

ST AT QT T AT Aewqol Hoed & [ a8 3TI A i T Y | T 3T U & W 9T 9
Fed € o, T ault a1 Well-Aife o o #d & AT? Fifh TS BT TS A & b a8 YA ST B
QUIHIERT & FA &l Wi 9=OT GooT Y | I8 a1 T 9alip | T Bl 5—

“Yui TRaulie® HREd ¥ WO Fa9|
wear f& e edfor wd faeafiET: 1148 1

HE—3T 9T T T Pl T B B AR I A T AR ¥en TH I G @RTE BT 90T Gy
T A Bl AT? Mo TAT Bl STI T H G 3 aret T AT 7 TR 9Ta T amey 710 39
AR ez T STefTae &l 3¢ I q1 TERaHal i AT Heg Tgar a8 q wrf i B3 i
& HIT

TS ERT Ul T HROT GO, W2 a1 &, Yl GRETT qo Seferaee, &Y Fael a Yol &l
SATATFATAR I 3fefh Aeg STS JMEA Yol & Sif 07 afefq &, a8 Aiehdi=ih qedl &l gt & fag
e 2 |
SREEARTHE § AR I

qAEEE Fd FRAARAAHE § &6 Alhdi=ih qedi hl eI o ol © | o sasf T
I g Bt 2, for T U § 99 By o Ed g

‘TS 3 AT | Bfd Wg M |9 qiewri”
WM e Hifte amr ™ @ ;R FER =T e

U TR I IS &H TEAdT § GHE 1 YA L Al T0H Alhdii=eh qod - Yora § faemm
£ 1 9 AR ST HIAATgEe SO T %1 QAT L @ &, 0d I S0 Yol § Hela &q Ueb T &l AT
YA € | ST Tl § HalTe TUd 3 & {70 AT 6 I8 YA &l Al =i QA o &l A SR
I T ST 2 | Fifh T8 TS YT b Feed 1 ST & 3R Aehad = § e Stafd Iof &1 Hewaqor &l
T Y T U YT H FEd B
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“afe oriifar A€ &g A | gIg FE S TRl oL ||
HE—2 THET TRATT ! 98 a1 G0 | 98 a9 § 2ad 9 HB AT AL Tl badl g, A1 I
&I AT Rl & AR AT THH HB THAT &1 & | 39 T a1 I eAWgdd g AR afe 3 o a1 56 STER
BTl
T R Fed ¢ fh—
“A ifa Hg A 9E | A A o, 99 e
e : & WS Aft ¥ 5w o @ AT g 9T et g9t Ak & 1
T AN & T & foB, IS T {1 ot & i §U o1ae Moy i a6t O E&aiaIal &, ST Smae
T U & W TR WYX & | I AW ATl B YA | @rbas o & s 8t aiba i Hifd S & A
1 Hewd & | YOI &t Farai & | 347 YhR IR Hiiar § o Toal o of Stafq o= o Ui § off
TeRdI1=1h QT oMl hl 3ot e e & |

AU AR FEH & TAl § AR

AR T WA &, “TT & @ adn fed 9 & qo &1 g@ qdn feq ffed &1 = @ s @t a6
qot e | fod 1t & | SweR fed d uom & @@t qur U awget @ O e H & B

TR & HATTAR, TS 6T & I & fod | & | T &1 f&d Saeh o &1 f2d & i) ared awl
qEA & Gl &, T a8 STl & ThRe °d &l o | T T AT T Abai=ieh e & JOTHT &l
3T 2 | UTHE HRATE JT e 1 ad | 981§ foh IO @ e U & ST a SHe! FeAfd § ae
9 2 & | FHeE AaR & ToH W & STIER—

“FRTITHIFIT: Fomaraqaa]: | fadfaren & quitregdd sfawsgd 112411
HE—FT ST H STTh, TodTa H T, Faeare o Jeraesit & 9 e ¢ 17

et

aTTEgt QMEA YOI, ‘Aeha= 1 TG &1 e STTIH H &, A TqHl T2 &1 WRA 7T & g
RN ¥ & et € | afee ra | faga & qaifers IHiead U9 #5498 § & 84 dledi=rh e Yol &
T e 21

“HT TATRTSA-R Y SoaRssTiaaraia: |
fagrear gat aeeg 91 @RS 99q) (§® 173)

HE—2 T H TR 7O T BT T ST &, A S AT STereh ST Ua g el SAfrad 2t
@, G YA R 918, TN U & U5 H AR 96 T & |77

T & fop, W1 T T & ATRR | e fohaT ST ehal &7 | T | STl Hewaqor i o | 389
SAfR® faga & faenem T werRd § ot U8 3d I&0 fHad &, St debds af eyt Reafa @ g
% | T8 YR aTferehicha THTACT qET T qeriard ! & THaRaarE § off dibda T @ 3ar e |
THARTATE &l I8 dfch— STl ST g WTHl T | Tf Aife a8 99 foaE |17 o7 9 U0 & 7e g
e I I & | S 3Tast Areha= i & Reafd 1 31 IRa Uit S difeed & e T Hreah i
fcremer # W Aehdif=ee A GO & ad |G ¢ |

ST B9 <@ & foh, IRH & &6 7T dfeeh T & 57 § YoTT i qoT ARGy et & | & & |
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afafy T dag 99 gl & S faar 8 | erdd: g8 g g & 6, YrRde 79 § dreed s SR |
& foEme wr e

=

g e, dieaT : @ Ud guer

3f. TYEE AHER, UMM 9RA (JRITh—Aldide aaRER|—1962 .) J. &, 33,34

R. C. Majumdar, H. C. Raychaudhuri, Kalikinkar Dutta, An Advanced History of India (Part 1 Ancient
India) (Macmillan India Ltd. Madras, 1978 AD) page no. 28,29

EEl

3T, FA™ 35, IR Ud, I qd, FeTRd, Jag @2 (AiamE, TRaEgqy, daq 2072)
EEl

IT A, AT 56, TALHEAEA d, A~ T, HETHRA d=9 @2 (Taud TRaqy, 9. 2072) Y. 9.
I AW, AW 34, YR T4, J&AN 94, HERT Jaird @3 (Famus TRER, 4. 2072)
IR, F 100, STATEAHTS HHETEBE TR, (Tad TRE, qaq 2071) 9. 6. 504
F&, 9. §. 505

qereierE, ArmaiadrE, (fiayd TREgy, dad 2077) 9. §. 930

EEl

FEl, 9. g. 950

EEl

Fifee AL, FFAC—UT. IO fIamedr (Fidiema aIREe, 1923 §.) 9. 9. 33
FHEHEAITER:, AJaRE—. T 66 @Y (@S FUEE, 6935 g9q 1961) 7. F. 6
FAE, FIARE—31. T T a9 (H&hd Al YhieH, 2016 .)
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T9Teh FHR

s WTHeR, Soer faamT
STERIT AHIRad HeTfaanad,
e, e (sRarm)

AN

‘T & e ¥ Ie Sfh 919 ST o STERINIET W 2 | 9 & ST | T dhad 919 o, diceh
AT GehfT T AR Hebe | U TIT & | I §HT H TG § S@fers ghg, Sl ud urhfis
TETEHT & STETEer e & Tela®d e Hehe AfYadh &R T U TR F9er a9 T & | T&qa e o
AT &, T & AWl T GadT Pl STEh T denf+en et s SToe P STasaehar W aa ol &, ey
Tt et 2 W T P IuAT GHIYEd P S b | T FE 7 dhad ARt Sueld €, g
TE |IEHh TR B GAEI Ff

& &g f§g - 9@ & Ae@, q0AH A Hohe, YT T 0T YOfery, TRETT S
YRR, Tl ST Hade Pl AR, HIEhian AR qFTaRon e |

qREg

ST T YIOTIT 26T TR & | HRATT STei(+Teh IR, Ao, U Hiehicieh oo § STl el 7 hadl
Saedl 7 & ®9 H gidred fRar @ g, g 39 gfte & sitad @ Ata S A g
I -ANET 5 T & e ¥ @ Riaid B T daa et w9 H smentad fha, sfug 58 s
SRSt # A FEifed foRa | S g | iy, IEN, Ud 5 TAe &g ST 1 AR a6 U4 aeEd
RIS TR T UEd T o | 3T [, TRAay | S20T TRIAT § ookt qI BTl qeh ot §ad, TRer
q 3 TR A WY ST SUAIT faeg &2 W 2 | 98 e A & o A | ot Yae & Uk
g, ISh U Fiehas W & gaf-ad faem @1 2 |

fee wifec | Wt IUMYET T ST &l Hedl, oTadT Ud 0T & arear =i &l T8 & | BTarg
SufuE # T el T4 ¢ fh ST & Sia 1 ga Ald ¢ | 9l Sgdardrd gt H I “TH B Uh
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AT & TR, T AT U S & aaR, &9 $iid U Yo & §9 31 39 I U%h 987 & Jay” 39
1 I Gifehd HAT & o T, ar=eataes ST Ud qd 919 & e fha=l =it Fia:qawdr & | 37T
TS 3R ST bl GfT Ak YT AT &0 Bl oI T &, J8) gl 3R el &R ArHeTe Ud STosmi-m
I ST &I & | -5t BT ST STe UG YAHR0T Pl AW 2aeT & HROT Yold &R Yfodas U & o
WX qe R o1 @1 2 |

T Tehe hHaw FedeT HRU T8 GGUOT T STHAT i SATHaT F & I~ 2l Zol 2, e qeh Uis
T A % AT FIIT UF qRARE ST G131 ol e T I9@ FE ¢ | IR H§ A9 Aary
ST B o HROT SATIHIT a6 Had a1 F A FEMT qeb T Bl &, STafh SHBT SHErRIT wIT
foT SWINT & 92 ST 21 o7 A€ G Y AT & foh B o YT el SREoT fas By gt Y
YA AT 1 ST b | T8 | el TR0 LA &, dfceh SHI Hiehhsh R i gyfte
q 2

9B -

1. STo GEOT Pl AR UG 56 TgeNaTl Howd &l [Igesor T |

2. I W bl WA YOl T ATRATHS ST T |

3. 9T ST FIAT UG S STl AT ThAIh! BT e BT |

TR&eeET :

1. TR S &l & AR SUferd & 9 ST darei s gurer Sudifiar § fRaw arer & wr e

2. I o a9 G131 & JT6ER UG TaUaRT § o Gehe bl il H Seer@-iid ®Hdl dls o
SETES

3. UT T TIA AT A HATLHAT o (IGhY0T T Fqd SUANT ERT ST L&TT bl T Y fear
ST e © |

I HTEOT & I -

ST HETOT BT AT S bl STATAAE T, EIART UG YguoT 1 HAd e | & | 9 aut e
AT Td FJIRE &, 3T: SHHT G99 U 0T AHa & | JeAT TR U T &l 915 3 Gfaod | &
ot S &, forad & stferepisr wrT feneel U e6dig e | Rer § 1 9a & w@ey e M YRR & B
g

1. T T qHg, T, TR, HU, A |

2. 3 I: % % ©J H feued T e5al w |

3. 919 ®Y: AGHSA H d1edl Ty & &9 H |

AR # I G B WA -

AT H ST HETT l YOTTerdl UTehicieh, At Td ATHIH HRehI & ATET (G &s ¢ | e
Y T TTEI T STATHIERIE & § TR0l o STET Seaeaid ST Qeaisil 1 Foid fhar 47 | Trae
AT | TaT IS, ATAMRAT Ud FHSE ! 5 AbSId &g Hared dratedl, Bei, araml e &1 T
AT |
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AUl IRURE T GEN (WRA & Ry y-ematas aRkusg |)

RT & URYRSE T G 7 b TaT Feaor St g fafert @ €, afes arnfores, aiepias ua
enfifer STa ar StfeeT SiT off & ¥ | 2 Seaneit &t famior T e aRkfRefos, aat @ =, fer
T TP, TG 1 STAAHAT UG U AL & AFET fRaT ST T 2 |

1. araE/SREr -

¥ UTTeh STETaT HE TA Bt & TH a6 ST T FaI= ST & | ST 0T T7at a1 SwRi
AT R foRaT ST & | e M WG A F ST fRT S €, S qoe AR § Herde 2 2 |
T e e, qgqdTed, B Bt & ag-are iRk ias dqad § 9 98 © |

2. Wieg -

ERATIT 7 ToTea™ | Yaferd Sieg @ o 38 o ST Bl & | I 97 STl 6l G999 Y goid &Y
T IR W & | JHOT TG &R arfed 49 (SFEH) | e T far S g |

3. Hﬁ'@/ﬁ'{ -

T qEEadig weaAT 2t €, foree fifeat Sa a6 wgae & e a9rg S € | Ao, ToRd ud qey
YT AT T | ST BT i e § T8 FEAT ATEd eidl & (IETET0T § ST 0l arag)) |
T A A T 8, T A @) SHg a9 SEd e 2 |

4. HATAT -

I 3R e SIS 2 IUART H TS T aTell GXammd | 3 STRIATRR STATS B &, S S
e 9w 7 stagaswarat & gf e FiHT e o 21

5. 9@ HUAHT HT -

TR Ud o H STt Jie T LfHe Few 4T & | et AT Jeiif-eh T & S bl e, AT
=TT U ot QAROT 2 fehar ST e |

6. RIS :-

T YT SIS 2 &, fa9a: anfies St § ugeh | SeRT T STaR aX Wi aRead & fear s
o7 | FEEIT &1 § Jgeia |98 &g J AAd I9Gh ¢ |

7. THT -

TR § gaferd it 99 & Afud 4frTd 26 & § 99 ed a1 St g a9t 9o U B 2 |
T YUTd: o Bl & Ty aTw gAaH BT @ A Sl i JRgdT I el 2 |

8. R/EW -

ferTer Tt (ferrae ween)  Ugeh URuRes Seattent JoraT | 3 et iR e § Sa=
I G 7M1 T TEATH & | I8 YOIl ATIalideh Jentd Ud g @9mae &R Sartad sl ¢ |

9. T :-

3T ¥ faefa a8 dRuRe S ferdt gomelt 8, S e 9t G § dal 9 AfARD ofd Bl drel
fepraent e & off S & @ o )

10. STEY :-

TSI & I &5 § TN &l A aTal I8 ST aut I & §a9d & a1 S & | 3eT S
7-8 HEMI A SUANT ARG &l &, fohd IgUoT U gl I & |
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11. &« -

3 forg TeRrenT & ar TeX e B ¥ | Aifed R, ugeras ud e SuEnT & o Sugs B
g | WERIA H Siae W@l & &9 H HE B © |

12. @EN -

qiEHT TeTe | Sre-gTe &l H faefae yorredt, foraH el @6 T et aut St @bl ueRd foRar
AT ¥ | TE YOI B 2 SUAS (HE I T H qEdE 2|

18. FHF/AT -

TE YOl AEEI & 4 faefad &l T2, 5ol arard o & ATl o ol 9 & &g Tl {u
FAC A € | 3 e, B Ud @2 9d & 9 eld ¢ |

T@ AT &g Aled gAE

ST HXET IS U ATk B HA T, dfech Ig Uh qHfed Saralad & o if, farem, depla
SR IR URad & AT § FdeR § AT a9 ¢ |

qed g 39 YN € -

R ST BT MG: T T SN ST T 1 {47 Qe & Afedl/sianeri § 7 el
ST | Sifeh, TS Td Wi GhaTel ERT JRSHT & 18 & S e 2 |

eyt /@ SwERT: S S, P 7 e § @ & Ao sean fear s Raa Je
2 UrEuaes A0, fHETE H Tush/ ST At Soeer sasde © |

ASVE T FeAST JUG: STl fIeRoT e B R &g Y debil O e §6y, B
SR AT TS &1 GART fohdT S |

WM ST il BT AREBOT: TAE G § Tk a7 U F E TATrRi 1 i qaesr e
T | T oI &I Ffad SR SR T STACTHIT e |

uf I WG Sl AfTEARIar: T Qe STefoee Ud e wadi § qul I g9a| qomr
I SAfard o e e 58 9redt i @ At AT e 9 |

oA GAHROT Yorrelt &t foera: ol & o srufare @ &1 Rarst gett & wrem 4 g o
# gl foRaT ST | 3HY Hed A &R Hl GHET B FHEM 8 b |

FERIOT F I GET: J&T 7 adl qul AT B &, i TA Bl a0 W § 9 qerdsh
B § | ‘U AR, UF Fer A IR AT S HeRdr & |

IR ANTEhar: foemadl, I el ud amiors Senstl aRT S 9eerT o w S,
et e ufdrerT SRR S e S |

URURE T YOferdl &7 JAOGR: LT G961 & TR § RURE T earsil &1 68N,
HHTE, 3R ITINT § AT IAHH Tl Hehe T TR FATE © |

HfATT T TER ERT T GRET BT TEEAT o o AT UIETEH, STHEH, FY § 82 Td HoR
ZS[E JTae™ @r] foby S =fen |

frerst
“STl & S T SR, 39 [T FHR SR |”
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R % |IEpiaeh U Ufetiaes aRyed § STeT SRa1T Hed Ush Wewqol a9 1T & | Y& 9 | g1

TS 3 S & YA & IS U @gelie Siteshior SIueET o7 | Sl P Jd & G Ug qael
T % HAAT o UHT URIRe §EG fanfad @ off St ot off g € ) adae g |, Sath Saarg
IRI T Yol Fehe e &9 A b 2, Te ST Sagash & o auf et 6l e Haae e, Sy
f&arg gonferat (fgu, foierer 1) hr STUHTAT ST, YRRT STt 1 fadeyet e forar S ud aruRes sta
Il T FRETT HTeaa fohaT ST | ST & |eeroT &q Siamsral § 999 9 Haeddr &1 STerErd &1 er T |
P & | A TN I &l g o TIfad BEA 9 AT AN q&T TA-Gdeagie B TGt
AN AT AT | 37 UPR & ST Yail 1 ERIE Sl GXerd W@d gy, wEr difgat & faw uw a9y

FA-IRET~ 9oy gy #X @@ 2 |

ey Y

1. Narwani, G.S. 2005, Water management. Rawat Publication, Jaipur. pp 27.36

2. Biswa, A.K. 2001; Missing and neglected links in Water Management, Water Science and Technology,
43(4), pp45.50.

3. P.BabuRao, S. Madhava Rao, 1998; Artificial recharge of ground water from rooftop and open lands in
urban areas of Hyderabad and Secunderabad. A.P., India, Proceeding of Seminar on Artificial Recharge of
Ground Water, Central Ground Water Board, New Delih. India, Dec. 15.16 pp V.Iito V.18

4. C.P.Singh, 1998; Roof water harvesting and rainwater management, Proceeding of Seminar on Artificial
recharge of Groundwater, Central Ground Water Board, New Delih, India, Dec. 15.16, pp. V.I

5. U®. M. H. 2005, ARG SHad Sl H A GG, 9ERG e, T8 e, el gL 1.

6. TIEI, . 2007, IEAT T Hehe THR FA | HEAT UEH], b - 7 U, 8|

7. S, AL (2000) T TS GEEH, UEel GleAsr, SEYT |

8. o, U. IMFAR (2012) T Yae fas, ugee dfedsms, Sy |
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T[HA pHT <i. faefin AR A
Qe qiver fdereh
FraTRd Hie srEEet faer e A, e favm,
fasafaeme™, TareT, faer e e weifaed, TeRqR (f[9eR)
R

AT Ud Arteferds qredt & fafed & fF 4R yvea tfverfes ud g gfte & sld ays
| yriiforeTie i & & g% ymed & Mt et J Ade fhameand & ane e ¥ 1wt graredr €
qd # I T & AT Ferae o e ot | [l sty § gg & - amrsa & orefi| @ )
1832 . H UM GMeahlor & FiX &5 1 T=l ATeded A ST &l TihaT i JEAT g8 | e o
TH JHUSA & ST o B: I 31d §— IR, TErad, S, SEqd, SE Ud e | 3 a4t &t
T STUT U STET & S 39 Gl &= 1 Ufcreiiies e qRriicass 2fte & wexaqol a4 2 | 36 Ufdeifis
Tg QT JEdT Sl R § @ &1 B q9 I8 3 9 1807 2. - 1815 3. & R qehl TaT
T TS JeEl + TId I I FI&0T &g I (e 49T | T8 d18 HiHad Td 39 i qerdaht
10 10 ST, TOSTO HeATed, TH0 0 S AReh ERT G &5 H A9 qAcAIces FaroT T i R 1T |
SATATES & 18 TOUHO TR, S0HT0 TIHR, T HHE @i, ST HAR S Siemert ud garaer §
T &1 | Ut @il T ATt Sl @ R e §1 I fqatqar S € | §IR yHusd & Udeltas
Td QI el & BROT &1 Jel e T I ToF TR ERT TRE0T U & ford §7R fohell, 71 0 qerel,
& S 9T THUSA & & SfeT @l YehIST # @1, USTIE dhl e &l AT i AR & el 0
foRmerdl & HReroT Ud Hag eq Hid H1 U |l 8 "l © |

qoI 91 - §TX gHUSd, G, Ui, s, e, e |

9862.5 1 fReIey H thell HIR Yvsd fdeR T &l Uk ST ST & | a<H § 36 J9vsd &
ST IR Afed Ha ©: fet o € S 387 YR &— I, Wi, SE, TEEd, T U 9@y |
afefees d Qs e g fafed & 6 28 yaosa & g 99 tfaeiie wia aw awd e i R
JHISH & I TET ST b1 UTshaT i faferaq e Siafafares wd & SR a9 1832 8. § 7
ST & 59 F81 @0 B9 & TSI TGA B BT eg S17 ST & a7 et 22 A & areg-are {2
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FaAFet & T R & A & S 6 1832 2. F Ued AT e & Yemaie s # e an i
THI-GHT I THe! QTS H G siar 11 AR G Gaem & 3fehior § 471 &5 & fOwgd g9
&I B: @O H i Y I G SHO=d a1 FHieT foha T | 51 yevsd & [T @t fafeaq seea
& AII-A1T Uh Hewdqol HeAT I8 Tl foh AT 6T gamate (1937 SIave & qare) & R o7 & 4
ufceTies Ud QUi ST i ST &8 o ATeAH & TH & &l Vel Ud qRIdTiad Jedr
IO &% | 9 1784 . ¥ "8 fafer™ Sie’ a1 sharehan | wnfud 'Jae ufymntes qmmEer gry ufemn
GUE & Sfiew, Aifed, T, G4, T, fas onfe faw=i f @it &F S @ &Y | ST & dieesd B
] HeA o e & T T 1807 3. H SIS AR BN IS GUg, 2. g @l [SER, aa ud
STTHT YTVl § ST=I0T 7 1 JT | 2. B A G 1911-13 E. Toh fer Faedt fFaror & Faw & o=
o fTEehT GRS 31k it are f9er e Rad Sregel (Y21) 31T e @uel § fohar T | @1 &+ &
T T 1906 3. § ARAT G FIE0T (TN hl TITAT bl T orreht Fstes SRet ahfwae bl e
T | FfEH A HIT & BT AT JHOT AT TR 7 g dleg Hol & & &l a1 el | hi-E b a1E 3k
TEIRT H0ZN0 ST, TOS. FHATSH, TAOH0 ST MR F IHT BT S T | 38 1S f AT, ST Ash,
100 TR, TOTHO TR, AR ZIer, THOWN0 Fsharit, <ff srame a, ot e, Hefe 1o
TYR, THO SHTH, 21.%. Fehai, TeT HHE AT, FAFe g b, 3. ST HAR ofe qufasi ua
afereraenrit & fader & qa faftrT Seemsit o : aRd Qae aderT, &.410 SrEEar i ge, e
SHY |t guae Mesmad ([9er), IrE MRdd g quad o9 (qear fasafaens), fTer famed
foreprer |fuf, wadar fagafaemaa anfe qag-a99 W §IR Yusd & [ &= § qae0r ud Saaed &
AT & T & & VeI Ud QAT Hedl Sl SgaTied [haT T qer AT | 98 & 9§ I a9
FRT & o T Sueed QITicrsh aredi Ud Hishien aredi & SR W &7 fder & fafi= e § fomfa
TU 3fier ud depfa @ Uferfe ud aieplas oar 3 § @em ¥ 1 = SRl W iR ymued &
Uiy geeRd &1 7 Sraaier § 9fdh a9 dohd e—
1. qd-uferiae @A
2. UfeIiTeh et

LCRUGRIEEICAK]

G yoed & GR Frerwata Siarer iR U6 A I § e UfieTie bt 9 Hete qewyet
e el 2 | T H Ui wal I Ie@ AT T THeh BeleEsd QTSI i Ud We TNl i
SR, el & S Ud e Sras e € S 39 ard a6 gae o {6 W ud o Afedi & R et
7 faae HEM & YNelae B | & AaE Afard Ud R w6 & @l el

Ufeis w@

Ui e 9 & & Sfder B I, ¥eg Ud e et § i dehd E—
%) T I - TR H 38 a1 1 q0 Hadm ¢ b 9ar =T a9 Tet YR & e § St
TS e QN & e o & | 9% 92 g € Seie W & Mg w9 § ol W) & fag @fts
T foham o | ‘HERa & TUId (31eAd 30/31) ST BT © fOh S a9g 39T 99 HiG [ o1 Jet
A1 & AT WRA S BT 99 & ° TRET gUOT § 9T Tl & b G B AU’ & 9 § e
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o7 TSRt WeTer el & AfOTROieRT |1e & T aTaeIaTe o

AR® BT (1500 2. 9T F 1000 . Y q) & R FIR & &= § ST &1 o or {5 omt
2T gfte § T@q & | FAS § Pk’ AE Ueh YST 1 =4l (el & st Qe UReiTe o7 | uRat wiedt
T FE-Hel W AT B 7 wiene’ T TN fRAT T | ISjag | W @ a4 & o 39 o ' ud
HERIT & ST W T 8, THH T2l & RN 6l A1 BT T | STIdIE & U Geh | I8 T8N AH Bl T8
& fop s & ifed =afth o ud #re | 0| 3qE e & foh qd dfedh e § g R A o qEhd
& TP § TEf o7 | IR A< 1t (1000 TY F 800 £Y,) H TG TIe & SR T SUINT & T O STt
&I HeTE & AT A T F TRYOT fER & & BT STRROr g I

BO! STATET 3.9, & SATITE IR T &5 ST FUE & T o frehl Torermir = o | 36 ufemm
o Trey g R o7 | g o THY & W oA (AR | S e bt 7rey H forer foram o | S ey
T ‘Afcrataeary 9 Wt == (et & foh ST 1 QT & e H e S ge o7 | HelHT 6+ U Qiasdt
gt ‘arfera’ wdd W A b, | S & piveren (fhea) T & ome-ure we & o axEe |
TG & A9 § AT A 6 | g 7 T8l q q18 T St AU Ul & et & @Rl &l arif-ad
foRam 1° 519 Ter “sirquifoes G § FedT T T fOEga aoi T St ST S @l Jerem O S8R 98 a0
& TS TS % ST ST &7 | FeTdiR Ty A S o o 247 drefeRy & T S Wit g6 §iR
&5 & e A T WX Jewen T H Foqaiieieel Tel & q¢ 9 12 a9 HoR aIET & a8 498 €.
q. § g g8 1

A1 UF HRIR B | 0T 6 & Pl HEdT S @ | [ B § qE & [ SMEeh! & [ qr
1 f&aT a1 @7 | {iR foha & ‘FeeErell °1e’ dt U T W S@h qe’ 9T § Y Shiedn 3
& T FaTT IRAit [T ST & TR Hd £ | 2t 36 v W faemeri & 99 Aa€e @ | i
& 9T HI@EsT 1 E 8T T euaw SR Q1SN S Qe = = & uX 7o Stferqe zenfue fopar 1

THTEA & T T 74 AT & HeF H AT AT ST T G & B AT T | AT 7 A
I JATT § TG G ! AT, TSTHITTeh Ua e a9 S & 9 @1 | 38 999 I8 &5 Qard
T & ST o1 o edae o Ui T | 39e 918 I & J-a1e 39 &4 W 1S SEe Q19T
SATErRR & AT | 1T & GG & 18 G &Y 7 S & I Sfd (o | S8 AR T ST o SE (|
dEY) ATE T[T Bl STIAT AT IR I T8 & GY& Hieh Hiiol Il T | AT I &1 & Hiferh
T UR GBI ST EU el & foh I8 & Ui Ud SiTal & STesiied o7 | 38+ 2 &= § &2 dig 7ol ud
HE fewg dfedl & & &f ara o @ off

sdt STl & aTs 9 %S qHT T S &l § AT STEIRI ST Y&l Jaddh (o 743 2. H qradst
T TITIT & 918 T &1 TATEhT & AL Fel 3T T | Il STk SHuT & g Squre o 8N & 843
2. ¥ fafaa gme-ames, 849 3. # fafaq Frer-ams iR @ ard & 871 . # fafad qrraqe-arad=
et 1 3 A a5 & whaar (fha) | & 91 6T T & | 39 ausl 0 9e @ # | 1781
T H X AT faqfehd g foRAT TTAT | OTT SS9 % SR & A8l T hell T e g, forden ST ot
ff & &2 Wi, arg Hel, gl oNfe & w9 § @ &I A & | aw T & Ao e TEE o
e & S T § G & &1 T U $2Y % ST ST AT ST & | UT 99T o 16 68 99
T I8 & & a9 iR e Fafere & &te 991 & gwa # a1
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(@) wemepret - 119} STaTedr # 9 &= § I b A b a1 & GRAT A Bl AT & A
T | oo Ud I I b AR T & S MR fwedT o wer ue gvah st ot Ak Rt ve sl
Feal & BT H TR SIdT T | 1591 STl & SR SRe o HE G99 & [0 39 & & 0 e
F @1 | Il B T HAAR & & G & a1l o Jet U1 Tas J i wY o | 179} Srare
& qaig o 3 &l 7 fofesr el T ST BT € | RO Jel AR a3 ST o W 184} ot &%
He T ATl AR FHFT & 19 ST fdi T <ohaa Sa-n ag 4T {6 1765 2. 7 fafest vt = qwgot
AT & ATl Bl TAT BT S@TE Dol SR T TSI qal Bl g a T 1M

() SmegFIR I - 1765 3. H TEOT S GX YU AT UG B & A1E ST B & G/
T & | AR QHOT T R 1% E3T | SRedR T a5 A ®ad & [ [SiesT qa &l &MU & a8
IR § ST HAUHRAAT TET ST 81 7 | fifeer uor & feeg w1 gedr 9fder 1857 i shifd &
9 H 3@ I e | fheg TR H qehiferd WRTAUR & A9 ol o 34 & 7 fasie & e | e & |

1864 5. ¥ HTR UG STATCYX § STl FAIS hl QTS @it T | 39 (a8 O h90d I8 Ud TR
TG et A &1 1870 3. H TN A< GLATT 7 JIR &1 1= 1 o1 1 1877 5. H %2 haoidr avf & At
S A HETEE, AT 995 99 S7fE &R ARUS e, SiRue Fad e e @ T 1 1885 3. 7
HRATT TR B ! TATGHT &l S & 18 TS AR | sl ST frehr e §I7 & o) 41 9 |
1895 €. ¥ =&l yHTE Arerdy Ud ufed eR Aie [ gRT Rediithed AreTgel sl TOT Jet & T | 1897
. T T &1 | S TS T ST 3T | W e ua @l fedeawse 5 a2t & @i bl oI g
% RSl & STaTa BT | | 1905 3. | S fordor o fodrer & S foaRrelt aiier 9 8ot af 4R
T off S T GEANT {7 | G A Sl | GIR SR Ar & el aegell & afewpr ud w@esft aege
T AT T ST B | 2. <t FoT e T G F & AW S o oo g dod wed @t o o ar
T T el Tebil T T ST SATE 6l 8 SA1am | 1919 3. H 579 Aoide U & e # Ar=ra & 8ol
ar feer qud 41 # ol &g e quTd STt bt T 1

1920 . ¥ HiaT Siiehd STl Raarhd S_ia & G0 e R T 3R 27 37 & §iX
ST AT T | Raarea st & wwed § G & & ud Ufes IR Ao GO | STuHT aehrad
BT & | /ievTe O & g # G & § &2 B [6U T | STHEART STeiad & SR [98R dHd g%
& Al &1 ST ST, TR, @R, WA, A 3R GRIgE § T foened @il T | 3 fareor
et & gaer w RrEery T e auE @ e m ofR JenTe IR @ o 9e & ®9 § 299 Qi
foraT T | S Wi R B § o 9EE a9 T 5 fEERR 1923 €. T AT Qiehd STt @bl
STeera H HIR & AEE § Raehd S P 9o ST @ 17

1926 . % SR TS Bl Bl TGIAT & &, FAGdHR! Bl G€AT g, BRI Faed! ol Gl Tg
Td HIF T @A BT @ia &g G F 11 iR @rer 721 | f9er wid @we 1 283t g 6 fTawrm,
1926 I JTR § AR AT | T § GG Tois Ja1e i Squrafa 9 =t wHearg [He 3 e
STEIET AT Ul | 30 FoIa H T 1 J&dtd qiikd fobar a1

1927 E. H ST HeTeAT T Ta O fa8R 17T o §7% U SRE0 § qHIST T AT bl T 31T
TR & TERRE § SATET & ST bl T & &g DR JEATad H1 SgaTe (hal JeT SHeT AT frata
ST @ 1

1930 E. % SR §IR o7e & a1q =t o7 e & g # 9% T@RIE JE &A1 | 17 3T &l ar a7
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CREIH! & A A & e 1 & forg [Hepd | 19 U Bl 2T JR § 9< BAR e e 6
HARIE 1% AT AT | 22 ST T S2fedT § T oel 4 & wiex § T9e I 1 &g @l 47 | 23 3T
TN 98 e JaX IR o "Har fie & 9ga 9 I | F9% B W 6AT 747 | §R EN SRS
FraTtedt s T 1~

15 TRaT 1932 3. 1 Hehsi ol GEAT § HIH! ©IHah G & GRIgY & § o1 9o 0 T Hed
YT R @ I TH G GfTd Tl A SR Mt aeT & faH T 15 @R AR T 3R dhei an
AT U 1P T] FEAT A AR SR WY IAiord e [T | 24 ST 1932 I Sl § B T 4631 AT
sAferag & giR e & 14 gfafafernt 7 fewa foan qan 39 sftem § §1R & dRR & et & ufd
Sgiorar It T 2

15 Sa, 1934 3. 7 faeR # oo YobrT T Forad Faifesd T 9% Ud 96 E-U & &l
T BAT 1 20,000 H 37k AT Bed BT | 2. A= YIS, HelHT T, AT HOT T, TS S, STare
T ~EE MG TATST 7 STIAT HrAHT TR B A ! GERIAT & Fel 3T | AR A 20 91 F Uh-gal
FT S BT | THE AN H Tehall ol | T (9T AT FoTae @RTF bl SATSTTET & 3R Y SaeT qeay e 122

foramt & ST & fer # f U S<Ie SR Uehs T a7 | faer # 1922-23 €. § & iR # sme
e AT T STEAETT | fohaT T 1 T&TOT & ol T | 4 AT, 1928 5. 1 @l FeslHe aeedl gl
T | fohET T Al ST=Res TaT | A STara i Ush =ar /i f3ar1 16 Ud 20 TE€X 1938
L O LT | S R B G R R B s [ | R o M e e e SR s R e 2 1 A A T R 1
% i o § 9 I R | fhaEl 7 991 qer § o e qwel fonar

G f Afeansti F ot TR0l AL TG & SR U1 ST6H ARTer f&ar | 39 off ST & @ex
g T AT | 25 @IS 1930 2. I AT JaX 0 Gl el Jav A T 1 UREART X JIR &1 U q9
F T {2t SR fewhR STiaIa aa & fofT Ueh AfedT e 1 To fRaT | Fv@r qiHfd ud ST &
TS o ATeRrT & AT T AREIST T AT BT ST G {27 | SRR BT 2 Afearsi & FRudR fomar
T o G & | ST, A STt T, it adT, det 4di, ST <&, gaftar <&, qeedr dr anfe A
IIEHIT & | /Y Afearstt + Arfefad @arsi g fsfest aar &1 e frar fome gawr 3, swer fawe,
Hifer earet, foem geprsr foetan, forem 3t snfe am wewagef €

1942 . &l Shifel & TR G FTereate aRIgE § 18-19 SRS T BIIRT Hraebaiat Bl U Hewaqor
4T &2 e S fuar, Tois a1, 2 o7 e 3 =i 007 aeas qerd = AN fordm | $1ue TR
fiiE 39 FEHE ®T STeTET B | TAT B SR ST T & Raare aedr & A @ Ar | wEl-RE 3
STTRIST 7 fédTeHe & o foram | iRt =1 ARG, STEiT, AT, SREYRT, SREHET, TEed ST et
& I IR T ST Gl T | SRR BT ST hraatedt i T | "anfed AT ey AR “9Ra
& Tt & Ted AN 9X WY ST @RIt T U S RREI Rt Tar 9 fafest am g & at
%l e 1 el drg ardl i et & ART STeIel & fofT 3¢ Hepfedd o | Siad: 15 IFTET 1947 2. &
AT T AT SR T TG B U H G T fHepT ST S 37 TRl & Ufcrertie w9 4
Fewaqol ST © |

s
epud: IE Fer ST FehaT & foh IR yHved Ufelés Ud QT Siehior § Add & aaayef
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& ¢ Efalich q9d & <) 9e1d § 39 9o & Sfier Ud 9Fid § qRads el @l 9= 397 999 &
TH FTAQUS | U1 fafiree yea a9 @ | 39 fafine wEae | & 9 Uey & ufaetae, qudias
Uq |iEhaH € H GG S0 @M O/ ST A &9 ol ol U e)ied & €9 H 9900 g0 € | U
T | SATAAHAT 7 ERIE Ud Rl & |YeiT Ud Haad @l & dlich e A1 § 41T ug T
T BT ST forer ek ariifes fomedt eforemerehr =1 3 € aher 2 foF afe e o axtamr a6t et
& FureT § foRe &1 ar v sferg R § 1 etante o e # Rt ud eriedl & |eaT ud Haed
& Td We I & SRl Ud -G §ieH! & ERT |1eieh $ad IOl ol @ & Ui 51 3R 3¢
£ B AT & |

wed el
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Te2-134
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forfarepr, forer farwmr
dr.ug. g fawrer, S, T fare o

AN

ATAMET Jean ‘Gavde’ Feal | 51 & smefare aum SSaR ‘“Raq’ & aRT §a9aH daard §
AT qeT 39 YeE WX S Sl b forg foifad w9 | T o T S foh uRd ardr-gepta & e
AT ATl o SUSied U & &9 § dq07 [a9a & qaer U&qd o | et 3299 9t 9 qaelt ¢ ==t &
IS HIUT H FHATRY; ST Ud RIS HEl Bl [GhiHd e Sfiae & i~ @l & STar &@@aer
Y TN UT YT & | 9T T il ATSIATE'; B: AR Sellehi T B AT H [I9H © | Tl ST
THH AT T A0 BT & Tel A AT Y&IRE F&aT [He STl AeIqarst Bl g ao Heam
& | T ST T & UATais Sadratl =t Sl ¢ | = A 3 [ § dafed & | o s
T T B v ¥ | et STeArT T o guida & Gt Aadt ST Wi § Faed € | Sed § aarsad
ST T ATHAT TAT IqY Farard FIo=T 1 aoi 2 | STorEdd & Airgd STear aeh Saenes qe ddrad
TATT | A G AU § F F GO u-as] #1 9 Hadr © | g8l st e ST e
T TRl eI & Sadid e IF: AT i TE § | gy’ v fagaen € Sad e & faga
&1 FIE; Afrd wen  Haelt fowai 1 gy vd foega a7 far T 2 | adae J9a § 56 gt
& BN HERT A6 T o Wiy H e T & | e SuAiiEr eRiet % w9 H T & q9e © |

Fe IK - AT, IS, Ta9aE, A, Ueareel! diedl, SREIEEa |ied |

R YT &1 | & a IR difecs &t e forma 1 7 @ & | faga § smae & e e
3 39T & T Al & goad Ug (i TeT O 8id &f | ‘AR’ et otef 21 ¢ - St 4 78t o @nr
BHL S &l @I | @ B & 3R 38 9 1 9 | G’ A ‘98 IR T TR & 98 74
I 2, Forae wMifehes T TR Tt YehR & fawr nfia € | Wi e S 6 S el g9 as TEa
& ATHR &5 ¥ @l | 9 o 59 99 519 9 dfd © | 9 2 adne qfth & forg e et o
I, T, A7, Aiedsme oMfe & ot ST ¥ | 1dqud 9 | Harsli & @& 3H 39 d% 9ga™ &
fu Ry & R daHaT @ €T H IR B IEHT T | AeTdS & faud § W wed -

“qr e T afew T |r fEm T o &
I G T qeed AT 9 fEa o
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T lE S, iE f3red, g fora, g e, BHIg AN, HIE HH TaT Féf & S e 7 71 f@rg
2l | ATeTaE YT AfeTd Harsil 1 ATenisT & | AeIeT & Ie9d dadl & R 7d &— 1. 39 St
fagid 2. Haregw® safa ferd

qrIfoTes TSt & ATAR, AAGT & 3 & 18 ST GG BT STAHT AT AT THAR a0 25 Sal
ST o T U SR S A b HAROH o foTT g A S Rl S fRa, S ged ud e
2 1 2% 3R 3= <aqrsll 1 T & a1 Sereil Y6 80 3R S=eH ai &l ol 91 e Ueh T I8 Tl |
FAE § el HAT- A 1T TA7 FE AW § |I; To[de § AT YE hal X 37efag | I faw 7w
3R T YR ‘G99 9T AT IeIag STAT AISameT’ H1 3gHd gl | TUgETd Sei 7 3% 4§ el 6
SIS ERT ATHAT T FGET &l SAG; foh STl = AT well Hia TAT IHHT ST B H ST
STHRIAT eh 2l T JT ST fohaT foh 38 el o1 Uaei FISET &R0 & | °F Salsi 7 ATeag 3T 9
! Toama, fht wRaq = SO 100 =1 <l FHama e siersil & qHeT AT 60 ST 6T | SFd: e
1 T BT T I BT T&H TSI S5 Sd H BT | Tea 1S g bl Wi AR Saarsti df e
I AT & ZRT Z2MAT T, FTEd S1gY TR 81 T 3R & & 2R 3T 74 @ | O 32 & &1 37
T T JAT &Il o ST BT F8 GHSIAT o I il AR AT TS T AIeH 2t &, afced Jaig
& WAl I I T GIRG ATEAH 7 & | Td: Teell IR g8 Ared §d W 9T 9 & T3 )7 g2 | Ared
Ye9 foRaT T | SR T YawdE WRA i T AT AT A G % & § Y O giquited e
T |

ISR & AT I STadRa STIar g e o 9 g & gR fafad &9 9 Hepford e & 7afy |
3TeR! ST U O R 1T | 399 AINE ST O - T, TIE, YEHE ST STl & YA & TR T
AT 1 THT fEiRa fohar Tar ® | A & e Hed qe SERHOTeRRT STl T a9 gred 2 &
ST 3HE! T i 28 F 407 T & 1T T ST I BT 8 |

AeETdE T AR He 3T Y Herrsti b Far [t afcrd warsti i fa9d et € | I T Jrsm
Z9H & T Fafr=T Shattetl & Tedall -qea Srid ure, idr v i, SAfg, i) T W AreiRa & | i
AT T AT T ST ITAS &; 98 A €9 H Tel & | THeRT FUTEA %s N & g ¢ | e & R
I STE T A 3Hh (I & €9 H A & | S 9% W & At & fawa W fare @ faem
T IREAT J AT & &1 GBI A T Ieerd [T & | U HERIOT S WA &R e fadda
ROl T BN T & 1 e R BN W AT 12 SR Wil aTl Aease a1 o 34
"FTETETERT diedr o wed € | ik aET ASIE 6 B “Alhl dATaT & 3Td: 3 ‘UeHTeE! dtedr dHed
2139w | ‘qremy T 9 W faad g

"UE EIRINTES: “AdiE qead: |
yfge: “diepase sl deddsd qUs:” ||

AT MR AreTde’ H YAfHET 9 & 36 A Tl U 3637, 6 TAR YAl | A & | 3
36 TN | AT ST H! GHT HATSAT BT I &1 I BIT & | T qH & &1 I8l TEA | A1eaag
T YR TEE 31T 0 W & IR Bl & | TgaTd 36 T a0 I e URR gE, SHHT faEga vt
T | T AT ARG e TR Pl SR B {68 B gU YENe ST AT/ Areere Sredn
T 1 FToT B & Y I fafreT weesti bt e @ foRga avfe T &1 & | Rt Srear dma
& daarett & qo fafer faem den s freer fou g & | e st g frem @ 2| o wEe g
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& A e, STaHe e a1 Yae 1 auid & | /e & {3 & U vy qug a1 avie o ured g
T

it ST YERT T a0 T © | BT ST T8l b =4t el & | o TR 7 376 Jamn & |
QAT STEAT "1l T 4t et & | o1 T 21 QX HIMT 1 & | STeat STeard A= ahannsii ol faega
O & | At ST 1 & I & A fafeT qereil @ O A e © | aHat sty 9w sEed
R foRT ST aret S ganT aftid & | Reat e any St Je uX G ud qre 1 S W @
T AT & | IEA! STEATA HUSAl T AU Al © | dXeal STEAmd T Yo &fd @i U WAl & Ser
R AT F (T BT 0 FAT & | Aigeat AW WA W ARG 6, U, a9 nfe fawdt & wafera
ST ATATIROT BT YEfATT e b1 YR o |1 -9 R T & | Ugeat STeamd aroft & it § Haferq
Bal T A0 T & | Ficledl STEATT SHT 3 I AN JEIaT & | Taieal ST SA@HRI Bl a0 T & ol
TEEA &l | SOREd! ST [T A& B 0 BT © | Tl I~d ST § Ied, qegd, 1 0 &
& 9Tl o GEATE B i A Ioma &6 avi & | di9al ST ®9ehi 1 av il o, |1 & 4T, 9,
e gfert 1 o Frega avfe | St Stear Siogd T & forg e g & | areeat stear ghoat-
X, |, AT, TT ARH HT qUH HIAT & | JSHAT T A6 AT T T HT & | Tl
AT STEATT AT ST BT T BT | T aread J G Féf & | g & Rt & 22 yhn &
Sfil T IO AT | TAT ST TEST TEOT ST 20 FATT MY & ST IR SATREAT BTl & | Bt
STeATT Fer=NTog T Al & & | qareqal sTear fafaedsies aeor & | e e yee™ § 8 ara it
et qr ATuT Rafs @ QAT HEaeT § o arel et @ == 7 | sereadl ST ar a5 & an
T AT & | S YA IR —ad, FAAG, 5 q9T IR | SAA9al AT g Tee dl S 1 qor
AT 2 | AT ST GRS Beb A a1 aTel T bl AR HT & | ShATqar ST ararers &
; 1 fop 1T & HSTO BI-BIS ST WX YehIST ST & | Sxiiaal ST, E6areard ¢; e & YR & &6aT
B2 & M, fawanfe @1 avi e & | qdreat STeard @1 AW qOr-areT OER € | TaH M- MiaeTst e
TG ATEeHT & TOT-GISN T 0 AT & | Aciiadt ST Y9haead &, e @ra § a9 ardl are 330 &
&l T A0 © | |1 & TUT THS & A&7 Ja U & | Yt ST, gieehr aTe faeheareas & | Areawget
& EET T [T9ET B qHT THRT AHI [ISISrst bl ST 7 & | Birgal STeard SAfad ey @ |
e gl = A @ gedt W AT & SEaia 8 & faug § O femer el 2 ) g6 | 6 s
1 SN & BRI T 2

IS B STERT & H! R & 1 o @ferd ateit st qfdr YaTe &ear 2 | /9T & {6
ST ST ATl I AT BT & 98 94l & ¢ el Bl W A U g |

JerTE

TeTe | Y& | AN Al @, gite, e | & 98 B § BHN ardd aEd and 99 Sfad
T G 2, 8T 290t 3ad & | el 3@ & &9 a1 3 297 it 9 & ek 3wy A1 i 3Tg f Wit
2t & forreet mreaw Yaimge 21 o fF ged aenfieel ® ffed 2 | |remen stear smefe v § YeE;
AT/ ATEIHET 1S T &l 3T A & | AT o Sieeehior § ATes § afeid Feid ug Fmdie & v
T FATeTd €9 & | AT | e fohar T @ fob T Sterdr Yaine 3@, ST, ST STe @r & g
o T T & | XA T AT STt YEE § Hated el S avie d 2 ganar | fhar 2
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EIIME, T TR HIGAMET T U FATH! & | TeTHET & AR e R far fear s dr gam
ST Jfeeh I ST &l SR ST & AR T & T o e ahl woRy gvaa: faefad &8 | afces F=ia
ST BHIM | Gl WTel T G+l & a1 fh S & T el & &1 59 A92 e &l YaTd foar S
o7 | 399 HIAT & HA H AT & SR Al ST 5T STe 1 & haT ST 1T &7 | 31d: THE geat
T &g ATSIHSY BT 70T IR gl foree diR-¢fiX omelta & o foran | Aregwisy # v o fiedr & 6
AT & qHET | Mued & faw w3 9 s & 9| 0 ) o 9@ F e qreaney’ o &
fo fagaepat 1 Sesr fa | 39 YR §&T 3 U 9, & YhR ¥ R AreaHEy sl e
T g Fad o—

“gEIfeTeaa e Aremsy g 8

TEET qEw qa agAsir’ 1 (AT T 2/3)

ST 7T AT YANT T G T ATSTHSY 2 ¢ | SHiT JEqerd A ol &l fohar ST =ien | e
& Y4T[E & Hewd Bl a0 gT Aedds § el T & foh-

‘Rt At gRERuayy 71
TN goa: &g derorthiear: fRar 1 (A e 2/5)

ST aaratt & el SR Iuast & fmfor § At gite 2t & fohg Aeat & e o § er g2
foRaT BT A FHAT AT | ATE AT & AT ATy B fuior 91 Arae srfad 2t © ifh
T & eI | HaTd ¢ | ST @1 B O & ©

WA 9 ATeAmE § Areadey ane & fmtor fafer @ faeamia e gu wre e & {6 g
fomToT & Steep et 7 ATEET STUfer et ¥ ik 1ok dare § fORET WehR T g T 97 S T |
Tqe, fore ety ehrer, ue, ot fafer, fafy &+, gared @ av e & | |rer 2 A &g Sugh
qfy & foe wed 2—

“gar Re g & FIOm MY T A oAk
qR&eT ®dad: HiaAiea oSy’ ||
zos fo ot arelt o el & S e | W & quey W 2 3 YRR & HUST 1 g fha

1. SITEIOT & - et fafer, g & qwer
2. & &Y - THAT, @I & Thel
3. AT WY - GGV, T Hl e, ATH HIT
4. JE T - Seavl, B T TR, S BT
TH YR YENJE & SMERYT [l & avid & a1 Waqfe 56 (= YR & a9 B8 56 YhR
EaGRS
TrperEgaE sagwET g aosw |
agn T gy W 9= qEmEey 1 A 9. 28
Agid fagpee (TEAR), 998 (TMER), SR T96 (FeeR) & 99 96R & Aeadsy 2d ¢ |
AETHET &% WS, HLAW AR A I T YR & | HE BT 919 & [, ASTHST T AT SRR T4 qIRom
% AR WX fhAT ST & | SRR &l gfte | Areavey fagte, aqe, 99 98 & 1 YR & © | IR &
gfte & T 48 &— TS, HEAH SIY 37X | YT 5 919 & &4 H S&Iave, S &l AE 9 & |
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1. e Srgar s ArewHEy- i g i 3 fagee srgfa e e, 9w feemett
T R STaia STAT-3TerT Wi 1T &, 9} M SR 7 2 38 [P ey #ed € | ST=-am- auer
3R AIEE | darE st Tqah! fagar & | 9o @ 3fte & sae A W g

%. USIAPE AETHST- TqH! aTs 108 BT AR AS[E 64 BT Bl & | T A AR B & |
e AUTTE- 27764 T, T - 27x64 BT, Yerhl & To7 F T - 54x64 T MeiRa &ar & |

G. THARIEE SIHET- THH AATS 64 22T SR AT 32 21T BT & | 38 o W7 & &1 forad
TIERE- 16732 BT, WINY - 16x32 &1, Yarhi & o &l ®I- 32x32 819 MiRa 2ar |

. FARIAFE ASTHY- THH! TS 4 BT R AISTE 16 B B[l & | T8 A9 AW Bl & | foraH
TSR 4x16 B, I - 4x16 B, Yarehl & Jo H TH- 8x16 &1 MeiRd 2 & |

T A A @ 3fte & Aemfagte AeawEw At I T 2 | it 36 WA & S
% agfep Ty I FaET qAT Y H G T @A & | 39 v H wwa g+ FEd 5—

QA g HISAE TN HEH HA
QT YHAAT g HAF GEEA’ 1 A1 9T 2/11

AT et & T S Areawey, TS & a0 7eM, 997 9o & fau #iHse Aeawed e
= |

2. 9ge IS - “IqgY fae AR g 3fa ager” | st e 9l g S| e o
R &7 AT HUSY FJe ATSIHSY Hedldl & | T4 Head AeHsy W F&d & | GRomd & gfte ¥ 38
o i 9T E—

%. SUSAge AETHSY- THF! @aE 108 TN AR AL 108 BT Al ¢ |

TqS A AW B & | e Aueae- 27x108 81, TR - 27x108 &7, Yarhi & o &l €& -
54 x108 &g feilRa & 2|

G. TR AISINEY- THHT A9TS 64 BT S A 64 BT BT |

TS A AW B & | e A9eae- 16x64 ST, - 16x64 219, Y&Thl & do &1 &I - 32
x64 1 feifa & )

TT. IAEAGH AETAS- THHN @S 32 B AR A 32 B B & |

T o 9T B | T e 16x64 1, T - 16x64 21T, Yerehi & T BT T - 32x64
21y feifRa e & |

3. JARAIEIHSY - “foer: st SfeAtfo=aer” | srefa e At & Feer, T & °d
FIEATSTHST FEd & | TH FACEE U Hiee Ay i ®ed & | IR & eR | 98 Hf 39 YhR
& B—

%. USSR AEIHET- THH! A1 Yold 108 BT Bl & | Sii fo uearye, Tafied qem Yerehi & forg
A AT H fovs 2 E

. THHHH ACAHAST- ST il ST 64 BT BT & | S b 0eae, Ty qer el & fog
A AT H forvs 2

. FACI ASTHEY- TR A1 AT 32 B Bl & | A fo weaye, el qen Yerhl & forg
A AT H forvs 2
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e

ATSAITEY AT 3R e & & FAN & a7 & | BT A1ed &1 999 9 31 A2k 4 & 8 qeA
forer ot wafia ahear & | Stear Areage, g a9 I F et #re, e, i, 3o, snfe afed st
& AT ; S, fRred, st et fafieT YR T IS 2 | IRAH T AT S ST & € S iy
&1 Geha T | e fom 7 fawat & S 9 o qHEET ST T8 A 9 © |

R T |fedl § qae & Uar e aifed & e v oiR Afaesdr 1 gwrasr 1 2f | &Tdifs q7a
& T g H ATE (AT TAT AR ATThal b GG« [RGAT Bl T+ &7 | 31 daq 98 & &9 § &
& ERT YT H & ATed § YA WA B EHE g1 | WA G $H Aeads HT U | g
o 21 &; 1 X fastl & |rer S S a6 | ST 2 SIferR et | A Sieartedr Rt SHear @i
F & o0 ok Sfa e & w9 H G9R & 9 T g9 | e sesa Mivaa & ke & st
I ANTESS Y& 3T &; ForaeT e I, Aes, i, 4, 9, qicewr, faeewar, sHe T6R & 399
Td =T Fell & Fohdl & | raent 990t forga samen Sreasmer’ St {6 36 STead | W © 5 % &R /et
for9a 2T T &1 STl & | F8T R 12l § G@id &l STIRoT H9d Siiae § e & arel bR 9
I Y I AT &, TTT AT T ST QT e & ST Areleha w@d: g &l & | Areaqme
FART 1 A AT & T TEET FAIeR Bl Geofdl § UM & o IRT Har & | Jaq &
AN H1, A1, T qen afer wemeil & Hafera Fof fasT 7 s F AW & @ E R
YT T |

w el
T, §. . IREA {Zad, qnHe d9ha fasafaemed, R, 2015
ACAMEATILARI, TLTECAT AT, T Gehre, e, 1999
T AR AR AR, e Gferd, diiar e, &, 2009.
ArITE, EvEE f&ddl, Efaeraaepaaeag, aRoEl, 2008.
AT JEFATET, ST e "
2. gy 7, WRA ST ST ATImE
2. HEs faard, &S &1 mr e
aRETY fEadl, waq A, qyuite &b fasa faErer awrmon |
SRR T ATeAee™, 2. §9g HER, g9 ufedianT e, 9E fawd 2018
. AT S 80, ATEAIE fAgiE, Areauiug wepa fawm, 2. efie MR favafreras avr, A
2017
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WTehfder SMMUET FEF0T U@ &9 PR § Hifgar =
Rt

. I1fiueR snmETe BT, oIgT M
e e (e favm) HETE TeaTash (Tt s fasm)
i fagataena, Hre QDT A HETqenad AT,
AT TR (BT e &l (7.9.)

YT STUeTd SIRM &0 § I SiR Uit & e & 9& s &l 51 Febal & | STaarst &l
S T W SR TE G I FERAT F B AR a7 FHT &l B FH H Gehd & | STae
=T & TTEr B & [T g% amasaes & foh Stuer gifad e 6 Sude gEemd ot T a9t ani
& UET & I & | MY AT & AT | SA9Eredl & @l 0 THIE Bl ARNT ST TR 2T,
SATYRTAT & Y AR, SH-AT & JBT Bl H AT 1 qehall & |

STefees WfeAT STvar @ Rt § e Tt YfHe T endr & fheg 56 g SqeR arest, T,
fomer, FaeadIa SR T BT STTagah © | Wif2aT ST9eT & s &) W U e U 91T Yl &l qfHe
T Tepa & | foreaes Tver & a1g Wed Ud qHaTg wrl # off Wifzar g qee a5 "epdl © | Wiz S
3T SATATTRTC FeT (S T2 ARA.) & A Ueh AT HGe ST &, SR SATIETS § U8, 386 QR
IR 18 § ST %1 "oyl gaT THTRa &3 § 95 "ewayel giHen M 2 |

Wifzar grr (fie vd sodee wifzan), Ade Tatadt oiX fommer @1 fomn, &2 ar @ us o
T B HIAT & FoT8eh THIEEET AR e aie 9 Q- STRT difedi &1 7eg & fog Jar 2d & | Mg
AT Few@qel ST | AT JHaH § U, STharel Hf W™ AR THRHE RUfeT § 7ag HY qend
|

T YR Hifsar g’ @t A i smaersti R wihfe STaeTsti @i AeRT S HehaT @ | Hiftzar 99
TARTE 7 UTh{ceh TRAT & A1 ATaHd Qe ST e & qROmHT & ai | fafar o) qof Sieeer
T g & | fie Difear 7 37 Ty § 99 qust § 98 qewayer i e 2 iR o saesthe it
stferes ST 3R O A4 & & | q7 ST © |

rehates 29t H ferenferepr, srfutfeesr ofX =araferer & fRarpemdt W o1 T@ & ford fifzar &
S T P T H AT ST & | 18 I SIATET & G, WA AR TIATAT STaTeA ST e shifel
& THT AT A Uga SR S AT T G I 8 Hifear F Hewqet yfte fr 2 ) Hifzar s
RN fHeRT 31aT Y a fhdT i 2afch, T, T S 297 &l STIfefe, AT, |iehiad 1d Toiias
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I H UG IAET1 A1 b 8 |

T 9 | HIT=AT %60 IUANIT, Hewd Td JiHeT AR agdl S @ & | &8 9§91, TR, a7,
HET, T Mk HITSAT &l IU&l Y ST 8] ¢ Fehal | T o Siae § WISaT U SRER STasashar
I AT 2 | R 29 3@ foh Tt R ed § A g e A S € {6 @ @ ofis ar steaey as
T & THIST 6] e Hebdl & | THIST T 3T BT & Faei b1 WX ara1-arT, e faderar o foamsfia
T TSGR B SARA B € |

Hifzar vk gy a7 & e Ui I, R, seeie arem, 2l e, See ot ga &
AT AT 2l & | SR THIST | Hifar sl feet &l a1d < af T8el aed I8 g3 foh awmt # wifear
TET 1Y SIS &9 & T IS ¢ @l ¢ Ud 39 Saialddl & (ee & G Ga1e 9 S8ehT T
HREF AR TAHREE THT U2 & ¢ |

IHTT W AR A U T2 BT & foh Hifear a0 9T § 91fch, Wedm U Sudifiear § gha § 9%
JHNTHE THTET H HI6 ARG g2 & Wik qTe-A19 389 TR TTd i S T |19 31T £ |

AT 7 Tl STar b (fedT Jee TR H, TR Bl S9ANR HE, T W difches Fa=r ud
FHed @ sl § dmrer fean &, 98t e, 1o, 29, TS, 3T Ud AaHiae Bk & o J
THH STIT IHRT BT Feitehd Wi FRaT & | SAfmTa a1 ST Mg @t & ford a@r SefersH a0 SToT,
STRHE ERT AR T ST AT, T @aRl bl qaveli ol SR el i AS-FRISHT UST AT, S TSHA
ATCHT @Y YT AT, FeATsT Ud & i [&arell €9 IS T, 9 AT AT § T6e &l ATaedl
YT, AT T H BT T YT AR AGHATES HT AR T T Al ST BT o 3Teh ST
e AT HISAT ERT o6 ST & & | GHeT Ud HagAsia Tal i agT-agreht UST T, SHMSRI, e,
FAATCST AR TEq T Fafod TRl i ToRSTEIT HAT SoThdd HISAT 1 Teh QT A&7 & 747 € |
AT & T FIeR § T | STHaeT AR FEIe di et YaT 8l 2 |

T P AT F ST fhameherd Jarsti ae Ugd T & fores I8 Sfcesdr, Sepfa o) @
&I TR FHHT AT AT & | 7 Th! S g0 Hifsar & it W T4t ST S Aagasw & T4 E |

ERICRCCE|

LY » n; F
GHTS Hesh o F9 H 4

i
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ifzar a0 yfeeer gare FEAT YSaE Terdl & €9 H el difed | Hifsar g1 99 Gyl fasa §
I AT FeHTH ! AT et & | Saferd Jifear &1 Je yarg emT a1l {6 I et gemefate & |
TS bl AIZ-AASHL AT U BT T BY BT YATH Fel BT AMfed | A & fod Ud b & fordd
AT &l JAE Ud IS €9 § TG % T U HIAT ATfed | HSAT BT TEIH0T TaT ST anted
ST IS T ARG R T | TaRl SR =TT T TEIE0T 20 YR &l o6 ST &l ARTES & 69 |
I T, HUTEeHIE, SHgHS G, St TR e GrBET 1 @ai § GHae e aifed au JH
I FEl AT UG 7 A1 ol |

AT FHIST Pl % YBR & g Ja B & | TqY THN hl ey gaifad 2t ¢ | #Hifsar
T T T feeRt § AT Suferd BT anfed forad Tt U SRl 1 IR0 & AFES Ure &f | Hif=ar a6
& fafir= it & fodl @1 Terek off 2T & | a8 ST @ T, WS, Aredreti qen a3 ud §Ehd &
Yel & ® § W7 YfHenr frar & | 9 faga  afeq fafie gearsti s Serd awre & fafer= it e Hifzar
& AT | & el © | o 39 gad MuTe ®9 el uRyed § UEd Al aned |

AT ST GO B TN & EGAT Ud Ao | 9 G851 iR 9 @ | wifzar st fte
BT AT # ST, QIeTe, FHEEdT SR AT &l 9TaeT (I & el & | A a1, S99y, 7a+e,
T3 Td & & G HITSAT Sl S50 & GATHT qiieh § B BT Alfed | T2 & Ui 9 Ta TehaT &l |iaT
I SR | ot Hifzar 6 sted it 2 2 | I8 & M H IR SEEdssd @adl & TaRer § difzar
T qG-TgHT TeedT o Anfed | Hifzar At ariors Rt ERT GHIG Gadh 0 YT 9t 9T dear 2|
e, A1G AT = Wi T AIHA AT & FHI TTHEAN STA HAIh HGAT bl q8d ol JdT
Y T & | AT BT Feggrt & SAfagT 2 o ST ST anfed |

Hifzar a0 yfeeer gare FEAT YSaE Teidl & €9 H el difed | Hifsar R F9IeT b Gy fasd §
I AT FeHTSH ! AR e € | Saferd Jifar &1 Je yarg emT a1l {6 I et gemeawes & |
TS bl AIZ-AASHL AT U BT T BY BT YATH Fel BT AMfed | A & fod Ud b & ford
AT &l JAEd Ud I8 €9 § TG % T ST HIAT ATfed | HTSAT BT TEIIB0T TaT ST anted
ST IS T ARG B T | TaRi SR =TT T TEIET S0 YR &l o8d ST &l ARSI & 9 |
I T, WGP, THAGHE GG, A TR S QT 1 @kl § G e arfed adt g9
I FEl AT UG 1 A1 bl |

AT ST GO ST TN & AEGAT Ud Ao | WY TSf iR T @ | ifzar st fte
BT AT # ST, QIeTe, FHEET SR AT &l WTaAT (I & el & | A a1, S99y, 7d+e,
T3 Td & & 9 HITSAT Sl S50 & GAHd qiieh § B BT Alfed | T2 & Ui Wik TF TehaT &l |iaT
I SR | ot Hifzar 6 sted it 2 2 | S8 & T IR SEEdssd @adl & gaRer § difzar
T qG-TgHT TeedT T Aty | Hifzar At ariors Rt ERT GHIG Gadh 0 YT 9t 9T dear 2|
e, A1G AT T Ui T AAHA ATIRTST & FHY TTHEIAN STA FIh HIAGAT ! q8d Fol JaT
Y AT & | AT BT Fegghrt & SATagT 2 o ST ST anfed |

AT T TEITATT YR B S BT FEl T b & foh H2Ar o famneres wd feadt a gftereit
o A ST | AT THG S AT & fob HfAT ST 91feh 1 HgUanT SHed H Y 3R IS T HTEI
Y MMk T8 Wi § WL T 9 T |
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SIS IMESRIUY ohT UfagTideh 3Teaae

uifgd AR vt fage Faw
Qrer BT, Sfcrer faamr SN BT, Fegahlal Ua SMYfes sfaem a9
FHTS, Aoy, S, STErs TGS, fagataary, T@Ts
T TEE
Qver BT, ey farvmT

FATS, fgafaemad, SHidrd, ITErs

AN

SMESTRIYR YTEH Id & & UfeTiaen, |iepias Ud T gie § HRAaY 1 U Fewaqol Y-91T
T &, 3T Al & I 91 I8 Qe WThiae 3t | TN I W@ | 39 9UE § 3THe UY T 2,
ST ST o T, TSI Td O 9 YeIeT SIAd & | I8 STHUS YT 1 9 3T de U ST 76f @l 8 |
TIF-89T U 29 M, Hi1 9 Ted onfe § uRRad= 2T T € | el T e i gt § T8 -9RT B!
eyt T | Ut gfte ¥ ey SMugE T Sierd HIhl [T 2 | 8T & Uidelyes @, I8t &
zfererar o1 Aol FoEIT TR R E | TEf W U A aTel Qdtieads St | At (3, weEwe armars
AT, T T &I AT 3h T X IR S 2Tl e e Ufeiie @ 36 sfaerd S & fog
FIHT ST £ |

STTSTET & ST 1A H TH NI & AT § QESerYR H1 [ i i THEOT B, FeTHRd
I, HETTUS I, WA HId, HIARY I, ATYT BT, Toad I, T B, e o, & R
farfer W 2, IR SMesteiqR &t He frgforit 1 e 9 & 97 JATE W& &, T dliches &9 & fargersor
fomam T 7
TG, Hedd, IO I, SMYHE I |

qREg

forel off S @l riifores R ST 99 W dTfchas gfte & Tede foham ST dehar & | 9
JMESTRIqR STI Hiiifee Rafd & HRoT IaX e # fafare &1 T2t &1 @A-9ed, @H-9H, diel-HTT,
-, qTR, AT, Hieh i, T, St T tfdertae et et @ v fafire
TR UG HAT & [ T TUG Tea@Ue JUsd H Tel, dfce I WRA § AT [T qeam &M b
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fraTs a1 ¥ | g TER-uesT & ufaey &= ot sifvan qdit StHug ¥ | SHE 1 e A SEwd 4575
forrto & 1' IR Afee e | W (&g el & W9 & 99 O I8 Sl WidTd T Hewaqel T @l
T | 99E @ 14 faepra@vsi # fawiiord foear w8, e shed, faaer, S, Steraqz, e, e,
raeraet, TR, Fa, Stardrare, qaral, fIei, qusT q9r IR & | aad G99 | STeselqy SHde
IR Jedial Sararare, e, gaEt 9o sTeseY (AE) & IF 39 SMUS & gde qeddl § Ufieitid
Qe | et €, ST 39 & & "e @i a9 © |

TAYE MEAE(YR T URH | S q% H Ve steaam

SMESTRIYR STAYE T TR YT cerd 9 &l Se1 5o & I U § YRe BiaT © | U Uedl a9
g, T2l 28 Sqol &1 &7 o9 STefIe 9T | J63ad T YU SR 989 & I 41 (3000-2750 Foqo)
T JEATT faoidT BT | qiivied & ST Ja1 389 -9 |ied qog0r Fedesr 3Ta+ ST & fora | TmoT
A ¥ YA UG & dR) § AR. 9. TR o fo@r & o “39Ry & e § Sl urdrd § areai
T MEDHT T 91 | T AT ST & Iad o6 § °aR T 9, Bed Il arama wewaqer o 14
JMESTRIYR THfeaR & ATAR SIS SMEsTelqR § U T & TS 3799 A9 &l IS & a9 aard & I

TETHRA & T8 Iadl qrare qoT S8eh! AT Al & ai § G99 Ao Féi fed & | aad:
TE & 38 G U0l o ST 18T 2N | SR fHepra ® afvfd 16 wereuEl § ik Steid Hewye sthus
o7, ST IR IS & I -1 Ged@us | 77 78T & 7 W fRad o | I 9 S69eht & 9rn # fIoeh
e off, T I8 wiaTe ud afarft qiene wer ST o, 396! TS AT sifews ud i o | I
TIAT & ACHT TR Je9T & Seadue &5 § 3T o | e adqae aial, 981, Teaeiqy, RLamEns qar
I YT o AT T & Fieferd o °

BT STATEAT €., H QMESRIqT I T & o ST o JeT F8t u¥ e Tenr € gah A |
QAT 3t & A Hewqul A S aTd Sl T A JEHIUS, ST HE JEBT a1 Bol JIareas
€. 9. § IR U M S & | STesTeiqy & QRraicrss gaerr & e, qifer, foie, gersrr, SHr-qaemqe
AT AT 37 Gl | I U & | I8 IQ0 & foh e & Aiepiah &9 & HI6l T8 9T | Bl Srare
2. HeISHel & did GaY 1 §9G &1, TA(Y Il R HHG AR aeadl @ o | 30 999 &
SATLRIT T Ueh TAL TR STERAIT h¥en [T &1 Bl 310 T | THeht STO-T 4T oAl e a6 @ o |
& & g & A1 99 18 I qraTd ToF D5 @ AR Iqw 918 A=d9l TeEnTS | g8 7Y qed
% o for SR T v a FRYOT aTETa & GTe A QESTerqR 1 A ol WeTqeHes & e |y
& Tl T I°

S 9 % U & A8 Hi d97 T Ied G, T 36 & UY STHAe =T o, i hifeed 7 STa
ST | AT BT Seeid U GH & €4 H [T & | THY T AT & foh A H i I € &
A QT BT SR TET ST &, A ST TET TG o7 | Hid 497 % TS A0 A qrdra § T
AT 1 [T T 7 S sferaer U | wed € b ST |l e @i arfcs &fiT B o, 78l &
HE AT ATUHRT F&T & E T I | MEASTIR FIG % [IBEE0S YR & ST=aid HRAT T 9=
g 3 Tl R AT e T & GerE § e ek T E ST g e ad & i m i Am &
TgHEE TS T TG 9T | ST9e ey afed ea@vs & [afH= @i § [ T & e Ao
21 a8 & aifvafim, s, gemafa e, oy e, st stafie, it faer onfe | ety & sifaw smaes
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Jegd FT Iq AUl U T o e BT 185 Y. H T AU I T i I

ST A H I SMEARTIX TACIR-1988 F oY 27 a1 i qfte 2t 2 o qeafisy g =9 adw
S Afed GRYOT IraTd 1 Qe & I QT Tel o3l & 3T [aeh SMesTelqy sl Jamit dedid &
e IR T U U & SR SIS o QAATcaeh HoeqoT H WeT-Teiel, ST 9 31 el | U Qehreti=
A YU, JEHIOET T ST qUEsl Bl U | 98 T BT & foh I8 & Miad w9 | g anr &
At # @I

ST~ HIAATEA I o SAfad AT § WA § AR Shesid el T T &, foraes facstt srferan
ST AT, 19, FHETOT S, ARG 9% G: SACHHOT e 7 | FOION 5 WRA § T A ATl qeh e
foRaT | 39 93T & | BTk JAT o g H JAT Y IO WRA § SERAT fhT T SfR fafora &t &1 sta
qug | AT, 3T & | qiEr 6 & |l AT | SesTelqR & I, WE-asiEl, HaaY 9 TR |
FETOTERIG e UT 80 &, Si shAST: fad hefthee, i, g 71 ua o HuToT 9 & ¢ | faam
STATEET E. o ST=1 H SId HuTUI i STk Gad of s | T 3T &1 i Wil Wi & S Smaent o
AT 91k # gfeg 1 e @ Rl @as Y forar 1

relt T & AW H T G FN I8 g, orreht edmaes A 9r1 319 3. H IqA1 9 T
T TEN IR o7 1 S A AT T {ORaR fohaT SR AT S0 IR R [ asT o e feha, fore
QAT TS o S QMESTerqy AT 4T | SESTerqR UG & 3T Tl & TeiehTel J&ae ud godfod, g2,
YUAIIE] T 3T QUELH! i Ui &% &, et g2 R 81 & T e &1 T q91e & STl ST o1 | §9re
e[ & TG & o STERATI S Tl & Haedey T Ared 1 I G & 7T | qRemeed
AT § 3T Tk T5F G I el ol | o et & Aiedt ud qodfd aoasr o9@ & | /@l
39 & faf R aifees 9 =0 a9 & fafvr= =l @ e gu 2 1°

I YT H T AT & AT & A & & ATTE el (METeqy) q9r qegas
(srmorre) W fia € | fafer @6t gfte & arerder amdsr sifera 9o & | ST 99 1894 H ImesterqR fore # firem
o7 | EEATER Aied a8 SAferg ey Haq 22 ST 628 $. T &, Tafch HEaH T SITera ey & 25 S7afq
631 T. T & | TGS & AU ARG & S &Il © b &9 o “AAfesd gk’ & Sdrr faug & ‘Aepearr
T BT FT B b Y AIETS AT FIET0T- STerdes SR HEE@ml &l &M § o $ 3wid ¢ |

AT T o AT =0T § R H A a3 ATheMel Al aferr § Tedhe, gd H 9T qur oy aieed
7 iR 997 T 38T F3T | T8 AT AorasT STI1-3791 U9 FIeqr | @ g0 & forad Syl arane & &
T SRl T TEY T g a9 4T | GRIeRi & 9o & 918 56 &5 § SRISiehdl el | =] Tesard 437 &
IeT & A YA FAET T & T | qrEre & § Tesard a97 & e u g € |

e B § JMESIR TIG Gec@Us HHI & ST rAterd IT | T6 TG I8 heel & A
H ST ST o7 | 36 91 & a9 § a1 3fashior Jafad & | 99, eet, Todd aRE q f9er &= &
T AT O | ST 1T & H ST 9 T 1" STETelgY Toieay & AR Hager Uad o 1196 5. § T8
T SAferRR T foram 17 Raatl J91 & TAIEE & G SThall @ & g H SHehl U 91 SRTHT & o
o] & fiehe fagifedt 1 quior fopam | seet W T xar fohar T, difeh et & fagier sweefar Tergd
&R 7 3T | | SAATSEN RSt b THTRIA H TSTE bl el | &gt & qrer ok Fqer fohar S
o7 | RISt & TR H BE Tq & A6 (RIS Tk & STEh (1351-1388) # HeaRar Toqd
qF: SIRRIeT & T | |9 1388 H Uit s &t g &l T2, W S9! Jg & a8 IqE! WIE A
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IR T el | STTE-STTe WX A Ud fevg STu- &l ame= & 99 § I b & @ 4|

T 1451 | Fedld Ardl el 60 e a7 | Teard dlal & G99 SR & &5 3 heg A6 go
9E ¥ ATE fRaT | TRI Sreht Tae &l i @l | 38 To1a9 98 % B9 Jagll W SA(HR fohar &1 |
JMESTRIR TofeaR & STAR 39 JMERA § A JAATAIEIE & T R G 3+ IR T8 |

AR | STEA-ARTY % ATAN TR & TG H Ble-3M-TMel Jard TBR & A o7 | T
AR AT TR & STAR STATATEIG SFHATETE (WETH) b S e=ilot (FXhR) 1 AN 7 | SMETTarqX
& 3foer o qa wecaqol e MESTel T HIe AT | A HId J JMETel & T § HERAT Toqd qiad
T & T oAt & &9 & T AT & | Qestel T 3T & At S Je1gt @ 7 & @i ot o TeifiK
T Tl & YR SRAT @ & I &, & g IR 1 G0 F & T8l WIol Zhel §oil TS | Qer
IS SR T T2 aal § FHE Q99 gl 3R IROMHEET ATl ®is 7 Rt &1 qof a0 & el
srTferaer FeTioe & foram 1 sreTgy @t AR feer @t @t 39 fatg & 9H Bieht esel o S HIEdl i B
AR & o Y AT & FRAI [T | T ST @I & Hed T 1 A & TA0Nh el & BT
T 1647 ¥ TeIgT @l I Ge) @f 7 e @FT & ST 34 6@ & 919 T 37 G AR i
TH T T A9 “‘SMesTelgy* T@T | 815 @l & ARl W ek @ 5 @i a1 & b e fobet 2T femor
AT TAT TATATR T TETGL TGl bl T |

1781 ATl | T6 &5 § TR AR e 96 T | B T9 & d18 IE &5 Hea@rs & A 4
JEATd &l AT ST SAYATHT Tl e S ol [ 7T Aiewis @l a1 Sea@vs Ramd &l & & a9g
QIESTEIY U TETGY Wi o ATl Bl AT BT QA T | § 1757 H SSHME STl « Ted Tell @l bl
ETEIgY | e e g foham | I8 @=iid a1 & i U 9TMeR 7&d a=mam 12 69 1801 |
JMEAETR & 2fozar wasl & SRR & ST 72T | 8 1813-14 H JMETeqR 1 Uk 74 i & & & Jrar
T |

forfesr et & SR HRA &l =i @ oy TEsTeryR & 91 1 AMEH "ewyol & | 1857 &l it
T QESTRrq o R a¥al $iY @@ & i wd=ar STalad § Us o YfHent M9E | 1857 &1 Hifva o
G eI @ o Sl H Fewaqol YT F4TE | Jiadr sTede Sodle S J theltdne (Z.U1.) & STI1 |ee
& foRaT | Tt & I8 QMESEl R § ST | gURGEST, Hiedl STEAe IwTE e i I ffesr TR o A
Tl o | 9T F ATESRR § e THYHTR [T, TRt @ AR A9 e 7w asar e’
H SO 921 AFEN foa | Ty AR | oo Sl & |1 At e e & Agd | U JHN
TS FE AT 12 ST G Ie9d HUY & (1T € SRSl AT AT Wik O bt At oF | “HRI-aRT
IS & d1E HSTHT M 7 Sfiala @Rid Y & 1 qa wHyame [&9fea 1 e vaifiueE o &4t
TS ST o AT ST | AT bl AN B & o0, B2 0 STa9aehal & | TqIaT 9 3T, 1925 &l
FAZIE TS, fafene, STeThTehecar @ SR ol e el 7 “@Hrbrl’ Iad @9 & he TR w2
&l e forar ¢ 26 fEaR, 1925, &1 40 AfHAT FI 30 A § FTRER f6ar @ e fafw,
AR @H, VI e, YA T, Sar A1, S, 35 JOoT, ST AR J9RE Tesey &
& | fafesr AR 7 19 fedaR, 1927 @l T8 e 77 fohar 1 =t wHvEre faAa sl TREE &l Sid | deeh
& T, =i STTHTRTAT W T BeTETg @ Sid | @edhl [&aT AT 3R &7 A9 48 P weehl (Samerens)
& S § HIE & | I8 T Gl % U HelH Utauredd 3, S CwEdEdr siarad” # SeseiR & o |
1930 % | AT TEIAT & SR e § T Tolloriol § 1 HF are & g &9 g3 6y
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T | AfeATd AT 39 STEae § 9¢ gt IanT e ol off | 39 STia § 80 & SUTer @I bl |l [Hell |
1942 H ST YR BIS! Al TR 31T | I qeT 4 9. fraepar e, qouiad 2™ 23, Aras i =l
| S RO & 18 STieie YFRTd 2 47 3TR 6! HHH AT @, 3 1T J9d ard @,
AT T, SHT 4T, JThT J6TE, TR &, faeiR qane sraeft, el Jame < §41a o | fawey, aom, §
I % qeRAl 3ETE & T2 1 R A 31 | JRgwiet § gAret, Thell B 9 g i JouT &8 | I3,
foreTet, qamar off 92 AN o | TH YR SR Y9l | S9E QESerqR ! T4 Hierds § Hewaqol YiHe &
|

e

ufirertaes amedl SR el & ATUR W F9E el &l U 1RaHd e @l 8, A Ufderds
T QAT |l & YT B & | fohg 56 9Mug @ Sfier SfiemenRt @ SeriAdT & HReT e ar
2 AT & | FEA STIE B Ui Hew ATaeolid & | SMesTelqy S9e 1 HeTIRd &I, TR i,
e T, FEToUG HTd, 9 HT & FH G T 8! Hedqol JHe W& & | AT Hf J99g § o1g
Td IS T, HIA, T b T ST, TR Bl I8 ST, U ST Sf SET127 8 Al @Rll abl TeTTR
T AETaqeT YHenT T T2l & | o1: SR 9RA & |9 %l AR e | Y STeselqy wewayor it
97 @1 2
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it anfa<r o gie o T, e 9 W=

Y=
FIST Uit 1. 3 aue
qurerelt, fa=dt feramr qirer feereR
YT hiclor ST gieer, fewdr faem
HETHT SAIcaT Gl Fea@vs fagafdaed, it T el TR

MY dR

ot sRfemel =919 AR we ansifent § § U € | RRei o ai oY et | aHE §ER
S S T TasT o | &0t SR WeT shfciebial, WegdTal Ua aril g6y & | Sl e Jedi bl 99
& ST T AR el & | S (SRl | 9 FHI § Jfaieh T Hfcehal ST FasT ST & | 98 HHART, St
Td T2 AN T A e e ST arel & SRiawRl 5 qHIT 0 Fered w1 /9 a9t J5ie 3o &
TIE-AT ST [Ghra T ST G iz o6l | ST A1 & A o, S ST J I, Sfad
Td F9UT AR & AR Bl Gl & AT T STEATH i TSI el & | &7 IRfam=i 209 srarest & S7erget
T YRR & e O A 2 | ot srfaeal & foram adu aftbes ® anr ud i a6 s iRk w
21 7 farem, fareres wat fvemedt =i v fareror fafty, qremrshs @ SIS #F SR SRR #d €1 off srfawat
2l S, QT W fa9ars &3 & | IRl |raTq 399 & a9 foRd | T, SufuE, QT Ue SteArs, an
anfe R off srfamel 4 e ivad fFar | T ufa Ul &) S ford AreEar ved o | ofr swfseel werer
el ST ATafiE S & IRT & | o sRia=T 26 o sRifa=al & ifep i Sfiae &bt ST &l el & U
Al 0 i AL o 5T FHET GEN I T00T AaaT 1 gaer &1 G |19 a1 o srfaer 4 39 9ar
%I A1E H ST Alh ST I AR 2 TAT HY AAH bl STSal | Mg § THaT Al o, 39 J2l & I
ST &FATST T SMREY |G T S BT qHT AT & | AT SRIIwal 7e Hid, was, i ud Hy
g | Y SRII=T AT U Afh T2l o 98 U Tas Areanfcqes qifch o | =it Srfeal = AR Sepid, e
T o T U | FAR @ | 47 SRITwET 7 9IRS FEh{d Sl Seaad fIER W @1 ¢ | 3R 39 e
TEa & [ € T M9 A 5 HRA &l 99T &l 999 6 S 1 1 <@ 97 | 3T a7 o
ARATT &I UG TG &9 T G907 fasa & o1 a7 ¥@T & | 9RA &l {999 [6 a9 1 991 9 & &l
|
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QEATEAT

ot SRS MY SR TRl G T STeaTe & Welgssl § § Uk I I5 o | F U A
foramen, fa, U Ih TSI, Uoh She 33T YT, Ueh T3l f3reren, Ush TR w+IdT Ud TwHiesd achl
g | &7 SRII=T T T 15 3T 1872 Fl BlAehral (qehlai hadhdl) HRA H BT &7 | 34 [UaT Siere?
FOMET =Y SR AT F@oradr & | &t RIS HOTe & Gl §F & | 396! 9 UF GRar # g3 o1 s
Ul & & [IE 9T | 3 fuar STt gafa & gwifad & | Jreare ST U §Ehd % W W O | 3afad
ST gE-ea o foh S S=al 1 qre-aiereT UF e qoid: SIS il 8 | SHeh Irfte farem
HRST TR AT | T2 | 69 1879 § Twe ez ST o 7 | &t Sweie farem Ot &7 | 3fR 14 a6t
forger ® Teae fagrs uere @ | off srfawat 7 aroe fuar @ gait & fordr 7 =med g ot |19 1890 €. # fafaw
adier &1 | fobe g28a T A & HIROT Ikl e faar T | 4t SRfaal @l 12 HITST 1 S v |

T 1893 E. | =ff SRIET AT M T | R A & 18 Ireid deal & MAHdTs & J8l 13 Jul a
R T | THT AT el Ghd Ud ST ISR T Wi ST fohaT | 319 Siiee & il & H1ea™ & A1ed
T A 1 I Ud SATeATAen o & ford IR foram | <t srfami 5 egane &t =a=r & SR e
& for am ud Sreich & 2R ged URadd @l Saer SR @ |

ot sRfa=al = facsr § ufest avaar § @ g | St U, feharal U ¢¥ R A1ied i 9l | BN
3T I BT TeT fohrg ST Piid I AR Tel Y el | & SRfawaT = T, affd, e, SRR,
fiee anTfe foreama ci@ent & | &l UeT | STUHT ‘Fg) T STares I | faad! & foh <ot srfawat
7 WTHAR 9 37 AT B o hid dTa, Jell, Hied Al 06 37T, 1889 H ‘AiTg 2 Ar-foar (Songs
to Myrtuilla) §Se & YeRTaTa SHent iaarsii &l T3 6T Hid | [3@Ts Il & | 3 aeb a1 39 & Sold
ST SAERT Saw & 2 e wiaarett R foramt 7 off )

ot erfa<i &1 fqame |/ 1901 . & Jonferl i & AT | e dalfedh Siia SaTeT HTd el &
Fifp ot srfamel wIfae ud Aot § @ | I Jatted ey fawa @) ot erfder sfeard
ferameemr | srowifad & | 4t SRfEr o S0 9 ol Ueh 9 Ueh U ¥ fordl &7 | 98 HArSierd gRT S&drdst
T eI 3T T | ST AHIE TUTEATd & STl o 0 U Gfd a1 S &1 daw & | 399 foran & i@
‘gl g ¢ foh B St & fofg a8 Jea anferd et 2l urett | HY O 918 SR ufd & &9 § 9 e
Bl [ T 9w HITer &, Wi 3 9T i A1 a1 99 & o g8 AT & &l & 17 3] R
oAt SRISET 1 B Ud JdTiedh Siae Hel Tel 8T | 37l ST il bl GSTHich Ud STEATe # Al HifreT
T I Ih! AU Feufd | wl e 2L ot | & srfawal & ueh A ferdt | uee ek e fob seanfores
Rt 1 foare il 8w Aiew | ST i Hiew aRftafadi # oya e & ag o sRfawd 3
FEEE § Fel o “qgd @IaF & ... 3 qRads § 4d fare &R & iR 9 aRads afed &1, 79 faame
o STl & g% @ F TS A, T Y T TS | AR FT AT &2 G5, BHEEE AR gE § 39 0 gfte
& A1 a7 BU & o S A1 W3l STeAnfcash Siad § I &7 T4 O Bl T AT & A1 8, I8 A
ST & ST | T 99 AR ST T4 IdET Uehe Bl & a9 9 W g Il © | 399 g9 ol WA
B S T B0

oY SRIG=aT 7 TMEHATS & T2l AR B G TSIl AT & (g o Ud 19T ford | aehars
ST TATETEIE H W17 3T o | 3! %9 e 4 srfawal 7 fordl & | e g’ 3 AU Saed
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qETe &t aRfal wRdE wefy @ e § aamn ¢ 6 (Ve g e off srfel a7 fow &) maewarg
 forar, afe wRa fasg § SToHT Ffad T 9T 9mEdr @ A 99 Us UH STTRla dl Sekd qgi, Sl
= Al 397 & forg o B T o oo A sroe At & forg, 5@ S2ed & frw e & smagaear et
TH TR WA ST B SAG-a9 & fold qSeml ST T &7 | 36 ST &l e @adm & fod giered
foRaT | STl et i # fomar & o “STa O ST 36 a1 1 9T el d b Sifoe Suar e
2 &1 T 2 SR T 3T BT & BT BN, BrE o AT FErTar ST Hag ey e 17 off srfawat ¥ ardE
AR & 3T7aR Y 1feh BT ST TR ICZ b1 G i 3R YR fopa | off srfsfar g SfR I it syrar
q M-I & | 36 IR AT SRIST ¥ ARG Bl T[T 3R T[T & a1 T ST F9aa | &7 it
" Tt qOr g 9 AR FerEdr @RIyl i Hee o |
T 1905 . H -9 A | Fg T3 AR TOHIT H GI97 B T | 47 SRIG=T 7 Aendl 3 &Y
21 B | off sRfawel & w== IR Far &1 YSHM & HROT STAYE I § a5 T & 47 | I
ST S & ST Il bl O foram fobeg e 7 e e foram &7 | SR &1 aamn @ 6, 9 =
T BN IFTAYT Fed & W AfS AfH ST BT § T T&dl & A F I8 UNTA 2 e, T I 7S
TR yfermemett wed 2 17 SHH fomar o o6 arer wer anfa § F unre €1 it I @ed SR
STATERYT T STAM & | &Y SRIawal 1 Ugell IR ‘2S¢ el § STUT Ser forfg . IR it 0 Jed
T 3R B & THAAT b1 =IO BT ST Dl | Il TRATT T § 20 & &l W Hehedi bl ST
Bl | off SRfa=i 59 &7 UHATT Ted TR S STveias U = Ed=rar bl i & STesi i faorr gifed
ot | ot SRFAT 1 ‘F¢ ATaeY, ‘FHHANY, ‘an’ SfE et H STUT HRYMR HHIET U4 o ford |
|9 1907 3. H W= A1 o1 = S | USTET i | HY dreral fordl off S o fraer § ad ey
§ yepIaTd g% ud areRtuEr o fielt | Arenli g2 | o srfamel |ranedl 2 o 2 3 W 39 UK O
‘¥ i, TR Wi & !
& fer R g Ty,
T GaE AN, ARG B AT & TH ...
q6 AEAEdH g@ N $¥R #@ A9 fg smr ¥
g oRfadt, g W & T’
<t SRIT=RT ¥ TASZATET STEIAT BT FHIT BT A2 BT YH-TEHT Bl AT b T @I | = SRt
T TRt STVaIe T e foha | Aredtieed q-utseRtst § o i & Wl TS AT @ forT e
foRaT | T8I T2 I ATACHRAT & ford I foham | i AR 0 STl @ § g e e |
ot SRS Ty 1 I ST AeZATEr” JAre Ud R Gy & 99 & | &t SRfawRl & A
o7 o TSI AT AT AT qEIRIe | 81 fHad, S ford afaar Ud a3l 31X SAT=la Bl STaeaehar
Tl & 1 o srfet 7 fafesr e & Racire @sres shifeq 1 sTrasaesdr W SR 63 | 99 1907-1908 H
‘T AT GHMER 95§ T1E (6T | 9T Sasan sl § fofesr g & Raems e fod | a8
AR O AezaTal fa=i &1 9@ ATead a7 | S8H S9THIch 6l |TaT i SN (6T, 3R STt & Raem®
STTATST Sor | ot SRfdEr 3 U ud "o wfatatert & W foan | 3 et & e ey s a
TS T | ST J69T WRA i [fesr e & qfeh G ar | 9 1908 2. & I@ u=a=ii & da9 §
ST TR &1 7 | AfoheT =amredisT forex e T o o it # off srfawal & weurel & geai fafyr
AT BT TR § o Y AT | U IR Sid | 37 39909 S1feh Ao & &3 84 | UHT 91471 Sl & b
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ot srfa=l @ FEE AiEwT 7 3% A & )| 39 STl 9 #vE & a8 ot sRfawl A
SRRl TSR ITTTel T 9@ =&l a9 T & | 6T ST hI9S & a18 &f &Y sl 4 4R
T & fopemr Y foram &m | SR oTenaT o, S9a% ol JrefT | @ T |

oAt arfemal 5 Tegael formes @ |re-ane e, QT ud A H fewg o & aid v o ged @l aiafid
Td ST TR | <7 SRIS=aT waT Ud et g & | < sRfamal = STeliqe St § Qe ST Fa
& 39 fop | 3= 9ad 1tk T UEHT B3T3 S0 @ l STEATH UG a1 & ford IR fobar | <
SRI=ET T o, qead 519 9 femg ol A & | o erfawal o ‘% Riafas offe anr 7 afawr am
&1 afetd forar &1 o onfamel gt W fagard & 91 o onfawel & g5 ‘2 fHaf oftw amr @
FRT-2 1 A § T@T T T ¢ | I8 J&ish Ao &l g § T8 Hewql & | 36 91 R & | 3R
QY W T R Ud W 991 Teedr § 6T ¥ | yu| 9nr § d 1 90T 2 (B, ST TR i ®) e
AT | S @0 § ESART, AN 1 a0 € | 2 qWT H GarT F0 2 | ST STeara A= a6l aof e
&1 3 T P TR AT 2990 TR FHYOT A I AU FHET SAaT Bl SATEATHBA H AR o
S I TR HT & | S AT Y B F0T H 29989 i~ &l @l & a8 Sa-orgetl A &l 99
AT & | TH YR AT 7o HTeam ar uenifiehar & arfess I s feer i 1 oiR yg 2ran & | e
& |1 UHIHR gY qh ol STTTqoidr & &Te qHI9T Y FHIUT Bil & |

ot srfamal 4 eroelr ot fafy & sefaorardt I @1 3@ & § e e # SRfel 7w g,
“FTeH A TEE | S@ SIY 8 S i BT B & (b qd & W T &7 T8 ATHS i AR T
T & | AT TAT AT B AN e IS 9 d1d W M FT & o 98 Fed &l o S &7
= fohT YR T TR 1 3R dgd & 7 fhael @ ugad 27 it T2t I 8 & @l 9gd &, s
A= et At 2R, aRemT Saw & 5de 2R 17 ot oRfawal ¥ 39 AN H S & et @ arepis
fergereror of fomam | SeenT Tafort @t =t | S Frdt JEr H I S B AR o TE off | IR Ha
o7 foh YA THIST T AT @&l g T ATy foh, % B[ IAehIA § el [ “qauad Siad 3R famm
Tl U uRfRerda Iuade w1 | feH g ue @t Ot ar T A, G ST s ER fenihd & iR
&1 QUTAT 1 AT Y 1”7 AT SRfawRl 3 T2t foehre S Aerar aht A1 Sifeh, STEar H €A e i el
& | SRET el &7 e ... H ST ‘Fd Fel & o TRl BN 39 fag WY faem Y qend € foh erfaar
T IR R SO STaRT 2, feear @ o faesasiia wwia” @t SR die 3T € | STeATTSsrandr g,
STeATfcHe, T ST I i ST TG BN, 38 31 A [ el 1 Tl & | T8l Y Rt
3R fomm feer webrer & R 8 &t amran ot faeer e 1

o7 SRfaRT 7 STo fomml & THET AT UToT 1 STEATH ST 38R 1 3R S hi-ad B Bl HaT |
ot SRIIRT o “Tar &l 39+ foari qan 7dl § U 914 & €9 H @7 © | STu F Rfal AR
weftf &t e : # et & fop T B ot aererd B & o TEd SR U, S, H & A B U R 17
U9 3R Afh & S S B AR S & | A sRfasl T st § i a a9 dared 9% F 99l
O T T TR B §Y, UEST, S ar H et & fob “Iaen S aeerenr |efi et § <6 7 Srditaa
2, Jaf 98 (39aR) HOR & U Mitad a9 & SER Sarfd BT & | 99 B §H- 75, 99-qug,
Afcrep-31ifces 1 ST 9T el & | F61 3 avit aRfRafcar s stfaereer it aear 8| afs g o o oY feiar
T | | 36 Th ST STaReh Il & qHT GHAT T Teb, A S qfch aT&das ST A& &R 17 &
SRISRT 7 SAaRes =T 1 FIUOT A 8T -3, Jo0-919 qT 99 Bl 1T A a9 A qedl 3T
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Z9ER W S BiEd FA Bl BT | = RIS U Sciihen 9tk & srar o | fore & wfy aiferat 1 ame
fear o | < SRIaw=T 7 ST, SR AR, Y U Sdig Sia & a) § ST adn | o srfa=i
& T AT A 18 H ‘T OHEA A e J&dd § Ghied g0 o | ‘Aed f2arse’ i qedd
Fll 3/ JEIh Bl AT S & | &7 SRISEr o 380 T 73S STt @15’ bl STaERe i giauied fhar & |
THH T S G TS T SR ST 2T € | 9 e-daT T AT T g 9 & A1 @ bl AT
FI AT & | THS & [harqel uos I 7 =ff srfawi wed &— “8q i A1Es 3% @3e’ ed & a8
T H AT D UThed &l @ &, H Ao E-aaia el gR @ B U e H fBuT o
z

| 1910 3. 7 &7 Rfaw<i qifvee’y ae T | 6T 19 TeAiRE § SR had 9 FaeR HT 5T gadr
TET | Uehl=qarq § Swei< IRT 3 &9 § &1 191 989 Fdia (6ar | {9 sreadl W, 999-999 W 9Rd
T TR Pl FATT Feor | 3 @ | TOga H I ST &l TI19T f St foh oo fosa fareama & | stet
SATEATTCHeR HTEMT, ANT U& ST T qTe Y Siia (oama | 8 1914 8. 7 < SRfa=i 7 ‘S’ e St
TS T AR T=ehT fHeprem e fopar | e Swai 3, Sufiere, T, IrT, MR SR)fd o di
Stae 3Tfe et oX aga TR ST WS o GeRTaTd foRd | AT H U AR 7O ST & aTe et
7Y AT T 39 & ST o | 37 IfaReh At & e aret Mepar o= & foar ar | = sris=i
T 5 fTERR, 1950 §. @7 1 S9rhy, 26 e T AR # et F|Ie o |

ot wraredt SRSt #f R = 7 Gy &0 us dey 4 Jamn 6 59 9% off sRfa=i &1 wd @
T 2N A9 I a8 geAT e BT | | A T q6 TE o & KR F {2 Sfq & gemea = @1 | A
2T o1 o g H I IO AT & | IR HaT &l e AUT-3TTT FeoT AT a0 U o7 | S fohedt
A1 G 7 faehr gaT 21 2T &1 | | St 7 14 feqwr @60 S dau fear 39 we- At sRfawl & fog
T BT A7 SRIA=] 1 U HE 2 | & SRfawal 89 ANl & |1 8, Ued i dave gl SR Hea,
T TART BT BISHT A 6] Tebil | T ITehT SUTEATT bl Tec bl a¥e Tedl | Wi 3o TR AR eared e
T FAE | T TR AR AT E, TN RB A B R 6, AA @ &, TMA R B ad H gl & &q 7 |7

SFfq ot AT g5 &1 g Bl & T8 T &H qad: ‘g Fed ¢ | 3! A | SR
%I wEfeT & SAfere Bl & | 98 I UK BT & a9 98 afedh AT § A qe eidr ¢ | A1 98 qd
ST @& foiT 1 &Y T&T BT & 98 Hod: 6! Tasrl Ud [auTe ST 6 i 8l & | 36 ST &l Al
AT AT &l ST TSl & a1 qUraqar §oiT €9 § S & 91T Bl ¢ | AR T 7ed, AR 759
% fore A | Sitee iR g a1 @ A1 € | o sia=al o1 antt 959 & d99 # df ‘gg* I 1 TN
ST BT TR 3/ A I o SATT-A 1 EHIReRT ST 3% SRR & YA 3T § i Xl
oY SR THeRT THIT T fI0T T 2l &1 a1 9 U (98 & | I2i §aR &l e dagr faar |

ot SRII=al U HHA, GHA, TATE! & | I8 JER &l 98 AT, Suve ug Aar | &g ad &
gl SR R | e =it 07 & |Talq 33 Y TT U a3 gaeT 1 T ST Ued & & 747 &7
I ST Ueh QNI 1 AT o | &t SRIGET qa e @l A aret O | o7 arfat srenfon 9 @
SR § 3T T T FaY o1 ATATEH FIHT Fi; 7 I TeAeh SRIGal : HRATT 7afy a0 e # forar
T— IR & fory RSl sTadraTs A1 geet # fasarg s s Rafaat @ €, 3 aed € 6 stre
JR-TR ST ol & AR STHbHE T 9 fafaer Iuteafcdr & qread § o qRepR il & | o srfawst
TH 2 9gd § g fagell W S ¥ od ¢, 78 9ivaH i, 29 U gsfadl & o ader saRfad €1
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ot sRfawal &1 weT o o g fasa | fevg end &1 shif=a @ & | SR | et ST 9eR
YT, €A1 T ANT T TrIfiehal &F | Sl SITSad ST ol d |1 &l 7T &7 | 386 W &7 SRfaw=l &1
FHA &7 | 3 I8 HHART H Fqrm & foh “eMfe a1 I foham ST 28 Saemen & fomqa st
AT F | T2 g g & & &, Hith 995 AR 9dai 9 B IR SU-Helad § ¥ AR e
Y 37T T TS T & | 37 FAGTl bl 1 T AR 6T fI9 T2 T&T & | St foears o fop avg-ert
qera: TR U 39§ 9 (S ge) e 2 | 98 el & fau s & R us e § e o '
T |7 6 YR AT o=l fasa § e &1 shif=d @ amed & |

IR WA &7 o @Y &t § S99 SATLATIHeRAT 1 S M7 & | STE- T, SufHug § Sreafoesar
stfvraret e afvta € 3 & e, anefae onfe & et § off afefa & | &t 1 e 7 farew foes g @ weeg
T T TH & & .o...... “BHIR T GAOM, AT 277 S 1926 H ©1 1 o <Qaq el & 6 9 99
TE ¥, 99X %l G & | SEAT el & fob 29 & gaT & A iR am € | &9 99 39 & A9 °§ Uh
TR 2 | &g et & T2t ad U 2l &, T Bl 76 | HI AR A1 H, FEI7 3R J& ¥, 9y AR
4 UF & AR &, qE Tl AT & 7

ot sRfawal 3 ‘FHIRN afreer § A9 & T2 B GHSET & | T BT Rl AAH-IR0T B & | A
Al &9 39 GaN | F H @ & 98 I3 & &N &l @I & oW ol A UH {45 € | el HHan § 9eE
q AT 7 AT &l & | &t SRS AN 7 Ie9T TS § FEwal &l & 3R qarm & fob- <
B TG I AT o, B9 9T &, FT & IR 91 B | BA ST § T foham SR wfasd § a9 a e |
T € | BN SR S SN S T © | THeT S aad T2 T 9ewaqel 1 o | S ‘BHaml = Ta
for @ fpam & 17

T YHR AT SRRl o F¥0l Aa AT 1 A6 3R STHE Bl 7 SR TATH Bl 3T ST
foraT | ST I ek faera wifoTes wel weifées foeerer o srwaaifones faem a6 98T %@ & | 39ah fom,
Ik 29 H AT I €T F STEATH &l SR A A & | &7 SR TS Bl & & qd §Y AT
AT T 990 1 BT AT & & Ik STAR ALATE | Bl YR Pl hgaree, 597 T SThIHhal )
T | IR TR & 9aT IR A9 9N & o7 afcre o sTragaeRar #1 sifHart A7 § | Sl ezaTe, e
T 9T T AT e & | o SRSl T AME & S & Sfesrng w9 & e o 2 ) ot srfat
U HEM Afthd UF 3990 it &l &7 9

7 ST A $9) T A & ST T T AT & | Ieid ST9-T &I & dledh [2ared H 5991,
T AR UFHT dr Hier w7 & =40 B ¢ | AT sRfa=i 7 g aed e (e Siem) & 1730 9 a@
JATT & {2 9 3T Yl & fia W T 9299, TR 9T BT AMMe | 3 oTeam §  oRfsal 7 €9ar,
Y, AHE 7 A1 o Tea=el hl AT i & | AT SRfa=l T, SATear, $9e T 391 & aTd ®ed o |
IR 7O ST H ST SR WA & d1d S {45 & ITRT e FANT # g Fagr faar o o
3T ST T UTehfcieh Ha & | STIAE A & $99X & aTd 64l © | 3 I8 9 YIhiaeh © | ARk 379 7,
IR 3R 9107 &% A AT & T WEY Bl 7 A & HROT I8 I & TF @EY Bl T A & HROT
T 3rvar & farifora, famawr 7 wfved &1 et = | 2. At e @ geae Sefe ud SHedi W aneite
for & oteara ® off srfaee @ gfte & S9ar, 99 SR Ui o1 Fvaeer  : 2. Siorr AR fie 7 fomar
g o “oft onfai us W a@ # fasard wed € S FRuer B g off areare fRusTane it deheara
ot & iR I STaeiT SR SeTaTSit SR et & |1 1 shad MR S 3R gfted & sifweafhs
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H H eI &, S0 aeh R ST S=ad & dfeeh Sd W, S8 qe 3T S ST e ey off 2
FE SAfadt T T &, TH qEuTH ¥, W qed-ad 8, 98 U S, SRavg ST SNedd & € 17

e

T | geehIvn & AT & & SRIGT 7 HaqR H 79 S 1, T bl IR Gl bl A ST
fopar | off aRfET 7 STa Siae @ A &R W qieT o7 | el USAlE, A Ao, G difad 0
aTeTfersh faehT | Sl hif=ael STR AT Siae & o9+ 31T 1 araR @ | Swai o difss®
foreprer & fordr wnfecr a6t aeT SfR STt H S99 hl SUTEHT, IRT Ud STeaTe # ST9HT Siia |iq T | sreanters
ST AT AT H o T | & SRS 7 &, QUi ug AT 0 $T9 Siae 1 9 9 fodr | 3R AT T
T 29 AR AR Ireid Ueh qIfch ST 31397 & Fr= gfam &f @ & Sqent 9 | &t srfai = oo
TATH & AHE § AT BT STIHR €Y &, F U [THSH HAT & | AHE & IO0 1 s &6 2 )
T AT B A & S TG F U FaaArait o= anfe o R &ar & | 39 & 9 9 e
QfeRal Bl YEaAT SATTHE T TXH @&l BT AT | FH-HAAH & WY d W S Dl ST deh &f
T el T AMfey, A ST Pl o STih Pl STH-hIad P ST TRUMT AT AT | ST B
ST R SR T T SR SHBT AT BT IROm & bl € | o7 SRfawsl ¥ e & /i q aarg £
d, 91T, A4, A, 3=, [, 99 | 39 99 W 999 6l G019 $ivad S 9iied | & srfawl s
ST STLATH o ST & | He™ Afhed & &l 4T SRS 7 62 3T AT bl I @b I 1 HadT faar
T 1 39 UBR 7 SRII=T o AHEdT, TSI 3 SATH-9A & 9/ U Tihiae dagr T & |

= T

1. SRSl : R "efd @1 wmen, faahs e Har, STamE, S Fd, 90 22,

2.  SARERRNGERA ded, 17, & SRS : AEd US 2= 3ie "errl Juar (9 Sf=ar, b 2012,
90 802) # FHISIET & Uk AT SIS U o7l © | I AHIeT TUrearg & diel @@ Fg-wdfd
T q=H < &, O o orfadl § @@ 7 g ®E & 918 A & o AT ¥ | 38 g
& TR S7eiA It R danfeds Siad H gerad v 7 99 SRfdel 7 T w9 ¥ &el B T g
FErEd & qEd F @ 2

3. Rigaw, aEEg g o orfad, g0 576

4. ol sfEERRAE el @1 e, faehe gei 3O, AdEd-SguE, ‘Fd, 90 35

5. 3Tl deddd ST, J0 718-720

6. = srfaar mfvex uqud, 1967, SER, ot SRfdEl, 9o 198-200

7

8

9

off srfder A e T e /4 S/SR AIEw S UH0I0UH0uw0
T AT HFH, T

. T gHT g, g 10-11

10. T AT HFH, J5 10-11

11. RfEer: IR wefy &1 men, faehs o, saes %, I9

12. UHW, A I,
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13.
14.
15.
16.
17.

18.
19.

UE, © 3 fhardwl U9 AT : § W HIA HAHERT, T 589

i 4t eRfdT #T TOMITT SET SR g9 aifvsd

SRfder: I weff &t e, [Iehs ERIHeR, TaRE ‘%, I 134

FHHATT

FHAN, 70, BT@ifh a8 § o IRfdel o ofX Tqa Sadl & ufd sfaraes faars 3d €1 3e-
TRIOM, SAT 2, 295 (29 S, 1926)

FHHAT, 20

ST T FHECN WRAT e v ¢ 2. At e, ot off erfams & gfte # 2o,
A R UFHfT B g H, 2. S FuR fHE, 7% 26
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TugamTeer R JuTe ¥ geiare it afgerstt &
ftrert w1 fergermor

qua o
fed wpier (sfaem)
.01, ahiele], TR, ST (STEs)

AN

TJg T, FIgaardes ARAE T4 § ghiare S Afedrsl sl i &1 g’ tfaertye,
qrIforeh IR enfer et &1 qeoqfi § IR gwiare § afearst @ agqdr YAt @ g & & | 98
TH 9T 1 IS AT & (o bl Afeal Gl |al ST fIam i = fagaareres Spid gRT T 7T drifis
TETAT & T AT SR @IS DBl FAfAT (AT & | ARG AT Sfier 9 Hisd I8 g Uh
AT TSATA & AT gworare H Afearsti o YfHeprat &1 qree o) D =1 wear &, 7 Magiiear
I AHR o ATl TI@ T AR &t AT 0¥ Yeh1aT STaar & | A(ar 6, St Sifcr 99 3R
SRR T ST 9@ eRadl & Siiae IR foRmad & AT 9, 98 e I8 qHiel S & o 3 Atedrsii
T arefore AR B EIfEa R © oiR ot el & Wiax |t weeEl, amferen gemett iR
ST ST 0l S T [T © | T8 STET 3 ATh3| bl THEDIG IRIhIT Bl T@lfehd HEar
2, e gt gerst & fiar Afeansti & smeanfored S S GRem § 9 W@ gAIfadl ) gadral b T
AT & |

ol 1T - AfeAT GEI T, TS A, @i WS, HRAR ghiare, e e |

qREg

RO qwiETE & q9 foee #, Afearnsit  tfetas w7 & sewaqer et ¥ s amfe
AMEE] & i AH-a & |1 TS Tes B Siedl ¢ | “Tgaards TR 96 § ghEae 3R]
afearat &1 qfeeT F1 fasauer”’ o ard Teas &1 9899 & ®9 4 fUgaardes T4 & I H,
T W WS & WiaR Afedtel & JATET 1 9al @ & | 98 e 99 At g gl R faami
& ST T FHIET BT &, FTel Fewaqel AT R Tt dNTe & &, S STaR 3Ta" 994 &
iR ATESl /T @RI Q@ ATEmai S AT o & AR IhT AR Hd ¢ | aififen we, e
ST SR 39 Afearsl i faRrEdi & AT Hieh, I 9 a1 W YHIT ST el § {6 Il
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SeATfcre g SR fUgeTets GeaArel & Audl § SO Al qidbrett @1 aed &d fhar 21 2|
TR F AT ST 7 et AT A HEHR SR WA Bl IANR HET AT 27 Afedrei & o 2,
gfeep TE Wt foaR wEM 6 It foREd 9Ra # anfiies e & iy gHeee gl g2mell SR «fis
TFTSIIEAT T el THITAT BT & | TS SA=0T FHITh AEE! SR AT T Pl SRR & AR
SR I ¥ AfEwT SMeAfcrss Jg & ATIE YHIE) B G & fau Feaqof 21
UfEa® qeH

IR &l Gobl TRATsTl  Afearatt 1 Ufceiies Hav Seafore S SR QT STt & & e
ToRaT T U qRITed UTdfed & | IR Wi &1 §, GHiam § 9RAT SUHETE H Ja97 T 5 6
2T, 1O A1 WA SR H1 U el [T A e Sidie Siadr, U 1Y TRHTT & |1 e
HaTe W SR {237 | AfEareti i, ST ey YRR & e TaTghH § bR Y Gl Sl &, Hiars
T UF AR A AR e Afafs ) Sga & faw us s i | ot S E |

T QAU | A  YHeRTsT  GHATE & FHIET 39 ERT TR faT T/ o, ST STy R
& AT qHY TS T FHAT BT TAR e &, IR Uit F9re & ol Geaamg o 9 &d &
F A FARH o & | 39 UfeTie aedl F Afear g ddl SR Bl b 3G9 Pl SAIART &, e
TETaqel AT THTE ST, Ot T STy ATIfotes Uil et |IHAT ST 3BT 92T | Tl T St
i, i AR Fet off, i | Swaie 3o vtk Hfadr & |1 IR |fed fO9a TR g garei
I g fohar, e O SR |qieTRes ST el R FEHR & AR W AR & |

AT H, Atk STalad, (HEE & 38 & a1 qHEH) 7 TRANS 4T TR AR ST &l
TR B & forame o off Fwel e, i oRerent & @ W Al wefer & aehTerd e & | /i ard
ST 3TeFRT WeTedl STEl Hih AT i At ddl = T gl THHel & THIT AT S Tedi Bl Qe
fora, 3fR =7 STidreH & 99 UY G99 IR & STeATord uResd &1 3R W 995 T | 39 9el &
a1 foraml & e HeRwor 7 Afedret @ et Sriterd & fore 8t stferen Wi arareRer a9 H FEar
%I, BTt qa ot Tl f=-fae & ofiR wqeral § 9ga faes ot |

T BT & SR, GG HRA § 9 I T Ugd T, T TR | GHIaTE Sl ST Jar fomar
TS TR AT SR FiRhfaeh Sl Hewqel €4 § JHI 6T | 387 S1afer & SR ol aRawrett
T AfEAT, S8 QESTEl s 9T TRSTRT ST o 7 Shaet JuidTe T ST {2, afes gur deari & aemEr
T ST TRET & | o7 fereht FTE | ST ST geeiare § Afearetl o el giHeRT  SS1dT & ST
SR |Y&mh T & H, SET GRAR | ST Yfeeprat ot st & e ST SMeATiors deedl b fde
A BU | 3 Afearst sl Uideliées AT 6l S hieh, FEAT T had S ATATHE TFTE I TR
ST &, dich Ieeh AT S ATCT FIHTTS ATl 92 T YehTST STAdT &, 39 adiaud 3R S+ q9d
& e TR AR qH-aT BT SRR & & qel I ISTId Pl & | T8 Hewl IR Sreanfeehar
& & H FHEBIE gl J21sT 3T e asfiadT 1% S Gl sl & ad 18 THIT &l G731 & forg
T AR T & |

it
e & e & e 6 aftewe w1 i S i R, @t A o At
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R & A1 Tfaeid WER FhaT § Us et et Yad Hidl & | gl f[Iar & Hiay, wafiys e
STERAY. ITATHT o YA AR STTHT T BNl &, ST i & & cifiieh HIHIsl Bl IR T Tehall & | BT,
T et AR frersti @t e, are & yatd |iepiad devf & IRy guheTe § wtewnst wr gt
R fafae yer & gftemir ame 3T 2 |

T SR, Gl FTEATG ORATHT % A1y e aF TR ST 67 AT bt AIEifiehar I SR el &, I8 g
Tt & fop smenfores ST @ @it | oifften 98 Sida: STUTERTE & | 38 URYed S SUART gl g & =
TECRH § AfSETetl Sl QU & 1 G & & faq foam a7 &, foras fareren, Arfest® X senfoes
T onfEr 2 | et it 9 SR AT a9 S At gl dat oIk e & SereT T8 @ @ derr
T YOI B &, i T gl el § S S, SuRmEvEr SR Ane @ o g o )

2T, giare | Afearsit & gt & diHa = & v aifies it o 9E 2, | swr
TEAHT SFRIET TR ATITE i TR AT & Ul & | HB Bardl S BT Haa sl e fafire
iR siferersit ST At enfies fafafedt & afeanstt & qrierd w @it o feifa & & e
N ME T | AT, B G SRS SR FHEET A UgETeTd SIS B a9 W@ & S Afearstt b
AR & TS § A FA & a1 HY FTOMI AR JAT3T H Ih! IFET Pl Jiqarerd Hd ¢ |

Tq% T, for aiepios dew § qRa | guhare w1 faew geT, IaW Atewrst it & gay
 enfien RISl 0 AT IR HrEaa= & gifad fomar & | «fies qfHersti & g9 § amfes qres
3T STYEITT Gl TSN o T AfArai & [T Iuqes STaadi &l SR & & forg enfien farermsti & |rer
qZ TE T | H/B Al H, Afeand gwr sl § o1 A e a9 | we W E, Jafe o H, 3% ot
TR & folT weaqel arensii & QT Hem 97 8 |

TE A qw |qd

ARA H Gwiare 1 URged At gl Tdi & Secr@did ARTEH & T 53T & [eeie et 3R
TiEpfaed &= W A BIT BIEl | S f7emd, Hfaand ofX formad o7 st AfUsR iR 39
SR & SR 3R AT S 0ol Hewd & dwaH | e el Yad Hdl & | Jel 4 Fewayol
Al gl AfeEadl & ARTe! 1 fagawor e @ €

1. i Tl (UfeEn sta-steTen)

ETaiieh AT T8 IR FéF &Y, AT ST 1T IR e giar R &t gt waast J s
o7 | §4F STl | 3 o TAA F ST AT ged gl ol AR Sl § § T &, S STa1 T fth 3K
T SR o foTT ST AT € | Ienr fQrerst § U, Iy $fi¥ $9e) W e w SR fean
ST - STITE & X 4T I S §HT & ENiHeh gfteehior 1 fagwar o | afear 7 e 3
STTEROT T T, ST A8 H Gl WA %l SR & T | STeATfces e ST %8 & Ui qea
I § MG I g 7 Gt s difedt b IR fha & | 39 senfore SR @ I Stanemd
% AN TEAMT AR T Rl T, SR 98 S AT @eHd gl | &l Tl ol & ¢ |

2. S T 9
ST HIfHT H9 & AR H 980 A aEdde Suded €, Rt i 98 aferT ufers e § o fRaee
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AT T &2 & | AT A1 & b a8 1741 STl | T, S+7eb IRTE i STRTR - JRaaraii 3R A
EfoeTe | HAR ST & | F8 ST Tl reafore Sfaeite 3R el & "1ead | fa@m & e & forg
ST ST & | GohraTe o fr ST greeenioT FHICRT o1, R HHes & e T <ard qae &l aris
@IS W SR {31 7 97 | 319 SHaahid & QR 3ve ol Go1 o, Sa- & gl gansli § atedrsi
& e AR & g uw e s @

3. TEART <™

A HETT ! U T TTRHAN SR FHIE ATESTE bl el FEITRT & (1614-1681) T Sha Th
T gl o, afceh GohaTe sl s Fewqel d¥ah AR Srtae A off | guiare & HicRar T 4
TENE § T Y, Il 3 faua W s T fo, e | qeaa fasdt @ St SiR gwiEre
T U T, ‘ReAmar-u-anefaar s & | ! i 7 3 SEarHT SATeATioTehdl ST ATeT |YarT & 9eruor
T FEAT &, A SER | Gl FAETdl &l agrar & & SFAfd & | SRl 1 SATeATHS AR STl
qmer feafer & fepear & ST g o, Al S Aifad SR 9tk afaasarsti 4 9= 9Rd § gl e
% 3fcerE # uw @l farad gHiead a

7 AfRATS TH a1d 1 IR Al & [ hd JHEAR § ATANAR AUHR B FH0T Al
IR, Mfgeh ARTEN AR STTATRRT BT IRT B SR TG e i &HT b SATEUT {ohaT 727 &7 |

I f3Temd 3R St gl FeerEt i) S6s arex off o W &, T ST JEU-TE HIHT S Aty
TR ¥ e SATEATHE T o LTl THIET bl ST & | Sk SHaeeid & G SR AN IRl @RI
Ut SR GHEC GWidIg § A, SEfeehar SR QMHItd NI &l Afed Tasiierdr i S
AT & |

AER{TE AR AqHIE THE

AT ! |l BT AhIcTeh AR AT &= 9¥ Hewaqel T4 92T &, feiy ®9 & 39 adiehi 4 Rra
STI FETT & IR @i ATEE], ATt Feristi S STeATcien ST bl THIfad fohaT & | 37 Ateansti
T T ST TR b SeaTtone Tgfeg e o, aften wiftten yfaerTsit ofX enfie sifiemr & ar §
QAT STUeTTsT BT T & 3R R & SMepR T | 78t ek =Ardeh THTat 6T STkl fohaT T —
TR AFEE W quE

AT T SR 31T ZoepT o1 feclT ot Fal +F STetfenss S &l Uk U8 &9 oK a7 5t ¢t
BT AT el &7 | Sreatcs ATl | STq SITERR T ST ek, Ireid STa T9 & Jafeld wiiileh "esi
% foTq uep arfehetrelt Sfd-aher aTe &l | 3 G H S8l Higerstl sl YIRS e BT & ddb & i
o, = Afeasit aRT & TS ATt e SR g H gfrst T Afeanst i @ & oy Jwfs
TS T JES fohaT | STahT Stiae ST formea «ifftes | STiX enfies e § Afearsii & YiHeT &
IR F & P YR FHEAT AR @A 2, T& 0T & o6 et Tewg Wi gfaaedt grr St 78 2

AR Jael R 99
AT Gl Tl hl fremsti SR STae = ST 60T, QiewAT SR ATHIfoteh THaT oiE el Sl agrar
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e, et S e FHeEl & HiaY QT Tersti T2 31 T 9ST | IaTedT & o, @fhiTa SHuraoTdr
ST ITATAT o A1 T FEL T I AR o HoR TETRHI ST FAfed G & ST Jedi a I Shal
T A & | SATEATTHe AT & 56 AhA=IhoT o AT ATIh G i THI BT, AT 0
Ferar fear i smenfoes JHeEt & Wiaw @t o foT arensit @1 &q )
HATEAHE Jaa- it | AR

HiEET Fobl i 7 Bigar, framsti ofR AfETa el & A1 § 39+ 99T & Sreatfcqs gaasi
F Heaqol JATE 3T | 39 wEe IR e, TR 4T 9 iR e d oiq9d & fawai § 9 g,
GHATE & TS Ao Bl TIE B & | AT & fo1d, AT THLE bt iard, ST T & S IR STEH
& I W AR AT &, 7 Rh & YHT R YaEe Pl AR 6 6T SfR gl wiaa $iY gesmrear o
arg ot et @ gt |

T JATEH SEATH & RIS T STBR 3 H GeTash T 2, SR anfties arateti & stfers damasit
3R AT URUET I FIfed A & | S7aid [ar= enfies 3R |iEhiad Te! & 9 q9-ag | 788 &l
&, U9, 9Madr 3R T @ & arifie faudt e yeiia fhar & S safera aifife dmme 4 W E |

Afed gl |l & Fiepiaen AT AHIE THT T AR TEATET & | Ieid 7 dhad ATATHD 3T
T & § afEarst & forg Sucer ftrsii & g & 2 iR o o 2, afe o aqerat &
e, QTS ST SATeATces IREe W Wi Ush Tl 819 8ISl & | Sl [aRmad I THErR & Hia
3T ATEX. ATeATHehdT, fofT TR ATIfoie = & aR) § THEI Farstl bl AT HET T W@ ¢ |

THETAA  YTARIERAT
ARATT FATS | SR ST Gl Jemsti & HiaR Afedr gl 3Tihel l THeIa I ATl Hewqor

2, S Afeansii & et Jge H R § I @ FAfdl SR FEdal Gl Bl I & | I Ufertis
SR STTeATfcAeh fovraa et & dawi ol fafir= adel § IRA IR TIad &l ¢ |
HATEATAE FATRT H AHB TR

AfEAT Gl 3T Gl Tl & HIaX H2 @M1 & TR Siae H BAT T 83 & | ST [Qreratt
3T TS T ST, U6 AR T AR &, IR0 TR ATATIHD AFEH & HId b &7 § T4 B ¢ |
e Gl T H, TTATEHT & Y&l AR STHT W SR, ST o 3 Afearsti a1 iuas &, Faraiamr
3R SAARE TR W AR AT B e &1 G0 HT & | GHIaE F I ee IR qrehi §
STHTE R HehelT & ST ST STEATHRAT Bl AT | T & ol IR EfHen Jeaaretl iR soefHar 4
T 8, ST ARHTT ATeATfcde GrieTendr s feem & afvasw et & are Joidm & |

o e W g9 e

et T it Y R e oA e Fat 3 e R SRR 1 areme A e
T 3R T2 AT &Y AT AR W@l & | T Farstl 3R weanedl & &9 § Afedrsil &l earsi & Sareo
& ®9 T H A &, 7 had STATHBAT | dfceh T | T2 I R Afearsti r et & ar § ad@
T Bt BT A & € | BTetifh, 3 QIR SaTexvl & araee, Afearsit @1 ot off gl afed &2 enfis
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Al & HIaT Agar I Fg Gal i 9T HY H Hewaqor aTensii Sl AT a1 9SaT & | €1 Tga
T GPhT ST FHET & 0 FaY U Gard arar Jg7 a1 837 ¢ |
AMIE AR AERT® T9E

AT AR AR AERH &5 H, Afeam gl qdl l Hel-ai 1Y e Afear agfhdior st
seATfore IR &% I # Hag § ANEN B & | 3% Siie Fatad [Ugedies aMesl & g
SRl Gf-heT Y& e & SR @iiiieh <A & folT aehTetdt & |1 SATEATTHeRAT i Thihd i & fog
T EA@T & HY © | U UH FA | T8l [T ST e gafad &, 39 Afears & e
ST AR et Tl & e TSl R ATFEId el i &HdT 91X Uk Hewaye! gfdiad aHl 9ar
FA B
HAFR AT
% 2T O TEd & | SRR BoAehi SR GOl FHETAT Gl # b ANTETT hl AR il SR SAereh Tahha
T SATALIHRT & | AT AR GG, ST ST 31 T FUgaaretes qedi &1 a9l &, 36 gArHad &
fo eI e @l €, forae g8 ue i SR e foanfed uiehar o St £ |

51| B B L )

sfrenforeh SR enfifen Sger H Afearsit &1 gfteprsit & stfers @it @ fasm ¥, fagw & & zar difeat
3R gredl Afeg ¥ Uk e 9 & | 39 9edrd &l f3fiored fifsar SR srreiies sregqt & qreay
q = Afearsti & e R frens d% uga g & g g8 & | Sh-od SISkl 9edl &, ad-a9
gwiare SEr wawrst & Hiar sienfors sifvafral ofR Fge diza & fafaerar & wxrear o 2 21

BTN AT T | Afeel Gl 3Tehe! ! ITaRThdr Uit foavred, aa @ fofi afasfiadr
3R forepfa smreanfones gensti & U fed e fohan &6 i &t € | Jafeh o fofT SR seanferspar
& IR H I 928 B IR AR Giad & &, TR & AT AR Fiehiis Jaa-i § 39 JAE
B I TE T T AR ThHidd FH & [T Feaqel & & 2 |

JarT  fagaser

IRd H fafr=T enfifer wawsti # afean smenford SMdsi & qamiees [aeer afedr smetes
ITErRTOT SR AT YHeptsll & AT Ued &l I9RR Hl & | B a¥, 9 o iR o= wRa
ST TRARTSTT & |IE-A1e GhiaTE | Afearsli & siad AR SRl & S &k, B0 GHHarst A
TAHer § TEY SAqdfte U R @end & o B Aiewn SeAford g I Aiepiad AR i dewt § A
ST Uehighd foham T 2 |

qHEE AR &g =

fEg i #, Wil STiaIa quhiaTe & A1 T & [T Ueh T8 SEHIa el & | ST Mg AT
Atk TR ITATHT & AT U G, HIaTosd 999 T SR S &, Y HoR fafues Terghd iR sfeardr
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T3l T SR B & | HRIETE, U TTYd TEART d | a1, AR HAies &l U Y@ Hard=r 9d
STERRT WETGdT ST Al SRaal 7 STUA Sfee Wfth 3R URuRe Janfes iR wiRkaries yfHenrst o srafigia
& HTEAH & AR WIMEE! 1 AT & | afear aad St gur Atearst & 99, I Atewrst § S
ST e i 2h i IR T EfHep SRR T IMaT e & ford idar iR A 1 ST fhaT,
STFER. | SeFhT-Terhl T AT AT ISl &, Wich Ueh FHIIT STl HT et & ¢ |

qwEE AR 9F o

g o H, 9T ® 9§ a9 WO & W, I G, U et oA 8T e st Afean,
St foresredt g et # U qAd Afh I e, AT Al ST SATIHR BT IETE0T Tl & | ST Gl
el B aWE, T Heael ST ST TS & YR TR ST § Hewaqul gftenr funs, fver,
reATfeRes TSt ST U@ faveett & wRerh & ®7 H B fhAT | g G & GO I 9hg wfearnsit &
ST H SIS SR ST HaT i ST Tg™ & ol AT 3R AT STemsli 93 &1 I &
fowg enfirr 21
WO § AW e

T WA H, % T faug 9 o € |

1. IreATfT AT - JAferd A Gfadel & araeE, 39 Waae d At § e
TRAAT SR AGA & foTT T TR | ST S ST ST & o7 ue e ufiagar Gefiid e
T S TR ST At TRaRTett & iR Jayd IRacH 1 RO ST © |

2. QIS AMES B AR - Tfear a98, TREE SR I @A S| Atearat 1 T dad
eI, 92T T STERTT fohaT, difceh ATeii-ieh 3R enfieh Sfia & Afeansii s e &1 gfqeterd &
AT FETeh AEET BT o T & | ST ettt i 3 qaarl ZRT JioRrer 3iR Wi 2t grr fafea
[ERIRSIGIES

3. foraa Ry - = Afearsit @ R T oo aHeEt & fiar seAntore ganett ST fof
ST ST Bt T BT T T B | F 2 Hisd SR Yoiieh & &9 H B B & foh Afeag et
&5 T T S Y Thell &, ST AT | WiiiIe THHAT & a1 | e Tl adiafi &l YRd Hal & |
AW 3R THEOT 7§ AW
& ofies Sfiae H 8 TEaT SR Ui foRaT ST &, 39H SfaR ot AI9E & | IaTee0T & fo, %9 dig 3R
fég Hawit &, Afear smeatcred Tidst & staR Jaarstt ar oref-feer wfvrat & & & gefva forar s &,
T BT I ASTRT T enfe st F HUR IS SR ST e b forg Far &Y el & | 389 faud,
AT FOT el Bl A AR I Ih! THIRFOTAT R 9 & [Tl J=1T ST &, Wich 97 SHal 39 T69
qIERET & TN LN J=IaT Fe &1 S Fehall 2 |

faf¥r=T wRdr sreanfores WUl # Afea Tihel ST JaTee faecuor Afearsti & SeTHes SATeHR
& forg FTaTetl 3R FHA P PR 3 § AR ToidT 31X diepfaes dav & dra fasfie wer
X IEhTST AT & | T TG A b Jdeh TR &l AN TS bl TG Ll & e AR T8 | foiwT
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ST STEATHBAT & @M Yo § Tead Aagie W J& il ¢ |
s

IR & Gl WO & i Afearsii s Jfaebrstl & @ie, S TR e wuRrst § Atear
el & AT eI fergeror & e, fom, seanfererar oK amafoe aRRad= & ar & qewyof siadfte
T YRIST STl & | Afear gl 9t 7 &g o, dig o SR T aTie genell § o9 auewhal & ard, T
FHad ATATHS Faa Bl TYG bl &, Ffedb o1 frepret iR smeafores iR & dafed ams
qEEE] Bl W A & & IR I 741 w9 g

I ATSATT SATEATIHE TJA T & BT IETELOT &l & ST TR [T HHTSAT bl IR AT &, TEHTAT
& |1 3Afee FTALl SR UdE HEE AT B & | STl bRl AR R i, ik )
ST Tl @IS & RBIATA! Jdlhl & €9 § aT Hd 57 IRT AR AT T S @l & |

2 Ufderfae Siwst & I Wi SR RO & dress, i g § Arearst sl qur 7T SR
THET T G F A AR B | HEIN YaAnre, |iehiae gy R snfereie fteere § it
gfefere ST aoae gAifaat ot o a1 g2 €, ST FRAT Jerad SR G 1 STasdehdl i a9l ¢ |

WG 3R 3T TRAT &t H Afedr STt SNESl Bl ST 7 had bl qared TRaRrsi |
I+ e YT & foTT Ueh TEiad=T YST T 8, dfedh Ueh Hexaqu od ot & fores mresm & seanfors
TR ATt Fawt H TfTeh THMAT & I W el ol GG & | ST R, STeaATonss Tedis 3R Aritoih
Frerstt & fow us 7o AT Gl 1 fagar 2, wiasy @ difeat & fwfer & faw o g gee s
2, o U stfers FEIENT ST AT Strenforen SR |t 9Reed #r TR WA Y 2 |

el T g

1. o, w0z (1997) fT HUICM M I GwioH, dree, THY : FWITar qiedehar |

2. T, THOTHO (2007), HIST UUE Heq e : MR, HmiRadered, 102 Fhs, diay 39 T,
Juet ot gariEr ot e AT U9

3. WS BEHE TR (1991), T 9@ U3 § 09 TAR : T BiEfER 30eyeud it g ged o
gEIM. {fET, AT @ ufege-a |

4. ToEE, 7o (1994) . Fufesa ST % S&aM M@ fod : JHaRier sifh e At I |

5. ST, U, U I, &b, (FU10) (1999) . B UvE awe Reliorer. sifel : & JfHateer 3w =@
prall

6. feem, Tro (1994), ufqar T fufes Us & &al - 28 37 AW . BT © disel FHaRi 99 |
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BTAIGE olleh HEhfd W TeRiid 3T eI

S ICEIMECE S
Qe
ey form, feeer forvafermaa

AN

BTG hl LR Bl FIH & [olU, T8T & i Hiied, [t A qiied &1 sTeaa AEsds
& | TR, g, HATY, FETad S Al A1ed, Tel ol GBI & qo qal Hl a0 & | I8 e T
TTE-a-igt =il S T & ST 3T WY S & | T99 S1fe I | et IoHT qH T i iehicdh ar=T
IR & | 7% Aiec T had FHRoTT Bl TTeH &, diesh T8 T & AT b St 29, S Teat 3T I
STTEATSAT T AT Yehe AT & | ST HIEAT | &H BTG ! GBIl bl TEXTS I T Fohdl & 3R ITh
TgfE 1 ST9T X T ¢ |

BTG & Ol | Qe & T Il 8 Tl &8 o | I8 &R |l Qe &l THE {emstt &
ST T T &, el AbAdl bl HER EAfTa, Aepemeti & ) W § W o6, dihabarstt & fremi
FRT(Tal, AhATed, Ay P AR JE MY Wih Il 6 Seae ard g9 9= 4§ e ¢ |
BRATERTE! @Ik ATfecy STa= gL 3R JEaTml T&T § 7 &l WIE oal & | 399 o7fd g &1 g 3R
TG WIS ol STcteh T (e &1 o, TTeT &1 diaeh i, WeTIRA AR THE0T A § weh? A= Gepiaal
SR TR & IAR-agd & Bid |l T fi@mE &t @ | 98 i |ied a9d & 919 deadl @ &, 399
ST WTaATetl SR A FaGHTAT &1 FHST 4 gol &, fored 98 oiR i 99 iR Sidd o= 11 2 |

Tl

BRATERTE, T ‘eIt o7 HERT el AN & | BAETE i ST+ Ueh fafree depfa @ & 1 gafy 29 &=
< Ufceiien wre H ST SUA-gud o &, e o 3Eenr Wiiifcrs iR aiepiae faferedn st ot faems
T 1 “BRITERTE WES U 5T Té, dich HERid 3R THIST Y Stad URaRT 1 ared Ged o 2 | Biae ool
& IR & T U AT T &, T b A ST IRl T2 STChIe o AR ST & | ITd hrd
H BT & 39 -HNT T A= T & qed A | 399 T B SR dehned & A o 9 € |
TR % SR, Tfaror rad AT T T AR SR E T & AR @ § | 36 &5 &l adH e
UEA Jel & MG o Ml € | 39 J-HRT W 36 ¢ &, TAT 37 & &l BAREG & AR U AU gea
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forelt | BiETe ToT & Ui e § off 36f 36 TGl @l Udihlcash ®9 § MR § 3ifohd fhar mar 31
BTG T TER &5 Tad 9 o 7 [l ST GHTISea qHd T STEIIsT 1 U g @ © |
TEI T TS TATHT AT T T8 BB STIA! TS T STl i 39 Ja @@d | Teof g0 ¢ 17!

BTG, IR 1 Ueh 883 Y3, STIHT I ST T i & fasna foear & forg s s &
TR TR B T A § A ARG & & § FUeT A1, it T o0 e Ja, dfa-Rare i)
R F-999 | T2l & | SIE Sl GE&pil aredd # TIh’ 0 GBI &, Sl {999 € T T &=
T O SIS TEAN SR ARG & A ST © | I8 FEBIT had [Q@rdel a1 SAEe! Fél 8, dfedb Al @
ST BT ST ST & | 98 STk Afveh Siia, Sk Sadl, S+Teh gal 3K @i # |0 ol & | Seiramer Jehia
Pl T B &, ST UIEl & et SRR Bl A & | T8 U HYS AR SHad il & I HAq AR,
e AT, AR, Wb dadrst, @i 36 $fX @ fomean & faana §6r & 992 g0 & | T a9 ad
forereRt BT 1 T oI fae wieplad Ted & Ted ¥ | T8t & @R G- iR sfad 2 E,
ST AN BT U A1 AN & TR QoI qgHTd i agrr & ¢ |

TN ST Aehged, T AT 3R Tt 7, ST o [T qeqali i 291 &, U4, 9, T 31T
TET-SAATST T FHBTTAT Bl ST B & | Tl Bl AR (976, T BRI bl BT SR AT BT
JHIT &, ST difeal & el 37 & qRuRTed l SHitdd @ & | BUERE &l §&hid U g3l 3R fasfia
2, S TMaR faeetid 2 @ E, R o ST el | 21 gE © | 9% U UH G & o fafaedr § uwdr
T IET AT & AR T ATt Wit & fore v w9 fovraa sredt 2 1

Kleaint

BRAERIE! @k AMfecT P Ja9 995 3R AU e dihid & | 3 i SenTg & J=ar & ged
T ISHA & | T i & [ qeqa, §E-gd, BY-aue, I9-foe, Sea-aErR, df-Ra, Fi-ad,
3R ST & & Ble-a8 3T9d 1 SAfvafh el & | 59 & Wt g o, Siae & &Y 981d W T S
ATt I M BTG EBi i U8 & | AT 88 hl [T AT, IHehT TS, FRIed, |ed 3R dwhaary,
T |9 T Al 9 SEET b & | 39 Ml § AR, &, HEOM, dRar, s e a9 @i 1 qHae
2, 9 T S oY STehyeh T & |

BRATERTET TR, & SR HTEMT & Siad @R &, ST 29 e’ &l 71l i |l gorg § Tar €13
SR STae & fafir=T wedetl & e Uefafd oXd € | BaTe qed: Aihid iR ST &l 84Xl &, T8l
T AT H Tl bt HeT Hell g% © | Wl i lehehe T, GRIfoTeh e, SR Sefrdt 3 sl bl Ueh Sget
0 e AT & | dSaTe, WRE, Fal, ST "I, a1 I ofd SR idi § a9 1, SR @, 3R 650
T PTG FATIS e g |

T ST, S o At Sep, gd-cieni, ST, oiR Fdstt & 93 TMd ot Braet Sehd &
AT ST ¥ | IreHTa, ol W, Saiar, d=ai & oo i, S, deHl SR SIS dreiial 3 e ahidar
3T Tieh T 1 STIH BT <@ &l Al & 1 T WA 7 Shad J1Ro Hid &, dfceh Qo Jedi, i
farer, TR ST & T[g W B 9 TANR B & | BAIET ARt abr T Qredt § o sty fafererar arg
AT | Mk & [T S, arer 35 1 YA, S a9-aTa B ST 39 it Bl oY T qHES
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AT AT 2|

=X, T FHT A BT bt r [ISITdrst bl 58 YehIX Tdifchd T &—“BRIRRTE & diehwidt
T FET & T A GfAfeiad ST § | A SR W 99 79 d G W @l B 39H 1@ af
TS B, AT gfte & I Qfer et 1 Swora 3R snifdies feafer @ fsror g 21 v, B, swer SR
T T g Al | A 8 | T bt afer il # g9 el & | SareTehar St U SIard ae i
T 1 T & TR BT I T ITH IS AN 2 | Uk fafree FoiresRdr ofR s sifda T Iwr SEH T
2, 1 & U foemg ue el s, s Stare I | I B & | I, STl TR &l i I gfaat
& 9 H fafrT ge @ 9El & 99R 9 T 2ld g0 1@ &1 e T B o 172

TH YR, BTG A oTa=r fafgerar ofR w9 & forg ufig € 1 a2t exdiermg &t &8 dsua
e Afert 1 avie fopar o T '
AT T ST T 2 | HETHR b1 aRe G=arT § o 9, ST, e, STere 3fX SR T aHited € |
YAl T qHT: faiad 7erRa & SuRfEd & €, 39 T | diharil 9@ el o, deiad
RSB &l | g=amT & fog fRdT [I9 Staa, g a1 ST &l ATl Tel | THHT TIE ATerd= T
T 1 el e SR eI AT A8 FAn | 38 v 'R W et e |

gt it - FAAET g T URARe J Ul B, St SiaEmr wfud @R e 2 H J R S
TE AT § JHATT Bl & AR FA-M 9L & Yacieh T [RMIT I[& STHIEE & afeT &l Mo 2idr ¢ | gelf
et & fafdre e, d39r, Fehrd @ RO, T6 B & iR qfh A6t & fomr g €1 et g smenfor
HEIT AR ST Sl HeaT ST &, WieX 3R 33T &I aTe % |

oY / deger Ma (RRes-ear) - =T BxieTe &1 AR U9 | & | 98 Wi qied, @i
M IR Arhehansii § UiEs T JO @R ST =T & U9 J6T i &= fafrsear & |rer Tmar S & |
THHT T T AT HeT AT & BAEIG H [I=aerd dadl & 9t Ud aRes Tahi J 5 |

XY - WYY U A MAT T, ST T R TR T T ahr em a6t M 2ial & | Braie
T el T fAferse TR ies QI & | AT Ud Ut TTE o BROT S6eh (A1 UEdT & | | AT SehdRT
AT BT R T AT b ST S@T A1 Tl & | [IaTgR 1 G5t a18 @is ey & ofid Mide € |
T W M o A ot Qe &, for Mo @) Ared ofR SRy Jiee | 981 Aieer #of &
AT & T U 741 @y J&0 fhaT & |

TIRAT— gad: I M 2, s SR T vt U &l TeTiaT 2rl € | BE & Wb el § gafar
JaT 79 &l ATARE PT AAT GIH HATLAH & | TERAT Dbl EPiT BAIGT Aleh Siad AR e § YT
FA & T H B ¢ | T4 UG & qre-are BEe b hearel Wi el S g |

19 M - 2 g TH M A @, O Mae, W AR aesw 9@ B § | ThE HAT Hl
T T BT RAT & SR ATees dtg Il € | aTedh STU a1 aTesh i G q9ll b W@ ¢ | 389 A1 ar|
% TRIHT U WIS Tl ATel i IoTrT AT & 4T 6ol 36 ‘A A’ el STl & | Biae | 36 9d: Tod
ST & @R T & | 36 ATEAH & HE0T AT e Sl & | A A & = ol aq1ed, WS & T
g arg Md & 9t TEw § F ¥

BATHIE —CIATHTE I TTEAT i AT &, T JY I HRA | Jaferd & | 566 el 3K A&
YT AT I Mg AHHR AR AT FF-0F %l WETHBA & T @Al Jell | AT ST & | BAERE |
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TIAHTE T 0l IH T & €T § @7 ST & | BAERIE ST el # HIE 1 a0 STfer &idm & | BairaTe
T GEIATE Wi IHG MR TS S FFeR HewTqor T ¢ |

G UIeT - 3T Afcardr &5 # g Md M &l T & | §F & Faay W qfear anfeantaat
o HIgH el % B9 H sqen! Attt Bl & | 30 gof @Afh T €, S qeAd: WS St J bl B
& T U & 3Th Afed Wedl BT GHT TEIT B & |

BTG & 9 AF Mdl A - Jared Ma - faae & = @i & sam = fia Afearet
BT QHfe® ® F M A1 & | TqH e T - BT Bl Seal-dd ag & G, Wia¥ A - 91 B & G99,
foreré <frer onfe we ¥ | S i - 7 St arr A T & S ) Aan FHEe & sEe W
qrfed 9 & AT A o | 1 ISl T 9r F21 SAar & | A AT - T8 Thd A BT 8, Al e
ERT Tt BT G & AT ST & | SaR M - $aR SAEIe o @HIEalst S & | Jo& SR M Sehl St
& ATE € | AT 31 & 1 g2 I ial [ 81

Kl S

B 2| T JF Had AR Tfataterat 72, afer g 1 swraemst, df-Rart, ofik iwpfaes farrad @
gfied &I 2 | I e SR I H1 Ui o, S Ad 8ed Tl TeUdi § IS & | BUlae! aibgd
37T fafarerar iR fafarsear & fore gférg € | 22t &1 S &, STOe JYE Al TRaRrst 3R 3
ARl & forg faeT R § Uea @l &1 39 &9 § 3% YBR & A6 Yared &, ol &= Taad,
R, 3T Fg3T & 92 21 & | T JF had AR %1 qree 2, Jfees AT TehaT TR qrfeed wra=r
&1 Uit o € 1 39 A1 § S-U5Y T & 96 A &, ST SO FaATeAehdT 1 I8 e & | Berg
& U@ JAT | AL, G, 9ell, WS A, AR AT, S T i € | G J@ Bl ST S-S T
faSroae o) Wew &, S BErTE l |iehias fRad & 99 a1 & | BEe & W@ gl # afer
feraror frfafad &—

AT T - TARRG | G I JEa: Afearsii SR ATl &1 AER &, G4 a0 Pt Afeard gad
AT Tl € | ST § 9B 9 FHA e & 18 I8 JI JE eldl & AR raraar bl ad {ra-arer
forame & arer g B &, 36 M 9 off wed £ 1 Us A | o, 0 & o gen () v @ S
farg-arectt & iR € | Srd b i # T@eRt Afeard geir W e, dIe Sl SR AT £ |

Yol I - 9ol T FAH-UY T U AR IR EMHR J & & qI-719 U ST T & |
e STIEMT € | 98 dATel-Tey H AHRe U S=-5ey § e e ¢ | el I urar: arfesd
B § | U I I69 TU I & | TE qAAIHAT § GREl 718 Gffed AT Sa@ a TS ol &
&7 fopaT ST ATl STw1Me I & | 36e R SATeATicns Iehy 3R e |TeHT R IRAHE Sl Jifed
Bt 2 |

ST A - T8 JF BAFIE H I1ed TS ZRT R 1 € 1 29 e 95’ & 9 | ot S S
T SR 7E TIAl § 2T &, S HE FT BT ST GA H & | & JF IRaAT i HaATHE AqAfh &
9 H B HIAT & | TR0 HATAT & STAR, T8 & HT ENT AT ST AT 6 Bl & & 18 o1
% Yiieh & BT H S GAT AT | T-faE s B gU Td U B § el AR gE B H BRAN Wl
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e A A & | T&SF & SR, U i U alel Ul o, 3 qHT @R el 9 &l @ W A &,
I UG I IR & | T SAIReh, TET HATBRI ERT Al T § J& HE hl WA 4 5 |

TE T I

HEAT—FTT T FIAT GqqT B T8 FA & o7 R AT &, HET T, HTT T Br Gl &,
ST AT ST SR H W SrenRRa € | SEH S-Sy, WE SR WR 99 g 99, AEd § | aaR A, 7,
T § I BIAT & | SIS BT BT ‘ST HEAT FHeardl & | AA-a9 F HEAT @Y, TEhl, G, FaT eld
g | Wiy, fewent, T, e 9@ are € |

FHAR (AT J@) - T TR B AT TG P A JI | T8 gad: @ 97 | e
qfear Sfd & @ fimea & 99 B @ a0 Td W Jd M B ¢ |

MR I (Mf$ar @) - s F wifea S T & 90 g e gd a1 § | T 6 ke
Tt & Faeh- At VAR T B & | TS TEIR o HILAT FAA BT ABYT T 2 | 38 A T AHAMET
IR Ufeds’ o HER & q99 o g Fefd fhmar g
q I F &, Brg f2Ehr &er T1ar 21| gierTg & 29 @i I § (IR BT 7 Hqad & qewd B
YE3fA fohar ST & | AHTaa: 11 & e 9 918 39 I i [G9T e & arer R S ¢ | WS @eh
I & T I YW Ak AT I, el iR JEIer SOy A € | giEar sfeand 9H ofd gt 2 2 |

AT - ‘TRAT TEIR %I T ST BN AW & | TN & TH F JF BN AW GRAT I G287 | SR
S 9 FT= 9d-@ieR fare anfe & ued e Jai 1 SR Hid & | ARAT I 0 TE are fas
YR T I &Il & |

WY T - I& TR 1 T AT BN T A6GT JJ ¢ | 306 g6 AR Aard aFi qrfes
B H AT O & | Teleh Tha e, Te@l 3 7R & g@i F 9ol STehtes TWIEl Ued &, Afean o aug
ATST TBeRY, W W UL, IR H gH% MR o1 919 aiiae & |1 fch | & all & | g ST gt
S ATE IT A & AR IF &b SR HABR HE 8 b BT [G@Nd & |

TG - AEA 30T AT BT ATDIS I & | IUT S 1 [HaTd TG AR qET F & |
I a9 H AR T GO T AT % Gl A I AT JaT Tl IS T SRS B &, o F ST ST
FEAT AT T I A & AR 3qb -9 JF B & | T8 U aifed I © | @ are I H/iak
SR € |

AT AT T JA—TE T F AHYT TAAAT JT & AN ML T O Bl TS & I
AT B &, T BaireTe § BR800 ER & A1 § JHT A1 § | 399 dad I5Y 227 AR G § I
FA E | JA & G99 TS A 0 A & A & S8 U ST AT & | G 2 Ueh A1 ThAd &, ored
TR UG FHOiUa At Headl & | 7ieT T THE A £ |

e

WS, [T & WMl UX Al & STl Tl § AR 7 &, T Qiehiae a9is & 9 9 a8 4
SATET & | Tt Y LR, WHAIT el T U SAiad GH1oT &, STel &dT, &HT, 79T, Jeadr 3R SAerf s
0T AT % SHEe H T-a9 | T 0T T had AT Siae R a9 &, i GHIe Bl W U g
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T e &, THAT SR WIEAT T raraRel HiHd B & | Saeerg 5 dad = S&piodl &1 STaemT 3R
ity forar 2, forad a2t & arepfas fafaedr v ff @98 g2 21 7 4 sie Sepfadt 1 S e
1 &, Tet fafir=1 o SiR Af-Rarst ue-gat | fe-Sad iR Uh-gae &l TIad e @ ¢ | ST
fafarse qea ST TEd &Y i, BYEe 7 ATed GRpiadl Bl ST 6T &, el Us 99 AR Siad
qiEpicrh qE-AMT A7 T 2 |

ST T AR ST fasTaareti &1 ST U, Braie Pl HEpi ST W1 1ol T8t § 21 &8 & |
ITRT T T & | THfT o 1T ST T8 TexT Hael I+eb oila & &% Ueq] | fe@re 3 &, I Afc-Ra,
e ST HaATST 7 | eTdiih, Yhid I & Sraee, Beiaie & arl & o o 3T SaerT gaii &1
FH3 AR aRedt 8 &, oo et & ufa gafda e € SR SIS 1 STOT JaY a2 97 A § |
T2l & AT HEAd ST T F STIAT SA1a 19 el & SR Rl ff YR & BA-HUS F T & & | STl
AT 2 T =l go SHMER SR dHedr | & Bl § |

g gt

1. BAETe—fEs R TR, S9N 9% 2, WRd, 9% fowd, 2021, (qftwr §)
2. BUEIE W SAEd ST TIh Aled &1 THIT - Jhael 9, T Jh1e, J5—102

WEEE d<d gl

BTG @ Siae 3R Wi |l 1 ATIT - qehdar aul, &A1 JHIgH, TIYT
BT ges gred—dorg Frardl, Smdl T Furdl, SUsR YeRIeH, STRI, FERI, 2020
Y BTG —BHEG T [l T Srehredl, TAqY, HEROT 2017

BRI T ST —THS S, HepdlT {6 Uoha, WRd, 2025

BaETe [Au—gfaaiiar aifed i, Qe wad Y9, PRI, 2019

QU W L N~
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g¢ At (9¢ STHIET )

AT Tt
ereR=TT, st faemdie afear fasafaema,
STYY, AT

AN

RS Hiehfce faf=IaT &1 27 8 | WRA & Uish U= 6l 1ol [ Jepia ofiR dfafars € @@
ARATT (b TR 9RT & T YT bl STTIE | SISl & | HRAT AR bl SIS aTell F @b Tehicl Bl
T AT 9d & I | 39and |

e A U femg Aier &, [ foanted Afeard stae afa & @&t 31g & g amdt & | 98 9q U
A H O YET I STHIERT bl HATAT ST & el el T8 I SIS HIE § A 9T bl ol ot 7w
AT £ | g et Suard # afedrd g€ g7 (01) & U N QO w8, Sdt ardar (g o J uelt @
AT U7 T Uhieh) TR AT & At iR g faanfed Sta, dfc @« oI, e, 3 gea &f o
FA E |

e T T T A0 HEhd HeT I WeTqRd | i &, HeMRd & 9 9d | | R q@ar Har
vt € 1 g et AR & IeT AR IO 7SSt AR HT TR FHIS & HEA T FAT & | TS I
P YIS HETT AU o AT G I A & e aaierd,sTa 9l & Siae hl 1,39 a9 Bl
AT THEAT,3TA AT BT TG qAT T H cIoreall G bl AT T Bl Tl AIed! Al HaTT & | |
T TS & | U JaTeXT Y& AT o AR STUT 3267 ik & 8 WY 2 Tehcll & oTasl aiean &
T A FAS %l A9 AT & T 39 TGl o | T2 FIH I Bl B T IO Sl Tl Bl JHATT FHA
4 AT Bl TS YA AT Bl AT SIF O bl T80T e a1 HIEAT S 1 HagT T8 o & | o
YRR AT = 3¢ F9a & ST9-T AT BT g4 2t S8T Yo Q4T ATRAT 319 AR 1 qU7 Y 6 | ARG
TP P I T8 g2 AT GO T o AT & U Jeieh SR garerofia gfte & off Fewyef )
TT (JOTE) HT UT TS Ao g Jeii § § U & 399 J& & 99 & I8 gH g

&I fI- Qikhis, TR, 9d, AreArcrd

G

T QT &F HAT BT o Hehdl HeTHTA HETHRT | & | HETHRT | % 18 Id & T TR =
I FHEFT FETIRT & qra 99 § afofd & | 37 U9 &l a7 qd a7 3R0GF Td el A1 & | HeT9Rd & 9 qd
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T qr=dl & a9aTd & 12 Ui 1 v fRAT T4 & | 39 94§ Afcehar SR A0 1 gae fear T 8 | 34
I X T &l FeMl qRadHexd 94 § Jdrs T8 ¢ |

[IEN TG B HAT

T 7 3 (ETIRA & STIAR 9 HeHR) & T AEdfaT sf T3t & 51 fob |red 391 & gitedy
T A & I qa & 99 el If i qam § faare e aredr off | @i are awy |nes 3R
36 fUTT BT & SR TAT ! FAATHT SN &0 BILT & T8 AATG & T: Q=T 1 364 faars 78 e
e qXeq T U g v T@e are afger & saq il Sforsat & e qeE § e e
forare & wyaTer qa w8 URaR Afed S aR 39 & st @ fear s @ @it st ot
3R URAR & |1 S H @ @A § [0 [ qa AT 0 @86 ST H B B AT 8 9F fad
IR o STa ufey & 1 ST # S & | A B B 9 ST & SR T 1 ME § T @ A
| ST & ST 999 I9 < (g o <aa) T8l 37 A1 & o GdT & 9107 & b A @ & ol S 3et
TRT ek A & SR ST Uy & Uon & fore @ & |y qe e w @l € 99 39 & arg @dr 94t
& a1 9 QI § THIET 8o S8 aEH AN g dad & Qi ol i U ghad™, g¢ Heag, 3=
A TOT SR =T ARG AR A 9 G F I A & Dl Sqh (4T Pl 3fee et Srw, It @ T
a9 fe A, 98 FaT QHrEEdt @ SR 59 9K gA 6 Wit 2 99 Saar s w gy SR fer & yfaa
2 & S A bl 36 UheT o T10T ST &l & ST M1 T A1y T QRIS 8 1 a% 3ot 10 a1
e I 2 |

e AHET oA

7z et SuarE U forg AleR & 28 a¢ ufetr ar g2 srran ot el A © | 98 AR g 9|
& S e § AT AT & | IR § g€ T SUar & aR ST ST § | SheaqiT & AR 9 |
7T ST IR Tl bl GIOTHT Rl FTT ST & T ae @t givf wed & Safe Moiaite & a9
TS T I STHIEET bl HET AT & O F2 AT STHIERT a1 9 STHieeat Hel A1l & BT § B8 3T
& a9 fafert &1 ®F €| a2 | IRTr 9Ty, e afed SfeT IRd & & | gafad & a9 ae
FITT STHIEET (S STHTET) ToTE, ST 99T, faer w9 ofreft 2 |

T QqUE IO faf

Tq YA H J(ITE) F U YT i A & fanfeq Afearsti grr 7% a7 R s 2 ) afzad
TIEE SR X a2 F&T B Gl B & I i TRBAT T g HIGH 1 1 AT T80T ¥ U & Fierl & IR
LT urdcir(fEg et & uctt 9 s T O B i ) SR st & GreTe Sfied, ST uf @ wer g b
FHTHAT BT S |

T I (TR & UE) F oA
a3 4 WEd

feg o | g2 g& F FAfH T & WO & ATAN T& UHAE UAT U & S o &¥dl W qiedr
& Sffafer Tedr & zaforT 8 sregae off Fel AT E o STa gl B o Serd ST @y & forg off 5w
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U & YT bl Sl & | ITE T S BT, e, A9 9 s STel arel Bl & UHT AT A & b S e
T AT B & | foeg e b ST ER awE & U2 § i ofR It @ arg € ay far e ofm saert #
Jg U T AT & THT U2 & 19 98 Y A 5 I9 T § g 3R AT W ATaieny f6ar o1 | 39
U Bl S 1 U2 off @1 AT 2 36 U2 @ A R st ofR quitEt F aem & ¥ ) o Fom T oA
T AT T IUSST UG HEar & SAMTER | e < & uTq {37 97 | 39 YR < gl Al Ioiiig U & |

Y 7 waEeha R @ e

TG T U AT (e AT bt SRS SIS i &aT STTE &Il & | 36 U & Ul d BT
THEATT BT Ak | TeWdh eI & 198 oIl d &4 1 HH BT & | B9 & & HRIT BT R AR AR qferi
T BT & | IS § 39 U2 & U, Aehel, BI, edT W (T0TE & Mepa arar gerd) onfe & zarsa
Il & | 30 YR 9 J&T bl Ioi & UIS 1 U Hewaqol T 98 i ¢ [ 7 7 &aw seanfemes o
st enfaes gfte & ofr Aewyef )

[T U Sres AW

I a1 Al iR Swe gg feer @t afearsti & forg smest €1 98 wor @fesdt & U9 9 aRar &
It T Y fEEdr €| At Tt & A Sest TEIT el € O U AW 9w a1 B8 o R aehdr
T TA & IO T el e 98 farar & fo A o fer iR et gweT ottt fhar off faudia afikfeafa
Y T Fobal & 3R T Feball & |

T QT HT 76T

T FITT (I STHTEEN) HAT, IUAT UHT TGl & S foh T0rT § ST arelt et &l F9ret | /Ry
& I I O § IR FEET & | | & 9 g&7 dl goid & Gie & AT, e Y IS
T & ST HATE 2 | A & &9 F qorer & A0 bl worge, Ffvies, i, afeam sfa o) Rafa
I Yehe AT & @2 T Yo ST Wieh HEBiel i ST & € J8 o &7 = & &9 § AR b7 qehel!
q I HATAT & Al gAY 3R a2 & T H Y2 Bl T I¢ o Bl IR T & [ At IorT
TR ad SEfeT TE & {6 T e eI O § & T ¥ I8 @ty off SuaAntt # 7% w6 Ay b 9w
AT & ST BT & 2 J&T & ©F § Y &l GOl o {70 Ticeiied e & |

e g
1. e, TAEREE ASEYO qerRd. fade @ (39 19 iR fovre ) wfiar 9| TREdr |
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Al Td S oW o WA W YHE

wIrfa
QUET BT, Sfer faamT,
B. M. U. W&ds, eRamn

qREg

XA & Qi Siaed | §ol AATeEl S0 Yo & UF Hewdql NG Hal Sl §ebdl & i Jrdi
afees o SO ST Fgd G STEal SfX U & a0l & aaw & - 4R 90T &1 7 ST & @
o7 | JUMTET T AT I Y 379 Y9 So1T I T T & | Hifeh I 9gd Udiar AR Afed &l T3 & | 39
T - 94 foam 3R areite Rrar=ii & o arg-al o % &f o Ry siel anfies aewemt
T IeT AT | 3R I 4w R § & 712 afcep fastt 9 off o1 a1 | 19, g, 309 SR genfan 4 off 1
enfifer foraml a1 TaR-UER g3 | forae enfifes st @1 w9 o fom | et 9 e ud o end us o
% W9 IW TG 9 TF ITT GUREATE! FUE & €9 H Gk g0 |

qAE F IUT

g o T SN STeRieAs TE o | i I At & A o 6 e T B, Aot g @ off a8
AT T 6 AT (FRTHT I5) Had 30 Yehe B &l ARAT & | FeTel I& &l T 483 Fo o &g avf
T g | 3 T & 7 T are & Tenl A @ g & W off, 39 ST oy AT fagref an | Rrgref @
& HOR ¥ faRh q1a @ & | 37 29 a9 &t 31 H STl A 5% 1 AR AT | 38 T 6-7, a9 A1E
35 a9 %I MG H I¢ S T & | S T o are a1 Fared & M g5 2l Y 3R S arg o &
JER-JAR AT J6 F2 (T | T g o IR § & 1 afess faga & ofr a1 owif § 4w T

1. YT AR W g9

g o B AT S e ST BT & IR STTEst WX I TTe 9T o | Afees ent # s Ffedt ofw
STIEERT | STH =& T | dF U UAT e & amed & RrH & 99 7 87 | g &9 & ot &9 o7 3 fomr
TRl Teh-aue T T@T | a8t IRATT SRl ST 3 & T, HEON SedT, Afqhar 7 =gl & &
TG I H 99 W 8 T | AR g OF F I TG AT A7 A1 T8 FOATT G e T | Fregsti
i SEehT Sered™ 2 % At S Sfaear & e a fmn arr 2 1 S sae sueyr o fean ) dig
o T & Ueh SUSST TATHATE o7 S8 I=8i Si1g sT WX vy fopa wieg ofufyr & & H 36 S&mm af
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ToToId & 4 S foram & forer w7 a6 of FATET K o | g o % g | T 21 ave Sk off dis
ST & AT | AT &1 el A0 o faastt § off g & 1 TaR-UdR Hdm 3 10 G &l iwidr o5
% JAR & oI 9o |

2. T W qUE

five] el 07 rawT TR &1 TORTSAT i ST fohat 1 | fiye] |et & S & TRl & doh Jolle
S of | 9 3T & ASH-THBAl g 9F P BT AR T F GAN B g o B TER-IER & forg
foeett @ o & g foeel § 970 wnfia e  aaar o &8 | U9 RS d9di & are-are
TSI e TE g0 | Fei & LR W & Maw g5 A dig TR & 3est a9 & | g69e Ao afd
WF e AU FF & ofF T WF & I | 97 faorar = & [ a6 SvTe o o | 69T ST 24T o R
319 dfedt @ B2 faar S o | g B &1 fGuRa gua o geT R w9 9w H & gar digr ST ddei
 foa it ar g aifeh &fior 29 | SifeET & AN W ae § 6 gite | WRA g9 gel AR faesh
ST T TTOAT B T |

3. QNG g9

g o T THEAT SR T Sl WTET B Forar a7 | Sfa-uita oot 9 1 e § g w=e e T
AT | H qHT Bl gaer e S e, s gqen TR e ud agd Ses & 99 GHEE & 9 Al
21 T | et by ot S gaer & |rer g SOl 9T o [$He! Rafa ammiie TR o) 9E | ar ofd qEnet
T fregforat & S g "eedt ot | freol H & S & Al & off /9 9 @9 | 98 ST AiEeR & e
TR QMRTERI SHa ol Hed 3T A T | STTHIE YHIE o €I U3 & I ol Jerar forar | e o fg=on
BT | STTIET HA-SA T o TRT TG AT AR G b7 o Ferar fre |

4. f3rEm AR WtE W yvE

G G T WRA & aTed 331 | U T A I AT (27 | 36 Ao Bl qgH, A THe,
3TR T8 THT 1 G901 B & [0 agd | faesll 9 I Ue A faeet M0 | 9 1 aferor-gat ufirr,
aferoft wfgran, ey ufsrer & Hues dieg e & HRoT T ge1 | 3R Fe Fehd & % Jed aRa i g g4
% o HROT LT T | ST AT IaTeoT IS Afe © | JEATT § i & T Y= FRTE 9767 5377 |
g5 % TIT Ud I Hifed Y&l &1 Hehald UTeil H BT | A18 H HEH GHIETT & THT FHT T8 F&pl
¥ forg T | e SfR HEhd T ATt U 1 o =g e ord fufia (rergdes) de-depd ded B |
farem & &= & 9 faeri ud wel @1 Hewaqet ANTET 1T & @R fagafaereral @ T ang e @ 3
| AT, STEA,, TEfTaT, ferafareT, et onfe ot Temasr § dwg e &1 AFTar 2 | 39 a9 @ farem
T % qTI- A1 1 o o v S | 399 e ST o ar facet & o faam | fQre Jeor e ot
& | ARA BT ITAaH JEAehTerd diG & &l & el 1 Gehdl & ol AT@al [a9atdened & a1 41 o7 | 98
IS S e T T 97 | 30 O @2 I T ToTanT, TR, IeTosls el T o7 | I8 98 I8
STI TE T 9RA & AT A1 fa99 1 Tear Eaehed o | 369 dlg 96 & W7 3l 39 & 9= qiam
STTERITTST BT S8 ST e fohaT AT | Wikt 6 & Sif % T4T dT ST & | ARG TIT 1 AT
farem-bes THH I ISP B F W R |
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5. <hdl WX IHT

ARATT AT T G I PT T TFTEH &l & dTe qfcidball af, Wae [T Shar ar =l | 9Rd
T ISl S AT UEeT A i S HETT 38 Bl & | I8 918 g, SR o gwt # qfrdt S 9%
TS | A9 STTdl 6l S8 &1 qolid a1l ST o7 | 98 qoide & fog ag-uferdi ahf smepfral At Soirg T
of | Mg, TP AT SfR - F&for & o it 9918 S R | e i gl § ST AR e
T FISTT T UTT T | TI FAT § TRTS HTeeh THTST T 0T Tt g dig e # foram T | 31t
% THA Tl AT AR ARMGAT ENT SHHT IETET & | 38 a8 I Grad Wadl, ennfies @l SR SAarde &9
H T A | T BT, Feed ANMD TS 9 € | &l w1 FHEier 9 @ g FEir dad ger §
& T8 A e, fdt, TREl e | % W a9 A o feRT gefieTeeRdr ST i feser #r e
A g FEf &1 e § R ararer &1 ' A o IHETE @ | SIS o R § e w St
T I TAT & | FET I G g § T T B B SR TSl 0 AU U TRAT § | 3 S@T
TET T & foh T8 HAR & STl Sitet | e fomm & |

6. I T gUE

g o T It & a1e g ot H waferd aga | Ut @ g2 | S e @ afes e & ade
AT EAT TG qHT bl T ol (5Tl | Sgarad @ g df 9H T a0 a0 | e, afet TS A &
T TEE ST B 4 &2 | 39 ¢ Ak & T W AR Atk X ad I T iR g8 @ g
T AT A &g ddT- aarat dt qodt W gt Qo o | faer @ it T 81 R SR R S
TS B gl b gfeem ZRr gforenfud fRar T | SR Twe wie @ of fmtor faert @ 9 wEm
T SR & I O] & 10 STIART H & 997 STIAR AR dIg & i &g o § Foes &1 99 fonar i |

7. i T9E

TG g O YeRIIT g1 36 THT T i faarayet Sie & el g T ar | afeew e # e
T ST AT SR T AT S i e & | ST T Siia T SaTeT 37T et o7 | g o Femn
STae el AT Y T@T o7 | a2 dIg | A1e 9 AT B S (oA | Hiet & oA et 92 as ue ot
& T ITAT ST TR & UF HH dEJY Arad i W GEYEh S A (bt ST Fehal & I Y Iam | 98
e H potar, SR e 1 YT aftd o1 Ui a<h & a1 el # qeand fe T ) g o T g fren
ot < foF afe i T foregstt 0 a9 a1 & o1 ST I F AT ey et 2 | st o gfte F aof e
SR U7 OR SR & Féf afeeh e § a7 F+ uX e or |

L]

S o BT R d1g € @ U ST & w9 H W ST o W) a7 @it | aar @ 6 o
ol g o Y QT AL dfch Ueh ST e 2 | FEf i QRO o ST § Ul el & foh ST i &
S e IR HERT 1 e W@t TR O qRn # & off avfe & fop S smegfre v @ faeer @
TAT AT T | AT T S(TRT9 @l & | 5 O & FeIT9eh WeldR o F8) g Teeane & 3R 394 W 9acd
22 AR T Tob & | HETAR oI & o Sferd drefent & | SehT ST &1 dsT | 544 o Yo J9ma # ol
o7 3+ TOaT o1 T feregrel o7 | 3k ST BT AT eI o7 | 30 A9 Y SAGE § T ATE F ST clehT LT
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T IEENT R | 3R 12 a9 T HIR T & dA1E 42 T Pl 3G § 7 hded I ol | I d18 Teeid
STUT F2H IUCST ToTIE § T, ST farermett &1 JaR- YR {36 | 468 o Qo § T 72 &1 3 § Heldik
I fafor ureq foRam | S=9 30 a9 e SN € @i f1ed TN e de UEdTs |

1. AR GERA § W4 99 & q0E

S € T AR & TTEHaH 9T H Feeqel € & | O OOl # 99 & AT 9 § b ol i
{2 O g IR SEhIT Pl GYOAd, AT T @l & | 59 GUoT § HRA &1 Sfier ad & & el
&, 519 fEue -atfeqen Uy w@eee faeRd & | 3R Sig 9rE-aed & ufd-uell & ¥ 7 ® °d 8, 99 HiE @
T TR & AT I UG Feil & @ T a0 it of A o I8 Feager W FaT ST o | g AR
Td TGS OT 1 GH-QTeHT ST qUF-UT9 1§ df §F a0 el 9T | 39 TRe UH! G&hid H GEr & &l
JoH 2SI IRl T € & AT A 8 |

2. Y FATHA ARM I AT HT IS HT

14 AR foRES TR TET BT AT b ST TG STHERT AT BT GEIAT T TS GeT H Fawagor
TG & | T8I SI-3T9 Il | fedes el & &l & SuTd IaTC | q=di & UTl=-ureoT, Gg[arer, ehfd
& WehIaT F ¥, fior B, iy w5, AR SanT st faane | g e an g w9 1| 2 ke
AR TG 63 STATHT T6U 20, Forvaia erfuesT, Tafa, S/-ge &1 S feaT | 37 &1 24 diefert off enfer
g | RIeiF q99- §99 W 379 R Ud 519 & ZRT Hiel 36 91 (@ | AR Shi Saarag 4 fagam
TGl & AT FUUET & o ARt 8 & a1e A feegett =i # St Araar 9 ToadT &l e e
qAHE Fel & | Wil & o ar et § o a2 Rgetl & fofe |rend fae] &7 SfaaR & S SaEdR &
TR H g qur § avi 2

3. AUF ARGNIH IrEHIOT

RS HEBFT T SfeehIT STid AT SR TAT HZFHT BT & U o & b fReahIor 3 HE0T
3R SERAT it o1 AT 1 aRaterd i € 98 siegy & O o & o &t ff " gftesror & w2t
T | ST TE TER AT B BROT S AT G B ST €l F FAG BIAT U7 | AL gt F I ar At
QX ST T ST Hich BT & I Rl U -1 1 & <18 | ST (IR Sk 4 fewrad 9, 9@ § w1
T qfyad | HifSarars I o7 | O diefed Tuem a1 Yar & forg el 391 § aret 8) 10 | AR & ah
T off 391 & forg € 2w <faror o S enf & 92-92 omard gu ) feie S AfeRi @ fmter s @
=T T T BT |

4. WF HERT & FEE ¥ e

TP |7 7 Afdeh TRuRT H g2 SR W@ @ | fafie afect s e ofr 2= § @ 12 | g fafe
AT o HROT T Wb TATerd el &1 UTg 3R F 3T 9T 9 Y &l | O o & 243 direfeh? HeTdik Ty
T 31U TUCST H i ST TS 3Tl Tl T YA fohat SR 36 § 391 SURST Hehfard fohT U | S STt
J fafie=r wicl & S9er T 1 IunT foRa | afte afeer | S @ granfedt @ anre @l g Sfias
fefamfoT ST ST & SR forsacy 1 HUa are Ao &l Saq i & | T Heig difed 9 o+
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W@ IR [T & % &I & UAT %el ST & | $7dg 1 A9 9 A@ehi § qd=e o7 | STeH st
S R, o, Herrer onfe wranett # Sty |feer foar €
5. FHATRET ® & H TR

AT & & H S G BT Hewaqel FRTEH 2 | AT T FHATBIT § AT HTaT 916 IRaterd el 2 |
it a1 f4® Ui & Freor A1 & dqee 2t el & | U id § draeh S 38 forg fasre afarerr fear
ST T | SfEToT ARA & FaOTSerIIel T SIRehd H STgal sl [Ieme qirdt ST SaTeXvT & ST |itphis
RIS & Y 97 I MRG0T Y & € | T8 SAfeh TART %l [HIA § S HMT 950 e & | T34 BleT
AT, THEH, ST THT S & | A9 &f Jfcrdl 9o U GaX & | T7H Sl SaT S aeTar
T ¢ foh I AT & el I o Aad I Ui g fofae I | WU AT SRERTIE, W
ST T 99 @ 2 |
6. AEATHE WA H IS 7 IRRH

HRATT |TATITE STa § dfdes TR UF w07 GReuT § SIfedT a0l weht gHeT & foRier @1 & | 399 off
S AR dlg a1 & foam ot 28 o B @ 21 918 dlg O | S 2T @t iR fohar aeeg e
uffRerfeat & Ate & Fa B TERT § | T8 S o § 6 YR i ST H WwRT T 8, Geih, Jaw,

AGHE, ARG, TTETHE S A A (TA- aTel) T i GIHYOT FTeR B i Hel 4T |
R aMa-sia U9 91T 91 7 81 &1 Uk et | 39 oY Sreqdra |t a9 S @ |

e

g O SR S e ST & R Heh{r 3BT R TERT THT Biel | ST 9 36 9T I O ST
T ST & o7 AR 976 UH 2 8 99 THehl STedd oF | it dfdes o § Jga-ar qfeat o Ty off |
TG O BT TET ST I (A, FEAH TR & BIROT 397 F & AL A {ARei qp TER I R S off
I STATT e 397 H T A £, Fifch Al 95 T HoR q9 F S IS TEl AT AT T Il IEb
farem 2t &1 1 IR F=aRar ud A SeRer W aw fer | F8f o o 7 W 36 W a9 {31 W 7ok @Y
FHOR T T AR H [I9am8 W@ & | 97 30 Al § Gl oF F SR & | F T2 aAred & o S et foh
o BT & 8IS g &l THa U | g, auf, g onfe it 1 fam fomdt & wemaar # 9e #3159
e H S IS YT AT Al R T Ueh-U a1 I &1 & Araan s S8en! qeasiiadr yehe &l & |
A1 & el Bl TS T ff U g0 & | e A & a1 el s O | ge # g o (Afesw o) &
foreehe ST e foram | 9t S end & STl 3 S U ST @ | A uRRond W Sef g o -2
29T F A BT AT TAT FE oI e e AT I H 92 I W AT 7 |

W ™ g
1. o™ 2. faeEe gEe IRdE 99 ud 29, e < g SN A SRAR™ 41 0. air

g, AT R, fawd 110007, B : 011-23851985, F«H &0 : fawl : 2020.
2. WENH dl. 2. U ARG H1 e, Setd qehn, g9 qied, e afeass ud el (un)
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54/3/2, fiaa U FFafals, HMGY U2 TEQY -263153 IOAES &N Jiod U4 UH 9@ UUS HA!
fafies 7361 AR, T2 Rl -110055 T YR O HqfE 2019.

3. o | TYEE, AAEH ¢ MOErq 9, qued ;o {He SHuehen, YrEH R q3dl R giier,
TRINE - TR HEH, 4268-3/3, AT U2, AN T Rewi-110002, MIRT -2023.

4. 9L TH. 9., Y 9RA, TR © AEHT TGO STETA, T G Ud faehar STud W, il
q. 50, TF WiE, ARRT -282002, T: Gfad 2022

5. OIS TH. &. YA IR, THI9H & YANT ThsH qfedby™ U0s Feieed ¢ o drhe, Mia<gy,
TATEEE BO: 4, 9 U (TR i &¥99), T, ARG AL 9235920425, 9415821496,
FA HE&ROT 2014.

6. ST THINOT, URFEHEH ARG & IR=d, THIH AT aiwe@ . faies, 3-6-752, Z89dd TR,
TETE, 500029 (FATHT) AR, A: JlEd FEBIT 2019.

7. A, 9. T, G R H 38T T FEhi, Th1eTh hiay diay ShigdEr 1. [AfHes, T-45 Hie
Hrfea ggfead ufian, R Aied e g ®eN, = fwl -110044, fad e

8. WSTRR THIEE, ITAEH © T WHEIAT, qUlah : o [A3Ema, TRk : Al aaRErars
ZTEIE, 41, Jo Uo F@l U, (9% @), Taed TR, fwi-11007, Fa9 g: HE0T - faw 2023

9. ST THIRYT Y 9RA § Wifde Yid U |l §@-T0, TRy © Tohad Y9 T, for. 141,
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TRAT FArehAed U

has faart
sﬁmﬁ;gﬁmﬁww
FATS fasatenea SHidra

R

A % TSI B 1T Gaa! T T J T S & | A1 JeRel &1 2l af saete 4 fead
HIATET q&T SRR TTT 9T 1 qa UTd TrfHaT 1 Gaiier Tt & | 9rHie a9 3 @
TqGH! o F&pd # e @ Pl [T HEd AT | AR H A & AT @bl B AT U TE el
T, @R 9k STl & ®aeasy dwd oW § Haierd dreehl 1 Y0 TRaay § Tar-Jar gaf, e
ST, AT AT TEATAT ST BTSN bl @RI TR | IAHH | 9RA | o, oM, ereg-famie &
HTT 3T AHTEH! BN Yaa &, Sl STaid § U @dl A O Hd 5T J81 dh Ugd & | IRaay §
AT Bl TYE WA & TAT Y ArbATed 310 # SHrar fagwansti @1 fore g & |
YT, TN, THIN, SAEAR, T&RTH, qf=dg, Hiearsd |

T

foRell i1 &1 0T Ik all, S8 &1 I QI [ORTad &l SAMTE Hl & | T | Wik Hberadl &
3T Y M B & Si9- Wi S, AT, A, Wik T, Wieh ATedi= a7 dih-red 37fe | i
FATG T8 TS & WX TG AHIT a3 6T Uffieres et &, S Tt STur TSi & 2T goT & T ST
eI, TR TR HEpT ol (R ST ael 7@l & | UHT 21 U Wbl §— ‘Tbresr, S B JHoT S6ist
Tl ANTEARE T TF AT & | RA & (AT a9 310 | iy YR & dieeredl @ dHe gU 2 |

ATl F gE™

“ZHT qd T G H RAG | SO A # e &7 a 61 8, e STER dadrst &
TR & [0 IS AT T8 9T, T €5 % 9re ST adrst | SE ¥ A @ forg B |red &
T GTEET 1, ST 92 & | 399 | 81 | 9 Aegag &) gite & [ 9@ 7 FIg § uied, 9Mag § T,
T | ST SR STda | ¥ ol | 38 TR S 98 a1 96 ATedae’ &l 93 &f T2 |7 “9Rad # Yairget
ol STafeatar U & | Jradr STarel § FiareT SR SRR 6 [Wisl H YaNel Pt Sqaedr fHedl ¢ |
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Tt & AT H o Aok T AT T Iecrd AT & T Ut & HeTaTST H o ‘aiferaer Sy Al
& Gl ST % freor ure € | et AT § iy UrieeRr & Areen fora @ uRa e & SR 91, STegH
T IR & ATehi & a8 df Qehd H A1 for@ sl WA # A9 Jfa &8 | ik wezmepra 7 Atg
& 9T IETHAT ST F&h ATeehl &l TS A1 e & §&hd § Aedh forae &t ygha 9 fafear o,
ar |t 27 iR | 9k STiaie &1 faer g3 | §&T &9 | Aich ddi 81T HOT Hith 1 JaR geg & T
B T 3R T2 PO Tl A3l bl AT & AT & Tl % qH T 16T | T Aard ST =[ereht
T & =R & fou SR &= 17

TS o ST SR i a1 GEdl QI & T ST & 3R UTH: 8 HEhel ATehi & TR F ST
AT B | TE S1a97 & o aqat ATl &% S T w9 @ WIR # Saner 3w gy fm 3 € o
T HER ATeH BT T ad fo@rg 3 2 | fhg 289 qd Srafq Seha Aewt & o 9 qd 3R q&hd
ATEH & FHMIG FHT AT T 8 I

THE WA AT 3R ST JaheoT

TehATed AHT AT & A/ § IEAT Bl & | 38 STIHT § AARe i &l Jd YgiT 4 T4
feam & 1t wRARr AT e T AT w9 ffatad i ot § qier 9T gt g

1. TR AEAHA- HAfhdT T2, e, THAT, THAAT, Y, T |

2. TR ATSAHT- VTS, THHBISAT, TRIST, HRATAT, W, ST, T, THILM, HIE, SATT-uTa, faweg
qg A |

3. TR WRAT EAHA- TJerTH, S BT, TG I, T, AT T, LA, FOTIHH,
EnEriNle

TR e 3R IR

“3ifeRaT e EW Bl TRUR AT Al &, T TEIABT Bl ST FeT AT & 17 “SHehT o
Siepeed  foram | SifeRa & e T iR T & Haferd qrifored e Yeiiid fhu S § | 399 sihed
T T el U TMareted gofid o= qer 3w e & T8l Uga & Faied S=Har=l Aed IqE
g

EARIED]

FIcitrar FferaT T enfHes e & | TSTEST T 38 TT &l A & Hedl o1t + fasie wom faan |
TS A | B Bl TLAT @l & | U %l AR A1 Ygid & qre-are ffeer 7 aidfar o1 ges
YR BT | THH FOT UG f3ra Heelt qRiforen it 1 wast fomar Sar € | 3wt g SAfiear e e
2

AT

THATAT I WA BT TR AT b1 &9 8, forad qmr=ad: e TawrE=t & 10 T of/im
& Sierafia &l i, At 2T Faral & qreaT F ST R AT ) Teediar J§ areEr e $fR e
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& T T 61 @ 4ar & | “areHiteh THE H T Il § U STAM I8 Wl AT S Hehdr & R
T IR T AT A Hl IR F ZAT ER | BT ATATET | I (BT & fob- T8 T 1 URIWH
T 1000 AT I AT 800 T Y4 T ¥ Al & AR Mg & I8 T9g areHiich SRT THET bl AT Hid
H U BT & | AT, AR TR & SR qadihd THaRarHg W &9 &0 & FR & 1 38 fJam
1T H TAUETE & JIT | YW S aTall T § I 3t THHAT I TR AT i Ueh TRURT HETHTe
% T & & H Jd § 1

NEKIKI

“ITR ARA H TECTAT bl TR 1531 STl & I &l & | TN & o aeervramd = saeht Firare fobar
o7 | ErHT fagaa e 5 84 hIF UREKHT ATell SOTH(H o T @IS hich hiedl, 9 & @l JH9Zad & 1
AETATHT & FEN TFATAT bl AT EITEAT T | THAT BT P & SA1a bl @ FS131 Bl IEGqT
foRaT ST & | ST 3R BIA[H 718 § 9 1 AT g7 Tl o | TEarar sorreT | el &, fhg 3R &
AT Weh-33ieh AT ST TG o & | T & dF T ®9 &— HeRE, M drdl 3R Jq=
ST 1”10 “TEHT AT Bl Taed TR Hg [aRad seiicqd -zt qar YHiegg a1 Tef § S g
FET ST & | LB & Bl = ST B Hical a7 T8 [ &1 qaad Ga fopar 17"

THIT

ITREE & A & ITEeT U2 & G2, SH-aaislt SR ST Mt F ArehieTa THIT B
ST fohaT STTT & | Fee-S01 T # ST 8 aTel TT0T bl gEh ST [958 0l ST diehiish EXiet
I T T & | T At i ST (YEETe) S qEidd dieiedd THIT i ST J9E HIE 6
Tepifer & & AN & | 98 I8 13 F 14 {1 1 Ear & | Aebicad T107 U Jifties ST €, S99
@I AT & YaS &, A 1 W@ & q°1 39 Yo 1 AreAw § | g 98 fafieT |tepias afafatert
FI T H HAMT 80 € | J&T ©9 & A & Sia | Gaferd Aredl & Ja S & BT 54 THT & A9
Y ST A 2

HaTs

“NTE TR F TASTEIH el TRUR AT {87 & | URH § 6T HaT SaTeReT B 9k 9ra=r s
% 3299 § fopam ST &, arg § g6 UfaeTaes, GRIiTe, A, THIT 9ol (S il |72 “HaTs & S
Yeich SIS 31T e I & | WaTe W ‘A0 BT & | T ARG T &M & | & dT 0 Sk o
TRT XA & | FHAMHIGE Sae i et i JeT, ZFeR SR THT &l Tt T I qfd ERT 39 2
Ud fFE & &9 F 920 & dae Al § TR B AT BT, TEel q9T ARl B HERE B §
I T HATA BT HYT & | Ik T AT § I I AT qer are i faar et 21 fogues & &
T @ gfteer fa9e qew fod 2t &)1 warg § Rt @ yfver off g & frvm %1 3 qew wtaterr
Feard & 17

TR AT
THHSAT ST &1 H AR T ATSThall &l Uk e & | 29 faen ¥, a7 wurams 8d §— as
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ST 9 A BT &, T “WIerar, S qeheT arae Bil & | T a0 & F-8rel Aeehd Qi bl sl
T &, 578 AT THE Teh Ahsl & I ATl T T TErFdT ST~ [hal ST & | 39 [T &1 U |iiehe
FAIAY &— ol areT, T & arer 9= o oo qied 99 i harardehl s 4N fhar e € 1

=T

TE ORI & TSN T HI U Ah g Hell (947 & | THH SIS T4 FRAT I Hell BT aor
F & g T TER A1 GGRT Rt S & 10

ST

SATAT ST BT AU ATSATET 2 | THBT TR T T AR a9 QT 2 | IR H bt weferdt
FAT-GTRT I SUTIT bl AT TATT A g0 U T F AL T AT 6 9 | T 1T &1 A
AT &t ST T&T ST T YRS @ o | 918 § Gdf 9RA & $HOTHRE STl 6l 36 9 T91T U2 |
ftrertae fawat & sifafed erafts, TSR STVaIe, STHEART STiare, THTel e, ST JeT, Sy
fameT & Safea st fawi 7 S ot gitad R | ST o g ST R ST e S ¢ |
Tl ATETRAT B & HROT ST AT T 2t & 11°

FHRATar

HIATAT AT YS9 T Wik e © | o quamides e 9 i sie-uid @i yS i o
T E | T =T S R oo & fow ufieg € | 39 @ | gt faumarst 99 ehiad W) R 9re
H AT & 17

q=

“TTE T YT o HIAET &1 &l W1k A6l & | THRT ATH 1787 STATE! & STH-UT Iooi 9 &
o T I TR0 Hemst W STenia o | a1e #, $qeh Trued o, FH! @ik HEATSH hl FrAfed w1 &ar
T | 3 forem ot ST AT 36 Hag B & 171 “HTe e e & A Hec el 9T & daeR (TaTey,
forant gfHeRt GAaR & &), et (S Teany & Uad 59 W qH fwgewdr &) R w9 (S 7 | B
faerar 2) €, foiweh foT Jam smva & 17" “ATE & STIfe adeh % TATeistl « Faue ToeT=l STl a0
AAET BT (AT SR I7el TATA b ATHR Wb AR § AT GATH bl T bl | AT 7 FIg0eh 1 9
T ¢ | 98 U e & A1 &l ¢ | 98 a2 aqy, Pl AR e e 817

Eiced)

“TIehl BT TGT ATA Fotdl bl Teieh ‘STEA-U-a1ehady’ | 7 fiawd & 172 “Aieean @l &l U Jhr
& | TSTEIT AT I QST 36 TH@ &1 & | Sk Ya9T H eTavd T HMYR 4 @l & Ui T8 & | 377
ST Il T AIEeh & Jaieh R 2 T4 B A2l & HIHoT eda & A & | HIarErer 93
£ M e U a1 o A 2 O < S Rl | 0 W B | o M o | e e | GO
RISl &2 e & | ST Jae BRAT frdex & qd 124} 9Tl & ST J T ST © | 29 Fiadt o
I TIRE &1 BT, TRAT Ufceliaes A= a1 gaidi, enfe e, GRe esie], Aested & F-ae
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W HATHT 3T AR I TR & | e Aiefhal & stfafih a4t Aefnar urr: stgelie 2iar &, o1
HE 9 & fQ afofd w11 S &, o @bt & §d |IeReT Aih 36e Ja9 3 a9 4 99 &
Ad B2

JAT-ITA

STIT-UTeAT ST ! Ueh STAIE! AU AISIehell [T & S RS ®9 F G997 47 a1 907 241 &
g F AT B | S9HT HAT I Uk el Uiehar 8, o a1 =T T g € afear g, vfearar @3
[T 3T @S | TS & HAT A=k q1 qTall 9o & daed el &

qge

TTETST &7 19 91 SThST @ &l 91 4T S & a18 {9t &0 diRar & 99rEr 9 e e
T A A, T e | drae et W | A w@irEsr Miderer €, S Qi @ weifeat wed € | 3R menfed
AT MFER o AT F A ST AT Wb GIHITBRI o ERT AT AT & | T8 &I WeRIeg & § Ahid & 1°

R/

T 26T 378 T & & | TE BRATO T ehaiuich e & | T €07 Y Bl & & T SRS HEAT &
TIT AT 2 | TET HARN T 1 T AT € | T8 HATIT FaTe-STa1ea &rdl & | SqH T b JEIar a1g
AT & | Fra-d § Mg arar wEdrr & | 0 & HAE Seiiad J gated s e & st
2 &, T I H GRS HATH § AR SIS, BES T4 ST HATH! 1 gae o 2w & a1 e
TS | YT e 5o & TR SRATOT § QT @ Bl AT a9 1750 % ST {hyard W1e 7 &7 1

SRR

“THTI U Tlicheh 39 A< &, [T qae 7l anfed, A e Aree fem & 898 W 8 |
THY SARATE, WIg-HRTHT, SEETT JHT: i ST YR eidl & | THIST & e STTehuoT
E— TR TR X! STATT TSI T ciehl | qRebT JIBeT H RIS BT & 1727 “THI FERTSE T s
ATeTEY & | A ga ol el USraneli & RaAR H FRI Ur o, Wik et FHeeRT St SRt SR qaeht
& TRT A9 29 (ol T | e a1 ST & fob il (184} 9ramesy) oY ug arqura (204} graresy) S
FE YT ST FATeT T T I b1 fRIer wiet qepd 38 e 67 ST SR ST JgrT | 98 a0
2 IO F e ® T s A yfteer & forg ety @ ufser 2 |6t | SE awie # gmieE R
AT T 3R Jad B3l | U T | A= YehX &1 e A1 Zoie aarordt &t & 172

faeq we

fore-ag, i 1 o1l §—oiid | 9% afarT § |enfUa S ATeaehal & U &9 &, e T Hf
FRIAT Bl 999 & IATHR & T A8 I Dl qerddl 9 drord har Sar & *

WS-/ W=y

“THYHIT BT AS T WA I, T T ATSTHAT 1 T G & FraH 2w, 71 3T Thd
SARA &q &6 AR EE B UTATHRAT & S & 7% “0iE 9T HERA % WO B0 STIHeT & forgenr oref
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AT H1eh HT Ueh U EIdT € | O T 37ef U & & | 3 1l & forg S Fmar & & of e & 39
IS e & | Wizqd | AR QIS HATTdl BT HEIRE &l & | Tl & AT 8 36 W qq
1 fooTer T BT TR IS H Farardy it b I T € 36t I @ed & | 36 YA I § aIesne
LTTAT H ST & | S8 YIe-UTe IHeh XA, U STHISR, AT, Famér s@nfe i € | yede ar af if
3R Te ot AT SHE AR T AH BT & 17

TRMEAR

“HIRT ¥ 0T &1 3R T T SMAAN ol TRl FT AT JIT S & | Jar
Ty o fIT= STaari 1 H9 Yes BT & SMAAR 1 TR B Aehid & & BT 4T STFd Al
2, foreiv fawy & 10 Sraart &1 i Mide’ & w7 & aoi fokam 17*2 “HerTss § SQadR &1 gy ddgem
QAT ATE HIA A BT | TE a1 & 1728 & UM &l & | 3Hb IRY H FAUR FIETAT AW B
Ef T & | T8 T £5uE H BNl & | T GAUR O Bo § M FA-AR b TgaTa & | T T 37
I W T2 HelTdd JaIe gR Hd & 17

THA AT WIS

“gfeiehdl FAThR Bl ‘TE&IAT AT ‘Feherdr (FRHT Sl et S aTdT) HaT ST & | I8 |rHfoTe ar
AT H9T Uga & g ere, JEdT, STeretard SiX UReEr & SUFNT il & 17 “Tohel ¥ Jad
& TFRIA- T2t BT TN TeT AT & | T YR %l FHellceh Tehal o (o Terhid 93 Ugd 50 &N & | 3R,
TGS 1 TRE H I @ I & | ToRbTel ART 93 Slfoetardl, Jedhelalsl, FH@y, T~ Afard aer
T AT % SR 1 & | Hefthal H ehal UST B2 o Ued I T aTd-amt & 79+ 812 arerd € 179 “argt
& A& I AR &l el [MeIad &, ST Helthd H Hadhe Ual T adl & | UAT el ST & foh T A
TR B T § FWN TFHA q@TS H S | AT AMGSTAINE & THT § Ig el ST+ RIehTeeT qh

t@ﬂ ﬂzﬁ Qﬁ' ln3s
e

“THT AT ST & o6 Jear Jemme (Jafy I O] & o) 1647 sraredt § forar v an, & <im a8
foremee et T | 28e arg & 174 QA | YA T SR 3T SR THY I § detedh, S YeST AR
qftrerg # FerTe faer fefaa &5 1 e & siferrie Hard aifiien Sterar Griis Tt SE- FeTARd 9
AT & f0 0 E 177 “AeRIE & TS HB A § G BN & | U A A1 1 & Sl b A1eh & e
AR & AT AT & | FOT, AW, T, 3 AR FH7 T4 37T & IR & | T M A% AL Tl 1,
2z a7 Terd S AfE @ & | A § e, enfeardt onfe s ¥ 1 R, e ofR pweRet St afe §
ST AR SR et a1 &, fhq fOMTereil iR g @WE & £ | Ue 31 a9 49T & 978 ffieor ar [Eer &
O 3™ S AR @ € | R, U sy o dRvs, Wi a9 o SEant &6 g, S ud & O &
{70 SR JET X & | T e AR UfArent & AfR® sg9H, ardl, Sigar oe ke o g, e
FIET TR FIRT fI9W 9o & BI € | U T Fi9ai a1 5611 o =RAT 1 AT & ST HIehfel & fir=iag
g fHad Jod arke g 17
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EERI

I HAT AT YT Bl U AU FA-A1ed T & | THHT A9 TET & N ATIH &9 d GThH
T O 9 R b T W @ T § | ZHB T H Uk G Bl AT HAEEd qdr & a1 Al
He-FHeAThR Bl & ST @ Yol did & aol qe-TI H 9RT ofd & ¥

T A

FE AT & AT AT G H ARG e T ¢ | I8, Jed: a9 (8T ®9) THE Uh &
ART TAT A Fe-ARAT & Te-[18 AT TAT TS T AT reeh aiar & 1°

EIESRIZEREICE

“ITR FHATeh B F&TTH T Ueh Jall Sare & 9 F Ui & | 99are & el § fHaes a91 8— 991q
AT A | TH 9T | AT Gl §Y I JAT AE F Tqd T F&AT FAl-Ae d T S & | qad
T Saare & e Yol gU T | Al 7 G & 17 T & e 9 IR Bld e— SaRd, g,
STETeT, TR T & | 11 TE-HOT & I IR TR Bl & | TMRAT 72T TR 1 a0 T
AR N ohaT ST &, Saich 3T A4 [Iemaii 60 9e e & &9 | JH-aR @kl & &R U [ague &
eIl § Y& [haT S & 172

AA-TET
T T ebTX T YT T HENA Ueh YK TSIt BIT & | S8 ATHI: & b1 GaTIHT S

ST & | % A1esh J01 &5 raeen # qa a7 freft dimep, & 7o 1o & T foham ST & | 36 e
O T ANEd & BT AT ST & o srefenfal & U |9e A dednT e ¢ 10

9T AT ==

“Sr T T[T A | Dl A & | SHH Teh Gar A= Bl & AR b TEfl == qtedi &
THET I ST &, Tk Saarati & ST Gasi sl ST & i Wi T ehe bl ST |eh | T 371
JOTATE, SHATE AR ATTE & TEHT BN & | AR STadhd Tt SR T aRem ey & 17
“TH Tehgd H§ JATHIST bl Sadretl & &9 H fG@mar Sar & | afarr 9Ra # 9= B § ghei 9 ar)i dbl
STTETST b7 g g At off, qem o fafter sforlt gRr St galt @ & OO & 99 2 39
TepTed § q@rel 1 ot JRT Ear 8170

FOMEA

FOMEH URURT BT T 1787 STATET o ATHT T T AT AT & | B & BiocrehlST & § [ AaTS
2 Sl W QI e e | e wars 7 2 PR dr i T A 1746 “POT-AT & il 9 AR
78 311S faAl T I Tl U Aalqd & | $qH AR 1S i de 21T &l SHia diell & aoiT &l
JEIfT B & 17
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FEau

FANT AET & IR Aoy ol | STSET T SHETT HIHT 7 ol BT SIS I 1ed T %1 UTH
STRIYR G T | ‘Al ST FR A ST 61 I | SqH T&F T 37 STHIT &l & | TR Be-9ra
AT U et SqeT AT 3 & | TR §9 & ShaaReR AT Sl STATOT 6T & | STaoT & g4
TOIST 7 A7EAT bl AT & AT AT ST ARGl & AT YA &l & | 98 foRergad el ¢ | Il
T U B Gl AR IHH S@T S@dl & 3 3 fasard fTawd & 6 38 g% &1 Suate 3asd
EATT | ZEH R FY HE U e ST | A Wt ud aRadt SR grater & i e & Haral gRT 39w
afRaa fEar S & | e o forg fi-ardt R 2t aicr R Sttt It 26l @ieTaT gefl 59 R SRt Tarstt
T HARST B & |

giea

“Afedg & T | GO [haT T ATel @b I AR A1 © | T8 <l Blal AR ARBT TEd &
I g T GRITOTeR T i S e & | S8eR Yaeie i aTal STellfchehal &l ST HO &g WHI 9T
SR T & T @ W = Y dd e ST & |1 HeT I IR0 64 © |7 “Teieh ad qfzdg
& gIT T UHigad e & wergets Aiek | Pl Al & | a9 98 TEfdl Uk & a8 U 3T
Hfedi § &l A & | TRURES E G A W TR TEE H THIUFER @ © | FAR § 557 998 &
AT AT 36 hell | RIAr 9T & ol 17

FIAH/HEATEH

“TIFEAEH WIRA | ATSaehall T UET UTAaH &9 &, ST STHT T Taa § © | T8 e | 10 dF Srarer
q S1faE | | 36 W Al IHAR FAT AR ATl b1 ORI FISTEdR € | 39 A1eh H 98,
I qAT FAdTad H Y& fohar Srar & | R fog aen useer ards aed 99 id 98 A § 17
“FISISH & AR Bl AR (FATHR), TR (ATEeh) TAT TR (S q=) 7 S & T 7 | IR AR
foque ot Fifzae & fa9w arsr € 17 “Hfeared &1 IR HE & 4T B & ol BAAGLEHT Dl & Nrai
&R ATl Bl TTGAH T & T Tl § ST SIS Y 376 Y1 B I IO IR & | FE
TR ST AR HISATEH & A9 F Jaterd g2 | e H [Igueh I8 Aewaqol Ad STaT Tl § | I8 Ui
T & AT EAT & | A S GG Gehd H Al &, [9gue ST Aqdred § BATar Hdr § 17

RRE

“TARETATE BT IR AlehrTed el § T6aEg P [T T & | I8 q&d: AiRaw T (Juf 1 )
3T ZI9ET 7T o ATk HIT-3c0d & T T (AT ST & | U YR § q%adhd & ATEAd & T &l
T A STl et & ford ST afardt bl T STRTET ahl STl & 17 “% T 37ef 9T T &g ol 37 e
Y 2| I8 TG A1eH &, A THRN QU 937 Ao o | TSI I BI-BIS T Sfieli 5Ts $9-3d e
< TEY BT, AT I BT FaRAT ST STEIT A I & | eIl & Hg AT A7 § T S & TR T
3TR T 3T T GaTerat Brl & | S ST =it bt JEea et 3R I 1 & 2l € | TRIHE 20 & Aeehi
fHe-q@IeT U&d € | 38 [9gueh hiuml wean & 17
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IEHMERI

faefern faer a1 @ Jreg & | B siiad IRdE &) X P ory T gfafted f6ar | 78 el
& U fadeor I AT A T 1 Agd @ b e 77 9t & Afh A dier # g s w2
SfIeRIaTS & foT TSI S9ent Fafd @ & | yarq-dist & Sg4d Je fResr qaraa & ud iy
I T | S ERT PIS AR ARET AL, {Oholt onfe doni |y 7o frfufear wegd @ o aen
g9 qERd g2 | - 29 Qell § S Froii-gsi a6t qTasT & AT | 9 9 6Re, 3R, Hd,
qferET SR STeRT Bal 1 G 2 & I

RELY

T TSTE o IEdqY, TRYR a1 Sarey &5 H a8 Sid-THiqdl &1 76 A1ed & | ST HAH 37
&I P AT " R T ¥ 1 THH g @ o w faedr @ 9 st fafes &1 fir qer e @
Yeiieh EgfSaT, HifeT qeT el i Fidid Al Tedl, HIehisar qe qIe |y, 3 gl T & 799 A1aw
B &, S AT FEed € | 39 SIfafieh A1 9e arel B © | 3 & MEgfeAr &, & Sl el &, U AR
T HIIT, U WIHIEE 1 HI9T, T 27 T, U BT Tl a9 U Higd qofl aral aral el ¢ | Ta1t §
ST 9T AT fohd ST & 3 W, |1 37T | & A1 § I A & | HeehisdT 2] A1ed 1 AR &l
T 1 A O & T T HA BT GATAT AT HEhSTS BT & | T TIY-A1Y Ueh SHSAT el & A
S TAT ZAT S AT &l & | T ST a1 T T SHBT AT BT BT STt bl Taet & 2 ST
z P
@/ Mg

e o JT ST € | AT & G F & IE geAT I o1 W@ € | ik Amed gR I U @
STHT ETe5S & A & UI & | T JoIT HeRTS & STea1+eh Hewd Wl & | 39 ST &l Jefafer Jva=
FEAATC T b AT 2T el T & e & | et vaet ure a-2adrsir H1 i Hdm &, aagard
TR HT HeT-0T Rl ST o feReit <IfT o1 ST el € | 13T 2l e & TTer aht areqdl TTeds! ear
STITET F & | TMeTet A M 9 ST % qHET I HIAT & | T ARG & A1 bl AR QN A SA1g
ST & | FRTaq SEifad e & He-ofd &9 Bl 4@ B I8 THILN FTI-H AR T Hal e
TN ET | WA | YR AT UF 9F & T8 A1ed qdi dl AT SNl & | WA & TN AFRb 8
g
REARLE:

Tqfag A | JAfed LTS FEIT BT THAH e | 98 e fheee 7 Sy ¥ Yeiid fohar A
| T YA AIAER & f&wg et o Tl § Qo srEent 7 5 | 1745184 graredr § Arae &
T W G § T LTt 5 3 Sl # $onE wa § wefera Smenait @ iy ) afag @ et afg
STAT FEH BIAT & | ST AUl (TS T&AT UAdTad (FASTY) 1 qrell & |1 SATHarst & wed a9 &9 9
TS & & | SINATST & AT ani § & I9 Aok qHEd qied Afed awe e 2 | st
gfte § TH &2 TR &I HAEIET [S@TE ST & | SHH WRT A aTcl Bl ATYRR & ST T FTETE
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T QAT HIT A € | TE 80 T Ul BRT 15 & T TaAT S aATelm Uk ol 12k ¢ | I8 A1
TN & SMCrH FATreehl Ua URSTRET & STRAvel RISRSRT W e & 1

A

Fe-dAfe TErd: SR [qer &1 Afear aE A 2 ) sud afednd & @ ORer wr € | e off
TS ERT TEIT &l STl & AR & e Y AfSaArett sl ot A Bl & | Fe-Afe H Tera:
2 3 &I & | T SIS AT il 6T T A SIS AT Gl B | Fel-hel Te Se-sA1el & A d T Areid
| HlY, forame, T, et qan O sas wae & g gET € | ufd, aof, w, fudn, 9, @y,
& | foforem Tom Aol & | o 39T Jae @1 8

ETar

FHfedh T AT U YRR A1 & | RIS S6eT J& e STER & | THeRl Hd STa=d a1al
AT & | U Aol WX AT Farar e 29eT Jasi ¢ faam SImr € | IR H ToTafq-Yer 2idT € aew=it
LT T SRTEAT | HEelT T JRIAT RTER ST & | A, T ATe a7 Fiehic IRasT & 3fte & Srgrr
aTfed St qe o |Hepla & gfaa get aRafa g ¢ 1

Rl

T A & FEATGE DA 1 & AR ¢ | I I TIHAT & HRT I8 {987 9o J & W
q atferes afefd W 21 9¢8 3R TR 8% TIE Gedri & 2 | 399 Saar] F Ti-erd S @ed gror 5
M &, I 1919 TET T A SR & | THRT AT R H AT ae, el § Jiell q1 {8 W S aror
AT & | THHT T SN & qe &9 AT e & S qer-ael & AW d ST A ¢ 1

IEEER]

IR IR & e e 7 faerad @ wEyel ®M ¢ | 36 AtAar O Re v & st
2T € | SEHT Ah TS beelal & | faarad s feremafer @1 srawer 2 1 =6 St & =4 Qelt B g
BT | IR F zad fammfa & forg e yefdd f6a A &) et off @it et § yrRfes ey de
fererrafer <t & e 2t & | TiRaTasrer 28 e @&t g e 2 ) gafy ge et @ forar 98 T v
TqH o T SR S afadl 1 T G e € a9 o g A € 9 et @ & ) gww
AT T TR e & | Gieh A1e-UaS & Yo A bl JAdial JiTies qdsi o ¢ | faeaa
¥ faques 1 921 Hewd | I AR W A a1 HRAATar oS ST BT & S ST HaT-hiRgHl o IRt
F @elael 74T v g 1°

S IERE K

163 |1 & AT H ST T AHE TR A+ AHAAG o HATGE A 1 F 501 ST&Ior TRant
T IS & F TR TEAT | T WRTAAT SEToil = AT UGB T & HIOT 12t Sl T&d 6T | Sl ATehi
I ARTEAH & 99§ ST AT & | Ae-asr | URITR el & S-91e Hiaud sia-ga § qeed
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el 1 T AETEAHA & foTT Yo R | romiedt, ARTaaHa T e BT & | AT ZRT I ST are
M &Y Fe A & | 3 ‘Gxgatl’ | fafer= Wit a1 S fohan Sirn & | v aRke & faw ue & I
forer 2rar 2 | yedreaRay # fexoasay & yAer 1 G’ A IR H AT FAhaw § 1

ST & AR T Alepred | 9Ra 7 yated ¢ | e a6 7 (e garet @ w@m
2T 2), WERTE H Afed (S @ g drbATed &), 39 # 9 (enfifes, tfdeye ud g
FHIT-ATEATH I TR T S F TRYY), HAYS & BT AHBATTH (O & AT i BIShH SN
& U A 9 STTENRA), SATES bl AR 1S T et (F 31X AdTE 0 SArenniRa q@ier Jre) e 5@
g
fr=Fd iR goE

AR Wbl & ST § TaT Il ¢ [ 371 9 HS e S~ THaAraT, TEaie, SAhar
e anife aififer Yepfa & € T g & UH SN O % w9 # AP fhT S 2| a8 BE o
BT SIg- TN, HIRATAT, TS, Akl T BT T £33 ZLMhT T ARG BT & | T&T ST IR
TRHTS QEE FTHT B7 e B3 & | Il T HT HRA ATl Bl SRS TR R Ued Gt
TE T qAT AT T HA IR ARAT AbAICl- HIIaeH (HEhd ATedenan), T, THI0T q27 q9fzdg &
AT A AT S AIpfah el Al § A BT &, S I8 @ & 6 9ra 9 drareai &
TG TRURT & AT ek TRET0T Y ST SR & | AT b FRET B Wb HTehTRl bl TedTe
& AT AT © |
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Wifa 9t
TEHETS i,
2fer el T qoh fagafaemae, 72 fwdt

e JIA

dfeen HRpTT IRATE TIAT &l T2l | Teds & [ied Ueh Hewqol Aihias U alfad WO &, fraa
TS ST THIS e T &9 & <@l 1 Gl & | I8 90 U difdeh &I & GH@ qeai-enfien qraadmst,
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Td I faer # Aewqol IrTe It £ |
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TGS T gk, Jaae T S=areT WX I faar Srr o 177 [&gal § e e a9 e | 59
YT YT ST & | FI1eTT sgfcl H uTef <l ST, i SARGAT JT d1e-{adTe |iterd & | ST <91 7 artaes
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HTEHT ST i fERone Hifeai & fag Aarfeste & debdr & |
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Impact Factor : 6.521  (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639 : 317



& qHI T e 8, dfceh I8 T9T ©9 AT TRIAT B A, HIE TR smeanfores faom & & off
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AT H IR

TEIT S O & W@ & AU A ARSI TSI Bl AN [T T & | 61 & JANTE
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ST 1 TR SMET T % T T THART A o STATEATRTS Pl & hes | @7 7 & | Tat
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TAEF & 91O

St TEARTINE’ & ‘STATEATRIE § W & TSATYE JET Bl 9@ §9 8 a0 BT & | AR
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e 1Y ForereTRar idt STt € | 98t =it T & Taideh ST i ATl § Hid = SRS &
ST5ATT 1 & | STATEATHITS § TH YURT T A0 TETHT JoarE  Hel-Hif eeh Q@ & | STef STaeArdid
T SR G ff Te= & TeaTuh & e J6(afere 9f) & et ad gu e usd & | asatue &
T 5 T STHART & |1 & g4 &, 79 ed il aie-igar STie &l Swid 9RArT JRORT TTaR & i
e T & FRifeh &Y W i o foT I[6 ST, I o Ta I TR T STTasdehal ARG O STER
2 ¥ | T Swid qerdleTd 56 YR A 2

“aq fafr 76 ga= B SN S e @R g e
T U HRAT I HRSAr FAr R wRF TR 17

TE ST I AT TR & TN & I i @ed & 9X U T 81 g0 Wi TR ST
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g FE A B IO I B O
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9¥ 99 A1g R g 980 Sl 9w ea afa wwloo
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AR O H a8 & [0 1o a19- 997 &1 a1 Us UK & 97 AT -7 | SToied 56 qad
T U UEH T B AT & | TAYOT Y U A o I & | W T |l I8 /g gt ¢ b a8 ag
e T 2 S STU F-ER B! AT BT & | JAHNE o UTRaTies Haei ZRT STt e Hed 59 T80
femn 2 fo IR Wawsti # 99 vaq 989 & A4 999 HT qoild Iee0T fEEe |

Tl 9 e OO

T JAE! 1 | G-I G BT Seord HT < T9 vaq didr gy R & | e Swe arae
RET & fore ot & FataR & & i) get | diar A1ar 2R 99 6 fHate #d e T § | 9 99 UK
q TIAT AT 0 a9 S &l T & [0 G STl & a9 98 AT G@T 81T el ¢ (o aid & a1
of B q gF & G qUE AT © | 9T o 39§69 A & g T -

“FE AT T AT % A | R Ry et wg o
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AT AT O 916 | 9 a1 aRke aar@ ||
Y g g o At W % gEs g g e ||
R g 3 =& fag arf) dfwer 1w gow fag A
T THA g@ @ For | ae faaw fag seg fer e
AIRET &% oy oell & agt 39 TR § G IS e & | S JAderd | Hidr A6 & &N eam 2|
T HIAT Sq TR Gfy T bl BIShT Hed § el W1 el | 98 9= YR H Uil el 9T =rec
& o ot & forg ot & T fordlt Wb T g @ | 9e ST & | I GO bl U Tga diades
T & foh et o § ufcr & dar § & @& Pl FHT [BAT ST & SR Fiar | AT 9 &1 qre & g
TR 2|
‘STATEATRITS’ el U3 T 2 I 81 T T8 Al IR FEhRI T STIR HSK & | T Tl
I % Y Pl @ 5 | F8T Jadiard Gehri B F9HT T80 9ol € | et ‘Sremenve’ & Joard 4
& T[E & TN T AT G B EEm |

6 & 9 T

TAHIEE & Siad | 6 &l R ARH & | 98 T (o1 36§91 Pl TR A & | WA GeBrRi
T % T A T T T AfErd ¢ | 9 PR 98 AR 9@ & T 6 AfeAT BT giaared
TH IR B 6—
“¥ % 99 g R o & S g Ava 99 @
Hife @9 9 AgHES 7 @ | 99 UES W qE g3 1”7
ST T Pl A ATl & GHR & 9 V9T 1 UT B & | o7 BRoT i 7 2R v 6w
T & 7§ T[S & IR ST Uaq | W9 @ g | afire g & i oaT | 6 % A ¢ |

T & Ui A Taq BEl & Ui S

Tt Bl T F FET Foarn A § 6 921 #7 SeX M U BI &l e Taq e 6T 9 |
AT TAGTER 7 4T STATATHS H F&T AT {haT & | T TOT-SHT T I AIGE AT a9aTd o i SuT=T
W T8 31 T & U IeeT Fard W TE YR & ST AT & AT bl b1 Uit R WehR hr faay s
@ & | fOar & e e & 98 a9 T & folT GAR & S | 98 TRt off affafa § et aum e
TE qad e

“e O R A A Fes WIg G AfT gg qEv |
it s wife &Fw W 9€ @9 A@ifd AR S Fep

<t 9 AIeE T I A qre H Td R ey giter € | 98 Rt o aRRafa & e foafa
TE BN | I8 TH G bl T AR QIR T & | T BRI JAAIGTE Fel TP & & [ it Wt aRRfa
i T & TR TBR FHATE | T a9 T & fw TR 2 & @eer ff 29 e § 2 € 5 a8 of st
T ATE I FaT F il W W A9 I 92 & IR GHA g TR AT & SR FE bt € b S @ A,
O, % Taw @ 1 e 1 O B ©, F61 S o i ArefehdT T g—

“ag Rrar 76 @ity R R g &= gard
RS Ay fos S # a6 TWH W AR | |7
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AR = TH HAT & ATIH Bl BRI GBI Pl Feol & T BIEN A Id% WRAE! & (T el
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T BT @ € 31 3761 Sl &l A1 Hid &6 & T AR AlehedToT &l T | Tad 7l @ | a5
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Ha Wifecd o UFd god

=, T &R
HTAT GadT hlerst

MY R

ER & THET Y BT g &g A & M 30 Siiad H 9gd 9 HE 6l & W 391 a9 & 4
TETAT 3297 % w9 § AT @l & iR T2 Aadr qit AER gt SR FRl AT Gehal & |
AT %1 ATILIRE € &l A Gedi bl | Gl & | Fied qad & Ja Siia & bt 7 fhdl 9 &
| ST & & | 6 e qebla aradral SR Gieardl TRaAT § Aadrardl Ia=T &l a9h et
ST e AME FABRT T U BEl A Febdl & | el bl arolt F 5 I T gt & Ui s @ e
@ @l el & S 90 999 g9 | faeEe o | |al 1w Al as qadn B 9Rd wr @ |

b UG

TS I 399X Pl TR LT AT T & | /I ! Ardaes 37 H 7 a9 1 49 39 3ard Jedt
&1 & s A9 | T8 SO Siae AT BT & | gl & AeAHT F 2 ST TRaHd S ¢ | fRdr o
ST T Hifcres TRTIT Bl ATE I I BT TR HaT AT ol SqH YOI b1 HAR S gt & q1eqd § &l it
T | It B T e i STearst, SiRoTet, Sastt J9r Ieaaw SIS & R BT & | e o,
FI e aRRfT |E B 8, q9r e aRfEfd S aRad & @ § |

S F 9 Y % FHAM ST SO Dl YT BE IAH ST Si bl T bl a9l § JHT el h
e IR oM | AT 3 919 Y 1 & ST, ST W faar ear R fRar iR ot i &l
I ST H T o o & Yo SR Sie T Hewdyel S a9 T | T8 a difecd # U9 € af a8
Fel I el & fop wifecy § wa & feq @ e foelt 1 fopeft &0 o srasy fommem w=ar &1 of: A
S & Yot bt I T e w@rfae & Eied g & w g9y el & gu T @
Fed & “dife & ged olie & g & T 987 & ot foraent Sfiee & qe € sae S ® off g 2 !

fe=dt anfeer & da g sroe iRy el & ffor sfoant & fore g fepa s 21 ey e
7 Hq aifec 1 9T T | ST AT, WTHTIGehaT, TEdr & gt § | |ied STad & | 396
QI 9ol J4T SATIAIaeT & | SRR T BT G & 1 a7 § T W@ I [ qifecd [ 977 qen
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THTT & Jo-UTe & aterd @ | AT 7 G Hiaar & aned § ot ame a1 fgia & i &1 o
TE 21 T HAA B BT § a8 UREPR, Aifeehar onfe T8 e # e s v gifea & s
T SO AT & ST A & | FAl & H1A GO BT A06F Had G B [HeEdvl, fIe= T4 y6r & @1 5
TE 1 YT & [0 S7aie Ot TGI § 3T 7 &l AT T | I B 1 Qe had 9 &1 JaR
T JAR AT AR ABATA Sl BT AT &I | 6 i TN & T Il 9T 7 3T diferdl &
ST BT JART S 1 P & | 39 6 il § X 1 T G $a1 FaT 1 Gehall & | 3 TIa Hiadt
@, & A, GHErE, Wi 315 AT, ratard, Fahald, aXTard, A1 ared e Fal & A Serad i
|

7 997 3 99 Hid A GoiT Y © 9 I THY 9RA & (G901 q@US &l ST STERAVERIET
1 SRYA, ST, YhiT hiT TAT AT § FRAT 22 T f | FHIT | farenfar, e, stfden, Sa-ira
I STHATAAT BT SICTaTa a7 | S8 HRT 7 Fl i aroit & &7 37 i et & Ui fagie & e Sad
g1 Al | AT & ST & QA B9 A Sest W, T8 Afad SRSl & AN AT Gl b A F A
EIES
el & ahred § afcheh gl ol TRl &Y S1Te fe@rg ol & | el |1 & o FHrST ot TMier st
T UREGET H & [T ARHIT IR STATF & | e A9 & o7 3T 07 Aa99e Iaang o
fhTTd Bid 87 W1 e FHST GUR § 3 & | aread | 39 G FES H S guedr A o | gai 7
= AT H T AT o) = quEAt B @ H & forg fafe stestt @ smee @ fver &) g
{0 781 B IO T STAA TAT HS a6l Bl AR Bl a1 Hel [ON & A1 G AN | I Pl T2E &f
T 97T |
g %l UfIedT &l |/ Bl 5 7 Siad & IREPR & [0 9o g A7 | 887 & ufadr &
fow smagaes & 6 7 ¥ @ fawe fent wr @ w0 FER FwEd B
“Hat Her fomiar, & g2 @ IR
R FR T YRY, I @ R
T H G qfEar o A & a9 A9 S St B ST FT © 6RO ' F ' aed
HEHTT FAT &1 AT & | 6 BT IIa Hed 6—
I Rk @1 % S w9
Tl €9 gfie w@, gu A9 s
T W Y et A & el Siae & fog sifd wewaqet & 1 W A ofidadr @ 9 & e
TagTH & foh a8 @t faeprl & T &1 | 1, 261, T, Hig 3R STehR MG fIhRi &l dal 5 &g Jaran
2|

T &l ST Bl HT FA BT IEAT BRb BT H AT & | Tl o BT 76T Py Rafa & & saad
AT % THM TAT © | T & THT T BT &l § AR 399 9 TH- TR A9 Hepad! W&l & Sl 98 R
A @A E |

“XG Bifear aged 4, ART @om T BR AN
AT ST % S AW, B GT B A e

il BT T AT o AT 36 GER H ST 3o Y el &l & | T I ohHT bl STTeehisT

&1 &Y S & Wik ¥, AET | fofed 8iept 99 Y& 24T U UAT 919 & ST 317 © |
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T T QAT Sl T BT ATAT GH B & Fh1eT | SAFAT FfT Yereht W ShreT el AT aTfeuc shrefl
I = W 3@l @A & a9 gad &l | 3@ o g |
“BIE WETEST o, WM § @9 B |
M H AT @A H6, I G qE 11
TN 9T BT IGH TS & | S T B! FA bl |G Bl T8 F T & | 200, 313, f2ar onfe
% FEE & Sl W~ W W AR e Stenf~ SR qmiie nfa 1 SRoT a9 ¢ | STa 79 &1 79
T e & AT & T el Ueh 3R BT STUAT S SwId eldT & F87 gadl ST qre § ot gnifey, ofesrar
AT |TST T GIAUT & ST 2 |
T H ST BT U I HRT GIE Hf ¥ | TE Uk AMRIED A T /v 7 gom, 2w @ wraer B
W HH 8 Id Hie & epra ® e aqm@n 81 39 Sar 9R & a4 Req-A iR 2 )
HIE Y H D15 ATH el | T, HAH, 9Y, AT, B U GRaR | & T9E qe & | 3 HI R TR
TR fIFEM ST T & | 2995 HIE AT | BET 2fh U SR STUHT Siiae heewa a1 ol & af gadl 3iR
AT H o Hehlofdr SATT €1 S 9§ 99§ gel Afh A1 Fe AW &b I § | TG qIed Fad o—
“Ig WE HOR &I, 9 a9 "7 wmor
I[@ G WM BR, H G Fq AR "
STEHT I A1 Fll = AR Jg HAT & il HEhN o HRT ATH THE & foh 98 374 § Ao
FAT &, 3ATerh GIAATerd &, tfees 1 a7 SAfere yfiited & | 39 ARl & ®RT a8 W &l © | g4 &
I eI Tel Har ST T 1 Gerggfa U 99 o @1 Sodl & | 36 YR 99Tl | STwr=a, e
TAT TR T STRIIOT B AT 2 | TE SEHR 3Tk YT H &1 Tehdl 3, TAT BT TEHR, la-old FEHN,
o, URAR, S, @eH, e 7 e | wAR 3T 9] g9 Sl qame od 87 Hed o—
“FAR TE T B, HA T F A |
T A fha WIR?, @ Wowr wew 1’
| FAGT & FTER 9 T Ak | e P 919 Bl & d9 q% 8 A &l & |
e, W8, FEFHR Bl e =1 4T U U1 Fa0 & St AT & fg dar F AT 914 & |
AT 7 UHT AT ard AT P BE AT B E S TE & G 3F B TE B & S a8
TE @S N T R AT 2
“qw wrEr Mg wR, T@ FHT FHA
AN IE T AEE, BN S T HA 17
G A1 T2t T Fed & o [HaT & IR ST 9aTeE Bid & | 7 9 & Jig-a1 4 # $is U3
EICR-S

“Trg, T R @ R, e © @ AR ™
ot o a1 & fedirr ver &1 Iwg o foram @ e 2 it 3 weaha fwer &1 oo fog A
a2 | 9T % 20 Afth bl ST STHTET 1 G el Bl & | S ST (e i HaT o e
TG AT T 98 qF 19 Ud qT & foT & @9 @ e 1a afes Y 3 © | afe e Meee
T&dT & A <afth T ST Tedil & foF Sweht gt d 9% off STuhsT B HROT 99 el & AT a8 el
T &l & | AT [Faeh T ATET HIAT AMeq—
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“Mss 3T TRaA, ST HIt 919 98T
e w o it e, Few s gag e
TH YR | Bl 7 B, i, HE, R e G0 HT AN B a1 2ad | HiFa 9l Hl 549
& T AN AT |
el = AR FIER & Hqad Ua Qe & g it § 6@ SR SarT & SFT1 977 STasah Jarar
& | Hall & STIAR T8 e arar 9 & 9% ST 2l Wb his @ Fel | Gl &4l 8 9T & & ara
TS & FER & 3 TBR & o9 H Aeweq @ g% & A ¢ |
“Trgd, TAEE, e, iR WA g9 @ |
9 A AW O, 99 °9 gR qEe |
i T 9k AT @RET i g0 AT aTIfoteh ST TT HedToT o et & SAG-UId & [ar = Fwret
% T[E P HEaql T Ya 6T & | ST 7 ¢ o dad 6 & 39 S 8 SER R Gl & 6 faA
ST el & | O Ao € S T9 AW UG A0 i S BT Q¥ Y bl € €15 T[S | STuRf St W
T S Uy § 9, 9T 9 S ST Gadr 99 Sadr § 9@ a9 § 99 8 | 98 6l HedT gtited
A BT FEd & b 6 & T H Uh-U% a1 d1g AR 3 Geof 4T 79 & SR &l X He 9 a9
3
“Th qW TT A aR, g @il e
@ 6 M fam, d@sdr [t T 9
el 7 T[& BN 99X F i 953 W & | I TR URAIHT b1 HUT AT We I [& 0 Hur T &
T T | T A & T o@r @1 wiitd & o % @ Pur Stawd Sasas ¥ | Ha T HeiY ded B
“T6 A< A9 @$ &% ANl G|
il 6 A Tife gt a1
At & TS 1 IhTE il © | A Uh-Ueh Afh 379+ &Ml &l G i FaTdR & o af g
2l TS qATS 1 AT T T & Hehell © |
STI | Jedi § S7ei Aaauid I 980 I (a7 & | 3T 7 o7 & 9 Si6l Jhd &l &
T 2 %A 99 TS & S © |
“FdR T Gt WaT, FEF 99 e Sfe a1
S A Gfa wY G o9 wa @ e
THIT 98 W AELAS © (b &7 I AN P qeF AN & |
HEGRTGA FHS H SAI- Il 67 9T HEHTd feme o | 94t awai 3 379 diied stedn anorr §
Sf-aTet, Sa-ra JT GATET b1 91T BT Yae foarer foam & 1 2eht o o fop &l 7geg v & d9
& FAW € 99 Hewd Sfad TEl @il o A UHAE Ag-F Bl & A € J9T STE U &
ST AT |
T AT 7 SO ek qeai 7 T, 3@, e, W, woe qiad, SHMERI, TR, 4T a9 fare
ZAER I HEw@YUl T J& fhar 2 |
|l gy JRfed @Afh UF a1 § IRyl Afh S 37 ARRAl 9 4 TaT & | S ATAR T
fh I AR & Jdd qrofl 07 fe@re 3ar 2 | 399 a9ghte 3= &l ¢ |
BT TS BT IREF ST ared 9 | ST ST Ude Sig & 9fd AT el T 39aer faam )
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e 29 FIATIRAT ST B BT el o areT af wft F foeme )
GEATH I TAT WIEHT AT BT T TEd e TG Ieai+ el foh BT &X Ug &l ff 2l dreem =nfey,
@ 9§ 1 @1 1 Afey il SE af aqedtd § o @ e—
“gT TER ditog, Mer A AR
Fe B 3@ G, difes & |9 Al 11"
T 3T IERAT HT 2ad | 31 3R St 67 yeoyfir &1 fmior et & | 3 wgfadt & waae
AT TWIER | GIT & AT & | 369 GA § a0 UG U 1 JER 2l 8 |
| BT W IR T P AT § SR Iow A (999 I U AIAITS GIaHTd § e 3 & | 57
T 22d & H9™ IR Y9 990 & a9 ae Gufte &l 3T Bl & | 99 giaen fie S a9 g gawr T84t
&, U% YR 1 HEHE fie S 2 |
“qrg, wET AR, Iga Em A |
@ 9a1 gfaer i, a8 g T A e
|, TS & I FHT FHIOTATst I FHATG Y AT =1ed I e HRoT F9T faguarett & R s
| ZaferT §a Hiaat T fE H FT TUZHAT T b FX IEHT Rt B IS G B UROM IS P,
ST FANT & forq SStiat a1 &1 et & |
T i gt & it SaMErd W o 3 6 St ¥ 9 9T & | 29 A & O 9 A
AT I T8 fF a8 forg ® A1 JHemH 9 dad Safe ded & Hifh 98 THMER & ST A
S Fe & | Fhard FEd e—
“99 IS Ge¥ Id. fevg THW |
ARy foast T, Rer SR @ Y
T | Bl A BT SR BT Dl TohdT W T I 32T & | 39 ATAR et BT 3R BT
Tk 2, T AN & b TEAd 2|
G AT VY ARh & HET F O g9 & TE Id & AN Fed Y & AR B Y o
“I[ HIT AN FHB, BN B FY AR
fm & au s R, s S T )™
|l = fRdT T YehR & FHeRIIS qa anfies fe@rd T SR aaTaT | Sl T IR & 91t TSRt
T U BT | ST AT & b AR HER %7 Goiehd! Ueh & 399 & 59 St 1 ardtde & =or
& W 9 % SER & {0 T8 FAAR T80T Ll & SAfy (07 SR & 60 @378 IR & Fifch il o
FE 9T AL 2|
T HAl 1 9q & fh g I T FER § el & 9 q HE HEAT % Gkl 9 97 &l & Ud
T Fhad ek &l itk & TEAE S ¢ REY 98 36 WaEER F 389 § 99 9T © |
ZafeTT T et 6 Bladt T W F g9 BT & T | BRSO ded B
“HIET 9ISl & S |
fim wify i & SR, T agd e
T T Bt T Haw T9aR BT TROT F BT G0N G & & Hiifeh dhaw ST T EHRN SSN &
b & | 3 SR 299 HB o Tel & aF BAR 310 & & S Heqdd T b A1 H ar 2 i 98 99
ITER IO T & T8 & gay 9T o T el @ W 9 I ¢ foh 98 399 @ T 2
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TH YR &9 W@ & b 9 Qe Jeauieh Aifed ¢ | Tehla Ao, aifife s Teiiiad g
& fauHarat, STawadrstl Ud STTEl & d1e Sl Fdid 6 didd QM ST &0 dd areft | fFRar 9di,
T, FEO, TR, T, &I, SSRAT, 97 T2 T o qa Iedi § Fuifud frar frad a8 Jepras a9
N I & 99 T PR HH H q% 30 |

)

qiied & qod Rald, qiied qHien, o 1E, I 18
FAR Jerae!, qures IREAe A, fada @s g 221
TROETH &l AT, 9T 1, 55 17

ZRAT YT, SRAT Aed [qeR A, 2 gHg SEEn, o 285-86
A qU8, 9 1, I 149

A TR, 3G AT, IS 487

Al G306, FHAR, TI99 90, I 8

FAR Yearaal, § IRE faan, I 139
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fefea g o uRed" W

wneft
zferr el W ok fasataenay, fawdt

T

T T i G H e e & e sfefen, Ttitfen, AT, Seticrs, Qi o
TeRHIeh! FIEdT Aot & 21 2T 2 | 39 A 1 329 f2foredt I & Wi Sepfar wd Stiaereat & Sl gumat
Tl S BT & | A & 29 F2ffed g 4 @ik G&pid U ST Jedi & are BT 99T FAIGe greeenror
g fefored veq W yore ar sTUe w9 & STUNT Iufkafd a9 T W@l E |

fefored T ¥ AN e @l 98 A ST (34T & | SATSTehel 89 qHT 370 TEH, HRYX AT U
& W & O B Bl G B & | 309 B GUG B 9d Bl & ST eH ST HEt BT S g
FA H GG Al & | TR & Fed IR, Fgdl hrfreidel, T&l S 3R JaT @R & BRI &
@ feforeat gfar za st 1 329 gexde & e & Ay ¥ ffvrea sifa @ &, e & deme @
3T b TR oAbl 9&T bl Fotgd T & | fefoted aresm & &g Solitar a1 ey oMfe 9= dehar
2, T HERR T & § YIad: 2 o Gehal & | A8 BRU “G8-I38” i Sur TR He-oje 9 @t
F ST AT AT YeT BT &, I8 AT BT & ATedT | HHT 72 & Gl ¢ | [Siea drenfien &3 ar
T ZEUE, IaTHN, Ug @ hiad 9 & @ e

fefeq Areawi & Areaw & farem e @ S "Rl ¢, f2foea 2fear st @ fafv aomet o
fefoteat @iy, TSR BTergfT diee, g-zameed, Se, $-01E oMife bl U5 Hich 59 hidsh i AR fhar
T E 1AM W H AT HEET & Jed Gl § guR R w2 ) ffea iz wr st @
fERfea-gam q9e1 § aRafid & & |

Fogaal FHAT & TAFEOT § R Jraadr i s

I EEHIHA S @1 ARAME & STANR, HiRaeh Sfier sweqdal T b Siderd 941 STaTer saT 9
q AT ¥ | weraRd, foret e St qd et Sraredt & e g2 o, § YR § weqaa el & JHeT
Tl ¥ | Hepd ATt afoTtr T g At Qraredl H shoqdferat st aui foRAT o, 3R IR g & ek
e 3 FET O qEd SR § e S b o

FYATT TR B T3 IEhiceh [OREd H1 U Stf+ar feear W@ & | #9koe & areaw § W, 369
T, f3rer SR Aot dest H Hewayel e e § | BTdifey, 38 TTH shal bl e T 3R 39
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ST ATt fifedt T qgamT agd g & T €1 Al ¥ ffSedieer ¥ gerar e, TRuie weqdar
fEITe, wasle qebwiehl IR TehaheTati & HYATT bl T Fech 8 Fell &9 H Shifd @ 3R fRar e
T AT 2 | 38 ST, Al-Hanfer STt s, ek ffted wasl ofR faverer worrett seprelieT asient
&I STElT FrEl § aRfad &0 qahd ¢ |

TeRrTenT Il Hogae! el T Afyaeh I9fehi doh qga- § e aarail | AI-FaTfad 3& Arsfa,
THEIF, agera fRafadl (VR) iR sifries faferdl (AR) S fIea & 90 &’i q 91 @b & | 56
AR, Al-aTfad S-Be TIehH, AaET TeeH R fefifed S weqaar wammrl & fag T
USR5 STIEE YT R Tl & | TFeliora, Al T @a doqdar i 2fifed &7 & Ffard sam afe s
q9 H 30D TENTRAT GHTEd e g7 38 divadh &R W gAsiiad 4T w4 |

TEREs AR Rfea e &1 g

A H rEfienT 1 THIT TRORrst I T € g @ S 9ehd ¢ | [5RTed g H, wowsi @ g
Y H WHET S @ | S R @i, enfifen s, At arafies Wil wr o sifaere wal ¥ 3@ R
AT T el & | T IR AIIATSH bl Ueh 29 AR A3k 33 a7 qeh T&amn 2 |

TS AT, FIA HISAT WeHH « WIS &l U 741 79 & &1 @ 39 e aifife iR
qiEpcreh TATATerl sl |9 HifSar O AT w3 &, forad I8 3T § s gae &l Turrell oY |iepias
fafereraretl &1 SeH-YeH /94 & el ©

ST, AR Uk SR g1 feforea wilkfRafaast d &, foraw fefsew g & oot st arer & gefafd
T o o0 U Swi@H 1 ATEAH TaT & | 9 %l S 9T & qad i@ aal H § U THH! Aiehiid
fafa &, et aruRe freuesar, @i, i o e imell & IR &Y @Feey iR arrd Hifsar &
WIEH & AT § A 33fehi ae Ugdl ¢ | T ave, fEfred g # e @ |ite w36 desiias
TaTEl ST Al § qRaferd e & 1 29 o 290 B A ST |l B GYS HA, qiEpiad qae B
e a9 SR AT FAITAl T G B & a0 YRR &1 @ o § |6hd BT 8 |
297 ot f2fired AR # snnft & w7 § o wnfuq fhar & 1

e g § 9Ra i WU IR : AEE T sTfEEer

AR f2Rfed g § SIausia S srefeaeeen 9 s $ad Raems! a9 & fofg o791 | 9rae &
3T f2foted TamaR & [0 Us &g & &9 F W & | 391 & ool § Fed qeprehl SarT 7 7 had Jarsd
Tt farrett & fasT Stmenfia fohar &, afven Hara wffent &1 U 98 o7 A fhar & St aftes &R
R fret & fefited aeama @ oIt agr W@ € | WIRAR dehien! Ut i STaRTSERT Hoherar iR fafeent
I H AR Y9 T TR HaT WRA o Slfaeh ST i 8T b JaId il & | a8, feforea g
# f31eTT IR STHT W SR 7 391 I 5 & HelSIh & &9 H TT0Uq [T & | TR gaes gea (1IM)
TR R Grenfirent e (IIT) S Sod T TisaTii el TTaeT 3 H3Tet Uit 3 Frgostt a1 ues didr
IR T & ST Yrefiest, STaam 3R TR # qIeashd &1 Agd &1 @ & | [0l 3R S faem ® SR
YT FHET | HRA & TIEAT 6l Fe@qol §9 9 FEl & SR S SR TG i dfidqeh Sasdendl &
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|1 FRAT BT & | [, AIEHEE X SEdI0H Sl aguseid Hual § IR qeheieh &1 ArRe
fEfted Tamar # us Y@ AT & 9 § IR P R & AR IAR F & | 2fifed TaEr w agd
BIFH & BT, He LT H ool 9 Jha &8 & A 9RA & e Ial & & § 1 S a1 s
TeRHIhl TIENT ST TEAMHAT & T weh S @1 8 P
RivEew g & A

Faa ®, 79 2 f2foed I & yawr # g% €, a9 Afear aqfthmor oIk e & 92 denfiew &
AT & AT TIH €9 H T &f @ & | T HSAT AR SAAare ThH 7 Afgaredt 0 o fan,
STV SR HOW AT B BN U T4 59 e &, S v afvae @ednT @ araraeer HiET & @ E
TH |IRpfiEh TRAAT & HILAT § ARIATE P o9l 7 had LI & R, Fiedh AT TR T 9 et
T2 | 39 e H, AETe STiarwl bl TRURe TSI Bl T 7 SR FHBIEH FHTST e @
T AT ST ST I STTATHA & | S, LT & g wiasg &7 faa § U Fe@yqor a qraiamr
&1 28 fafr= st # AN e A &, H e, a9, ST A GETdTdineT S © | aread
4, ATraTe @1 it w9 F it Afedrell i Sar B gA Bl STaEdr &, 9 J R o gyt
2 | gl AT 1 Aawe § foh 2w fafe sewal ofR framemeit @ TR R 57 us U ararereT
R &6, STet a4t Afeamd U qH STaER TR JH YT Y e | T Sl 7 had diearsi & oy
ST R I

faren # R aerar #1 9wa

fefrea amerar & 2 YR & R o &, e f2forea wewnd @1 Afafe e T e, ST
BRI T THR i BT SR TR T FHET e & [0 fefited o &1 SuanT sear anfi 2 |
ST I BT T JTEfTh ST AT €0 § 9% e & forg f2fifed |erar  2&aT asds® ¢ |
Qregforer et bt e & foF T wrEt @ aolt § Srenfient dartera giar § o 9 & forg smasas
fEftea SIae & o &Y | T8 e fefved drerar @feat o e 1 ¥ gfad ofR rHeR vrfer
o & fog a9h a9 &, s 7 qfer, Aiae o) S ade & UrEfien & a1 e+ § qa e
gl

faTem o Urenfireht & ueniener 7 freor ST HiRE @ Aiasiierdr S 9ad et & | fefoea qaresi oiR
SUHIN % JER & TIeehT & ITe Bl Bl Gl i, Q@ & SFIHal Bl (oiiehd B AR TEARMHS AR
Z3Xfore fQTeToT ATATaRoT T ITeT YaT B & AT SR & | Grenfient fafrer freror Afewit @ @7 # et
2, Aeeifear i, dedfea faaee ofR STl {1 Wewid Ye X |l & S BTl dl SAted
STTLIROMS 60 THST BT el Fehell & | 38 ATk YNt = f3rem oo wga 1 faear o &, drifes
et T ars 4T & 3R G SR AR i@ & 31w ya oy 2 1

e

ST & HIEh{Ieh &ROT, SR WU 3R qed faaed & ffireq g § & snafas aifea &
TETERAT BT TSI 5T 394 (e dieh Hithiaes Ted Ud Har gedi W AR i STl € | aar
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T T THH SAlCd FHEATS BT T TqH MU St Jedi & SATESl i ST e (T ST qehdl
T | TS SR Qrenfivehr 67 g ot Sudieer I Sifae et bl QT el X Tehell foTeTehl STTehiel Tt a1 J1e
ST T AT =fe | e g @t ywif T oo ST HEEeT S9R ue et & areY Sarted gt
& "W H foan ST =0T | 39 SN i H, 89 U Wikhias qel & w9 H BRted 3 o qede
T UG Al HEBIT B STaferd gie § HEiias STerds Y& 6T | 79T & At frsmamgfoat &1
T gfteenior & stiafaes f2fted diza fasmfaa forar o e awr @6t smefores, e @ik
Tl HIST &I Ao [T & | AT STia sl AT a9 UThfaeh gl &1 sIfad AHd e i
U ST AT ATeaw H 9ol Bl B Gehdl ¢ | B JREATT 7 qaUST gad-uel i &l ThR AT & 7@
T Ifg-T8 W STfes I [T, S 9o 98 & [ T, e AR HEhd & (G | gfE &
AT B3 T FaT AT W&l o | 36! Suar HHT of 781 &2 |

w gl

1. T, “Rfted gm s @7, 17 s 2023

2. ied, FU, “UE & qeAT § WO B gAeiiad wen 2ied g d 9rd @ S yondl”, “State
Times” 7 ¥/ 2025

3. FAR, 3 Hav, ‘Rl e SR IR THI © G, TR AR AR, 9.182, 11 fGawr 2024

4. PR, W, “Rfew g & wRa @1 de WAy : Hifea, Y R aftas T sreaeEn,
“feraHieee”, 30 qaaY 2024

5. omer, Wif, “Rfed gm § wra @ |iee R Hifzan, dEife iR dfYas @ sreferawr,
“feraEfeee”, 30 qaaY 2024

6. SIMTY, =X. 3T T, HART, =F. e, aed, =, W, “Afear agrmieneT S aiaR”, “MEADOW
PUBLICATION”, 9.94 95, 2 SMa{l, 2025

7. @, 3. A A, eaeE, “afas wr fEr, 9.86, 9 9, 2024
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TITARIATT WRATS TATT™ hell

et pEET
QirererT, Sforere fam,
Hica fagafed, TrEargr, AREvE

AT

I QITET T WITCRTCA o STieTe H T hell bl el €9 8 ST S5 BT & | I
F T AT & H1T & G TR [T & & F9e | STeqae e T G Fohar ST | 366 hal &
TE3 T GBI STAT ST | IR €I hell § HAT XTI Y& B & |

& I - B, TMqA, Fqolrae, T, fsor
EESIER ]

T TS H [E AR R &1 A9 AT S &, Sl U [afire 9eam od & | I e §
qaTae 1 R wee o, s it uebr & Yo SR feames anfae o | 99 St & Qe J S
ud 8 Sl & T I T parl [t Sifadt @ e 8, Srad 8 @l © iR 39 faet

Aifefa® e wd faf

TH Y O H JIARE 9T Bl § HATA Bl T AT T W09 Hell & F3 A9 I
AR H IEGT © | T& o I T g g Ug fEdiasw Sl WS e |

feram-famst

AT TITTT HAT | AT AT o (BTG Bl AR A AIeeMel 7 qof & f&ar | 39 &ar &
TEAMT AT | A TR, SHaA-SHal HHN AR Hed, Bd, T 3R Jabral Jead ol Tr o |

T T HaAT 230 UG (929l & HROT fIhRIa &2 | 91 Sl T SREl, Sl Ud 7e Ui W)
FHO AR B P

T AT AXE H AR AR FHqor o T, Py e, TR iR Beqy, Hiendy § wit T wet
ERCREIRINE

TR T fohaT STeRadl TITI hell T Ueh SATETT SaTeXl &, o WeT FHTe $Toha = awama | JHAT
T % e ok W Raa 98 g7 3¢ i & oY H 97 ¢ | O e o 39 STl i g | foar & e

334 : (June-2025) India’s Timeless Heritage: From Tradition to Modernity ISSN 2348-5639  Impact Factor : 6.521



& T IRT & qIY 3Aferw THIEE A | & ¢

STERTRT Hew ehay a7 [HTHT fRam T2 o | TR Jae AT QT i Afearet & forg o &I
ff %1 7€ WEd UH fAe ST, qoradl, anfetar, g otk sxam areg Qifcrat @ fosror off & 0

ST T Few TNYd 3T T QT Sl T Fell & el BT Jedd= Wm0 & | 7ed § g9 50
ST T & &f¥ep SiTa T AT Pl Hegd Y G o | STETaTE Ioid Teieqe Hiehdl I ATe Gt &l & |
T 2 fo ¥ gaifed iR AT & 419 3@ o ¢ | TS & Wed i A1 Torge Qe | aRka @, fores
e feer 4 &g R Teamt g &1 fsror & 1

TENAR T & g faepar | Afees S T@dr 97 | 3fd: Saeh! sk Iqahl e | fHam
STATFIET T |° SRR & [T 67 TIfey et &7 18 SR STehel & ohiel H TTIARAT Bl Ihee Ted STashall
g

T FYTE TR o SR § IXoT6! S « T el & & § i @l | 39 T qTe T19
AT & (IR AT S5 ArTe e, fraer o § [ ueigaem & ek # 3@ @l e
z

BT H SMETE! TR Fell STI [T & TTF-EET O AT GET | et BT I LTI Hell
T T T HEATT & | AMEoTel = ARRT § AT Hed, aered Agy Riera, am o, am @, Tmed
Td AT AfESTE G HaT a1 T e |

ATeTHEd T fHHfor STesTEl ¥ gEAr # wia § Feamr or | 2 gt T 38 B T § s H
T TR ¥ IR T, A & e I A AT, TR ERT U & ATATH STE el & | 98 39
&I BT BT I TAT & | ASTET Bl ARGHAT Bl e F FHET WRATT-SEAHT HETA § U a9
ST AT AT & | TR Toq AEGHAT § T AR Rl T, STATAT TR Il T, €T AR Bl
T TIAGE HA-FATT & | H80d AR a8 Tl Gadl § R 418 TG & | Gpiay &l sRartr, diferen &
AT 3R ITD SR Bl U SATEAM & A9 bl I & HROT TE TR THT & & aqE b &7 AR
TR H T & ST & | HIHTHY UX bl TE AR SR IEH g g0 B SR e BT I 9 TIRE
I HAET T 2 & | ACTHET o ST T HRVT TETE! b Ja [ALIUE SR AT & i | g
A ATl fIeeror Tdar B | Aehar Bl Aai SE & SiEl-a Efud B & 99 39 A & Uh BT
T T AT UHT & Ueh A3 AT & o7 IR0T 30 Hehalk 3l @ & a@- T AT U Bremard! 597 faare
AT | 3D STATAT, TS FH F TS BT Tehaldl b hET T Uh FALS TaTEX0T & | TGt = Tl bl Tmae
AT & STAR A SR 9al a1 T e I

T Hehaldl I e, T waral di &g Tormett & syt 9 wwferdi & w0 # ffq & T8 | Termr
& A H, Tl o fISa weRadi Sl Bl S@d U TSl A ST Hehak ST 9% Tk, i warat
FET A & 1 178 Tdl & 7L | 7 A BART 1 {07 IRT TeHbTd § TG Her b [ g
AR gfter Qiferdt & i T 1 gelie S T 97 | e ST g R SR H agHr 6 & A e
TE frge B, 1 S WIE o e WO SR S uei @ wi # off, 39 yhR & @R fmior
T ISP MHATA ¢ | Baifh, el § 36 Jadd (48 &l 8l wal A @ | Ser § T ar e gaa
BT TS TS Bt oY AT SeehioT § Seeiad &, 3T 99 & A1, Baidl s (=07 T T
§ AU & T

TRIST Qi AT S IR Rl ST TR e, STeeR, FAY, ST, SedR & e "R, Sy,
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1T, BATYR TR TaTferaR | e Bafkal sl (AT ara | 37 sardl § @4, 93 g0 Jahiel Jea, geal,
3R TSR I[Fal T IUART fISTS & | fohar 72T | aRT IR S8 Ul 1 Aaet Wi 3 TRbI Pl A0~
feea o | foEagd & SR § & TE TS AGH0T Bl 36 qHT i Qe o |

FoEgY Hiehdl | STUTaTE 1 7ed, &g argear Sl § a7 47 31X daed, S g ave 4 9
i el FIerT aX SenfRa o, T ¥ o6 b g et 7 ot ST el o S aredeha T aHe
BT | BoeqX Hiehdl &l 3 ARG i f&g wfedi o gomadr ifear & aRka of
f o7 | SFTETHER T SROT SUTEATT A 2] T8 GaX & F I (6T &, 7T I e & fob 37 G T
Qfert o1 e T a1 S 8 SR AT BT |9 B | 36 A | Hied e & YW HRE © AT o7 |

T T Af9ah TR W Y 7O fafarsear wenfud @ | el iR SRR & fobd, ad HHR, diehd
& S AN, Al ARE 3R qored, S SAfedrd i &1 &g Jeraer GRaH s § 9RT | ael
TE AT | G el H TG Rl BTGl GaX T g3 o |

A I Hell H a8 AR FHART BT AT ST (62T AT &, ST 30! Gea1 # Ueh fafareear gem=
A & | BT BN UGN HLEAAT Bl AT AR AT I&TH B @ |

A M T T &, SfR I & TR0 | i 67 fasis 7 8, S foF 9ol T oiiR
TISTHE T ST, B ST 3T ST SXaTetl sl ST qI Tae 7 fRar ST &, St 3w 3R sifer
SATFSH T & |

AT T, ST o URmer 3T S-S eR Bhi, T SI Pl UFh I Bt wgf I&m
FA & | JIA ST FHEAAT AR HAdT & 7 9 &, ST S0l ARGl Bl U [afire ®9 Ya Hedl
2

T T H R SR & Aferdt a1 Ueb gax o7 2, S S8l SARat &1 U (e &9
YE AT © |

el

T TATIHAT U TS AR THIAITCAT JIll, S T T Hell § Gaxdl AR Wl & g aifg
T | I ETIIRAT 1 Ueh o1 &1 el T U T35 QIEhiceh AR Helledeh [ORTad i a9l & |
T I AT Al FE JHIAINA SR G FoRreat § & U & | Tt ! wae fufor sar s
faeelt &, Safes &aa &t Aferdr 9t & o6 g8 faeel ofiR Qife=i @1 [ & | 56 YR el 1 &l & &

T B | feg-qRad &1 JaX T g o |

ey

TAd. g, TR AR, (1975), 9. €. 306

fade THan, wRaE GEpa @1 9@, (2008), REd afadms™, TR, 7. 6. 164
wq.ud. 9l fWfeae Sfzar uog wer, (1965), 3f2a Uiy, 9. 4. 315

ar. e, e T I AR (1966), TH. I UUS FHAAT, 9F fIwd, . H. 316
dgy dEF, T qRd (2012), TF fiwdl, 9. F. 251

QU W 0 N~
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12.

13.
14.
15.

https://audiala.com

https://agratourism.in

@ e, qe@ae IRa (2012), 9EEE, 9. §. 125

Tk NEHE, THHGM ARAA FERd, J. F. 130
JETEl @M, A & &l I, 2016, TTEAHT TIWR, . . 119
TH.OA. AR, HEAHA G, €, Hal UF deedehel (2005) HIART fedehs™, AT, 9. &. 207,

208

https://indianculture.gov.in

bt 9T, g stean, fafem w=faw, s, did-2, 1965, 9. 9. 346
TH.TR. 9, g AfhT SR Aied sf=a, 9. 9. 151-154

B, el it dfan S enfEea, 9. H. 320
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“FATENRTSTHIOT=T UTHIOT FHEITEOR STl gRaaAT™ FATST=mE g
g — (g de+ - armgR Siesn)

HONeTh © adi-a A1 hldos
TETSEEA favET
T TSI 9T 2RIl faendis, 1axradr

Uhax. S fheiR . Ired
TATHSITA favrT
T TSI 9TdT SERIIdl faEmdie, rERadr

AT ARITHTA ARTYR TSegarcilel ATHIOT ARITHEE] SHTeled] AT TS IhROHes |IHTS TS 2ATI0T
oATfefeh aT Hitgdld Urdeldr <leToiid uiadH STel 38 AT &=rHed Seledl daolidl ATl
EOGTT ATl HATE. GIRUNID UL Siaasielidd AreT Si=dr ATl e HHaisl &g aoell
HWEHNIKITSl dael grslel el HATsd. a1 a’ded Siaasiel kel Argieahar a1 daaeli«il gRaRid
UTHIOT =TT daelell arg- Ueh IaT HHINSTG a3 =0T sirern 2ms.

SATETRTesHRer, AReT TATST, ARTYR S8l |Esie g9ael, aATefe uikddd, TR,
SATIoT AT{TeT Sira=rsien

ISl <21 8 HUIUdr- 21g- Ar9IvT 97T 8 GHIG=E Hsodl" 9 8d. HRdIA
SIS THIOMET UHTd 81 UTHEHTS 2188 9FHEd S1orddl, |12 el hIsl <2lhld  UTHIOT
HTTCel HHTS aediel AT Ufddd "edril SITell 2118, AFTYR {S7esl, Sl FegqRdrdiel Udh Ascdrdl
ST ¥l 91T S1Te. AT {SH10T ATell{fTe &=r= |Io AT 318, UHATATS I, Fsorei= ATl ie
&3, 9ISl Uhed 9 HdT &g d2T THIOT Sid-ds! s@ses A iTe giRad-T =Jsd T8, aT
Ufedges URUNISG HIHGIG 941, URURIG Sldh] fGedid Hnd ISR e, H IS 6
Hod, HIHad, hHE=Al hed-1 M0 STia-giclid HI3 dac 9g- aflel Ted. YTH0T FHISA=
BIEAT Uy gHTAT oraadia f[Feiuda: WraaTasd] Il G2 SATElRT®HhRoT 8T T
[IepTHIET Ueh Hsedr=l YTAT ATl Sdl. A1 SATelfes fqehrarges e 9rmaRs] gfRoms siiel,
ATOT AT STTeh HehIRA] HIATNSTh, ATe, WIEhicd, T Taiareia aRkad-rd ™) g%
e, fasiaa: AFTgR foTesT 81 faedidiel Ush HscarEl 9FT ATs o7 Jaoiedl Sild. ¥sul-= AT
eSO ATETRTE THROT=T ATHIVT FHarATaY HIeTedl gRad AT AHTAETE A S h 0" ST

HNUT ATGEIdh dlcd.

SATRIRTHIHROT=AT ThHes ATHIOT ARG SR A" g3t HHAeT SHel, RIeiaRr=l
SETHE] HIGAT WA dTe  STolell faga A< IISUUACT UTHIOT JEMIe] SlhHe] =T
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TSIl ¥8vToTd URURID Uadl Al AT ST Hdell o7 F8T0gTH 8Xdhd A6l
S1&Aforeh MTfOT IR Yidem ArSAT GHONG [qhid ATl 3lgd. ) gE=dT dlofell HMHEIYD
gHRrsl AT #icdr. A SiERIHIaRer 8 ddw fdied dacid Hegd F Asdl Uh
HTAMSTE gRad-r] gfadr g-icl 318 FATSINE I GGG arsdl Y0 W 81 Uh
GHe A AT IF-T o8 AT ARIaIsd |del, URURI, AR, H8eiiad JrHRE 9eh
T AT, URG, SATEIRIDIBRONS AT Ud gchidy Ucdel d qUcdel YRU STel Sf8d.
UTAOT ARTRITS b+l T SERlies d@vl, AEIHReIdl Ulear T 8o, fPreor g
TASNET YR BIU1 8 ADhRIGTh UROTHA el X1 SATRIGR headaeeciel drol, WSS

ARTYR [STestrar f[dar @eard, J2 Hed |RdARIel 3-d As<drd Sel, AElifis aarsdl,
qafcsl, telffies Yaaued Uhed dsd. A8 81 ANYR #Aftlel U HsIHIE] Thed I
=T URERKA R ATHOT Sia-mear |#iST UHTd USclell 38 URURIG @uIuer= ITaiEed] 1T
s fodhrofl el yes fdaRida STel afied. ¥IHIh dlbid SIaaA, ArRSih Hee,
RISTRT=AT Y] AMTE] AISAT UATONG URdd ©g 3lel ATed. 3R T8UIdNI $Ialsl BXhd
e,

T AN ANTYR  Siegiardiel &g ase  MaHed  iTeliToIohRonges  Sieledl
|ArEISTD, 311, Brafored, rotaid, ATOT Aivhiad gaerdar |dicl GHISIRIE T STerdl Hoardan
U] HRUAT ATl T8, UTHIVT FHETATAT URUIRSG /AT of gacl sifeld, =l SIRoT
ufar onfor gRoms |HG ©Y, ¥ HUIE g SfE g a7 Hewld HiEl Jorjd Uv 99
NERIGE

9) URUIR® Heaeadeedy BVl UfRUITH HIell 8.

R) aElRTdInremge AT Sia=eiei™ed HIvK uRads siel g,
3) UHIUT — 98 TACIARTAl Ydidl 69l daclall 3187

2) ISR HeElHed HIVIIT UbhRET HUIRYT SiTel H18d?

%) ATEIRTHIEROTHeS I eh e, |9, Ho— Ioad AT a1 HIvdT FHar dacl ATl
A7

I |wd usHEl fTaR waEr Ty 99senrEg §eeddAT W @i \rEhaie gad,
SATYfrehdl, YHASTIDRUT, AT g HbaT Seaia=r FHR S%- AN HIoGTd ATl A8, a9
UgdPR HeeH Ugdidl 3deid $Xd Uchs &=¥c], Jelnddl, Jeardell g f*RI&or a1 |resm=n
9Ty HRUATA TSIl 38, AT RITHIE Hscd 1 &1 dl IV HEMde GHreiensia gaend
Y& SXATSihRY] DHRdl. dhde AThsdRI=dl AR Fa dr AT elldhi=dl SJHdrar AErd
AT HAETATT AT Theh=vm=ar \EfoTes URvmEET ffers \diel g ardaagyit = 99 sxoamET
TIeT HRUATT 3Tl T8

3fe= (Objectives) :

1) FIFTYR fSTegareiiel TTHIOT YITTelel JTERIHIhROT YHOT AW o1

2) STENfIHIHRONHES HAreledl FHISTD, feidh, g Hiegdlad daciid fageryoy
3) o & — gwurr sfig=slelld SAelcdl daclidl J=TH

4) WIS <lhTa ATElThIhROTagEer= RIhIor WA Hol
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